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I. The Idea of Obligation 

1. Robert Cover, “Obligation: A Jewish Jurisprudence of the Social Order,” Journal 

of Law and Religion 5, No. 1 (1987) 65–74  

Judaism is, itself, a legal culture of great antiquity… When I am asked to reflect upon 

Judaism and human rights, therefore, the first thought that comes to mind is that the 

categories are wrong. I do not mean, of course, that basic ideas of human dignity and 

worth are not powerfully expressed in the Jewish legal and literary traditions. Rather, I 

mean that because it is a legal tradition, Judaism has its own categories for expressing 

through law the worth and dignity of each human being. And the categories are not 

closely analogous to “human rights.” The principal word in Jewish law, which occupies a 

place equivalent in evocative force to the American legal system’s “rights,” is the word 

mitzvah, which literally means “commandment” but has a general meaning closer to 

“incumbent obligation.”  

 Yet, as I scan my own—our own—privileged position in the world social order and the 

national social order, as I attend the spiritual and material blessings of my life and the 

rather obvious connection that some of these have with the suffering of others, it seems 

to me that the rhetoric of obligation speaks more sharply to me than that of rights. Of 

course, I believe that every child has a right to decent education and shelter, food and 

medical care; of course, I believe that refugees from political oppression have a right to a 

haven in a free land; of course, I believe that every person has a right to work in dignity 

and for a decent wage. I do believe and affirm the social contract that grounds these 

rights. But more to the point, I also believe that I am commanded—that we are 

obligated—to realize those rights. 
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II. Differentiated Obligations: What Do We Owe One Another? 

2. Obligations to Fellow Believers: Maimonides, Mishneh Torah, Laws of 

Mourning 14:1   

ה.  מִצְוַת   הַכַלָּ וּלְהַכְנִיס  ת.  הַמֵׂ וּלְהוֹצִיא  לִים.  אֲבֵׂ ם  וּלְנַחֵׂ חוֹלִים.  ר  לְבַקֵׂ ם  יהֶׁ דִבְרֵׂ ל  שֶׁ ה  עֲשֵׂ
וְלִסְפֹּד   יו  נָּ לְפָּ ךְ  ילֵׂ וְלֵׂ ף.  תֵׂ הַכָּ עַל  את  שֵׂ לָּ ה.  הַקְבוּרָּ י  רְכֵׂ צָּ ל  בְכָּ ק  וּלְהִתְעַסֵׂ אוֹרְחִים.  הָּ וּלְלַוּוֹת 

ן לְ  דִים  וְלַחְפֹּר וְלִקְבֹּר. וְכֵׂ ן גְמִילוּת חֲסָּ לוּ הֵׂ ם. וְאֵׂ יהֶׁ רְכֵׂ ל צָּ ם בְכָּ ן. וּלְסַעֲדָּ תָּ חָּ ה וְהֶׁ חַ הַכַלָּ שַמֵׂ
ן בִכְלַל )ויקרא יט:יח(   י הֵׂ ם הֲרֵׂ יהֶׁ לוּ מִדִבְרֵׂ ל מִצְוֹת אֵׂ כָּ ם שִעוּר. אַף עַל פִי שֶׁ הֶׁ ין לָּ אֵׂ בְגוּפוֹ שֶׁ שֶׁ

ל הַדְ  מוֹךָ". כָּ עֲךָ כָּ הַבְתָּ לְרֵׂ ן  "וְאָּ ה אוֹתָּ ה אַתָּ רִים. עֲשֵׂ ם לְךָ אֲחֵׂ יַעֲשוּ אוֹתָּ ה שֶׁ ה רוֹצֶׁ אַתָּ רִים שֶׁ בָּ
ה וּבְמִצְוֹת: חִיךְ בְתוֹרָּ   לְאָּ

It is a positive commandment in rabbinic law to visit the sick, comfort the mourners, 

escort the dead, dower the bride, accompany the [departing] guests, and to involve 

oneself in all burial needs: to carry the dead, to walk before the dead and to eulogize, dig 

and bury. And likewise, to bring cheer to the bride and the groom, and to assist them in 

whatever they need. And these are the acts of kindness that one does with one’s body, 

and these have no quantified limit. Even though all these precepts are of rabbinic origin, 

they are implied by the biblical verse: "You shall love your neighbor as yourself" (Leviticus 

19:18): whatever you would want others to do for you, you should do for your sibling in 

Torah and precepts. 

Here, Maimonides lays out the obligations that are incumbent upon Jews when it comes 

to supporting their “siblings in Torah and mitzvoth.” What do you notice about the nature 

and scope of these obligations? Why do you think Maimonides situates them in the Laws 

of Mourning?  Consider the line, “And these are the acts of kindness that one does with 

one’s body, and these have no quantified limit.” Why do you think Maimonides 

emphasizes the bodily element of these acts of kindness? What are the strengths of this 

response to life cycle events, particularly those involving death and tragedy, and what are 

its limitations? Does Maimonides’ description of obligation towards “siblings in Torah 

and mitzvoth” resonate when it comes to your goals of teaching notions of obligation 

to and solidarity with fellow Jews (and/ or Israel)? Where do you diverge from 

Maimonides in your teaching? 

  



 

 3 

3. Obligations to the Gentile Other: Maimonides Mishneh Torah Laws of Kings 

and Wars 10:12  

הגויים ולפרנס  --אפילו  ישראל,  מתי  עם  מתיהם  ולקבור  חוליהם,  לבקר  חכמים  ציוו 

  כל   על,  ורחמיו;  לכול',  ה   טוב"   נאמר  הרי ענייהם בכלל עניי ישראל, מפני דרכי שלום:
משלי ג,  (  ( ונאמר "דרכיה, דרכי נועם; וכל נתיבותיה, שלום" תהילים קמה, ט" )מעשיו

 (יז

Even for those who are not Jewish: the rabbis commanded to visit their sick, to bury their 

dead with the dead of Israel, and to sustain their poor along with the poor of Israel for 

the sake of the ways of peace. Behold it is said: “God is good to all, and God’s mercy is 

upon all of God’s handiwork (Psalms 145:9),” and it is said, “Its paths are paths of 

pleasantness, and all its ways are peace (Proverbs 3:17).  

- How are the obligations Maimonides posits for Gentiles different than the ones he posits 

for Jews? Why does he provide a different reasoning or motive for obligations to Gentiles 

versus obligations to Jews?  

- How do you read the notion of “paths of peace”: is it utilitarian (i.e. keep the peace) or 

ideal (doing good to Others reflects the peaceful nature of Torah)?  

- Finally, does this distinction resonate when it comes to teaching your students about 

different levels and types of obligation? 

