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Curriculum Rationale

Reform Judaism began in Germany in the 19" century and today représents
the most popular Jewish denomination in the United States. Despite its pOpuiarity,
many Reform Jews are unaware of the movement’s historical contributions to
American Judaism and its ideological positions and modern challenges. In
September 2002 I posed the following questions to seventh graders (students who
will soon celebrate their bnai mitzvah in a Reform context): Why has the Refoi'm
movement been so successful in America? What attracts you and your family,
today’s American Jews, to the Reform movement? To my dismay, the responses I
received included “we do less” or “it is easier because we can do whatever we want
and still be Jewish.” This answer, while true for some, does not reflect the evolving
historical and ideological stances of the American Reform movement.

The intent of this curriculum guide is to prdvide a thorough examination of
American Reform Judaism in order to educate Reform Jews about the movement
with which they have chosen to affiliate. The students completing this course should
gain foundational knowledge of American Reform Judaism and a sense of pride in
affiliating with the movement. The curriculum guide will focus on examplés of
Reform beliefs and practices. It will demonstrate the uniqueness and advantages of
being an American Reform Jew. The curriculum guide is based around the

following four enduring (major) understandings:
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1. Reform Judaism is an intentional, liberal, expression of Judaism and
Jewish peoplehood.

2. From its inception Reform Judaism affirmed the ideas of modernity
and adapted Judaism to model its concepts/values.

3. Reform Judaism reflects a commitment to full integration and
participation in both American and Jewish society.

4. The evolving ideological stances of American Reform Judaism reflect

both a commitment to tradition and a response to societal change.

This curriculum will examine the dynamic relationship that Reform Judaism
maintains with the concepts of Judaism, Jewish peoplehood, and Jewish identity. It will
include both the early classical Reform concept of Judaism as a religious faith and the
modern Reform concept of Judaism as a religious expression of the Jewish people. The
curriculum guide will provide opportunities to explore and express one’s personal
identification as a Reform Jew.

This curriculum guide is designed for Reform religious school students in grades
7-8. It 1s designed for students around bnai mitzvah, the entrance into Jewish adulthood
and the entrance into adolescence for several reasons. 1) Around this time, students
begin to question their personal identity and their relationship to Judaism. 2) They
question the apparent contradictions between Jewish tradition and modernity. 3) They
feel tension between being Jewish and being American. 4) They are seeing and meeting

Jews from other denominations in the community at camp, Hebrew High.. and are
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unclear about the similarities and differences. They are trying to figure out what they
believe as Reform Jews, and how their beliefs and practices fit into the greater Jewish
community.

By incorporating these developmental realities, the curriculum provides a forum
for students to begin the process of understanding the advantages and complexities of
Reform Judaism. Grappling with these issues will enable them to begin the process of
forming their own identifications as American Reform Jews. At the end of the course
students should be able to answer the questions posed on page 1 based on the enduring
understandings.

This curriculum addresses foundational and modern concepts within the
American Reform movement. It allows students to study and debate important issues
within Reform Judaism. This curriculum guide will enable a new generation of Reform
Jewish teens to understand Reform’s Judaism’s past and present; after all, they will

determine its future.
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Curriculum Goals

This course is designed to:

* Help students understand that Reform Judaism is an
intentional, liberal expression of Judaism and Jewish
peoplehood

o Expose students to the uniqueness of Reform‘ Judaism as the
first Jewish movement that embraced modernity

* Demonstrate to students that Reform Judaism represents a
Jewish movement committed to full integration and
participation in American and Jewish life

» Expose students to the evolution of Reform Judaism as it
relates to Jewish tradition and social change

o Help students develop a positive identification as Reform
Jews

* Prepare students to be able to discuss and represent
American Reform Judaism with other Jewish youth
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Curriculum Units: Reform Judaism

Introduction: What is Reform Judaism?
Reform Jewish Ideas: Philosophy of Modernity
American Reform Jewish Synagogue Practice
Reform Judaism as Religion and/or Peoplehood
Reform Responses to Contemporary Society

Conclusion: Reform Judaism and Me




‘ Introduction Unit: What',’i“‘s Refo;m Jﬁdéi‘sm?

Goals:

1. To assess what the students know about Reform Judaism-

2. To define Reform Judaism and some of its main characteristics

3. To show that Reform Judaism evdlves with sociétal yéhanée (Itkb‘égz‘m aé a reé;i)ic’)h‘s‘ekto
the Enlightenment. Today Reform Judaiém ¢ontinués‘ to‘evo‘l‘vé with sbci’etai ¢hénge)

4. To demonstrate that Reform Judaism survived and continues to flourish in America

Objectives: Students will be able to...

1. Express what they know already about Reform Judaism ;

2. Begin to define some of the main characteristics of Reform Judaism

3. Explain where, when, why the Reform movemeht began

4. Defend why the Reform movement survived and continues to flourish in America

Explain why it is called Reform Judaism, not Reformed Judaism
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Enduring Understandings (Key Concepts) and Suggested Activities

Note: Enduring Understandings appear in bold throughout the unit. Corresponding suggested activities are
listed below each set of enduring understandings.

Enduring Understandings

1.

2.

Reform Judaism is an intentional, liberal expression of Judaism and Jewish peoplehood
Reform Judaism began in Europe (primarily Germany) during the time of and as a
response to the enlightenment period. It broke away from traditional shtetl/ghetto
Judaism and incorporated principles of modernity into its ideology and practice. It was
the first of the modern Jewish denominations to be established.

Reform Judaism survived in America and continues to flourish today. It believes that
Jews can be fully Jewish and fully American. It adopted many American secular and
other religious customs such as using English and a formal style of worship (this will be
explored in further detail in later units)

Reform Judaism evolves with societal change, while keeping with Jewish Traditions

Suggested Activities

Assess what the students know. Ask them to work alone and to write down answers to the
following: 1) Define Reform Judaism 2) Where, when, and why did Reform Judaism begin?
3) Why does Reform Judaism flourish in America? 4) What are some unique characteristics
of Refofm Judaism 5) What makes you (not your parents) a Reform Jew?

Then have them examine the cartoon on page 263 from Stan Mack’s The Story of the Jews

(provided). Discuss the denominations and try to find out what your students know. Tell
them that at the end of the course, they will know a lot about Reform Judaism. They will
have the opportunity to meet peers from other movements to learn from them and teach them

about Reform Judaism.
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e Reform Judaism’s Origin. Read the cartoons (provided) from Stan Mack’s The Story of the

Jews. Key Questions 1) What was Judaism like before the Haskalah (Enlightenment)? 2)
What ideas of the Haskalah influenced Jews towards Reform? 3) What types of Reform were
made? 4) When and why did the Jews leave Europe? 5) Where did the majority go and why?

* Reform Judaism in America. Read “Reform Judaism comes to America” (Borowitz)
(provided). Key Questions: 1) Why didn’t Reform Judaism survive in Europe? 2) Why did
it survive in America? 3) What were the two major waves of immigration and how did they
manage”?

* Reform is always evolving. Reform, not Reformed. Look at the picture caption on
Borowitz p. 18. Discuss: Why is Reform Judaism called “Reform” NOT “Reformed”?

* Jewish Tradition and Evolving with Societal Change. The following activity is called

Concept Attainment. It is adapted from Jerome Bruner. A Study of Thinking. New York:

Science Editions, 1957.

a.  Present two lists of ideas, one list describing some Jewish Traditions and the other
describing changes due to societal change such as:
Reciting Traditional Prayers Praying some of them in English
A man wears a Kippah Both men and women have the option

b.  Ask students to name each category

c. Ask students to propose additional example to each category

d.  Share names of categories (Jewish Traditions and Reform Adaptations) and additional
examples. Explain that Reform Judaism made these adaptations to evolve with societal
change

¢. Discuss the benefits and potential harm of changing Tradition
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CHAPTER THREE

'Reform Comes
to America

LA e whian e s e wmﬂw‘

any problems kept the promises of the Emancipation from be-
ing fully realized in Europe. Reactionary governments came back into power.
They controlled religion and denied freedom. Those people who wanted to
resist change could call on the government to help them fight innovation.
Liberal synagogues, therefore, had a very difficult time. Although Reform didn’t
die in Europe, it remained a fragile and somewhat exotic blossom.

America provided the ideal climate for Reform Judaism. American de-
mocracy separates church and state. There has never been any government
control of religion here. The entire atmosphere of the country has always en-
couraged freedom, growth, and change. The synagogues that were estab-
lished in America did not have to compete with others that already had official
state recognition and traditions stretching back for centuries, as in Europe.

The Jews who came to North America, whose very immigration was a big
break with the past, brought with them the practices of their European com-
munities. At first, this meant that they and their congregations were rather
traditional—but not for very long. They had to adapt their observances to the
conditions they found here. Besides, until well into the nineteenth century
there were no rabbis or Jewish scholars.in America to correct their practices
or teach them about their Jewish heritage.
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For all these reasons, the Reformers had an easier ime modernizing Ju-
daism in America than they did in Europe. As early as 1824, a group of Jews
in Charleston, South Carolina, had their own liberalized service. They soon

founded the first Reform congregation in America.

The Two Great Waves of 19th Century Immigrants

d in America in the seventeenth century from
Spanish and Portuguese speaking countries. In the early nineteenth century,
" Jews from Western European countries, primarily Germany, sailed to Amer-
ica. They had experienced the Emancipation. Most were modern in their out-
look. Many were familiar with the activities of the early Reformers. When
Reform rabbis and teachers began coming to America in the 1840s, their ideas
were immediately popular with great numbers of Jews.

In 1880 the immigration pattern shifted. Jews from Eastern Europe be-
gan to arrive in huge numbers. Eastern European Jews continued to come
here in a mass migration until 1924, when United States law drastically cut

The first Jewish settlers arrive




The Jewish immigrants from Western Europe were comfortable as both modern Jews and as
citizens of the United States. Many of them took part in elegant social events such as this Purim
Charity Ball.

Levi Strauss was one of many Jewish peddiers who carried their packs into frontier areas, later
opening stores and clothing factories.
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WHAT MAKES REFORM JEWS SPECIAL?

immigration. By then, Jews from Eastern Europe had become the Jewish ma-
jority in this country. Their background was extremely different from that of
Western European Jews. These Jews had not been emancipated. Many of
them—Ilike Tevye, in Fiddler on the Roof—had no secular education or mod-
ern world view. They came from countries where Jews lived in isolation. Many
spoke only Yiddish. Once in America, they tended to settle in densely packed
neighborhoods in the very largest cities.

The new immigrants were obviously not attuned to German-style Re-
form Judaism. The Reformers, for their part, were very comfortable with the
highly Americanized kind of Judaism they had developed and they—not tra-

The influx of huge numbers of Yiddish-speaking Eastern European Jews created tensions within
the established Jewish community. Can you read the Yiddish sign on the vendor’s pushcart?
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REFORM COMES TO AMERICA

ditionalists—were providing the leadership for the whole American Jewish

community. Let’s see what their Reform Judaism looked like around the year
1900.

The Style of the Services

Services in Reform congregations were conducted in English, the language
of most of the members of the congregation. A majority used the prayer book
written by American Reform rabbis, published in 1895. Almost every Reform
congregation used an organ, had a choir made up of men and women, and
sang English hymns. The services were conducted with great formality and
dignity. Sermons, preached every week, often dealt with general human
problems as well as with Jewish concerns,

In Europe, most Reform Jews had continued to wear kippot at services.
This custom followed the old Eastern tradition of keeping heads covered as
a sign of respect. In Western countries, on the other hand, it has been con-
sidered disrespectful~particularly in the presence of someone important (and
who is more important than God?)—for a man to wear a hat indoors. The
American Reformers felt that praying bareheaded was the right way to show

respect to God. They decided that at their services men should keep their
heads uncovered.

Changing More than Styles

The European experiment in shortening the service had now been fully
worked out. A number of new changes made the American service shorter
still. Over the centuries, many intricate Hebrew poems known as DPiwutim had
been added to the prayer book. Nothing was omitted to make room for them
since the rules prohibited dropping any of the regular prayers. Although the
Piyyutim were written in a particularly complicated style, and therefore al-
most incomprehensible, they were the lyrics of the cantors’ most important
(and longest) songs. Because they made the service drag on, the Reformers
eliminated them.

They also cut out all repetition of prayers. The tefillab, or amidah, is the
central part of the service. In traditional congregations, it is first said quietly
by the worshipers and then chanted out loud by the cantor so that people who
do not know Hebrew will have this most important group of prayers said for
them. The repetition seemed unnecessary now that the Reformers’ service was
largely in English. It, too, was eliminated.

The Reformers shortened the Shabbat and festival services even further




Unit I: Reform Jewish Ideas: Philosophy of Modernitv

Goals:

1. To demonstrate the Reform Jewish commitment to encompassing modern ideas wi
Jewish tradition

2. To inform students of the critical roles of universalism and rationalism within the
Reform movement k

3. To expose students to several issues of social justice addressed by the American
national and local Reform community

4. To introduce students to the Reform organizations dedicated to social justice

5. To explore Reform Jewish approaches to Bible and Secular Studies

Objectives: Students will be able to...

1. Articulate ways that Reform Judaism has incorporated ideas of modernity with
Jewish tradition

2. Trace the Reform Jewish approach towards moral and ritual laws over time

3. Explain the Reform Jewish involvement in one issue of social justice

4. Identity the key Reform Jewish organizations committed to social justice

5. Explain the Reform Jewish justification for secular study and critical Biblical

scholarship
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Enduring Understandings (2 out of 4)

1. Classical Reform Judaism embraced Jewish moral laws and rejected certain
ritual laws

2. 20th-21st Century Reform Judaism promotes the idea of informed choice,
meaning that Jews are obligated to learn about Jewish laws, but observance of
the ritual laws is up to the discretion of each individual. People shall observe

ritual laws that are meaningful to them

Suggested Activities

¢ Explain that the CCAR (Central Conference of American Rabbis) has expressed

beliefs about Reform Judaism in Platforms. The CCAR has issued five main

Platforms since 1885. Read excerpts from the Platforms addressing the issue of
observance of moral and ritual laws. Key Questions: What is the Reform Jewish
approach to observing moral and ritual laws? How has the Reform Jewish position
on ritual law changed over time? Has it become clearer or more vague? Which
platform’s position on ritual laws do you agree with? Why?

o Split the class into groups and assign each group to become the CCAR authors of one
of the platforms. List the advantages of your position. Debate among the other
CCAR authors or have a trial deciding which position towards ritual laws your class

agrees with.




Reform Judaism 11 Andrea Fleekop

Enduring Understanding

3. American Reform Judaism has always and remains committed to the pursuit of
social justice. National and local organizations and committees are dedicated to

social justice.

Suggested Activities

¢ Read “Social Justice” excerpt from What We Believe... What We Do... A Pocket

Guide for Reform Judaism by Maslin, excerpts from the Platforms addressing the

issue of social justice, and the two UAHC resolutions on social action. Key
Questions: Why is the Reform movement committed to social justice? What are
some examples of social justice you think Reform Judaism has been/should be
committed to? Has the Reform commitment evolved or stayed the same?

* Exploring the RAC (Religious Action Center) and today’s social justice issues. If you
have computers accessible, have your students explore the RAC website
www rac.org. If you don’t have computers, you can ask them to do this at home or
you can print out the appropriate material and bring to class. Discuss the main
mission of the RAC. Then in pairs or individually have them pick an issue the RAC
addresses to explore in depth. There is an alphabetical list provided here as well as

online at www rac org/issues ranging from affirmative action to world Jewry. After

researching the RAC’s involvement on this issue they can write articles for the
Temple Bulletin about the RAC’s involvement and the important role we have in
supporting the issue. They can also write articles about the importance of supporting

their issue to the local newspaper or local Congressman.
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If possible, take a trip to the RAC or invite a RAC representative to speak.

Local Commitment to Social Justice. Research your synagogue’s commitment to
social justice. Is it mentioned in the Temple’s mission statement? Is there a social
action committee? If so, invite a member to come address the class. What does the
committee do? Do you have a Mitzvah Day? Ask why. If so, Get Involved! If not,

create a Social Action Project!

Enduring Understanding

4. Reform Judaism encourages the study of both Jewish and secular subjects and

allows for the questioning of religious authority (ie: Torah authorship)

Suggested Activity

Who wrote the Torah? Read the stories of Creation in Genesis 1:1-2:3. List the order
of creation. Key questions: How does this account fit in with the theory of evolution.
Are they compatible? Then read “Reform Jewish Belief about the Writing of the
Bible,” “An Imperfect Creation” and “Adding Torah in Every Generation,” (Borowitz
102-106). Key Questions: According to this text, who wrote the Torah? What was
God’s role? What is our role today?

Research a Reform or Community Jewish Day School’s policy on teaching Bible and
Science. Conduct the search via phone, email, or in person. How does the school
teach Torah, specifically the creation story? It the Torah written by God, by people,
or it this issue not addressed? How does it teach science and the theories of

evolution? Does it? How does it explain these contradictory theories to students?



Reform Judaism 13 Andrea Fleekop

Memorable Moments:

I.

2.

Trip to RAC

RAC or Day School speaker

Social Justice Article Writing to Congressman or Temple Bulletin

Class Social Action Project. Get involved in a Mitzvah Day project or create your
own class project such as a food or toy drive or something more active like serving in
a soup kitchen. Be in charge of publicizing the event and if applicable have the class

deliver the food or toys to the pantry/shelter.
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Declaration of Principles

1885 Pittsburgh Conference

Convening at the call of Kaufmann Kohler of New York, Reform rabbis from around the United
States met from November 16 through November 19, 1885 with Isaac Mayer Wise presiding. The
meeting was declared the continuation of the Philadelphia Conference of 1869, which was the
continuation of the German Conference of 1841 to 1846. The rabbis adopted the following seminal
text:

1. We recognize in every religion an attempt to grasp the Infinite, and in every mode,
source or book of revelation held sacred in any religious system the consciousness of the
indwelling of God in man. We hold that Judaism presents the highest conception of the
God-idea as taught in our Holy Scriptures and developed and spiritualized by the Jewish
teachers, in accordance with the moral and philosophical progress of their respective ages.
We maintain that Judaism preserved and defended midst continual struggles and trials and
under enforced isolation, this God-idea as the central religious truth for the human race.

2. We recognize in the Bible the record of the consecration of the Jewish people to its
mission as the priest of the one God, and value it as the most potent instrument of
religious and moral instruction. We hold that the modern discoveries of scientific

- Y A . - ""T““"—\\wﬂ—,_r’—' .
)7\\,_/)\‘&/ “" researches in the domain of nature and history are not antagonistic to the doctrines of

~ C\QOLQ/ Judaism, the Bible reflecting the primitive ideas of its own age, and at times clothing its
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conception of divine Providence and Justice dealing with men in miraculous narratives.

r3. We recognize in the Mosaic legislation a system of training the Jewish people for its

mission during its national life in Palestine, and today we accept as binding only its moral

5 laws, and maintain only such ceremonies as elevate and sanctify our lives, but reject all
such as are not adapted to the views and habits of modern civilization.

4. We hold that all such Mosaic and rabbinical laws as regulate diet, priestly purity, and
dress originated in ages and under the influence of ideas entirely foreign to our present
mental and spiritual state. They fail to impress the modern Jew with a spirit of priestly
holiness; their observance in our days is apt rather to obstruct than to further modern
spiritual elevation.

5. We recognize, in the modern era of universal culture of heart and intellect, the
approaching of the realization of Israel s great Messianic hope for the establishment of the
kingdom of truth, justice, and peace among all men. We consider ourselves no longer a
nation, but a religious community, and therefore expect neither a return to Palestine, nor a
sacrificial worship under the sons of Aaron, nor the restoration of any of the laws
concerning the Jewish state.

http://'www.1j.org/ccar/platforms/pittsburgh. html 3/27/03
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6. We recognize in Judaism a progressive religion, ever striving to be in accord with the
postulates of reason. We are convinced of the utmost necessity of preserving the

; ‘J\ historical identity with our great past.. Christianity and Islam, being daughter religions of
&\\5 Judaism, we appreciate their providential mission, to aid in the spreading of monotheistic
}&(\B‘\ and moral truth. We acknowledge that the spirit of broad humanity of our age is our ally

in the fulfillment of our mission, and therefore we extend the hand of fellowship to all

who cooperate with us in the establishment of the reign of truth and righteousness among
men.

7. We reassert the doctrine of Judaism that the soul is immortal, grounding the belief on
the divine nature of human spirit, which forever finds bliss in righteousness and misery in
wickedness. We reject as ideas not rooted in Judaism, the beliefs both in bodily
resurrection and in Gehenna and Eden (Hell and Paradise) as abodes for everlasting
punishment and reward.

5‘06\0\\ 8. In full accordance with the spirit of the Mosaic legislation, which strives to regulate the
Yy 6*50@2 relations between rich and poor, we deem it our duty to participate in the great task of
) modern times, to solve, on the basis of justice and righteousness, the problems presented

by the contrasts and evils of the present organization of society.

! Back io CCAR Platforms page

Copyright © 1997, Central Conference of American Rabbis
Most recent update 22 Oct 1997

http://www ri.org/ccar/platforms/vittsburegh html 27707
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The Guiding Principles of Reform Judaism
Columbus -- 1937

In view of the changes that have taken place in the modern world and the consequent need of stating anew the
teachings of Reform Judaism, the Central Conference of American Rabbis makes the following declaration of
principles. It presents them not as a fixed creed but as a guide for the progressive elements of Jewry.

A. Judaism and its Foundations UnivR Sabis i , Ratieo nalism
1. Nature of Judaism. Judaism is the historical religious experience of the Jewish people. Though growing out of
Jewish life, its message is universal, aiming at the union and perfection of mankind under the sovereignty of
God. Reform Judaism recognizes the principle of progressive development in religion and consciously applies
this principle to spiritual as well as to cultural and social life. Judaism welcomes all truth, whether written in the
pages of scripture or deciphered from the records of nature. The new discoveries of science, while replacing the

older scientific views underlying our sacred literature, do not conflict with the essential spirit of religion as
manifested in the consecration of man's will, heart and mind to the service of God and of humanity.

2. God. The heart of Judaism and its chief contribution to religion is the doctrine of the One, living God, who rules
the world through law and love. In Him all existence has its creative source and mankind its ideal of conduct.
Though transcending time and space, He is the indwelling Presence of the world. We worship Him as the Lord of
the universe and as our merciful Father.

5. Man. Judaism affirms that man is created in the Divine image. His spirit is immortal. He is an active co-worker
with God. As a child of God, he is endowed with moral freedom and is charged with the responsibility of
overcoming evil and striving after ideal ends.

4. Torah. God reveals Himself not only in the majesty, beauty and orderliness of nature, but also in the vision and
moral striving of the human spirit. Revelation is a continuous process, confined to no one group and to no one
age. Yet the people of Israel, through its prophets and sages, achieved unique insight in the realm of religious
truth. The Torah, both written and oral, enshrines Israel's ever-growing consciousness of God and of the moral
law. It preserves the historical precedents, sanctions and norms of Jewish life, and seeks to mould it in the
patterns of goodness and of holiness. Being products of historical processes, certain of its [aws have lost their
binding force with the passing of the conditions that called them forth. But as a depository of permanent spiritual
ideals, the Torah remains the dynamic source of the life of Israel. Each age has the obligation to adapt the
teachings of the Torah to its basic needs in consonance with the genius of Judaism.

5. [Israel. Judaism is the soul of which Israel is the body. Living in all parts of the world, Israel has been held
together by the ties of a common history, and above all, by the heritage of faith. Though we recognize in the
group loyalty of Jews who have become estranged from our religious tradition, a bond which still unites them
with us, we maintain that it is by its religion and for its religion that the Jewish people has lived. The non-Jew
who accepts our faith is welcomed as a full member of the Jewish community. In all lands where our people live,
they assume and seek to share loyally the full duties and responsibilities of citizenship and to create seats of
Jewish knowledge and religion. In the rehabilitation of Palestine, the land hallowed by memories and hopes, we
behold the promise of renewed life for many of our brethren. We affirm the obligation of all Jewry to aid in its
upbuilding as a Jewish homeland by endeavoring to make it not only a haven of refuge for the oppressed but
also a center of Jewish culture and spiritual life. Throughout the ages it has been IsraelOs mission to witness to
the Divine in the face of every form of paganism and materialism. We regard it as our historic task to cooperate
with all men in the establishment of the kingdom of God, of universal brotherhood, Justice, truth and peace on
earth. This is our Messianic goal.

B. Ethics
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Ethics and Religion. In Judaism religion and morality blend into an indissoluble unity. Seeking God means to
strive after holiness, righteousness and goodness. The love of God is incomplete without the love of one's
fellowmen. Judaisi emphasizes the kinship of the human race, the sanctity and worth of human life and
personality and the right of the individual to freedom and to the pursuit of his chosen vocation. justice to all,
irrespective of race, sect or class, is the inalienable right and the inescapable obligation of all. The state and
organized government exist in order to further these ends.

Social justice. Judaism seeks the attainment of a just society by the application of its teachings to the economic
order, to industry and commerce, and to national and international affairs. It aims at the elimination of man-made
misery and suffering, of poverty and degradation, of tyranny and slavery, of social inequality and prejudice, of ill-
will and strife. It advocates the promotion of harmonious relations between warring classes on the basis of equity
and justice, and the creation of conditions under which human personality may flourish. It pleads for the
safeguarding of childhood against exploitation. It champions the cause of all who work and of their right to an
adequate standard of living, as prior to the rights of property. Judaism emphasizes the duty of charity, and
strives for a social order which will protect men against the material disabilities of old age, sickness and
unemployment.

8. Peace. Judaism, from the days of the prophets, has proclaimed to mankind the ideal of universal peace. The
spiritual and physical disarmament of all nations has been one of its essential teachings. It abhors all violence
and relies upon moral education, love and sympathy to secure human progress. It regards justice as the
foundation of the well-being of nations and the condition of enduring peace. It urges organized international
action for disarmament, collective security and world peace.

C. Religious Practice

9. The Religious Life. Jewish life is marked by consecration to these ideals of Judaism. It calls for faithful
participation in the life of the Jewish community as it finds expression in home, synagogue and school and in all
other agencies that enrich Jewish life and promote its welfare. The Home has been and must continue to be a
stronghold of Jewish life, hallowed by the spirit of love and reverence, by moral discipline and religious
observance and worship. The Synagogue is the oldest and most democratic institution in Jewish life. It is the
prime communal agency by which Judaism is fostered and preserved. It links the Jews of each community and
unites them with all Israel. The perpetuation of Judaism as a living force depends upon religious knowledge and
upon the Education of each new generation in our rich cultural and spiritual heritage.

Prayer is the voice of religion, the language of faith and aspiration. It directs man's heart and mind Godward,
voices the needs and hopes of the community and reaches out after goals which invest life with supreme value.
To deepen the spiritual life of our people, we must cultivate the traditional habit of communion with God through
prayer in both home and synagogue.

Judaism as a way of life requires in addition to its moral and spiritual demands, the preservation of the Sabbath,
festivals and Holy Days, the retention and development of such customs, symbols and ceremonies as possess
inspirational value, the cultivation of distinctive forms of religious art and music and the use of Hebrew, together
with the vernacular, in our worship and instruction.

These timeless aims and ideals of our faith we present anew to a confused and troubled world. We call upon our
fellow Jews to rededicate themselves to them, and, in harmony with all men, hopefully and courageously to
continue Israel's eternal quest after God and His kingdom.

dost recent update 7 Apr 1999
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Reform Judaism: A Centenary Perspective
Adopted at San Francisco, 1976

The Central Conference of American Rabbis has on special occasions described the spiritual state of Reform Judaism.
The centenaries of the founding of the Union of American Hebrew Congregations and the Hebrew Union College-
Jewish Institute of Religion seem an appropriate time for another such effort. We therefore record our sense of the unity
of our movement today.

One Hundred Years: What We Have Taught

We celebrate the role of Reform Judaism in North America, the growth of our movement on this free ground, the great
contributions of our membership to the dreams and achievements of this society. We also feel great satisfaction at how
much of our pioneering conception of Judaism has been accepted by the Household of Israel. It now seems self-
evident to most Jews: that our tradition should interact with modern culture: that its forms ought to reflect a
contemporary esthetic; that its scholarship needs to be conducted by modern, critical methods; and that change has
been and must continue to be a fundamental reality in Jewish life. Moreover, though some still disagree, substantial
numbers have also accepted our teachings: that the ethics of universalism implicit in traditional Judaism must be an
explicit part of our Jewish duty; that women have Tull rights o practice Judaism: and that Jewish obligation begins with
the informed will of every individual. Most modern Jews, within their various religious movements, are embracing
Reform Jewish perspectives. We see this past century as having confirmed the essential wisdom of our movement.

One Hundred Years: What We Have Learned

Jbviously, much else has changed in the past century. We continue to probe the extraordinary events of the past
generation, seeking to understand their meaning and to incorporate their significance in our lives. The Holocaust
shattered our easy optimism about humanity and its inevitable progress. The State of Israel, through its many
accomplishments, raised our sense of the Jews as a people to new heights of aspiration and devotion. The widespread
threats to freedom, the problems inherent in the explosion of new knowledge and of ever more powerful technologies,
and the spiritual emptiness of much of Western culture have taught us to be less dependent on the values of our
society and to reassert what remains perenially valid in Judaism's teaching. We have learned that the survival of the
Jewish people is of highest priority and that in carrying out our Jewish responsibilities we help move humanity toward
its messianic fulfillment.