4. Obligations from a Distance: Numbers (Bamidbar) 32 and Joshua 6   

Section 1: 1-15 (Request of the 2 ½ tribes and Moses’ response) 

ץ   רֶׁ ֶ֣ ת־אֶׁ ר֙ וְאֶׁ ץ יַעְזֵׂ רֶׁ ֶ֤ ת־אֶׁ וּ אֶׁ ד וַיִרְאָ֞ וּם מְאֹֹּ֑ צֶ֣ ד עָּ ָ֖ י־גָּ ן וְלִבְנֵׂ ֵ֛ ֵ֧י רְאוּבֵׂ ה לִבְנֵׂ יָָּ֞ ב הָּ ֶ֣ה ׀ רַַ֗ ֵּ֥ה  וּמִקְנֶׁ ד וְהִנֵׂ גִלְעָָּ֔
וְ  ן  הַכֹּהֵָׂ֔ ֶ֣ר  זָּ לְעָּ ל־אֶׁ וְאֶׁ ה֙  ל־מֹּשֶׁ אֶׁ וּ  ֹּאמְרֶ֤ וַי ן  ֹ֑ רְאוּבֵׂ ֶ֣י  וּבְנֵׂ ד  ָ֖ ֶֽי־גָּ בְנֵׂ אוּ  וַיָּבֵֹּּ֥ ֶֽה׃  מִקְנֶׁ וֹם  מְקֵּ֥ וֹם  קָ֖ ל־ הַמָּ אֶׁ

 ֵּ֥ ה וּשְבָּ ֹ֑ לֵׂ לְעָּ וֹן וְאֶׁ שְבָ֖ ה וְחֶׁ ָ֔ ֶ֣ר וְנִמְרָּ ן֙ וְיַעְזֵׂ וֹת וְדִיבֹּ רֶ֤ ר׃ עֲטָּ אמֶֹּֽ ה לֵׂ ָ֖ דָּ עֵׂ י הָּ ֵּ֥ ץ  נְשִיאֵׂ רֶׁ אַָּ֗ ן׃ הָּ וֹ וּבְעֶֹּֽ ם וּנְבָ֖
 ֶ֤ צָּ וּ אִם־מָּ ֹּאמְרַ֗ ֶֽה׃ )ס( וַי יךָ מִקְנֶׁ ָ֖ דֶׁ עֲבָּ וא וְלֶַֽ ָ֖ה הִֹ֑ ץ מִקְנֶׁ רֶׁ ֵּ֥ ל אֶׁ אֵָׂ֔ ת יִשְרָּ י֙ עֲדֶַ֣ ה֙ לִפְנֵׂ ה יְהוָּ ֶ֤ ר הִכָּ אנוּ  אֲשֶֶׁׁ֨

ת־ נוּ אֶׁ ָ֖ ֹ֑ה אַל־תַעֲבִרֵׂ יךָ לַאֲחֻזָּ ָ֖ דֶׁ את לַעֲבָּ ֵֹּ֛ ץ הַז רֶׁ ֵ֧ אָּ ת־הָּ ן אֶׁ יךָ יתַָֻ֞ ינֶָׁ֔ ן֙ בְעֵׂ ן׃חֵׂ ֶֽ   הַיַרְדֵׂ

1 The Reubenites and the Gadites owned cattle in very great numbers. Noting that the 

lands of Jazer and Gilead were a region suitable for cattle, 2 the Gadites and the 

Reubenites came to Moses, Eleazar the priest, and the chieftains of the community, and 

said, 3 “Ataroth, Dibon, Jazer, Nimrah, Heshbon, Elealeh, Sebam, Nebo, and Beon—  4 the 

land that the Lord has conquered for the community of Israel is cattle country, and your 

servants have cattle. 5 It would be a favor to us,” they continued, “if this land were 

given to your servants as a holding; do not move us across the Jordan.”  

  

http://www.mechon-mamre.org/i/t/t26e5.htm#9
http://www.mechon-mamre.org/i/t/t2803.htm#17
http://www.mechon-mamre.org/i/t/t2803.htm#17
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מָּ  ֶ֣ ה׃ וְלָּ שְבוּ פֶֹּֽ ֵּ֥ ם תֵׂ ָ֖ ה וְאַתֶׁ מָָּ֔ אוּ֙ לַמִלְחָּ ם יָּבֶֹּׁ֨ יכֶַׁ֗ חֵׂ ן הַאֶַֽ ֹ֑ ֶ֣י רְאוּבֵׂ ד וְלִבְנֵׂ ָ֖ י־גָּ ה לִבְנֵׂ ר מֹּשֶָׁ֔ אמֶׁ ֶֹּ֣ ה תנואון  וַי
ם בְשָּ  ֹ֑ יכֶׁ וּ אֲבֹּתֵׂ שָ֖ ה עָּ ם ה'׃ כֵֹּּ֥ ָ֖ הֶׁ ן לָּ תֵַּ֥ ר־נָּ ץ אֲשֶׁ רֶׁ אָָּ֔ ל־הָּ עֲבֹּר֙ אֶׁ ֶֽ ל מֵׂ ֹ֑ אֵׂ יִשְרָּ ֶ֣י  בְנֵׂ ב  ָ֖ ת־לֵׂ וּן[ אֶׁ י  ]תְנִיאָ֔ לְחִֵּ֥

יאוּ נִִ֕ ץ וַיָּ רֶׁ אָָּ֔ ת־הָּ וֹל וַיִרְאוּ֙ אֶׁ שְכַ֗ וּ עַד־נֶַ֣חַל אֶׁ ַֽיַעֲלָ֞ ץ׃ וֶַֽ רֶׁ ֶֽ אָּ ת־הָּ וֹת אֶׁ ָ֖עַ לִרְאֵּ֥ ש בַרְנֵׂ ֵּ֥ דֵׂ ם מִקָּ ֵ֛ ב  אֹּתָּ ָ֖ ת־לֵׂ  אֶׁ
וּא וַיִ  וֹם הַהֹ֑ ף ה' בַיֶ֣ חַר־אֵַּ֥ ם ה'׃ וַיִֶֽ ָ֖ הֶׁ ן לָּ תֵַּ֥ ר־נָּ ץ אֲשֶׁ רֶׁ אָָּ֔ ל־הָּ ֹּא֙ אֶׁ ל לְבִלְתִי־ב ֹ֑ אֵׂ ֶ֣י יִשְרָּ ר׃  בְנֵׂ אמֶֹּֽ ע לֵׂ בַָ֖ שָּ

עְתִ  נִשְבֵַ֛ ר  ֵּ֥ אֲשֶׁ ה  מָָּ֔ אֲדָּ הָּ ת  אֵֵׂ֚ ה  עְלָּ מַָ֔ וָּ ה֙  נָּ שָּ ים  שְרִֶ֤ עֶׁ ן  מִבֶֶׁׁ֨ יִם  מִמִצְרַַ֗ ים  עֹּלִֶ֣ הָּ ים  שִִׁ֜ אֲנָּ הָּ וּ  י  אִם־יִרְאֶׁ֨
ה֙ הַקְנִ  ן־יְפֻנֶׁ ב בֶׁ ֶ֤ לֵׂ י כָּ בִלְתִָ֞ י׃  ֶֽ אַחֲרָּ וּ  ֹּא־מִלְאָ֖ י ל כִֵּ֥ ב  לְיַעֲקֹֹּ֑ וֶּֽ ק  ָ֖ לְיִצְחָּ ם  ֵּ֥ הָּ י  לְאַבְרָּ כִֵּ֥ וּן  בִן־נֹ֑ עַ  וִיהוֹשָֻ֖ י  זִָ֔

וֹר   ל־הַדָ֔ ֹ֑ה עַד־תֹּם֙ כָּ נָּ ים שָּ עִָ֖ ר אַרְבָּ ם֙ בַמִדְבָָּ֔ ל וַיְנִעֵׂ אֵָׂ֔ ף ה' בְיִשְרָּ חַר־אֶַ֤ י ה'׃ וַיִֶֽ ֵּ֥ וּ אַחֲרֵׂ ה  מִלְאָ֖ ֵּ֥ עֹּשֶׁ הָּ
ים שִֶ֣ וּת אֲנָּ ם תַרְבָ֖ יכֶָׁ֔ תֵׂ חַת אֲבֶֹּ֣ ם תֵַ֚ ֶ֣ה קַמְתֶַׁ֗ ֵּ֥י ה'׃ וְהִנֵׂ ינֵׂ ע בְעֵׂ רַָ֖ וֹן אַף־  הָּ ל חֲרֵּ֥ וֹד עֵַ֛ וֹת עַ֗ ים לִסְפֶ֣ אִֹ֑ חַטָּ

 ֶֽ ֵּ֥ם הַזֶׁ עָּ ל־הָּ ם לְכָּ ָ֖ חַתֶׁ ר וְשִֶֽ ֹ֑ וֹ בַמִדְבָּ וֹד לְהַנִיחָ֖ ף עָ֔ סֶַ֣ יו וְיָּ ָ֔ אַחֲרָּ ֶֽ י תְשוּבֻן֙ מֵׂ ל׃ כִֶ֤ ֶֽ אֵׂ ל־יִשְרָּ   ה׃ )ס(ה' אֶׁ

6 Moses replied to the Gadites and the Reubenites, “Are your brothers to go to war 
while you stay here? 7 Why will you turn the minds of the Israelites from crossing into 
the land that the Lord has given them? 8 That is what your fathers did when I sent them 
from Kadesh-barnea to survey the land. 9 After going up to the wadi Eshcol and surveying 
the land, they turned the minds of the Israelites from invading the land that the Lord had 
given them. 10 Thereupon the Lord was incensed and He swore, 11 ‘None of the men 
from twenty years up who came out of Egypt shall see the land that I promised on oath 
to Abraham, Isaac, and Jacob, for they did not remain loyal to Me— 12 none except Caleb 
son of Jephunneh the Kenizzite and Joshua son of Nun, for they remained loyal to the 
Lord.’ 13 The Lord was incensed at Israel, and for forty years He made them wander in 
the wilderness, until the whole generation that had provoked the Lord’s displeasure was 
gone. 14 And now you, a breed of sinful men, have replaced your fathers, to add still 
further to the Lord’s wrath against Israel. 15 If you turn away from Him and He 
abandons them once more in the wilderness, you will bring calamity upon all this 
people.”  
  
Section 2: 16-19 (Proposal)  

ץ  ֶ֣ לֵׂ חָּ חְנוּ נֵׂ נוּ׃ וַאֲנִַׁ֜ ֶֽ ים לְטַפֵׂ רִָ֖ ה וְעָּ ָ֖נוּ פֹֹּ֑ ֵּ֥ה לְמִקְנֵׂ אן נִבְנֶׁ ֵֹּ֛ ת צ וּ גִדְרֵֹּּ֥ ֹּאמְרָ֔ י יו֙ וֶַ֣ לָּ וּ אֵׂ ֶ֣י  וַיִגְשֶ֤ י֙ בְנֵׂ ים לִפְנֵׂ חֻשִַ֗
 ָ֖ ר מִפְנֵׂ י הַמִבְצָָּ֔ ֶ֣ רֵׂ נוּ֙ בְעָּ ב טַפֵׂ֙ שֶַ֤ וְיָּ ם  ֹ֑ ל־מְקוֹמָּ נָֻ֖ם אֶׁ יאֹּ ר אִם־הֲבִֶֽ ֵּ֥ ד אֲשֶׁ ל עֵַ֛ אֵָׂ֔ א  יִשְרָּ ֵֹּּ֥ ץ׃ ל רֶׁ ֶֽ אָּ י הָּ ֵּ֥ י יֹּשְבֵׂ

 ָ֖ ר לַיַרְדֵׂ בֶׁ ֵּ֥ עֵׂ ם מֵׂ א נִנְחַל֙ אִתָָּ֔ ֶֹּ֤ י ל וֹ׃ כִֶ֣ תֶֽ יש נַחֲלָּ ל אִָ֖ אֵָׂ֔ ֶ֣י יִשְרָּ ל֙ בְנֵׂ ד הִתְנַחֵׂ ינוּ עַַ֗ ֹ֑ תֵׂ ל־בָּ וּב אֶׁ שָ֖ ה  נָּ לְאָּ ֹ֑ הָּ ן וָּ
ה׃ )פ( חָּ ֶֽ ן מִזְרָּ ָ֖ ר הַיַרְדֵׂ בֶׁ ֵּ֥ עֵׂ ינוּ מֵׂ לֵָׂ֔ נוּ֙ אֵׂ ֙ תֵׂ ה נַחֲלָּ אָּ ֶ֤ י בָּ   כִֶ֣

16 Then they stepped up to him and said, “We will build here sheepfolds for our flocks 
and towns for our children. 17 And we will hasten as shock-troops in the van of the 
Israelites until we have established them in their home, while our children stay in the 
fortified towns because of the inhabitants of the land. 18 We will not return to our 
homes until every one of the Israelites is in possession of his portion. 19 But we will not 
have a share with them in the territory beyond the Jordan, for we have received our 
share on the east side of the Jordan.”  
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 ֵ֧ כֶׁ ר לָּ בֶַׁ֨ וְעָּ ה׃  ֶֽ מָּ ֵּ֥י ה' לַמִלְחָּ לִפְנֵׂ וּ  לְצֵ֛ ֶֽ חָּ ֹ֑ה אִם־תֵׂ ר הַזֶׁ ֶ֣ בָּ ת־הַדָּ וּן אֶׁ ם־תַעֲשָ֖ ה אִֶֽ ם֙ מֹּשֶָׁ֔ יהֶׁ ר אֲלֵׂ אמֶׁ ֶֹּ֤ ם  וַי
ֶ֤י ה' וְאַ  ץ לִפְנֵׂ רֶׁ אִָּׁ֜ ה הָּ ֶֽיו׃ וְנִכְבְשֶָּׁ֨ נָּ יו מִפָּ ָ֖ ת־אֹּיְבָּ וֹ אֶׁ ד הוֹרִישֵ֛ ֶ֣י ה' עֵַ֧ ן לִפְנֵׂ ָ֖ ת־הַיַרְדֵׂ וּץ אֶׁ לֵ֛ ל־חָּ בוּ  חֶַ֣ כָּ שָֻ֔ ר תָּ

א תַעֲשוּ  ֶֹּ֤ ֵּ֥י ה'׃ וְאִם־ל ה לִפְנֵׂ ָ֖ ם לַאֲחֻזָּ ֵ֛ כֶׁ את לָּ ֵֹּּ֥ ץ הַז רֶׁ אֶָּׁ֨ ה הָּ יְתָּ הָּ ל וְְ֠ ֹ֑ אֵׂ ה' וּמִיִשְרָּ ים מֵׂ ם נְקִיִֵ֛ ֵ֧ ן  וִהְיִיתֶׁ ן֙ כֵָׂ֔
וּ ם  לְטַפְכֶָׁ֔ רִים֙  עָּ ם  ֶ֤ כֶׁ וּ־לָּ בְנֶֽ ם׃  ֶֽ תְכֶׁ אֶׁ א  ָ֖ תִמְצָּ ר  ֵּ֥ אֲשֶׁ ם  חַטַאתְכֶָׁ֔ וּדְעוּ֙  לַה'  ם  ָ֖ אתֶׁ חֲטָּ ֵּ֥ה  ת  הִנֵׂ רָֹּ֖ גְדֵׂ