Diversity Within Unity, the Hallmark of Reform

Reform Jews respond to change in various ways according to the Reform principle of the avtonomy of the individual.
However, Reform Judaism does more than tolerate diversity; it engenders it. In our uncertain historical situation we
must expect to have far greater diversity than previous generations knew. How we shall live with diversity without
stifling dissent and withou paralyzing our ability to take positive action will test ou character and our principles. We
stand open to any position thoughtfully and conscientiously advocated in the spirit of Reform Jewish belief. While we
may differ in our interpretation and application of the ideas enunciated here, we accept such differences as precious
and see in them Judaism's best hope for confronting whatever the future holds for us. Yet in all our diversity we
perceive a certain unity and we shall not allow our differences in some particulars to obscure what binds us together.

1. God-- The affirmation of God has always been essential to our people's will to survive. In our struggle through
the centuries to preserve our faith we have experienced and conceived of God in many ways. The trials of our
own time and the challenges of modern culture have made steady belief and clear understanding difficult for
some. Nevertheless, we ground our lives, personally and communally, on God's reality and remain open to new
experiences and conceptions of the Divine. Amid the mystery we call life, we affirm that human beings, created
in God's image, share in God's eternality despite the mystery we call death.

2. The People Israel-- The Jewish people and Judaism defy precise definition because both are in the process of
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becoming. Jews, by birth or conversion, constitute an uncommon union of faith and peoplehood. Born as
Hebrews in the ancient Near East, we are bound together like all ethnic groups by language, land, history,
culture, and institutions. But the people of Israel is unique because of its involvement with God and its resuiting
perception of the human condition. Throughout our long history our people has been inseparable from its religion
with its messianic hope that humanity will be redeemed.

Torah -- Torah results from the relationship between God and the Jewish people. The records of our earliest
confrontations are uniquely important to us. Lawgivers and prophets, historians and poets gave us a heritage
whose study is a religious imperative and whose practice is our chief means to holiness. Rabbis and teachers,
philosophers and mystics, gifted Jews in every age amplified the Torah tradition. For millennia, the creation of
Torah has not ceased and Jewish creativity in our time is adding to the chain of tradition.

[

Our Religious Obligations. Religious Practice -- Judaism emphasizes action rather than creed as the primary
expression of a religious life, the means by which we strive to achieve universal justice and peace. Reform
Judaism shares this emphasis on duty and obligation. Our founders stressed that the Jew's ethical
responsibilities, personal and social, are enjoined by God. The past century has taught us that the claims made
upon us may begin with our ethical obligations but they extend to many other aspects of Jewish living, including:
creating a Jewish home centered on family devotion: lifelong study: private prayer and public worship; daily
religious observance; keeping the Sabbath and the holy days: celebrating the major events of life; involvement
with the synagogues and community; and other activities which promote the survival of the Jewish people and
enhance its existence. Within each area of Jewish observance Reform Jews are called upon to confront the
claims of Jewish tradition, however differently perceived, and to exercise their individual autonomy, choosing and
creating on the basis of commitment and knowledge.

Our Obligations: The State of Israef and the Diaspora -- We are privileged to live in an extraordinary time, one in
which a third Jewish commonwealth has been established in our people’s ancient homeland. We are bound to
that land and to the newly reborn State of Israel by innumerable religious and ethnic ties. We have been
enriched by its culture and ennobled by its indomitable spirit. We see it providing unique opportunities for Jewish
self-expression. We have both a stake and a responsibility in building the State of Israel, assuring its security,
and defining its Jewish character. We encourage aliyah for those who wish to find maximum personal fulfillment
in the cause of Zion. We demand that Reform Judaism be unconditionally legitimized in the State of Israel.

At the same time that we consider the State of Israel vital to the welfare of Judaism everywhere, we reaffirm the
mandate of our tradition to create strong Jewish communities wherever we live. A genuine Jewish life is possible
in any land, each community developing its own particular character and determining its Jewish responsibilities.
The foundation of Jewish community life is the synagogue. It leads us beyond itself to cooperate with other
Jews, to share their concerns, and to assume leadership in communal affairs. We are therefore committed to the
full democratization of the jewish community and to its hallowing in terms of Jewish values.

The State of Israel and the Diaspora, in fruitful dialogue, can show how a people transcends nationalism even as
it affirms it, thereby setting an exampic for humanity which remains largely concerned with dangerously parochial
goals.

Our Obligations: Survival and Service -- Early Reform Jews, newly admitted to general society and seeing in this
the evidence of a growing universalism, regularly spoke of Jewish purpose in terms of Jewry's service to
humanity. In recent years we have become freshly conscious of the virtues of pluralism and the values of
particularism. The Jewish people in its unique way of life validates its own worth while working toward the
fulfillment of its messianic expectations.

Until the recent past our obligations to the Jewish people and to all humanity seemed congruent. At times now
these two imperatives appear to conflict. We know of no simple way to resolve such tensions. We must,
however, confront them without abandoning either of our commitments. A universal concern for humanity
unaccompanied by a devotion to our particular people is self-destructive; a passion for our people without
involvement in humankind contradicts what the prophets have meant to us. Judaism calls us simultaneously to
universal and particular obligations.

Our Jewish Obligation
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Previous generations of Reform Jews had unbound confidence in humanity's potential for good. We have lived through
errible tragedy and been compelled to reappropriate our tradition's realism about the human capacity for evil. Yet our
ople has always refused to despair. The survivors of the Holocaust, being granted life, seized it, nurtured it, and,
4sing above catastrophe, showed humankind that the human spirit is indomitable. The State of Israel, established and
maintained by the Jewish will to live, demonstrates what a united people can accomplish in history. The existence of
the Jew is an argument against despair; Jewish survival is warrant for human hope.

We remain God's witness that history is not meaningless. We affirm that with God's help people are not powerless to
affect their destiny. We dedicate ourselves, as did the generations of Jews who went before us, to work and wait for

that day when "They shall not hurt or destroy in all My holy mountain for the earth shall be full of the knowledge of the
Lord as the waters cover the sea."

1 Back to CCAR Platforms page

Copyright © 1997, Central Conference of American Rabbis
Most recent update 22 Oct 1997
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A Statement of Principles for Reform Judaism
Adopted at the 1999 Pittsburgh Convention
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See Commentary on the Principles for Reform Judaism

Preamble

On three occasions during the last century and a half, the Reform rabbinate has adopted comprehensive statements to
help guide the thought and practice of our movement. In 1885, fifteen rabbis issued the Pittsburgh Platform, a set of
guidelines that defined Reform Judaism for the next fifty years. A revised statement of principles, the Columbus
Platform, was adopted by the Central Conference of American Rabbis in 1937. A third set of rabbinic guidelines, the
Centenary Perspective, appeared in 1976 on the occasion of the centenary of the Union of American Hebrew
Congregations and the Hebrew Union College-Jewish Institute of Religion. Today, when so many individuals are
striving for religious meaning, moral purpose and a sense of community, we believe it is our obligation as rabbis once
again to state a set of principles that define Reform Judaism in our own time.

Throughout our history, we Jews have remained firmly rooted in Jewish tradition, even as we have learned much from
our encounters with other cultures. The great contribution of Reform Judaism is that it has enabied the Jewish people to
introduce innovation while preserving tradition, to embrace diversity while asserting commonality, to affirm beliefs
without rejecting those who doubt, and to bring faith to sacred texts without sacrificing critical scholarship.

s "Statement of Principles" affirms the central tenets of Judaism - God, Torah and Israel - even as it acknowledges
.ne diversity of Reform Jewish beliefs and practices. It also invites all Reform Jews to engage in a dialogue with the
sources of our tradition, responding out of our knowledge, our experience and our faith. Thus we hope to transform our
lives through Y17 (kedushah), holiness.

God
We affirm the reality and oneness of God, even as we may differ in our understanding of the Divine presence.

We affirm that the Jewish people is bound to God by an eternal ™13 (brif), covenant, as reﬂggted in pur varied
understandings of Creation, Revelation and Redemption. Soc\a\ Jushea l E‘\’\/\\C)‘C& JIOS

‘ We affirm that every human being is created D2 27¥2 (b'tzelem Elohim), in the image of God, and that therefore

every human life is sacred.

We regard with reverence all of God's creation and recognize our human responsibility for its preservation and
protection.

" We encounter God's presence in moments of awe and wonder, in acts of justice and compassion, in loving )
relationships and in the experiences of everyday life. , i

We respond to God daily: through public and private prayer, through study and through the performance of other
mNg (mitzvol), sacred obligations - W02 UIX V2 (bein adam /a Makom), to God, and
02 DTN (bein adam Ja-chaveiro), to other human beings.

strive for a faith that fortifies us through the vicissitudes of our lives - illness and healing, transgression and
:pentance, bereavement and consolation, despair and hope.

We continue to have faith that, in spite of the unspeakable evils committed against our people and the sufferings
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endured by others, the partnership of God and humanity will ultimately prevail.

e trust in our tradition’s promise that, although God created us as finite beings, the spirit within us is eternal.

In all these ways and more, God gives meaning and purpose to our lives.

Torah
We affirm that Torah is the foundation of Jewish iife.

We cherish the truths revealed in Torah, God's ongoing revelation to our people and the record of our people's ongoing
relationship with God.

We affirm that Torah is a manifestation of D2 MW (ahavat olam), God's eternal love for the Jewish people and for all
humanity.

We affirm the importance of studying Hebrew, the language of Torah and Jewish liturgy, that we may draw closer to our
people's sacred texts. . .

e LA\DS - @ \WCA
Me are called by Torah to lifelong study in the home, in the synagogue and in every place where Jews gather to learn
and teach. Through Torah study we are called to rmnsn (mitzvot), the means by which we make our lives holy.

Ve are committed to the ongoing study of the whole array of M¥% (mitzvor) and to the fulfillment of those that address
as individuals and as a community. Some of these T2 (mitzvof), sacred obligations, have long been observed by
Xeform Jews; others, both ancient and modern, demand renewed attention as the result of the unique context of our

own times.

We bring Torah into the world when we seek to sanctify the times and places of our lives through regular home and
congregational observance. Shabbat calls us to bring the highest moral values to our daily labor and to culminate the
workweek with MW7 (kedushah), holiness, "W (menuchah), rest and 3 (oneg), joy. The High Holy Days call us to
account for our deeds. The Festivals enable us to celebrate with joy our people's religious journey in the context of the
changing seasons. The days of remembrance remind us of the tragedies and the triumphs that have shaped our
people's historical experience both in ancient and modern times. And we mark the milestones of our personal journeys
with traditional and creative rites that reveal the holiness in each stage of life. S e ; .,

We bring Torah into the world when we strive to fulfill the highest ethical mandates in our relationships with others and
with all of God's creation. Partners with God in D?¥ WaP ( tikkun olarn), repairing the world, we are called to help bring
nearer the imessianic age. We seek dialogue and joint action with people of other faiths in the hope that together we
can bring peace, freedom and justice to our world. We are obligated to pursue ?1¥ (zedek), justice and righteousness,
and to narrow the gap between the affluent and the poor, to act against discrimination and oppression, to pursue
peace, to welcome the stranger, to protect the earth's biodiversity and natural resources, and to redeem those in
physical, economic and spiritual bondage. In so doing, we reaffirm social action and social justice as a central prophetic
focus of traditional Reform Jewish belief and practice. We affirm the ny¥» (mitzvah) of T2T¥ (Lzedakah), setting aside
portions of our earnings and our time to provide for those in need. These acts bring us closer to fulfilling the prophetic
call to translate the words of Torah into the works of our hands., e

In all these ways and more, Torah gives meaning and purpose to our lives.

Israel

We are Israel, a people aspiring to holiness, singled out through our ancient covenant and our unique history among
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the nations to be witnesses to God's presence. We are linked by that covenant and that history to all Jews in every age
d place.

Ne are committed to the M¥n (mitzvah) of ZXW» NI (ahavat Yisrael), love for the Jewish people, and to

PN SV (kYal Yisrael), the entirety of the community of Israel. Recognizing that

R DAY W 22 (Kol Yisrael arevim zeh ba-zeh), all Jews are responsible for one another, we reach out to all
Jews across ideological and geographical boundaries.

We embrace religious and cultural pluralism as an expression of the vitality of Jewish communal life in Israel and the
Diaspora.

We pledge to fulfill Reform Judaism's historic commitment to the complete equality of women and men in Jewish life.

We are an inclusive community, opening doors to Jewish life to people of all ages, to varied kinds of families, to all
regardless of their sexual orientation, to O (gerim), those who have converted to Judaism, and to all individuals and
families, including the intermarried, who strive to create a Jewish home.

We believe that we must not only open doors for those ready to enter our faith, but also to actively encourage those
who are seeking a spiritual home to find it in Judaism.

We are committed to strengthening the people Israel by supporting individuals and families in the creation of homes
rich in Jewish learning and observance.

We are committed to strengthening the people Israel by making the synagogue central to Jewish communal life, so that
it may elevate the spiritual, intellectual and cultural quality of our lives.

are committed to “¥M NP1 (Medinat Yisrael), the State of Israel, and rejoice in its accomplishments. We affirm
unique qualities of living in ™1 XWX (Eretz Yisrael), the land of Israel, and encourage 7Y (afjyah), immigration to
ael.

We are committed to a vision of the State of Israel that promotes full civil, human and religious rights for all its
inhabitants and that strives for a lasting peace between Israel and its neighbors.

We are committed to promoting and strengthening Progressive Judaism in Israel, which will enrich the spiritual life of
the Jewish state and its people.

We affirm that both Israeli and Diaspora Jewry should remain vibrant and interdependent communities. As we urge
Jews who reside outside Israel to learn Hebrew as a living language and to make periodic visits to Israel in order to
study and to deepen their relationship to the Land and its people, so do we affirm that Israeli Jews have much to learn
from the religious life of Diaspora Jewish communities.

We are committed to furthering Progressive Judaism throughout the world as a meaningful religious way of life for the
Jewish people.

In all these ways and more, Israel gives meaning and purpose to our lives.

DT M MRy Tl
(Baruch she-amar ve-haya ha-olam).
Praised be the One through whose word all things came to be.
May our words find expression in holy actions.
May they raise us up to a life of meaning devoted to God's service
And to the redemption of our world.




DAILY LIFE

Living one’s daily life as a Jew provides
a multiplicity of opportunities for the
transformation of the ordinary into the
sacred. Mitzvot are not restricted to Sab-
baths, festivals, the life cycle, and other
ritual occasions. All of our traditional
texts, in fact, devote chapters, if not vol-
umes, to the opportunities for mitzvah in

'daily life.

It would be presumptuous to suggest
that a few paragraphs in this concise
booklet, which focuses primarily on the
festivals and the life cycle, might ade-
quately cover the daily life of a Jew. But
we would be derelict if we did not provide
at least a basic approach to such essen-
tials of Reform Judaism as social justice,
tzedakah, and the importance of Israel.

What follows is a brief review of
these three basic issues and suggestions
for how to make them a part of the life of
every Reform Jew.

SOCIAL JUSTICE

Reform Judaism has always
placed primary emphasis on
tikkun olam—the building of a
just society in the image of God.
Particularly in America, the Re-
form movement set out to invigo-
rate the prophetic impulse in Ju-
daism.*

Reform Judaism did not invent Jewish
ethics. The Jewish message of social jus-
tice is as old as Judaism itself; justice
and Judaism are inseparable. But in the
centuries preceding the origins of the Re-
form movement, rituals and ceremonies
became the primary focus of Judaism,
and the magnificent ethical lessons of the
prophets were often ignored.

28

Reform Judaism teaches that a firm
commitment to social justice, to the im-
provement of our society, is an essential
part of our religion. In Jewish belief God
is the creative force behind a purposeful
universe. Men and women, created with
the gift of free will, have a positive pur-
pose to serve on God’s earth. We are free
to choose to do evil or good, to ignore
God’s commandments or respect them, to
love our sisters and brothers or despise
and distrust them.

Possibly the greatest achievement of
Reform Judaism was the reestablish-
ment of prophetic ethical idealism as the
purpose and goal of Jewish faith and liv-
ing.. We take seriously Isaiah’s com-
pelling call to true religious living:

When you lift up your hands,
I will turn My eyes away from you;
Though you pray at length,
I will not listen.
Your hands are stained with crime—
Wash yourselves clean;
Put your evil doings
Away from My sight.
Cease to do evil;
Learn to do good.
Devote yourselves to justice;
Aid the wronged.
Uphold the rights of the orphan;
Defend the cause of the widow.

(Isaiah 1:15-17)

Why should this concise guide for Re-
form Jews focus on anything more than rit-
ual mitzvot? Rabbi Maurice Eisendrath,
who put social action at the top of the Re-
form agenda, answered that question in a
speech to Reform Jewish leaders in 1955:

A guide for Reform Judaism do
we desire? Indeed we do. But
not for ritual and rites alone—but
for righteous conduct and decent
behavior . . . not merely a mini-
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mum code for liturgical worship
but a minimal code of moral con-
duct incumbent upon anyone who
calls himself a Reform Jew, pre-
suming to be the heir of Hebrew
prophet and sage. Even the
prophet prefaced his command to
“walk humbly” with the demand
to “do justly and to love mercy.”

There are literally hundreds of op-
portunities for the practice of social jus-
tice. We mention just a few:

* Recognizing that we are “partners
with God” in the fashioning of a bet-
ter world for all humanity, i.e.,
tikkun olam.

* Conducting our businesses, profes-
sions, and interpersonal relationships
according to the highest standards of
ethical behavior.

* Participating in congregational and
communal efforts to house the home-
less and feed the hungry.

* Teaching our children to accept re-
sponsibility for the welfare of the
community.

* Reaching out to those new to Ju-
daism, to interfaith couples, to sin-
gles, to nontraditional families, and
to others who may not feel welcome
or comfortable in our congregations.

* Providing care and companionship
for the elderly and the ill.

* Making tzedakah (See below) an
essential part of our weekly family
routine.

* Getting involved in the political
process and working for the healing
of the environment and the rights of
the disadvantaged.

* Encouraging our congregations to
become involved in social-action
projects.

30

TZEDAKAH =

The term tzedakah is derived from the
Hebrew root ¢zedek, meaning “justice” or
“righteousness,” as found, for example, in
Deuteronomy 16:20: “Tzedek tzedek
tirdof~Justice, justice you shall pursue.”
The concept of tzedakah as a form of

charity is an extension of the original

concept of tzedek as justice and righteous-
ness, so that the term tzedakah has been
translated as “righteous giving.”

According to the Torah and subse-
quent Jewish law, every Jew is obligated
to extend a helping hand to a person in
need—Jew or non-Jew—and it is the inher-
ent right of every person to be helped,
“for there will never cease to be needy
ones in your land, which is why I com-
mand you: Open your hand to the poor
and needy kinsman in your land.”
(Deuteronomy 15:11)

The underlying Jewish philosophy is
that “the earth is the Lord’s and all its
fullness.” (Psalms 24:1) Since everything
belongs to God, we are merely the stew-
ards of God’s infinite blessings, and it is,
therefore, incumbent upon us-i.e., a
mitzvah—-to share God’s substance with
others who are in need. This idea is
spelled out succinctly in the harvest laws
in Leviticus 19:9-10, which command the
landowner to leave the edges of his fields
and the gleanings for the poor. They are
entitled to a part of the harvest by sacred
right. This is not charity, a gift of love,
but tzedakah, an act of justice.

According to Maimonides, there are
eight rungs on the ladder of tzedakah.
The lowest is to give reluctantly; the
highest is to help a needy person become
self-sufficient.

Among the many opportunities for
tzedakah are:
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RESOLUTIONS ADOPTED BY THE UAHC

39th Council
March 1946
Cincinnati, OH

ESTABLISHMENT OF A SOCIAL ACTION COMMITTEE

"Resolved that the U. A. H. C. Executive Board establish a Social Actions Committee to deal with the
suggest to our affiliated congregations ways and means of applying and implementing the prophetic
teachings of our Religion. This Committee should cooperate with the social justice Commission of the C.
C. A. R. and serve either separately or jointly in carrying out the imperatives of our faith. The Union
suggests the employment of a full time Director for this joint Commission.”

* Back to UAHC Resolutions home page

28K 8

~ Copyright © 2002, Union of American Hebrew Congregations

http://uahc. org/cei-bin/resodisn pl?file=socialaction& vear=1044 2/97/02
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RESOLUTIONS ADOPTED BY THE UAHC

49th General Assembly
November 1967
Montreal, Quebec

SOCIAL ACTION COMMITTEES

Seventeen years after the establishment of the Commission on Social Action of Reform Judaism there
remains a significant number of our congregations without social action or community affairs committees.
We find this incongruous, particularly at a time when the religious aspect of our society is being challenged
to more relevantly bring to bear its great prophetic message on the problems of our world.

We, therefore, urge the establishment of a social action committee in each of our congregations. Where
such committees already exist, we call upon them to intensify and expand their activities.

We further urge that congregational boards of trustees, as well as the leadership of our various regions,
take a more serious interest in and make a greater commitment to the work of their social action
committees, both congregational and regional, so that the unfortunate gap which presently exists between
them can be quickly closed.

}g Back to UAHC Resolutions home page

¥aARHD
Copyright © 2002, Union of American Hebrew Congregations

http://uahc. org/cgi-bin/resodisn pl?file=socialaction& vear=1967 TN
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WHO WE ARE

What is the Center?

Who Operates the Center?

Legislative Assistant Program

What Issues Does Each Legislative Assistant Work On?
Contact Us!

Leadership
Support the Center

What is the Center?

The Religious Action Center of Reform Judaism (RAC) has been the hub o
justice and legislative activity in the nation's capital for over 40 years. It
and mobilized the American Jewish community on legislative and social ¢
advocate in the Congress of the United States on issues ranging from Isr
Jewry to economic justice and civil rights, to international peace and relig

The RAC is the Washington office of the Union of American Hebrew Congr
and the Central Conference of American Rabbis (CCAR), representing 1.5
Jews and 1,700 Reform rabbis in 900 congregations throughout North A

Who operates the Center?

The Religious Action Center is under the auspices of the Commission on
Reform Judaism, a joint instrumentality of the Central Conference of Ame
and the Union of American Hebrew Congregations with its affiliates: Ame
Conference of Cantors, Association of Reform Zionists of America, Nation
Temple Administrators, Nationai Asscciation of Temple Educators, Nation
Temple Brotherhoods, National Federation of Temple Sisterhoods, North
Federation of Temple Youth.

Contact us!

Religious Action Center of Reform Judaism
2027 Massachusetts Avenue, NW
Washington, DC 20036

Phone: (202) 387-2800
Fax: (202) 667-9070

Email: rac@uahc.org

http://www rac.org/aboutrac/ahoutrac htmi S YD
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Leadership

Rabbi David Saperstein
Director and Counsel

Mark 1. Pelavin
Associate Director

Robert Heller
Chairperson, Commission on Social Action of Reform Judaism

Rabbi Marla Feldman
Director, Commission on Social Action of Reform Judaism

Rabbi Michael Namath
Programs Director

Barbara Weinstein
Legislative Director

Sherry Levy-Reiner
Development Director

Alexis Rice
Communication Director

Shelley Engel
Administrator

© Religious Action Center of Reform Judaism, 1996-2003
View our Privacy Statement
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ISSUES IN FOCUS

The RAC works in over sixty issues areas. Use this section to find descrip
position on any of the following topics, as well as listings of publications,
and programs to help you understand the issues and get involved. See o
Agenda for an overview of the RAC's legislative priorities for the 107th C

If you don't find what you're looking for, check our alphabetical list of iss

Civil rights and civil liberties
[(Choose an issue)

Economic justice and public health
!(Choose an issue)

Environment
i(Choqse an issue

Publicationa

NETY Rescurce Page . .
Taks Action International Affairs and Arms Control
e ;}(Chooseani”sue)

Cortribute

Contact Us Intergroup relations
i(Choose an

Women's issues
j(Choose an issue)

Affirmative Action | Africa | AIDS/HIV | Anti-Semitism in the Former S
Arms Control | Asian-Jewish Relations | Lori Berenson | Bilingual Educati
Black-Jewish Relations | Campaign Finance Reform | Child Soldiers | Chi
Church-State Relations /Charitable Choice | Civil Liberties | Civil Rights |

[Conflict Diamonds | Crime/Criminal Justice

D-E-F

http://'www rac.org/issues/issues. html 207/
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Death Penalty | Debt Relief | Disability Rights | Domestic Violence | Dru

Justice | Education | Elections 2002 |Endangered Species | Environment

Health |Environmental Justice |Ethiopian Jewry | Foreign Aid | Foreig
|Forest Issues

G-H-I

Gay and Lesbian Rights | Global AIDS | Gun Control | Hate Crimes | _
Hispanic-Jewish Relations | HIV/AIDS | Holocaust | Housing and Homele
Rights (International) |Hunger | Immigrants/Refugees | Interfaith Rel

J-K-L

Jubilee 2000 | Labor Relations | Landmines | Lesbian and Gay Rights|

M-N-0O

Mental Health | Mid-East Peace | Minimum Wage | Native American-Jew
Nuclear Testing

P-Q-R

Privacy | Race Relations | Refugees/Immigrants | Religious Persecutio
Pluralism | Reproductive Rights

S-T-U

School Prayer| Sexuality Education in Public Schools | Sexual Trafficking
| Smoking | Social Security | Socially Responsible Investment | Sov
Substance Abuse | Sudan | "Takings" Legislation | U.S. Foreign

V-W-X-Y-2Z

Vouchers | Welfare Reform | Women's Health | World Jewr

© Religious Action Center of Reform Judaism, 1996-2003
View our Privacy Statement

http://www rac.org/issues/issues. html 3/27/03



WHAT DO REFORM JEWS BELIEVE?

The Reform Jewish Belief About the Writing of the Bible

After the Emancipation, Jews who came into contact with modern methods of
studying history and historical books found that they could not accept the idea
that the Bible transmits God’s own words. But if God didn’t actually “speak”
to Moses or the prophets, where did our ancestors get their extraordinary
ideas about justice and mercy? What inspired their instructions, accepted by
countless generations since, about how to live an upright and praiseworthy
life? Why did the Reformers themselves continue to believe in the truth of the
Bible’s messages and its importance for their lives—particularly since they did
not believe that God dictated it?

The Reformers looked for a modern explanation to show why the Bible
was still holy. To understand the answer that satisfied them, think about the
Bible’s words for its creation: “And God said to Moses, ‘Speak to the Israel-
ites saying ...".” The prophets report, “The word of God came to me” or
“Thus says the Lord.” Reform Jews came to the conclusion that when the Bi-
ble says “God spoke” it should be understood as “a religious genius sensed
what God wanted.”

We all know about musical geniuses who seem able to hear in ways no
one else can and artistic geniuses who create beauty where others saw no-
thing. In religion, too, there are geniuses—individuals who are particularly
sensitive to God. The biblical writers were geniuses of this sort. When a re-

Students at the New York School of HUCJIR listen to Dean Paul Steinberg as he explains a
passage from the Torah.

e
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Every congregation has at least one Torah scholl in its aron ba-kodesh, or ark of the law. The
ark itself is often decorated with words from the Torah.

ligious inspiration came to them and they put it into a law or poem or story
or history they themselves were awed by their insights and felt them too grand

to be merely their own ideas. They truly believed that the very words they
used came from God. Even today, when we speak of being “inspired” we are
saying that what we created was greater than anything we could do alone. -
spir-ed literally means having a special spirit put into a person. Once in a
while, everyone of us has insights greater than our normal thoughts—al-
though most of us would hesitate to say “God told me” or claim to be reli-
gious geniuses.

An Imperfect Creation

The brilliant human beings who created the different parts of the Bible were
geniuses. But they weren't perfect and they didn’t have magic powers. They
were people who talked in terms of what was going on in their own times.
And like all people, even geniuses, they didn't know everything and they
sometimes made errors. So did the people who finally put the Bible in writ-
ten form. That is why sometimes letters are upside down in the Torah text or
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One of these arks has an open feeling, with filigree work in metal; the other is decorated with
brightly designed cloth. They are very beautiful, but what makes them important is the fact that
they hold the Torah scrolls inside.

written wrongly. That is why it can say in one place that Noah should take two
clean animals into the ark and in another that he should take seven.

Seeing the human factor in the Bible helps to explain why sometimes the
Bible does not live up to its own high ethical standards. Our ancestors worked
out the most humane laws about slavery that they could, but they didn’t abol-
ish slavery altogether. They tell the stories of Hagar and Ishmael being thrown
out by Sarah, of Abraham’s attempted sacrifice of Isaac, of the sale of Joseph
and other acts we would consider unholy. The people who wrote and the
people whose lives they told about were often inspired human beings. They
were able to reach toward God in ways we cannot—and to put their insights
into words more brilliantly than anyone has been able to do since their time.