יךָ יַעֲ  ֶ֣ דֶׁ ר עֲבָּ אמֹֹּ֑ ה לֵׂ ָ֖ ל־מֹּשֶׁ ן אֶׁ ֶ֣י רְאוּבֵָׂ֔ ד֙ וּבְנֵׂ י־גָּ ר בְנֵׂ אמֶׁ ֶֹּ֤ וּ׃ וַי ם תַעֲשֶֽ ָ֖ א מִפִיכֶׁ ֵּ֥ ם וְהַיֹּצֵׂ ֹ֑ נַאֲכֶׁ ר  לְצֹּ ֵּ֥ וּ כַאֲשֶׁ שָ֔
י הַגִלְ  ֵּ֥ רֵׂ ם בְעָּ ָ֖ הְיוּ־שָּ נוּ יִֶֽ ֹ֑ מְתֵׂ ל־בְהֶׁ ָ֖נוּ וְכָּ ינוּ מִקְנֵׂ שֵָׂ֔ נוּ נָּ ֶ֣ ה׃ טַפֵׂ ֶֽ י מְצַוֶּׁ נִָ֖ וּץ  אֲדֹּ ל־חֲלֵּ֥ וּ כָּ יךָ יֶַֽעַבְרִׁ֜ דֶֶׁׁ֨ ד׃ וַעֲבָּ ֶֽ עָּ

ת יְהוֹשֶֻ֣  ָ֖ ן וְאֵׂ ֶ֣ר הַכֹּהֵָׂ֔ זָּ לְעָּ ת אֶׁ ה אֵֵׂ֚ ם֙ מֹּשֶָׁ֔ הֶׁ ו לָּ ר׃ וַיְצֶַ֤ ֶֽ י דֹּבֵׂ נִָ֖ ר אֲדֹּ ֵּ֥ ה כַאֲשֶׁ ֹ֑ מָּ ֵּ֥י ה' לַמִלְחָּ א לִפְנֵׂ ֵ֛ בָּ עַ בִן־ צָּ
ר מֹּ  אמֶׁ ֶֹּׁ֨ ל׃ וַי ֶֽ אֵׂ ֵּ֥י יִשְרָּ וֹת לִבְנֵׂ וֹת הַמַטָ֖ י אֲבֵּ֥ ֵ֛ אשֵׂ ת־רָּ וּן וְאֶׁ ן  נֹ֑ ֶ֣ י־רְאוּבֵׂ ֶ֣ד וּבְנֵׂ י־גָּ וּ בְנֵׂ ם אִם־יַעַבְרֶ֣ הֶַׁ֗ ה אֲלֵׂ שִֶׁׁ֜

ם אֶׁ  ֵ֛ הֶׁ ם לָּ ֵּ֥ ם וּנְתַתֶׁ ֹ֑ יכֶׁ ץ לִפְנֵׂ רֶׁ ָ֖ אָּ ה הָּ ֵּ֥ ֶ֣י ה' וְנִכְבְשָּ ה֙ לִפְנֵׂ מָּ וּץ לַמִלְחָּ לֶ֤ ל־חָּ ן כָּ ת־הַיַרְדֵָׂ֞ ֶֽ ם אֶׁ תְכֶׁ ץ  ׀ אְִ֠ רֶׁ ֵּ֥ ת־אֶׁ
ים אִ  וּ חֲלוּצִָ֖ עַבְרֵ֛ ַ א יֶֽ ֵֹּ֧ ה׃ וְאִם־ל ֶֽ ד לַאֲחֻזָּ ָ֖ ֵּ֥י  הַגִלְעָּ ֵ֛ד וּבְנֵׂ י־גָּ וּ בְנֵׂ ֶֽעַן׃ וַיֶַֽעֲנֵ֧ ץ כְנָּ רֶׁ ֵּ֥ ם בְאֶׁ ָ֖ וּ בְתֹּכְכֶׁ אחֲזֵּ֥ ֶֹּֽ ם וְנ ֹ֑ תְכֶׁ

רֶׁ  ֶ֣ ֵּ֥י ה' אֶׁ ים לִפְנֵׂ ר חֲלוּצִֵ֛ ה׃ נֶַ֣חְנוּ נַעֲבֵֹּ֧ ֶֽ ן נַעֲשֶׁ ֵּ֥ יךָ כֵׂ ָ֖ דֶׁ ל־עֲבָּ ֵ֛ה אֶׁ ר יְהוָּ ֵ֧ ר דִבֶׁ ת֩ אֲשֶֶׁׁ֨ ר אֵׂ אמֹֹּ֑ ן לֵׂ ָ֖ ֹ֑עַן  רְאוּבֵׂ ץ כְנָּ
תֵָׂ֔  נוּ֙ אֲחֻזֶַ֣ת נַחֲלָּ ֙ ט ׀  וְאִתָּ בֶׁ ֶ֣ י ׀ שֵׂ ן וְלַחֲצִֶ֣ י רְאוּבִֵׁׂ֜ ד֩ וְלִבְנֵֶׁׂ֨ י־גָּ ה לִבְנֵׂ ם ׀ מֹּשֶֶׁׁ֡ ֶ֣ הֶׁ ן לָּ ֶ֣ ן׃ וַיִתֵׂ ֶֽ ר לַיַרְדֵׂ בֶׁ ָ֖ עֵׂ נוּ מֵׂ

 ֙ רֶׁ לְעָּ ץ  רֶׁ אַָּ֗ ן הָּ ֹ֑ שָּ הַבָּ ךְ  לֶׁ ֶ֣ מֶׁ וֹג  עָ֖ ת  כֶׁ ת־מַמְלֶָׁ֔ וְאֶׁ י  רִָ֔ אֱמֹּ ֶֽ ךְ הָּ לֶׁ ֶ֣ מֶׁ ן֙  סִיחֹּ ת֙  כֶׁ ת־מַמְלֶֶׁׁ֨ ף אֶׁ ן־יוֹסֵַׂ֗ בֶׁ ה  ֶ֣ ֙  מְנַשֶׁ יהָּ
עָּ  ת  ן  בִגְבֻלָ֔ ֵ֛ שוֹפָּ ת  ת־עַטְרֵֹּּ֥ וְאֶׁ ר׃  ֶֽ עֲרֹּעֵׂ ת  ָ֖ וְאֵׂ ת  רֹֹּ֑ ת־עֲטָּ וְאֶׁ ן  ת־דִיבָֹּ֖ אֶׁ ד  י־גָָּ֔ בְנֵׂ וּ  וַיִבְנֶ֣ יב׃  בִֶֽ סָּ ץ  רֶׁ ָ֖ אָּ הָּ י  ֵּ֥ רֵׂ

ן֙   ֶ֤י רְאוּבֵׂ אן׃ וּבְנֵׂ ֶֹּֽ ת צ ר וְגִדְרֵֹּּ֥ ָ֖ י מִבְצָּ ֵּ֥ רֵׂ ן עָּ ֹ֑ רָּ ית הָּ ֶ֣ ת־בֵׂ ה וְאֶׁ ָ֖ ית נִמְרָּ ֵּ֥ ת־בֵׂ ה׃ וְאֶׁ ֶֽ הָּ גְבֳּ ר וְיָּ ָ֖ ת־יַעְזֵׂ ת־ וְאֶׁ וּ אֶׁ נָ֔ בָּ
שְ  ה וַיִקְרְאֶ֣ חֶׁ ֹ֑ ת־שִבְמָּ ם וְאֶׁ ָ֖ ת שֵׂ וּסַבֵֹּּ֥ וֹן מֶֽ עַל מְעֵ֛ ת־בֵַ֧ וֹ וְאֶׁ ת־נְבָ֞ יִם׃ וְאֶׁ ֶֽ ת קִרְיָּתָּ ָ֖ א וְאֵׂ ֹ֑ לֵׂ לְעָּ ת־אֶׁ וֹן וְאֶׁ וּ  בָ֖