Consider the ideals these writers set before us. The Bible recognizes that
all human beings, not just Jews, are God’s “children.” It does not favor rich




ABOUT THE TORAH, THE BIBLE AND THE JEWISH PEOPLE

or famous or powerful people. It respects good people wherever they are
found. The Bible calls for good societies and for countries to behave right-
eously. Indeed, the Bible's authors dreamt of a day when all people would
live in justice and compassion, and nations would all live in peace. The Bible
teaches an amazingly high standard of good and evil.

Because our ancestors were so much like the other peoples of the an-
cient Near East in everything else, their distinctive religious beliefs are ex-
traordinary. Our ancestors believed in one God. They did not worship idols.
They did not confuse God with any power or thing in nature, no matter how
great. They knew God was mightier than whatever they could see or imag-
ine. Although they saw confusion and conflict all around them, they contin-
ued to look for unity, harmony and peace. Despite the fact that their ideas
seemed odd to others and their way of life peculiar, they knew that someday
everyone would come to agree with them. They built their special sense of
an invisible God into their way of life and created the distinctive Jewish way
of being human and holy that Jews still accept today. No wonder that we,
thousands of years later, who live in a country far different from the primi-
tive agricultural community of old Judea, say in awe that the writers of the Bi-
ble—for all their failings—were true religious geniuses.

Adding to Torah in Every Generation

Traditional Judaism taught that religious inspiration of the highest level ended
after the destruction of the First Temple. In some ways, Reform Jews agree
with that. For Reform Jews, as for traditionalists, no book composed after the
Bible has ever equaled that greatest of all works. For all that Jews respect the
Talmud and Midrash, they are not as holy to us as is the Bible. The sort of
geniuses the Jewish people had in the earliest centuries has never reap-
peared.

However, it would be a totally false impression of Judaism to believe that
nothing religiously significant has happened during the nearly two thousand
years since the Bible was completed. Quite the opposite is true. The Rabbis
who created the Mishnah and Talmud devised and shaped the Jewish way of
life. Most of our favorite celebrations—the Passover seder, erev shabbat can-
dle lighting, kiddush and festive dinner, the wedding ceremony—were in-
vented by them. They gave us the detailed laws which make justice and per-
sonal honesty so much a part of the way Jews are supposed to live. And they
created the educational system that is still so important to Jews (although Jews
now often turn their concern for a good education to university rather than
yeshivab studies).

In the Middle Ages, European Jews created a rich spiritual life of their




WHAT DO REFORM JEWS BELIEVE?

own despite the fact that they were continually oppressed by their non-Jew-
ish neighbors. Reproductions of old illuminated manuscripts show us how
medieval Jews mixed what they found acceptable in their Moslem and Chris-
tian surroundings with their sacred yet constantly changing Jewish heritage.

With so many American Jews descended from East European families, we
are particularly conscious of the many contributions to a deeply Jewish kind
of life that the immigrant families brought here with them. The Yiddish lan-
guage is one example. It is full of Hebrew words and biblical expressions.
Yiddish proverbs and jokes teach the old Torah lessons in ways that suit the
experiences and needs of the joke tellers and their audiences.

Once the definition of “Torah” is no longer limited to the “words” God
spoke to our ancestors, we can appreciate not only the great philosophers and
scholars but all those other people who have felt God in their lives and found
a way to express it.

This dynamic view of Torah was particularly important to the early Re-
form Jews. They were changing traditions that no longer seemed useful, yet
were trying at the same time to remain faithful to Judaism. The Western ideas
of order and beauty that they brought into services seemed strange and
“unJewish” to people accustomed to another style. But their innovations
should not be called unjewish. In fact, as time went on, the successful ex-
periments at modernizing Judaism have themselves become part of the To-
rah tradition (and show the genius of their creators).

Continuing the Growth of Torah Today

Many very talented people today create songs, paintings, prayers, ceremonies,
and books that give fresh insights into Judaism and help people become newly
sensitive to God. Some of our most brilliant modern Jewish achievements
come in areas that seem at first glance very far from Torah. Jewish summer
camps that give modern American Jewish young people a chance to “live” Ju-
daism fall into that category. So does the oneg shabbat after services, when
the congregation gets a chance to spend time together in a relaxed way. “At
the oneg,” people share ideas and experiences and enjoy the feeling of being
an extended, caring Jewish “family.” The vast network of charitable activities
that modern Jews have created and the remarkable number and variety of
volunteer activities through which we support them are also part of the bril-
liant ways modern Jews make Torah live in our day.

We remain the people of Israel, trying to serve God today as best we can.
As continuers of a four thousand year spiritual quest, we have to know the
Torah tradition. At the same time, it must make sense to us. Therefore we
create our own way in the present as other Jews did in the past. Our ances-
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~ Additional Teacher Resources (Provided)

»Mey'ér, Michael and W. Gunther Plaut. The Reform Judaism Reader. UAHC Press: N.Y.,

2001 “The First Social J\istice ‘P‘la‘tform of the CCAR” (1918) and “The First UAHC
'Stétém‘ent of Basic Principles on the Synagogue and Social Action” (1955) 146-149.
Segal, Abfaham. One People. UAHC Press: N.Y ., 1982 83-86.
“The R‘gligidUs Action Center and Its Operation.” UAHC Resolution, 1961.
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RESOLUTIONS ADOPTED BY THE UAHC

46th General Assembly
November 1961
Washington, D.C.

THE RELIGIOUS ACTION CENTER AND ITS OPERATION

We are the inheritors of the great Jewish religious tradition which has as its ultimate goal the establishment
of the Kingdom of God on earth. The God whom we serve is a God of righteousness who would have us
be holy as He is holy. The Torah we cherish is a comprehensive guide for spiritual living concerned with
every aspect of human behavior. The prophets of Israel, dedicated to God and their fellow men, bade us
pursue justice, seek peace and establish brotherhood and loving kindness among all of God's creatures.

Judaism commands constant application of the sharp ethical insights of the prophets to the specific social
problems of our time, as well as to our daily lives. Since its inception in 1873, the Union of American
Hebrew Congregations has been committed to the mission of building a society based on social justice and
divine mercy.

To effectuate these religious aims, the UAHC joined with the CCAR in 1949 in establishing a Commission
on Social Action, which relates the ethical and spiritual teachings of our faith to the concrete problems of
our congregations, our communities, our country and the world. The Commission on Social Action, now a
joint instrumentality of the Union of American Hebrew Congregations, the Central Conference of American
Rabbis, the National Federation of Temple Sisterhoods and Brotherhoods and Youth, has urged the
creation and development of social action (or community affairs) committees which now exist in some 300
Reform synagogues.

To strengthen our social action program, the 45th General Assembly of the UAHC, meeting in Miami
Beach in November, 1959, voted overwhelmingly to accept the generous gift of Mr. and Mrs. Kivie Kaplan
to provide for a Center for Religious Action in Washington, D.C.

Many Christian groups, both Protestant and Roman Catholic, have long maintained social action offices in
the nation's capital. These bodies have hailed the establishment of our Center as an opportunity to consult
and cooperate in Washington with their counterparts in the Jewish religious agencies on the great moral
issues which face the nation and the world.

The 46th General Assembly of the UAHC herewith declares:

1. We commend the Commission on Social Action for its creative programming, for providing moral
leadership and guidance to the Reform movement, and for strengthening the hands of the rabbis in
quickening the social idealism of Reform Jews.

2. We urge that the decision of the 45th General Assembly of the UAHC in November 1959,
concerning the establishment of a Center for Religious Action, be carried into effect as promptly as
possible.

3. To assure the increasing effectiveness of the social action program and, at the same time, to
continue to safeguard congregational autonomy and the right of dissent, we affirm these guiding
principles:

http://uahc.org/cgi-bin/resodisp.pl?file=rac& year=1961 3/27/03
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a. The Center for Religious Action is an agency of the Commission on Social Action and is to
function under the direct supervision and control of the Commission on Social Action.

b. The Commission on Social Action, heretofore, will concern itself with those subjects which
fall within the scope of resolutions adopted by both the General Assembly of the UAHC and
the Convention of the CCAR. Statements will be made in the name of the Commission and
not in the name of the Center for Religious Action.

c. Public statements shall reflect points of view and programs adopted by a majority of the
delegates of Reform synagogues at biennial assemblies of the UAHC. Such
pronouncements, resolutions and other actions of the general assemblies have, in the nature
of the case, the status and weight of being neither more nor less than the corporate decisions
of such a representative assembly. They are useful to the extent that they serve as a moral
guide to our congregations and their members, to the nation and to the world. Such
statements speak for the UAHC. They are not binding upon every Reform synagogue, each
of which is autonomous, or upon every member of a Reform congregation. Every congregant
and every member has the right and the duty to express conscientious dissent within the
framework of our common commitment to Reform Judaism and to one another.

4. Social Action will succeed to the extent that in our synagogues, individually and collectively, we
have the understanding and the daring to make Judaism relevant to the great issues of our time.

We therefore, call upon every Reform synagogue which has not yet done so, to create speedily a
Committee on Social Action or Community Affairs. The historic imperatives of our faith, the insistent moral
challenge of the contemporary world and the ethical commitmenis of our own beloved America—all
combine with fresh urgency to enjoin us "to do justly, to love mercy and to walk humbly with our God."

5. In order to implement and amplify these principles, be it resolved that:

a. The Religious Action Center shall service the social action committees of the UAHC
congregations, its national affiliates, federations and regional councils, along with their
rabbis, sisterhoods, brotherhoods, youth groups, educators and administrators.

b. The service generally shall consist of furnishing informational materials about subjects best
researched in Washington; suggestions regarding education of and action which might be
taken by, local, regional and national social action committees; sponsor seminar workshops,
pilgrimages and gatherings for youth and adult leaders of Reform synagogue bodies;
establish and maintain a library. As occasion may require, representatives may appear
before congressional committees or other governmental bodies, but, in such event, only in
the name of the Commission on Social Action and subject to all other regulations governing
the Religious Action Center and the Commission on Social Action. The foregoing shall not be
considered to exclude other undertakings within the purview of actions taken by both the
UAHC biennials and the conference of the CCAR.

c. (1) There shall be established an Advisory Committee of six persons, which Committee shall
be charged with the responsibility of counseling and guiding the staff of the Center in
connection with its operations. The said Committee shall be a subcommittee of the Joint
Commission on Social Action. Three of the members of said Committee shall represent the
UAHC and their appointments shall be by the Chairman of the Board of the UAHC, and three
of the members shall represent the CCAR and their appointments shall be by the President
of the CCAR.

(2) The Advisory Committee will counsel with, and advise, the director in developing the
program of the Center. in connection with testimony before congressional committees or
governmental departments where a public record is to be made, the director of the Center
shall consult with the Advisory Committee, except that in the case of emergencies
consultation with the Chairman shall be deemed sufficient.

http://uahc.org/cgi-bin/resodisp pl?file=rac&year=1961 3/27/03
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Unit II: Americdn Reform Jewish Synagogue Practice

1. To show students that Reform Judaism is an evolving liberal expression of Judaism

2. To explain how the Reform synagogue was and continues to be influenced by ideas of
modernity and interaction with outside religious and secular culture

3. To éxpose studeﬁts to the ﬁréétices of classical Reform synagogues and cdmpare and
contrast it to their modern synagogue experience

4. To present the diverse opinions regarding Reform synagogue practice and the

complexity of re-forming it

Objectives: Students will be able to...

1. Deﬁne Reform Jewish synagogue practice as an evolving intentional liberal
expression of Judaism

2. Articulate how Reform synagogue worship structures and liturgy were/are influenced

by modernity and interaction with outside (religious and secular) culture

Identify that Reform Judaism believes in egalitarianism and explain how this idea

affected synagogue practice

4. State key similarities and differences between a classical Reform synagogue
experience and a modern Reform synagogue experience

5. Design an ideal synagogue worship policy based on the issues discussed in this unit
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Enduring Understandings

1. Reform Judaism adopted many ideas and practices from other religious and
secular culture. It continues to do so.

2. Some classical Reform adoptions introducing pews, formal music (organ and
mixed choir), sermon, shortened service, and confirmation. Evidence or
remnants of these adoptions are visible in Reform synagogue architecture,
music, and liturgy.

3. Reform Jewish practice strives to reflect egalitarianism. Early innovations

include mixed schooling, choir, and confirmation class.

Suggested Activities

* Read “The Beginning of Reform, The Most Radical Reform: Beautifying Services,”
(Source: Borowitz 6, 7, 9) which describes the changes involved in Israel Jacobson’s
school. Then either:

A) Pretend your students are a couple or family in the late 1800°s deciding whether
or not to send your child or you to this Reform school. Debate why this would
and would not be a good place to educate your Jewish child. What are the
advantages and disadvantages?

B) Pretend your students are responsible for promoting the new Reform school.
Design a brochure advertising the unique learning environment.

* Examine the picture of the synagogue sanctuary of Lindenstrausse in Berlin (Source:
Borowitz 8). What characteristics of Reform Judaism do you see? What elements do

you think are influences from outside culture? Then, compare this picture to your
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sanctuary. What has changed? Why? What in our modern culture influences your

synagogue design?

e MUSIC

A) Listen to music from a classical Reform service and from a UAHC Camp service
or NFTY service. Key Questions: What instruments are used? Who is singing
(cantor, choir, or everyone)? What genre is the music? (What mood does it
create?) Then compare to your synagogue service. What is your synagogue
music like? What influences Reform Jewish worship music?

B) If possible, invite a Cantor who served in several types of worship settings and
styles or a community member who remembers what the music was like at the

beginning of the 20" century. Have them answer the questions above and

describe the changes in Reform music and how it affected them personally.

Enduring Understandings

4. Reform Siddurim reflect a blend of Jewish tradition and American spirit

5. Reform liturgy is constantly examined and changed

Suggested Activities
* Read excerpt from “The New Union Prayer Book-Gates of Prayer.” Resolutions

Adopted by the UAHC, November 1975, Dallas Texas. Focus on the Key Question:
What do the authors state as the two major influences on this siddur? Brainstorm
examples of possible American influence on a siddur. Then, examine the provided

index of songs and hymns from this prayerbook (The New Union Prayer Book-Gates
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of Prayer 1975). Make separate lists of all the Jewish songs and American songs you

recognize. Key Questions: What does this show about the UAHC statement? What
are the implications of this dual foundation for liturgy?

» Exploring Reform Liturgy JigSaw Style. Divide the class into four small groups.
Provide each group with a siddur from a different period in Reform Jewish history,

such as Union Hymnal, Gates of Prayer, New Gates of Prayer, Gates of Prayer

(Gender Sensitive). Have each group peruse the siddur and write down: Dominant

language used (formal or modern English & role of Hebrew), Names used for God,
Choir or Cantor? Is there a certain place for a sermon? Is the language male
centered? Which prayers do you recognize? Which prayers are missing?) After each
group has answered these questions, re-divide the class into small groups, providing

each new group with a representative from each of the previous groups. Their job is

to teach the others in the new group about the siddur they just studied. Join together
at the end of class to discuss some of the changes made to Reform liturgy over the
last century.

*Note: A new Reform siddur Mishkan Tefila will be published soon. If possible, use

examples from it.

Enduring Understandings

6. Traditionally, Jews wore/wear ritual garb such as Kippah, Tallit, and Tefilin
during prayer

7. The Reform Jewish usage or non-usage of ritual garb has been influenced by
outside culture

8. Using ritual garb is still a debated practice
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of Prayer 1975). Make separate lists of all the Jewish songs and American songs you
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Enduring Understandings

6. Traditionally, Jews wore/wear ritual garb such as Kippah, Tallit, and Tefilin
during prayer

7. The Reform Jewish usage or non-usage of ritual garb has been influenced by
outside culture

8. Using ritual garb is still a debated practice




Reform Judaism 19 Andrea Fleekop

Suggested Activities

¢ Read about the Reform rationales opposing and supporting the usage of ritual garb
such as kippah and tallit. {Source: “Style and Services” Borowitz 21, 23 & “The
Kippah Syndrome” (1928) Meyer and Plaut 59.} Examine the official Reform
position (you may have to tease out the positions more clearly for the students) on
ritual garb in the two excerpts from two Reform Platforms, one from 1885 and one
from 1976. Key Questions: What does each document say about the usage of
Reform ritual garb? What are the arguments for and against its usage? How have
policies changed over time?

e Taking it a step further: Explore the standard or various opinions and practices in

your community. Speak with the clergy or key lay people on ritual or worship

committee. Key Questions: Is there a policy on ritual garb for the clergy?

Congregants? People who have Aliyot to the Torah? Bar and Bat-Mitzvahs? If so

>

how has it evolved? Are the policies enforced?
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Unit Project/Memorable Moment:

You are now the worship committee of your synagogue. The committee is made up of

both long time members who favor classical Reform practices and new young members

who want the worship to reflect modern day values and culture. Your task as a

committee is to redesign your synagogue’s policy. The policy must reflect decisions and

explanations of:

1.

2.

Worship Space (What will it look like? Will the structure be formal or informal?)

Ritual garb (Is ritual garb required? Encouraged? Excluded?)

- Music (What style? Will there be a choir? A Cantor? Will it be participatory?)

Siddur (Which will be used? What language will dominate the service-English or

Hebrew?)
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WHAT MAKES REFORM JEWS SPECIAL? %

Jews to convert to Christianity. The converts felt that one could be either
modern or Jewish—but not both at the same time. For them, giving up Ju-
daism was a small price to pay for the advantages they would gain from full
participation in general society.

\ The Beginning of Reform

Some Jews disagreed with both the Jewish community leadership and with
those who were converting to Christianity. They, too, thought that certain
Jewish customs had become old-fashioned. But they suggested a new way of
dealing with the problem. If Jews used modern culture to make Judaism more
beautiful and meaningful, Jews wouldn’t need to become Christian in order
to be modern. They called their experiments in bringing Judaism up-to-date
“Reform” because they were reforming ghetto Judaism to fit a free, modern
society.

| The first Reformers were not rabbis but merchants. They felt the need to

‘ /V change Judaism most strongly since they were in contact with the Christian
community and saw the exciting world now opening to all Jews.

o A banker named Israel Jacobson was the most important of these early
Reformers. He wanted to see German Jews ready to live as citizens as soon
as they got their rights fThe ghetto schools didn’t teach math, science, or lan-
guages. There was no career preparation. So in 1801, Israel Jacobson started
a modern Jewish school (at his own expense) in Seesen, the town where he
lived.

{ This school was radical for its day. For the first time Jewish boys and girls

were taught together. Most girls had never received any formal education.
Their mothers taught them how to keep a good Jewish home and, perhaps,
how to work in the family business. But they didn't go to school. Jacobson,
like the other Reformers, took the idea of equality very seriously and applied
it to male and female Jews alike, thus beginning the long struggle for wom-
en’s equality in Judaism.

Jacobson also changed the traditional yeshivab curriculum. His pupils
were taught secular subjects like arithmetic, science, and the German lan-
guage. Most shocking of all, when Christian parents asked to have their chil-
i) dren admitted to Jacobson’s school, he gladly accepted them. He not only
1' wanted Jews to get along with their Christian neighbors, he wanted at least
' some Christians to know and respect their Jewish neighbors too.

Of course Jacobson’s school taught the Jewish religion—but in an un-
expected way. Jacobson insisted that Judaism be taught with the same mod-
ern educational techniques used to teach other subjects. He wanted Judaism

studied in an orderly, logical fashion. His idea helped to stimulate the mod-
ern rethinking of Judaism.
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A NEW MOVEMENT MODERNIZES JUDAISM

The Most Radical Reform: Beautifying Services

In the long run, nothing was more important than what happened at the
weekly religious service in the school’s “Temple,” which was dedicated in
1810.

The service at Jacobson’s school was very different from the normal pat-
tern in the synagogue. It was well organized, orderly, and dignified—the
Western European idea of what was beautiful and solemn. The decorum of
most other Jewish services in Germany was an Eastern European one. While
from time to time the cantor would chant a prayer, the worshipers were gen-
erally on their own, causing a hubbub. The service was so long that some
people would “take a break” in the middle and others would come in very
late—and begin at the beginning. In addition, because the cantor repeated
certain prayers, there were usually many side conversations. This Eastern in-
formality was embarrassing to the modernized Jews.

Jacobson shortened the service, mostly by omitting the repetitions. Many
prayers were translated into German so the worshipers could understand
what they were praying. People were expected to arrive on time, participate
in unison, and be solemn and respectful at all times.

The Reformers also borrowed some of the church practices they consid-
ered most beautiful. Chief among these were the use of an organ and a
“mixed” choir (men and women singing together—another early effort at

Israel Jacobson was the “father of
Reform Judaism.” His new pro-
grams modernized worship serv-
ices, gave' women an active role in
religious life, and helped Jews
cope with being both Jewish and
modern.




A NEW MOVEMENT MODERNIZES JUDAISM

equality). Since only men sang at traditional Jewish services, these innova-
tions opened a whole new direction for Synagogue music.

Another practice Reformers borrowed was the sermon. Until this time,
only a few sermons, in Yiddish and Hebrew, were preached at Jewish ser-
vices, mostly before major holidays to remind people about particular rituals.
At the new Reform temples, the sermons discussed the problems Jews faced
every day, and because these sermons were in German the whole congre-
gation could understand what was said.

Many adults found these changes so appealing that they began worship-
ing together with Jacobson’s students at the weekly service.

By 1817 it was time for another creative step. People had accepted the
idea of a whole class of young men (not just a single boy, as at the usual Bar
Mitzvah ceremony) standing before the congregation to proclaim loyalty to
Judaism and to their country (a very new idea in itself). Reformers in Berlin
argued that since young women were being educated with the young men,
they should be confirmed with them as well. They should formally be wel-
comed as worshipers and leaders in the synagogue ritual. A class composed
of girls and boys was confirmed in Berlin in 1817. This innovation made such
sense that in the following year, girls were confirmed with boys in the Ham-
burg congregation too.

These changes—and the very idea of daring to change—provoked great
controversy in Jewish communities all over Germany, as we shall now see.
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RESOLUTIONS ADOPTED BY THE UAHC

53rd General Assembly
November 1975
Dallas Texas

THE NEW UNION PRAYER BOOK — GATES OF PRAYER

WHEREAS the Central Conference of American Rabbis has recently completed and published a New
Union Prayerbook, Gates of Prayer, and

WHEREAS Gates of Prayer in its unique biending of Jewish tradition and and the American spirit is a
significant contribution to American Jewish life; and

constantly reexamining its ritual and its practices, yet never forsaking those fundamental truths and virtu

WHEREAS in producing Gates of Prayer the CCAR is continuing the tradition of Reform Judaism of
es l
which have sustained the Jewish people through the centuries; Now, Therefore, be it

RESOLVED that this UAHC 53rd General Assembly expresses its profound gratitude to the CCAR forits
historic publication of Gates of Prayer, We commend the CCAR for providing "a significant contribution to
American Jewish life"; be it further

RESOLVED that congregations of our Union be encouraged to accept this Reform Siddur and make use of
its rich materials in connection with our worship; and be it further

RESOLVED that the Joint Commissions on Worship and Education be requested to provide programs,
seminars and materials to assist our congregations and their members in understanding, utilizing and
enjoying the rich heritage and abundant resources which Gates of Prayer offers.

'/ Back to UAHC Resolutions home page

W %
Copyright © 2002, Union of American Hebrew Congregations

http://uahc.org/cgi-bin/ resodisp.pl?file=gatesofprayer&year=1975 3/15/03
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Adon Olam 729
Al Hanisim 759

Al Shelosha Devarim 751

All the World 710

Amar Rabbi Akiva 7351

Amar Rabbi Elazar 751

America the Beautiful 763

Ani Maamin 753

Anim Zemirot 745

Ashreinu 746

Ata Echad 747

Baruch Eloheinu 747

Come, O Holy Sabbath
Evening 738

Come, O Sabbarh Day 737

Could We with Ink 755

David Melech 7350

Deror Yikra 743

Early Will I Seek You 332

Eileh Chameda Libi 742

Eili Eili 267

Ein Adir 756

Ein Keiloheinu 730

Esa Einai 748

Father, Hear the Prayer 761

From Heaven’s Heights the
Thunder Peals 755

God of Might 754

God of our People 764

Halleluhu, Praise Him 379

Hatikva - 765

Hoshia Et Amecha 752

How Good It Is * 739

If Our God Had Not
Befriended 7353

Im Ein Ani Li Mi Li 751

In the Wilderness 755

Ivedu 749

Ki Eshmera Shabbat 742

Lecha Dodi 736

Lo Yisa Goi~ 748

Magein Avot 744

Ma Navu 750

Maoz Tsur 758

Menucha Vesimcha 741

Mi Ha-ish 749

Mi Yemaleil 757

O God, Our Help 762

O Holy Sabbath Day 738

O Lord, Where Shall I Find
You? 761

O Worship the King 762

Pitechu Li 750

Queen Sabbath 733

Rad Halaila 752

Rock of Ages 758

Sachaki, Sachaki 690

Shachar Avakeshecha 745

Shalom Aleichem 735

Shomeir Yisraeil 747

Shoshanat Yaakov 760

Song of the Partisans 574

Spring-Tide of the Year 754

Sweet Hymns and Songs 364

Take Unto You 757

The Lord of All 730

The National Anthem 764

There Lives A God 763

Tov Lehodot 744

Utsu Eitsa 760

Vatik 742

Vehaeir Eineinu 746

Yerushalayim 592

Veheishiv Leiv Avot 749
Vetaheir Libeinu 743

We Praise the Living God 732
When This Song of Praise 761
Yah Ribon 740

Yedid Nefesh 742

Yigdal 731

Yismechu Hashamayim 261
Yom Zeh Leyisraeil 734
Yom Zeh Mechubad 740




REFORM COMES TO AMERICA

ditionalists—were providing the leadership for the whole American Jewish
community. Let's see what their Reform Judaism looked like around the year
1900.

The Style of the Services

Services in Reform congregations were conducted in English, the language
of most of the members of the congregation. A majority used the prayer book
written by American Reform rabbis, published in 1895. Almost every Reform
congregation used an organ, had a choir made up of men and women, and
sang English hymns. The services were conducted with great formality and
dignity. Sermons, preached every week, often dealt with general human
problems as well as with Jewish concerns.
n Europe, most Reform Jews had continued to wear kippor at seivices.

This custom followed the old Eastern tradition of keeping heads covered as
a sign of respect. In Western countries, on the other hand, it has been con-
sidered disrespectful—particularly in the presence of someone important (and
who is more important than God?)—for a man to wear a hat indoors. The
American Reformers felt that praying bareheaded was the right way to show
respect to God. They decided that at their services men should keep their
heads uncovered.

M_-__-_‘_”———‘——l—.__.__',-.____..v,_._..‘_.._"_
Changing More than Styles

The European experiment in shortening the service had now been fully
worked out. A number of new changes made the American service shorter
still. Over the centuries, many intricate Hebrew poems known as piyyutim had
been added to the prayer book. Nothing was omitted to make room for them
since the rules prohibited dropping any of the regular prayers. Although the
Pilyyutim were written in a particularly complicated style, and therefore al-
most incomprehensible, they were the lyrics of the cantors' most important
(and longest) songs. Because they made the service drag on, the Reformers
eliminated them.

They also cut out all repetition of prayers. The tefillab, or amidab, is the
central part of the service. In traditional congregations, it is first said quietly
by the worshipers and then chanted out loud by the cantor so that people who
do not know Hebrew will have this most important group of prayers said for
them. The repetition seemed unnecessary now that the Reformers’ service was
largely in English. It, too, was eliminated.

The Reformers shortened the Shabbat and festival services even further
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NOF AMERICAN RABBIS

Reform fudaism

Declaration of Principles

1885 Pittsburgh Conference

Convening at the call of Kaufmann Kohler of New York, Reform rabbis from around the United States met from
November 16 through November 19, 1885 with Isaac Mayer Wise presiding. The meeting was declared the
continuation of the Philadelphia Conference of 1869, which was the continuation of the German Conference of 1841 to
1846. The rabbis adopted the following seminal text:

1. We recognize in every religion an attempt to grasp the Infinite, and in every mode, source or book of
revelation held sacred in any religious system the consciousness of the indwelling of God in man. We
hold that Judaism presents the highest conception of the God-idea as taught in our Holy Scriptures and
developed and spiritualized by the Jewish teachers, in accordance with the moral and phitosophical
progress of their respective ages. We maintain that Judaism preserved and defended midst continual
struggles and trials and under enforced isolation, this God-idea as the central religious truth for the human
race.

2. We recognize in the Bible the record of the consecration of the Jewish people to its mission as the
priest of the one God, and value it as the most potent instrument of religious and moral instruction. We
hold that the modern discoveries of scientific researches in the domain of nature and history are not
antagonistic to the doctrines of Judaism, the Bible reflecting the primitive ideas of its own age, and at
times clothing its conception of divine Providence and Justice dealing with men in miraculous narratives.

3. We recognize in the Mosaic legislation a system of training the Jewish people for its mission during its
national life in Palestine, and today we accept as binding only its moral laws, and maintain only such
ceremonies as elevate and sanctify our lives, but reject al such as are not adapted to the views and habits
of modern civilization.