וַ  הָּ  ַֽיִלְכְדֹֻ֑ וֶַֽ ה  דָּ ָ֖ גִלְעָּ ה  ֵ֛ ן־מְנַשֶׁ בֶׁ יר  כִֵ֧ מָּ י  בְנֵֶׁׂ֨ וּ  לְכִׁ֜ וַיֵֶׁׂ֨ וּ׃  נֶֽ בָּ ר  ֵּ֥ אֲשֶׁ ים  רִָ֖ עָּ הֶׁ וֹת  ת־שְמֵּ֥ אֶׁ ת  מָֹּ֔ ת־ יָ֖ בְשֵׂ אֶׁ ש  וֹרֶׁ
ן־מְנַ  בֶׁ יר  אִֶ֤ וְיָּ הּ׃  ֶֽ בָּ ב  ָ֖שֶׁ וַיֵׂ ה  ֹ֑ ן־מְנַשֶׁ בֶׁ יר  כִָ֖ לְמָּ ד  ת־הַגִלְעָָּ֔ אֶׁ ה֙  ן מֹּשֶׁ ֶ֤ וַיִתֵׂ הּ׃  ֶֽ ר־בָּ אֲשֶׁ י  רִֵּ֥ אֱמֹּ ךְ  הָּ לַָ֔ הָּ ה֙  שֶׁ

ת־קְ  ד אֶׁ ךְ וַיִלְכֵֹּּ֥ לַָ֔ בַח הָּ יר׃ וְנֶֹּ֣ ת יָּאִֶֽ ן חַוֵֹּּּ֥ ָ֖ תְהֶׁ א אֶׁ ֵּ֥ ם וַיִקְרָּ ֹ֑ יהֶׁ ת־חַוֹּּתֵׂ ד אֶׁ א  וַיִלְכָֹּ֖ ֵ֧ יהָּ וַיִקְרָּ ֹ֑ ת־בְנֹּתֶׁ ָ֖ת וְאֶׁ נָּ
וֹ בַח בִשְמֶֽ ָ֦ה נָֹּ֖   ׃לָּ

20 Moses said to them, “If you do this, if you go to battle as shock-troops, at the instance 

of the Lord, 21 and every shock-fighter among you crosses the Jordan, at the instance 

of the Lord, until He has dispossessed His enemies before Him, 22 and the land has been 

subdued, at the instance of the Lord, and then you return—you shall be clear before the 

Lord and before Israel; and this land shall be your holding under the Lord. 23 But if you 

do not do so, you will have sinned against the Lord; and know that your sin will overtake 

you. 24 Build towns for your children and sheepfolds for your flocks, but do what you 

have promised.”  

25 The Gadites and the Reubenites answered Moses, “Your servants will do as my lord 

commands. 26 Our children, our wives, our flocks, and all our other livestock will stay 

behind in the towns of Gilead; 27 while your servants, all those recruited for war, cross 

over, at the instance of the Lord, to engage in battle—as my lord orders.”  

28 Then Moses gave instructions concerning them to Eleazar the priest, Joshua son of 

Nun, and the family heads of the Israelite tribes. 29 Moses said to them, “If every shock-

fighter among the Gadites and the Reubenites crosses the Jordan with you to do battle, 

at the instance of the Lord, and the land is subdued before you, you shall give them the 

land of Gilead as a holding. 30 But if they do not cross over with you as shock-troops, they 

shall receive holdings among you in the land of Canaan.”  
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31 The Gadites and the Reubenites said in reply, “Whatever the Lord has spoken 

concerning your servants, that we will do. 32 We ourselves will cross over as shock-troops, 

at the instance of the Lord, into the land of Canaan; and we shall keep our hereditary 

holding across the Jordan.”  

33 So Moses assigned to them—to the Gadites, the Reubenites, and the half-tribe of 

Manasseh son of Joseph—the kingdom of Sihon king of the Amorites and the kingdom of 

King Og of Bashan, the land with its various cities and the territories of their surrounding 

towns. 34 The Gadites rebuilt Dibon, Ataroth, Aroer, 35 Atroth-shophan, Jazer, Jogbehah, 

36 Beth-nimrah, and Beth-haran as fortified towns or as enclosures for flocks. 37 The 

Reubenites rebuilt Heshbon, Elealeh, Kiriathaim, 38 Nebo, Baal-meon—some names 

being changed—and Sibmah; they gave [their own] names to towns that they rebuilt. 39 

The descendants of Machir son of Manasseh went to Gilead and captured it, dispossessing 

the Amorites who were there; 40 so Moses gave Gilead to Machir son of Manasseh, and 

he settled there. 41 Jair son of Manasseh went and captured their villages, which he 

renamed Havvoth-jair. 42 And Nobah went and captured Kenath and its dependencies, 

renaming it Nobah after himself. 

Conclusion of the Narrative: Joshua (Yehoshua) 22  

ה׃ ֶֽ ה מְנַשֶׁ ֵּ֥ י מַטֵׂ י וְלַחֲצִָ֖ דִֹ֑ י וְלַגָּ נִָ֖ אוּבֵׂ רֶֽ עַ לָּ א יְהוֹשָֻ֔ ֶ֣ ז יִקְרָּ ל־   אֵָּ֚ ת כָּ ם אֵֵׂ֚ ם שְמַרְתֶָׁ֔ ֶ֣ ם אַתֶׁ יהֶָׁ֔ ר אֲלֵׂ אמֶׁ ֶֹּ֣ וַי
ם׃ ֶֽ תְכֶׁ אֶׁ יתִי  ר־צִוִָּ֖ אֲשֶׁ ל  לְכֵֹּּ֥ י  בְקוֹלִָ֔ וּ  וַתִשְמְעֶ֣ ה'  ד  בֶׁ ֶ֣ עֶׁ ה  ָ֖ מֹּשֶׁ ם  תְכֶָׁ֔ אֶׁ ֶ֣ה  צִוָּּ ר  ֶ֣ ת־   אֲשֶׁ אֶׁ ם  ֶ֣ א־עֲזַבְתֶׁ ֶֹּֽ ל

ם׃ ֶֽ יכֶׁ ת ה' אֱלקֵׂ ת מִצְוַָ֖ רֶׁ ת־מִשְמִֶׁ֕ ם אֶׁ ֹ֑ה וּשְמַרְתִֶׁ֕ וֹם הַזֶׁ ד הַיֶ֣ ים עַָ֖ ים רַבִָ֔ מִֶ֣ ה יָּ ם זֵֶׁ֚ יכֶַׁ֗ יחַ    אֲחֵׂ נִֶׁ֨ ה הֵׂ וְעַתַָּ֗
אֲחֻזַתְ  ץ֙  רֶׁ ֙ ל־אֶׁ אֶׁ ם  יכֶַׁ֗ לֵׂ הֳּ לְאָּ ם  כִֶׁׁ֜ לָּ וּ  וּלְכֶׁ֨ פְנוּ֩  ה  וְעַתֶָּׁ֡ ם  ֹ֑ הֶׁ לָּ ר  ֶ֣ דִבֶׁ ר  ָ֖ כַאֲשֶׁ ם  יכֶָׁ֔ אֲחֵׂ לֶַֽ ם֙  יכֶׁ קֵׂ אֱלֶֽ ם  ה'  כֶָׁ֔