4. We hold that all such Mosaic and rabbinical laws as regulate diet, priestly purity, and dress originated in
ages and under the influence of ideas entirely foreign to our present mental and spiritual state. They fail to
impress the modern Jew with a spirit of priestly holiness; their observance in our days is apt rather to
obstruct than to further modern spiritual elevation.

5. We recognize, in the modern era of universal culture of heart and intellect, the approaching of the
realization of Israel s great Messianic hope for the establishment of the kingdom of truth, justice, and
peace among all men. We consider ourselves no longer a nation, but a religious community, and
therefore expect neither a return to Palestine, nor a sacrificial worship under the sons of Aaron, nor the
restoration of any of the laws concerning the Jewish state.

6. We recognize in Judaism a progressive religion, ever striving to be in accord with the postulates of
reason. We are convinced of the utmost necessity of preserving the historical identity with our great past..
Christianity and Islam, being daughter religions of Judaism, we appreciate their providential mission, to
aid in the spreading of monotheistic and moral truth. We acknowledge that the spirit of broad humanity of
our age is our ally in the fulfillment of our mission, and therefore we extend the hand of fellowship to all
who cooperate with us in the establishment of the reign of truth and righteousness among men.

7. We reassert the doctrine of Judaism that the soul is immortal, grounding the belief on the divine nature
of human spirit, which forever finds bliss in righteousness and misery in wickedness. We reject as ideas
not rooted in Judaism, the beliefs both in bodily resurrection and in Gehenna and Eden {Hell and
Paradise) as abodes for everlasting punishment and reward.

8. In full accordance with the spirit of the Mosaic legislation, which strives to regulate the relations
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between rich and poor, we deem it our duty to participate in the great task of modern times, to solve, on

the basis of justice and righteousness, the problems presented by the contrasts and evils of the present
organization of society.

& | Back to CCAR Platforms page

Copyright © 1997, Central Conference of American Rabbis
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Reform Judaism: A Centenary Perspective
Adopted at San Francisco, 1976

The Central Conference of American Rabbis has on special occasions described the spiritual state of Reform Judaism.
The centenaries of the founding of the Union of American Hebrew Congregations and the Hebrew Union College-
Jewish Institute of Religion seem an appropriate time for another such effort. We therefore record our sense of the unity
of our movement today.

One Hundred Years: What We Have Taught

We celebrate the role of Reform Judaism in North America, the growth of our movement on this free ground, the great
contributions of our membership to the dreams and achievements of this society. We also feel great satisfaction at how
much of our pioneering conception of Judaism has been accepted by the Household of Israel. It now seems self-
evident to most Jews: that our tradition should interact with modern culture; that its forms oughtto reflect a
contemporary esthetic; that its scholarship needs to be conducted by modern, critical methods: and that change has
been and must continue to be a fundamental reality in Jewish life. Moreover, though some still disagree, substantial
numbers have also accepted our teachings: that the ethics of universalism implicit in traditional Judaism must be an
explicit part of our Jewish duty; that women have full rights to practice Judaism; and that Jewish obligation begins with
the informed will of every individual. Most modern Jews, within their various religious movements, are embracing
Reform Jewish perspectives. We see this past century as having confirmed the essential wisdom of our movement.

One Hundred Years: What We Have Learned

Obviously, much else has changed in the past century. We continue to probe the extraordinary events of the past
generation, seeking to understand their meaning and to incorporate their significance in our lives. The Holocaust
shattered our easy optimism about humanity and its inevitable progress. The State of Israel, through its many
accomplishments, raised our sense of the Jews as a people to new heights of aspiration and devotion. The widespread
threats to freedom, the problems inherent in the explosion of new knowledge and of ever more powerful technologies,
and the spiritual emptiness of much of Western culture have taught us to be less dependent on the values of our
society and to reassert what remains perenially valid in Judaism's teaching. We have learned that the survival of the
Jewish people is of highest priority and that in carrying out our Jewish responsibilities we help move humanity toward
its messianic fulfilment.

Diversity Within Unity, the Hallmark of Reform

Reform Jews respond to change in various ways according to the Reform principle of the autonomy of the individual.
However, Reform Judaism does more than tolerate diversity; it engenders it. In our uncertain historical situation we
must expect to have far greater diversity than previous generations knew. How we shall live with diversity without
stifling dissent and withou paralyzing our ability to take positive action will test ou character and our principles. We
stand open to any position thoughtfully and conscientiously advocated in the spirit of Reform Jewish belief. While we
may differ in our interpretation and application of the ideas enunciated here, we accept such differences as precious
and see in them Judaism's best hope for confronting whatever the future holds for us. Yet in all our diversity we
perceive a certain unity and we shall not allow our differences in some particulars to obscure what binds us together.

1. God-- The affirmation of God has always been essential to our people's will to survive. In our struggle through
the centuries to preserve our faith we have experienced and conceived of God in many ways. The trials of our
own time and the challenges of modern culture have made steady belief and clear understanding difficult for
some. Nevertheless, we ground our lives, personally and communally, on God's reality and remain open to new
experiences and conceptions of the Divine. Amid the mystery we call life, we affirm that human beings, created
in God's image, share in God's eternality despite the mystery we call death.

2. The People Israel -- The Jewish people and Judaism defy precise definition because both are in the process of
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becoming. Jews, by birth or conversion, constitute an uncommon union of faith and peoplehood. Born as
Hebrews in the ancient Near East, we are bound together like all ethnic groups by language, land, history,
culture, and institutions. But the people of Israel is unique because of its involvement with God and its resuiting
perception of the human condition. Throughout our long history our people has been inseparable from its religion
with its messianic hope that humanity will be redeemed.

3. Torah -- Torah results from the relationship between God and the Jewish people. The records of our earliest
confrontations are uniquely important to us. Lawgivers and prophets, historians and poets gave us a heritage
whose study is a religious imperative and whose practice is our chief means to holiness. Rabbis and teachers,
philosophers and mystics, gifted Jews in every age amplified the Torah tradition. For millennia, the creation of
Torah has not ceased and Jewish creativity in our time is adding to the chain of tradition.

4. Our Religious Obligations: Religious Practice -- Judaism emphasizes action rather than creed as the primary
expression of a religious life, the means by which we strive to achieve universal justice and peace. Reform
Judaism shares this emphasis on duty and obligation. Our founders stressed that the Jew's ethical
responsibilities, personal and social, are enjoined by God. The past century has taught us that the claims made
upon us may begin with our ethical obligations but they extend to many other aspects of Jewish living, including:
creating a Jewish home centered on family devotion: lifelong study; private prayer and public worship; daily
religious observance; keeping the Sabbath and the holy days: celebrating the major events of life; involvement
with the synagogues and community; and other activities which promote the survival of the Jewish people and
enhance its existenoe@ithin each area of Jewish observance Reform Jews are called upon to confront the
claims of Jewish tradition, however differently perceived, and to exercise their individual autonomy, choosing and
creating on the basis of commitment and knowledge.

5. Our Obligations. The State of Israel and the Diaspora -- \We are privileged to live in an extraordinary time, one in
which a third Jewish commonwealth has been established in our people’s ancient homeland. We are bound to
that land and to the newly reborn State of Israel by innumerable religious and ethnic ties. We have been
enriched by its culture and ennobled by its indomitable spirit. We see it providing unique opportunities for Jewish
self-expression. We have both a stake and a responsibility in building the State of Israel, assuring its security,
and defining its Jewish character. We encourage afiyah for those who wish to find maximum personal fulfillment
in the cause of Zion. We demand that Reform Judaism be unconditionally legitimized in the State of Israel.

At the same time that we consider the State of Israel vital to the welfare of Judaism everywhere, we reaffirm the
mandate of our tradition to create strong Jewish communities wherever we live. A genuine Jewish life is possible
in any land, each community developing its own particular character and determining its Jewish responsibilities.
The foundation of Jewish community life is the synagogue. It leads us beyond itself to cooperate with other
Jews, to share their concerns, and to assume leadership in communal affairs. We are therefore committed to the
full democratization of the jewish community and to its hallowing in terms of Jewish values.

The State of Israel and the Diaspora, in fruitful dialogue, can show how a people transcends nationalism even as
it affirms it, thereby setting an exampic for humanity which remains largely concerned with dangerously parochial
goals.

6. Our Obligations: Survival and Service -- Early Reform Jews, newly admitted to general society and seeing in this
the evidence of a growing universalism, regularly spoke of Jewish purpose in terms of Jewry's service to
humanity. In recent years we have become freshly conscious of the virtues of pluralism and the values of
particularism. The Jewish people in its unique way of life validates its own worth while working toward the
fulfillment of its messianic expectations.

Until the recent past our obligations to the Jewish people and to all humanity seemed congruent. At times now
these two imperatives appear to conflict. We know of no simple way to resolve such tensions. We must,
however, confront them without abandoning either of our commitments. A universal concern for humanity
unaccompanied by a devotion to our particular people is self-destructive; a passion for our people without
involvement in humankind contradicts what the prophets have meant to us. Judaism calls us simultaneously to
universal and particular obligations.

Hope: Our Jewish Obligation
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Previous generations of Reform Jews had unbound confidence in humanity's potential for good. We have lived through
terrible tragedy and been compelled to reappropriate our tradition's realism about the human capacity for evil. Yet our
eople has always refused to despair. The survivors of the Holocaust, being granted life, seized it, nurtured it, and,
sing above catastrophe, showed humankind that the human spirit is indomitable. The State of Israel, established and
maintained by the Jewish will to live, demonstrates what a united people can accomplish in history. The existence of
the Jew is an argument against despair; Jewish survival is warrant for human hope.

We remain God's witness that history is not meaningless. We affirm that with God's help people are not powerless to
affect their destiny. We dedicate ourselves, as did the generations of Jews who went before us, to work and wait for
that day when "They shall not hurt or destroy in all My holy mountain for the earth shall be full of the knowledge of the
Lord as the waters cover the sea."

< {,Ba,czk fo CCAR Platforms page
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REFORM COMES TO AMERICA

ditionalists—were providing the leadership for the whole American Jewish
community. Let’s see what their Reform Judaism looked like around the year
1900.

The Style of the Services

Services in Reform congregations were conducted in English, the language
of most of the members of the congregation. A majority used the prayer book
written by American Reform rabbis, published in 1895. Almost every Reform
congregation used an organ, had a choir made up of men and women, and
sang English hymns. The services were conducted with great formality and
dignity. Sermons, preached every week, often dealt with general human
problems as well as with Jewish concerns.

i i el i
n Europe, most Reform Jews had continued to wear kippot at services.

This custom followed the old Eastern tradition of keeping heads covered as
a sign of respect. In Western countries, on the other hand, it has been con-
sidered disrespectful—particularly in the presence of someone important (and
who is more important than God?)—for a man to wear a hat indoors. The
American Reformers felt that praying bareheaded was the right way to show
respect to God. They decided that at their services men should keep their
heads uncovered.

Changing More than Styles

The European experiment in shortening the service had now been fully
worked out. A number of new changes made the American service shorter
still. Over the centuries, many intricate Hebrew poems known as Diyyutim had
been added to the prayer book. Nothing was omitted to make room for them
since the rules prohibited dropping any of the regular prayers. Although the
piyyutim were written in a particularly complicated style, and therefore al-
most incomprehensible, they were the lyrics of the cantors’ most important
(and longest) songs. Because they made the service drag on, the Reformers
eliminated them.

They also cut out all repetition of prayers. The tefillab, or amidab, is the
central part of the service. In traditional congregations, it is first said quietly
by the worshipers and then chanted out loud by the cantor so that people who
do not know Hebrew will have this most important group of prayers said for
them. The repetition seemed unnecessary now that the Reformers’ service was
largely in English. It, too, was eliminated.

The Reformers shortened the Shabbat and festival services even further
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by cutting out a second double recitation of most of these prayers, called
musaf, the “additional” service. That requires a bit of explanation.

In biblical times, in the Temple, the priests offered a special holiday sac-
rifice on Shabbat and festivals in addition to the daily sacrifice. After the de-
struction of the Temple, the Rabbis ruled that prayer services would substitute
for the Temple sacrifices. (Much of the synagogue service to this day stems
from this regulation.) So the Rabbis added a musaf, or “additional” set of
prayers to each Saturday and festival morning service. The musaf service pri-
marily repeats the regular morning tefillah (prayers), but adds some pas-
sages concerning the sacrifices.

The Reformers rejected the musaf service for two reasons. First, it meant
reciting many prayers four times in a row. The second reason was that the
Reform movement was against sacrifices. Killing animals and then skinning
them, pouring their blood out at the altar and finally burning parts or all of
them, seemed to these modern Jews no way to pray to God. It was certainly
not anything they ever wanted to do themselves. Moreover, some prayers in
the musaf service speak of our longing to “return” from our exile to the Land
of Israel to rebuild the ancient Temple and once again offer sacrifices to God.
Now that Jews were free and equal citizens of the country in which they lived,
the Reformers felt that prayers which talk of our “exile” and “return” or our
“longing for Zion" were out of place. The leader of the Reform congregation
in Charleston, South Carolina put it this way at the service dedicating the first
American Reform congregation (in 1825): “This country is our Palestine, this
city our Jerusalem, this house of God our temple.”

This use of the word “temple” was also something new. Until Reform
began, the word “Temple” had always meant the Temple in Jerusalem, the one
commanded in the Torah. But, since they did not feel that they were “in ex-
ile,” the Reformers also did away with the traditional second day of the fes-
tivals. Again, a bit of explanation is necessary.

When Jews first lived outside the Land of Israel, they had no way of
knowing in advance exactly when the holidays began. The Hebrew calendar
was not yet “fixed.” Each month, when the new moon was seen, the author-
ities adjusted the Jewish lunar calendar to the sun cycle and figured out the
proper time to celebrate the holidays. Then they sent signals and messengers
to the outlying communities. Jews who lived outside Israel, knowing approx-
imately when the holiday would come, began to double the first and last days
of the holiday—the full festival days. That way, even if the news got to them
late, they were certain to be observing the festival at the right time. As early
as the middle of the fourth century C.E., astronomy had become exact enough
that the Rabbis could create a permanent Jewish calendar. Jewish communi-
ties around the world continued to observe a second major day of festivals
anyway, as a reminder that they were “in exile.” The Reformers felt that the
repetition of festival services was no longer needed or religiously desirable.

23
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RESOLUTIONS ADOPTED BY THE UAHC

45th Council
November 1959
Miami Beach, FL

CONFIRMATION GRADE

Whereas, under the guidance of the Commission on Jewish Education, many congregations have
increased the level of their grade of Confirmation to at least the tenth grade (public school equivalent) and
have benefited thereby in being able to present the message of Judaism to young peopie more fully able
to comprehend it, as well as with the background of an additional year of Jewish study.