ן׃ ֶֽ ר הַיַרְדֵׂ בֶׁ ָ֖ ד ה' בְעֵׂ בֶׁ ֶ֣ ה֙ עֶׁ ם מֹּשֶׁ כֶַׁ֗ ן לָּ תֶַ֣ ר ׀ נָּ ֶ֣ ה֮    אֲשֶׁ ת־הַתוֹרָּ ֶ֣ה וְאֶׁ ת־הַמִצְוָּ וֹת אֶׁ ד לַעֲשֶׁ֨ וּ מְאַֹּ֗ ק ׀ שִמְרֶ֣ רֶַ֣
י ָ֖ ר מִצְוֹּתָּ יו וְלִשְמֵֹּּ֥ ֵ֛ כָּ ל־דְרָּ ת בְכָּ כֶׁ ֵ֧ לֶׁ ם וְלָּ יכִֶׁׁ֜ קֵׂ ת־ה' אֱלֶֽ ה אֶׁ אַהֲבָּ ד־ה' לְְ֠ בֶׁ ֶֽ ה עֶׁ ֶ֣ ם֮ מֹּשֶׁ תְכֶׁ ֶ֣ה אֶׁ ר צִוָּּ ֶ֣ ו  אֲשֶׁ

ל־נַפְשְ  וּבְכָּ ם  ָ֖ ל־לְבַבְכֶׁ בְכָּ וֹ  בְדִ֕ וּלְעָּ וֹ  ה־בֹ֑ בְקָּ ם׃ וּלְדָּ ֶֽ ל־   כֶׁ אֶׁ וּ  לְכָ֖ וַיֵׂ ם  ַֽיְשַלְחֵָׂ֔ וֶַֽ עַ  יְהוֹשֹֻ֑ ם  ָ֖ רְכֵׂ ַֽיְבָּ וֶַֽ
ם׃ ֶֽ יהֶׁ לֵׂ הֳּ    אָּ

1 Then Joshua summoned the Reubenites, the Gadites, and the half-tribe of Manasseh,   
2 and said to them, “You have observed all that Moses the servant of the LORD 
commanded you, and have obeyed me in everything that I commanded you. 3 You have 
not forsaken your kinsmen through the long years down to this day, but have faithfully 
observed the Instruction of the LORD your God. 4 Now the LORD your God has given 
your kinsmen rest, as God promised them. Therefore turn and go to your homes, to the 
land of your holdings beyond the Jordan that Moses the servant of the LORD assigned 
to you. 5 But be very careful to fulfill the Instruction and the Teaching that Moses the 
servant of the LORD enjoined upon you, to love the LORD your God and to walk in all 
God’s ways, and to keep God's commandments and hold fast to God, and to serve God 
with all your heart and soul.” 6 Then Joshua blessed them and dismissed them, and they 
went to their homes.  
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בֶׁ  י שֵׂ וַחֲצִֶ֣ ד  י־גֶָּׁ֡ ן וּבְנֵׂ ֶ֣ י־רְאוּבֵׂ וּ בְנֵׂ וַיִבְנֶ֣ ֹ֑עַן  כְנָּ ץ  רֶׁ ֶ֣ ר בְאֶׁ ָ֖ ן אֲשֶׁ וֹת הַיַרְדֵָׂ֔ ל־גְלִילֶ֣ אוּ֙ אֶׁ ם  וַיָּבֶֹּׁ֨ ֶ֤ ה שָּ מְנַשֶֶׁׁ֨ הֶַֽ ט֩ 
ה׃ ֶֽ וֹל לְמַרְאֶׁ דָ֖ חַ גָּ ֵּ֥ ן מִזְבֵׂ חַ֙ עַל־הַיַרְדֵָׂ֔ ֙ ד    מִזְבֵׂ י־גֶָּׁ֡ ן וּבְנֵׂ ֶ֣ ֶֽי־רְאוּבֵׂ וּ בְנֵׂ נֶ֣ ֶ֣ה בָּ ר הִנֵׂ אמֹֹּ֑ ל לֵׂ ָ֖ אֵׂ ֶֽי־יִשְרָּ וּ בְנֵׂ וַיִשְמְעֵּ֥

יִ  ֵּ֥י  בְנֵׂ ר  בֶׁ ָ֖ ל־עֵׂ ן אֶׁ הַיַרְדֵָׂ֔ ל־גְלִילוֹת֙  עַן אֶׁ כְנַָ֔ ץ  רֶׁ ֶ֣ אֶׁ ל־מוּל֙  חַ אֶׁ ת־הַמִזְבֵַׂ֗ ה אֶׁ מְנַשִֶׁׁ֜ הֶַֽ ט  בֶׁ ל׃וַחֲצִי֩ שֵֶׁׂ֨ ֶֽ אֵׂ   שְרָּ
א׃ )פ ֶֽ בָּ ם לַצָּ ָ֖ יהֶׁ וֹת עֲלֵׂ ה לַעֲלֵּ֥ ל֙ שִלָ֔ אֵׂ ֶֽי־יִשְרָּ ת בְנֵׂ ל־עֲדֶַ֤ וּ כָּ הֲלִׁ֜ ל וַיִקֶָּׁ֨ ֹ֑ אֵׂ ֶ֣י יִשְרָּ וּ בְנֵׂ ַֽיִשְמְעָ֖     (וֶַֽ

10 When they came to the region of the Jordan in the land of Canaan, the Reubenites 

and the Gadites and the half-tribe of Manasseh built an altar there by the Jordan, a 

great conspicuous altar. 11 A report reached the Israelites: “The Reubenites, the 

Gadites, and the half-tribe of Manasseh have built an altar opposite the land of Canaan, 

in the region of the Jordan, across from the Israelites.” 12 When the Israelites heard 

this, the whole community of the Israelites assembled at Shiloh to make war on them.  

ם וְלֶַֽ  כִֶׁ֕ ר מַה־לָּ אמָֹּ֔ ינוּ֙ לֵׂ נֵׂ֙ ם לְבָּ ֶ֤ יכֶׁ וּ בְנֵׂ ֹּאמְרֶׁ֨ ר י חַָּ֗ ר מָּ אמֹֹּ֑ את לֵׂ ָֹּ֖ ת־ז ינוּ אֶׁ שִֵּ֥ ר עָּ בָָּ֔ ה֙ מִדָּ גָּ א מִדְאָּ ֶֹּ֤ ה'  וְאִם־ל
ל׃ ֶֽ אֵׂ י יִשְרָּ ֵּ֥ ה'    אֱלקֵׂ ק בֶַֽ לֶׁ ָ֖ ם חֵׂ ֵּ֥ כֶׁ ין־לָּ ן אֵׂ ת־הַיַרְדֵָׂ֔ ד֙ אֶׁ י־גָּ ן וּבְנֵׂ ֶ֤ י־רְאוּבֵׂ ם בְנֵׂ יכִֶׁׁ֜ ינֵׂ נוּ וּבֵׂ ינֵֶׁׂ֨ ֶֽתַן־ה' בֵׂ וּל נָּ וּגְבֶ֣

ת־ה' א אֶׁ ֵֹּּ֥ י יְר לְבִלְתִָ֖ ינוּ  נֵָׂ֔ ת־בָּ ם֙ אֶׁ יכֶׁ יתוּ בְנֵׂ א  ׃  וְהִשְבִֶ֤ ֵֹּּ֥ חַ ל ֹ֑ ת־הַמִזְבֵׂ וֹת אֶׁ לִבְנָ֖ נוּ  ֶ֣א לָָּ֔ ה־נָּ נַעֲשֶׁ ר  אמֶׁ ִֹּ֕ וַנ
בַח׃ ֶֽ א לְזָּ ֵֹּּ֥ ה וְל ָ֖ יו    לְעוֹלָּ נָָּ֔ ת ה' לְפָּ ת־עֲבֹּדֶַ֤ ד אֶׁ ינוּּ֒ לַעֲבָֹּ֞ ינוּ֮ אַחֲרֵׂ ין דֹּרוֹתֵׂ ֶ֣ ם וּבֵׂ יכֶַׁ֗ ינֵׂ ֶ֣ינוּ וּבֵׂ ינֵׂ וּא בֵׂ ד הִׁ֜ כִי֩ עֵֶׁׂ֨

ק בַה' לֶׁ ָ֖ ם חֵׂ ֵּ֥ כֶׁ ין־לָּ ינוּ אֵׂ נֵָׂ֔ ר֙ לְבָּ חָּ ם מָּ ֶ֤ יכֶׁ וּ בְנֵׂ ֹּאמְרֶׁ֨ ֹּא־י ינוּ וְל ֹ֑ מֵׂ ינוּ וּבִשְלָּ ָ֖ חֵׂ ינוּ וּבִזְבָּ ֵּ֥     ׃בְעֹּלוֹתֵׂ

24 We did this thing only out of our concern that, in time to come, your children might 

say to our children, ‘What have you to do with the LORD, the God of Israel? 25 The LORD 

has made the Jordan a boundary between you and us, O Reubenites and Gadites; you 

have no share in the LORD!’ Thus your children might prevent our children from 

worshiping the LORD. 26 So we decided to provide [a witness] for ourselves by building 

an altar—not for burnt offerings or [other] sacrifices, but as a witness between you and 

us, and between the generations to come—that we may perform the service of the 

LORD before God with our burnt offerings, our sacrifices, and our offerings of well-

being; and that your children should not say to our children in time to come, ‘You have 

no share in the LORD.’  
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III. Obligation and Society 

5. Radical Individualism: Leviticus Rabbah 4:6  

י  נֵׂ ה :(יז ,נ ירמיה) חִזְקִיָּה תָּ ה  שֶׁ ל פְזוּרָּ אֵׂ ל  נִמְשְלוּ ,יִשְרָּ אֵׂ ה יִשְרָּ ה מַה ,לְשֶׁ ה שֶׁ ה  הַזֶׁ  עַל  לוֹקֶׁ
ֹּאשוֹ ד ר חָּ יו אוֹ בְאֶׁ רָּ בָּ אֵׂ ל מֵׂ יו וְכָּ רָּ בָּ ךְ ,מַרְגִישִין אֵׂ ן  כָּ ל הֵׂ אֵׂ ד ,יִשְרָּ חָּ ן  אֶׁ הֶׁ א מֵׂ ן  חוֹטֵׂ  ,מַרְגִישִין וְכֻלָּ

אִיש  :(כב ,טז במדבר) ד הָּ חָּ א אֶׁ י ,יֶׁחֱטָּ נֵׂ אי בַר רַבִי שִמְעוֹן תָּ ל ,יוֹחָּ שָּ י מָּ ם לִבְנֵׂ דָּ יוּ אָּ הָּ  יוֹשְבִין  שֶׁ
טַל  בִסְפִינָּה ד  נָּ חָּ ן אֶׁ הֶׁ חַ  מֵׂ יו וְהִתְחִיל  מַקְדֵׂ חַ תַחְתָּ מְרוּ ,קוֹדֵׂ יו לוֹ אָּ רָּ ה מַה חֲבֵׂ ב אַתָּ ה יוֹשֵׂ  ,וְעוֹשֶׁ

מַר ם אָּ הֶׁ ה לָּ כֶׁם אִכְפַת מָּ ֹּא לָּ חַ  אֲנִי תַחְתִי ל מְרוּ ,קוֹדֵׂ הַמַיִם אָּ ינוּ וּמְצִיפִין עוֹלִין לוֹ שֶׁ לֵׂ ת  עָּ  אֶׁ
ךְ .הַסְפִינָּה מַר כָּ מְנָּם וְאַף :(ד ,יט איוב ) אִיוֹב אָּ גִיתִי  אָּ לִין שָּ תִי  אִתִי תָּ מְרוּ ,מְשוּגָּ יו  לוֹ אָּ רָּ  חֲבֵׂ

אתוֹ עַל יֹּסִיף כִי :(לז ,לד איוב) ינוּ חַטָּ ינֵׂ שַע בֵׂ ה ,יִשְפוֹק פֶׁ ינוּ מַסְפִיק  אַתָּ ינֵׂ ת בֵׂ יךָ אֶׁ   .עֲוֹנוֹתֶׁ

Hezekiah taught: It is said, Israel is a scattered sheep (Jer. 50, 17). Why are Israel likened 

to a sheep? Just as with a lamb, when it is hurt on the head or on any other limb, all its 

limbs feel it, even so is it with Israel: if [only one] of them sins, all of them feel it. It is said, 

Shall one man sin, and wilt Thou be wroth with all the congregation? (Num. 16, 22). R. 

Simeon b. Yohai taught: This may be compared to the case of men on a ship, one of whom 

took a borer and began boring beneath his own place. His fellow travellers said to him: 

`What are you doing?' Said he to them: `What does that matter to you, am I not boring 

under my own place?' Said they: `Because the water will come up and flood the ship for 

us all.' Even so did Job say, And be it indeed that I have erred, mine error remaineth with 

myself (Job 19, 4), and his friends said, He adds transgression unto his sin, he extends it 

among us. [They said to him:] `You extend your sins among us.' 

6. “Connected Critic” – Michael Walzer, Interpretation and Social Criticism (1985), 

35-66, Excerpts  

Think for a moment of critical distance in the caricatured and slightly comic categories of 

age. The old are critics rather as Cato was, who believe that things have gone steadily 

downhill since their youth. The young are critics rather as Marx was, who believe that the 

best is yet to be. Age and youth both make for critical distance; the uncritical years 

presumably come in between. But the principles of the old and the young are not distant, 

and they are certainly not objective. The old remember a time that is not so long ago. The 

young are newly socialized: if they are also (sometimes) radical and idealistic, this says 

something about the intellectual content of socialization. What makes criticism possible, 

or relatively easy, for both of these groups is a certain quality of not being involved, or 

not fully involved, in the local forms of getting and spending, not being responsible for 

what happens, not being politically in control. The old may have relinquished control 
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reluctantly; the young may be eager to win it. But willingly or not, both groups stand a 

little to the side. They are, or they can be, kibitzers.  

A little to the side, but not outside: critical distance is measured in inches. Though old and 

young are not in control of the major economic or political enterprises of their society, 

they are also not without some commitment to the success of those enterprises, at least 

to their eventual success. They want things to go well. This is also the common stance of 

the social critic. He is not a detached observer, even when he looks at the society he 

inhabits with a fresh and skeptical eye. He is not an enemy, even when he is fiercely 

opposed to this or that prevailing practice or institutional arrangement. His criticism does 

not require either detachment or enmity, because he finds a warrant for critical 

engagement in the idealism, even if it is a hypocritical idealism, of the actually existing 

moral world.  

The problem with disconnected criticism, and thus with criticism that derives from newly 

discovered or invented moral standards, is that it presses its practitioners toward 

manipulation and compulsion. Many, of course, resist the pressure; detachment and 

dispassion are built-in defenses against it. But insofar as the critic wants to be effective, 

wants to drive his criticism home (though the home is, in a sense, no longer his own), he 

finds himself driven to one or another version of an unattractive politics. It is for this 

reason that I have tried to distinguish his enterprise from collective reflection, criticism 

from within, or as it is sometimes called, “immanent critique.’’ His is a kind of social 

criticism, an external intervention, a coercive act, intellectual in form but pointing toward 

its physical counterpart. Perhaps there are some societies so closed in upon themselves, 

so rigidly confined even in their ideological justifications, that they require asocial 

criticism; no other kind is possible. Perhaps—but it is my own belief that such societies 

are more likely to be found in social science fiction than in the real world.  
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IV. The Rituals, Emotions, and Aesthetics of Obligation 

7. Émile Durkheim, “The Principal Ritual Attitudes,” Book III of The Elementary 

Forms of the Religious Life (1912), 403  

For his part, when the individual feels firmly attached to the society to which he belongs, 

he feels morally bound to share in its grief and its joy. To abandon it would be to break 

the ties that bind him to the collectivity, to give up wanting collectivity, and to contradict 

himself. If the Christian fasts and mortifies himself during the commemorative feasts of 

the Passion and the Jew on the anniversary of Jerusalem’s fall, it is not to give way to 

sadness spontaneously felt. In those circumstances, the believer’s inward state is in 

disproportion to the harsh abstinences to which he submits. If he is sad, it is first and 

foremost because he forces himself to be and disciplines himself to be; and he disciplines 

himself to be order to affirm his faith. The attitude of the Australian in mourning is to be 

understood the same way. If he cries and moans, it is not only to express individual 

sadness but also to fulfill a duty to the feeling—an obligatory feeling of which the society 

around him does not fail to remind him on occasion.  
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8. Babylonian Talmud Ta’anit 11a  

ל אֵׂ יִשְרָּ נַן: בִזְמַן שֶׁ נוּ רַבָּ מְלַוִּין לוֹ   שְרוּיִין תָּ ת שֶׁ רֵׂ י הַשָּ י מַלְאֲכֵׂ אִין שְנֵׂ ן בָּ הֶׁ ד מֵׂ חָּ ירַש אֶׁ בְצַעַר וּפֵׂ
ם דָּ אָּ מַת   וּמַנִיחִין  לָּ חָּ ה בְנֶׁ ירַש מִן הַצִבוּר אַל יִרְאֶׁ פֵׂ ה שֶׁ ֹּאשוֹ וְאוֹמְרִים: פְלוֹנִי זֶׁ ן עַל ר יהֶׁ לוֹ יְדֵׂ

ה   שְתֶׁ יתִי וְאוֹכַל וְאֶׁ ךְ לְבֵׂ לֵׂ ם: אֵׂ דָּ ֹּאמַר אָּ רוּי בְצַעַר אַל י הַצִבוּר שָּ צִבוּר. תַנְיָּא אִידַךְ בִזְמַן שֶׁ
לַיִךְ נַפְשִי וְאִ  לוֹם עָּ ןוְשָּ ה כֵׂ יו ם עוֹשֶׁ לָּ חֹּט   עָּ ר וְשָּ קָּ רֹּג בָּ ה הָּ שוֹן וְשִמְחָּ ר "וְהִנֵׂה שָּ תוּב אוֹמֵׂ הַכָּ

ה יהּ "וְנִגְלָּ תְרֵׂ כְתִיב בָּ ה  נָּמוּת" מָּ ר  חָּ כִי מָּ תוֹ  כוֹל וְשָּ יִן אָּ יָּ תוֹת  ר וְשָּ שָּ כֹּל בָּ ֹּאן אָּ י  צ ה׳   בְאׇזְנָּ
אוֹת אִם יְכֻפַר וֹן צְבָּ עָּ ם עַד הֶׁ כֶׁ ה לָּ ל ".תְמֻתוּן הַזֶׁ ינוֹנִים אֲבָּ אן מִידַת בֵׂ ה   בְמִדַת עַד כָּ עִים מָּ רְשָּ

ד   בָּ יהּ "הַצַדִיק אָּ תְרֵׂ ה כְתִיב בָּ ר" מָּ חָּ ה יוֹם מָּ זֶׁ יָּה כָּ ר וְהָּ כָּ ה שֵׂ ה יַיִן וְנִסְבְאָּ קְחָּ יוּ אֶׁ תָּ כְתִיב "אֵׂ
צִינוּ   ן מָּ כֵׂ ם עִם הַצִבוּר שֶׁ דָּ ר אָּ א יְצַעֵׂ לָּ אֱסַף הַצַדִיק." אֶׁ ה נֶׁ עָּ רָּ י הָּ ב כִי מִפְנֵׂ ם עַל לֵׂ ין אִיש שָּ וְאֵׂ

דִיםבְ  ה כְבֵׂ י מֹּשֶׁ אֱמַר "וִידֵׂ נֶׁ ר עַצְמוֹ עִם הַצִבוּר שֶׁ צִיעֵׂ ינוּ שֶׁ ה רַבֵׂ יו   מֹּשֶׁ ן וַיָּשִימוּ תַחְתָּ בֶׁ וַיִקְחוּ אֶׁ
ת אַחַת סֶׁ ד אוֹ כֶׁ חָּ ה כַר אֶׁ יָּה לוֹ לְמֹּשֶׁ ֹּא הָּ " וְכִי ל יהָּ לֶׁ ב עָּ ב  וַיֵׂשֶׁ ישֵׂ ה   לֵׂ מַר מֹּשֶׁ ךְ אָּ א כָּ לָּ יהָּ אֶׁ לֶׁ עָּ

ל אֵׂ ם בְצַעַר שְרוּיִין הוֹאִיל וְיִשְרָּ הֶׁ הְיֶׁה עִמָּ ה   וְכׇל בְצַעַר אַף אֲנִי אֶׁ ר עַצְמוֹ עִם הַצִבוּר זוֹכֶׁ הַמְצַעֵׂ
מַת צִבוּר חָּ ה בְנֶׁ   .וְרוֹאֶׁ

The Sages taught: When the Jewish people is immersed in distress, and one of them 
separates himself from the community, the two ministering angels who accompany a 
person come and place their hands on his head, and say: This man, so-and-so, who has 
separated himself from the community, let him not see the consolation of the 
community. It is taught in another baraita: When the community is immersed in 
suffering, a person may not say: I will go to my home and I will eat and drink, and peace 
be upon you, my soul. And if he does so, the verse says about him: “And behold joy and 
gladness, slaying oxen and killing sheep, eating flesh and drinking wine; let us eat and 
drink, for tomorrow we shall die” (Isaiah 22:13). And the prophecy continues with what 
is written afterward, in the following verse: “And the Lord of hosts revealed Himself in 
my ears: Surely this iniquity shall not be expiated by you until you die” (Isaiah 22:14). Up 
to this point is the attribute of middling people. However, with regard to the attribute of 
wicked people, what is? “Come, I will fetch wine, and we will fill ourselves with strong 
drink; and tomorrow shall be as this day,” (Isaiah 56:12). And what is written afterward? 
“The righteous perishes, and no man lays it to heart, that the righteous is taken away 
from the evil to come” (Isaiah 57:1). Rather, a person should be distressed together 
with the community. As we found with Moses our teacher that he was distressed 
together with the community, as it is stated: “But Moses’ hands were heavy; and they 
took a stone, and put it under him, and he sat upon it” (Exodus 17:12). But didn’t 
Moses have one pillow or one cushion to sit upon? Rather, Moses said as follows: 
Since the Jewish people are immersed in suffering, I too will be with them in suffering. 
And anyone who is distressed together with the community will merit seeing the 
consolation of the community. 