Be it therefore resolved, that the Union of American Hebrew Congregations.commends these
congregations and their rabbis for their efforts to increase the scope and significance of their religious

school programs, and that it calls upon all congregations to adopt this standard for their religious education
programs.

Back to UAHC Resolutions home page

Copyright © 2002, Union of American Hebrew Congregations
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Musical Diversity

_I\N»N the ancient Temple, a levitical choir embellished public worship; in later centuries,
a cantor (chazan) chanted the entire service, and the congregants joined him by
“davvening” individually. In earlier Reform services, a reader would lead the service
and a choir supply the music, while congregational participation consisted primarily
of joining in responsive English prayers and the singing of English hymns. A Union
Hymnal for general congregational singing was created; but by the end of the twentieth
century it had largely disappeared from the synagogue.

1. Union Hymnal (1932)

The following is taken from the introduction to the third edition of the Union Hymnal,
published in 1932.

The vno.m@:a edition of the Union Hymnal is the second revision of a work
published originally by the Central Conference of American Rabbis in1892.

At that time the need of a Hymn Book that would answer the religious

requirements of Reform congregations was apparent. In the discussion of
the subject, the founder and first president of the Conference, Isaac M. Wise,
said: “It is not the prayer coming from the spirit of Judaism which is
fundamental, so much as it is the indestructible element in the psalmody of
the people.” The late Maurice H. Harris added this significant word to the
discussion: “The choir has driven the congregation out as far as worship is
concerned. It is time the congregation be given a hearing before God.” . ..

One of the main purposes kept constantly in view was to make it as
Jewish as possible, and thus meet one of the needs of our modern
synagogal life, namely the adaptation of Jewish traditional music to the
usage and taste of our own days. This involves a two-fold question: what
elements of synagogal melody best express our religious life in music
employed by our congregations; and how shall we clothe them in harmony
that shall reveal their own peculiar modal character and melodic con-
tours? We would not assert that we have solved these two problems. Not
only in this Hymnal, but in our religious-musical life in general, they are
still far from s@alution. But we have made an earnest effort to proceed
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in this direction. We have called upon Jewish composers for aid. As noted
elsewhere in this Preface, a considerable number of them no,:c,?cnma
compositions to this collection. Composers were urged to utilize some of
the wealth of synagogal melody. This plea found a ready response. Even
a superficial glance through the contents of this volume indicates how
many of the hymns are based upon traditional melodies. . . .

It has been our aim to combine Jewish and general musical values. Such

a Hymnal as this is not an end, but an advance on the road toward the

achievement of a difficult goal. It is our ardent hope thatit will help educate
——

our congregations in the beauties of our musical heritage, and lead them
God-ward “on the wings of song.”

-

Source: Union Hymnal, 3rd ed. (CCAR, 19382), v-vii.

2. The Cantorate (1999)

In European Liberal.congregations, the cantor retained his traditional role of chanting
the service, but in North American Reform practice the rabbi led the reading,_while a
choir dominated the singing with its renditions. For many years, non-Jews sang in such

chotrs, but in recent years this practice has diminished. Instead, the musical leadership

has fallen once again—as it does in traditional synagogues—to cantors, especially
after HUCJIR began to train them in its School of Sacred Music, Female cantors have
enjoyed full equality and have been unreservedly accepted by Reform congregations.
Here, Howard Stahl, a leading figure in the American Conference of Cantors who
currently serves Temple B'nai Jeshurun in Short Hills, New Jersey, discusses changing
Jorms of music in the Reform synagogue.

.

The American reform synagogue is at a crossroads today. The rabbinic,
cantorial, and lay leadership is in the hands of men and women who are
products of our movement. We are the true beneficiaries of the legacy of
Wise and Sulzer. When cantors lead worship, we create sacred moments in
sacred space. Through chazanut, the art of the cantor, we link past, present,
and future as klei kodesh. Though those around us may demand that we sing
friendly tunes that create a high comfort level for them, our goal must be to
create a sense of k'dushah, not klezmer. We cannot be afraid to disturb the
comfortable. After all, the Hebrew word for worship, avag is the very same
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word for work. Wise and Sulzer were not concerned with winning popularity
contests. They were committed to instilling reverence for the Divine through
worship experiences which were at once artistic, intellectually honest, au-
thentic, and enduring. Wise’s paradigm animated my teachers, and they, in
turn, transmitted it to their students.

Yet the turbulent sixties shook the rigid and formulaic approach to life.
Hrywwvrvooamn generation protested the archaic forms of its forebears
and sought to tear down the established walls of order and propriety. The
synagogue did not escape this modern-day reformation. The classical Re-
form models of a dignified service read in stentorian tones by a black-robed
n\mm&r interspersed with a thirty-two bar choral piece with an eight bar solo
for an operatic voiced cantor or baritone soloist, no longer found favor in
€ ears or hearts of the worshiper, Responsive readings and hymn singing
.mrzrmsmﬁmv seemed stilted and arcane. The “king of instruments,” the organ,
was dethroned—it seemed better suited for cathedrals rather than suburban
synagogues that began to spring up in rapid order. With increased Hebrew
literacy, fueled by the growing commitment to the state of Israel, nosmm[m..lmga
E& sing less and less in the vernacular. Reform’s commit-
ment to universalism was replaced by a return to ethnic pride. We were not
embarrassed by our unique rituals and customs, and we were no longer
gl\é?vaomoiNEm worship. The pursuit of freedom and creativ-
ity supplanted the quest for dignity and predictability. God was still in
“His/Her holy HmBEP only now sitting beside us in the pew. We needed to
re-think and re-tool Minhag America to meet contemporary needs. We had

come a long way from Albany circa 1846.

And so the pendulum swung radically, plunging us into a swaying, hand-
holding, sing-along-with-Mitch, neo-chassidic modality—a kind of Pete See-
ger meets Nachman of Bratslay. If liturgical music didn’t meet the severely
delimited criteria of being singable by all, accessible to all, instantaneously
gratifying to all, it was condemned and rejected as being at best off-putting,
at worst sacrilegious. We were quick to abandon Wise’s plea for “uplifting
solemnity.” We were equally quick to engage in self-serving, self-gratifying
forms which nostalgically reminded us of the good old days—our good old
days. But what about the previous generation’s good old days? Or for that
matter, how chutzpadik of us to presume that the nextgeneration mightrelate
to what made us feel good. As young adults, my grandparents danced to Rudy
Vallee’s m My parents thought he was arcane—they danced to Benny
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Goodman. We thought he was square—we danced to a disco beat. M-
children laugh at the polyester~lad vision and dance to their own drummer
This is as it should be. We need to allow for diversity of form, permitting
people of all ages, of all musical tastes, people who seek an immanent Goc
and those who look towards a transcendent one, to feel comfortable anc
included. We need to look for that rainbow in the sky rather than simply :
patch of blue.

Source: Howard Stahl, “A Wise Legacy,” Koleinu B yachad—Our Voices as One: Envisioning Jewis.
Music for the 21st Century (New York: ACC, 1999), 31.

5

A Revolution in Worship (1999)

At the end of the twentieth century, renewed aitention was Sfocused on worship. Neu
initiatives sought ways to make the synagogue more attractive and the service mor.
-meaningful, especially to younger people. In his 1999 Biennial Assembly address
excerpted here, the president of the UAHC, Rabbi Eric H. Yoffie, urged nothing les.
than a revolution.

I propose ... that at this Biennial Assembly we proclaim a new Reform
revolution. Like the original Reform revolution, it will be rooted in the

~ conviction that Judaism is a tradition of rebellion, revival, and redefinition:

and like the original too, this new initiative will make synagogue worship our
Movement’s foremost concern.

I further propose that this worship revolution be built upon the premise
of partnership: rabbis will be its architects, cantors its artists, and lay people
its builders. This has always been the way of our Movement. No other
religious movement in Jewish life has ever been as democratic, as open, and
as rooted in the collective partnership of rabbi, cantor, and lay person.

And what is generally true is especially important in this case. Because
prayer is not a noun but a verb; it is not something that is done to us
or for us, but by us; it is not something that you create and give to the
congregation, but something that the congregation creates with you. So
it is critical that vested interests be put aside and that the laity be admitted
into the dialogue, even as we acknowledge that Jewish wisdom is ultimately
the rabbis’ expertise.
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Reform. It is a detail that is not worth fighting about. It should not
separate Jew from Jew and not be made the. cause of breaking the Jewish
groups or dividing Jewish congregations.

Source: Jacob Zvi Lauterbach, “Covering the Head in Prayer,” in The Growth of Reform Judaism,
ed. W. Gunther Plaut (New York: World Union for Progressive Judaism, 1965), 307-8.

The Changing Prayer Book

In the 1890s the CCAR began to publish the Union Prayer Book, which subsquently
underwent three revisions. The current version, now called Gates of Prayer, is again
under review by the Liturgy Committee. In the past, theology was the main issue; today,
gender-sensitive language, inclusion of the Matriarchs along with the Patriarchs,
increased use of Hebrew texts, healing prayers, and choices of different kinds of services
mark the latest attempts.

1. Are We Retired Philanthropists? (1928)

Samuel S. Cohon (1888-1959) was a severe critic of the early prayer books. Professor
of Theology at Hebrew Union College, he was instrumental in shaping both the
Columbus Platform of 1937 (see chapter 12) and a newly revised edition of the Union
Prayer Book (1940). Cohon represented a growing desire on the part of many
Reformers to return to some traditions that had been discarded by an earlier generation
and especially to prayer as a true dialogue with God.

The Union Prayer-book unconsciously reflects the present apathy and scep-
ticism toward prayer. Therein lies its chief distinction from the traditional
Book of Prayer. It does not present “the prayer of the afflicted when he
fainteth, and poureth out his complaint before the Lord.” It expresses for
the most part only rhetorically the heart’s hunger for God and lacks much
of the creative character of the historical Tefilah. Like most of the older
Reform rituals, it is not designed as a book of daily devotion for privateas well
as for congregational use. The few meager prayers for the individual are
printed as ifterthought. The weekday vc_uzn.mon&onm are in reality
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arranged for public use on Sundays and for houses of mourning. These a
well as the Sabbath and Holy Day services are so arranged as to turn the
worshiper into an auditor. They are—with but few exceptions—formal ir
character. In many synagogs they are consciously used as a mere introductior
to the rabbi’s discourse.

As if to avoid embarrassment the petitionary prayers have been tonec
down. This is particularly true of the first volume. God is allowed only a
much as the current textbooks of science cannot possibly deny Him. Praye
does not function as an expression of deep felt human needs, as a cry for
health, for sustenance and for relief from pain, sorrow and distress, but onl
as a vague ‘En\&ﬁmmo: on an ethical theme. An examination of the Unior
Prayer-book leaves the impression that “the intrusion of the scientific mood’
into its fabric has done the mischief against which Dean Sperry warns us
Worship appears as “a means to some good other than itself” and “is Jjustifiec
by its reference to the better control of the world and the better conduct o
life.” Hence the homiletical nature of most of the additions to the traditiona

- prayers, not only in the opening meditations, but also in the body of the

services.
This further explains the persistent and often clumsy appeals to the

worshiper. For instance in the special prayer for the evening of the fiftt

“Sabbath of the month, we read:

May we so use this gift (of labor) that day by day we may look back upor
our work and declare it good. May the fruit of our labor be a service
acceptable unto Thee. May each new Sabbath find us going from strengtt
to strength, so that whatever of good we have done we may do still better
and wherever we have failed, we may by Thy grace be helped to worthie
work. ’

The Union Prayer-book conveys the impression that it was especialls
written for a people composed of retired philanthropists and amateur socia
workers. The aged are provided with this prayer on Yom Kippur: “Give me
the sweetness of thatjoy which is reserved for those who serve others througt
the counsel and guidance learned in the school of life’s experience” (Vol
II, p. 184). Compare it with the traditional plea: “Al tashlichenu Uet ziknah
kichlot kohenu al ta’azvenu—Cast us not away in old age, when our strengtt
shall be spent do not forsake us.” In the grace after meals, we have the
sentence: “While we enjoy Thy gifts, may we never forget the needy, nor allow
those who want, to be forsaken” (Vol. I, p. 344). How 1gely this self-sat
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In 1994, the Reform movement introduced its latest Sabbath litur-
8y, Gates of Prayer for Shabbat and Weekdays: A Gender Sensitive
Prayerbook. Among its many intriguing characteristics are translit-
erations from Hebrew into English, a feature already present in an
earlier version, Gates of Prayer for Shabbat, as well as in Gates of Prayer
for Weekdays. But most striking about the transliterations, and a
subject of comment by congregants everywhere, is that the well-
known prayers are the ones chosen for transliterations, whereas
the lesser-known prayers and responses are left in their original
Hebrew. For example, the blessing said over the Sabbath candles
and the prayer called the shema, both familiar even to Jews who
rarely attend synagogue, are transliterated, but the prayers known
as the r'tzey and the shalom rav, read or sung in nearly every Sabbath
service in America (but rarely known by heart by the occasional
worshipper), appear only in Hebrew." The result is that for those
congregants who do not read Hebrew and do not attend services
very frequently, Gates of Prayer is not user friendly. And those who
attend regularly do not need the transliterations.

The transliteration phenomenon points to a paradox among
Reform congregations: most worshippers who attend on a typical
Friday evening, when there is no “special event” such as United
Jewish Appeal Sabbath with a talk by the head of the local philan-
thropic federation, or an Interfaith Sabbath with a talk by a local
black minister, are notin need of transliterations of the most famil-
iar prayers. And those who attend infrequently, but come to the
synagogue for a Sabbath evening service, do not find the prayer-

book useful.
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I know this by observing congregants at scores of Reform syna-
gogues while they pray. I notice that the regular worshippers do
not look at their book at all when familiar Hebrew responses are
read or sung, and that occasional worshippers stare blankly at their
page during the same reading or hymn. I also talk to congregants
after the worship services.

For several years, I have informally interviewed congregants at
the Oneg Shabbat following worship at dozens of temples.? The
complaint about the transliterations is a frequently heard response
to a question about the usefulness of the prayerbook, but it offers
a window to another feature of Sabbath eve services in Reform
congregations, the great variety of worship styles.?

There are, as the new century unfolds, three distinct types of
Friday evening worship experiences in American Reform congre-
gations. And each of them, with slight variations, may be found in
numerous synagogues. Unlike Orthodoxy, where Sabbath eve
services are quite standard, and even unlike Conservatism, where

Sabbath services from coast to coast are rather homogeneous,*
there is no such thing as “a Reform Jewish service.”

The least common is the rather old-fashioned, or “classical,”
service, usually found in larger sanctuaries with elevated pulpits
and hidden choirs, and much solemnity. These are formal and full
of displays of status, with rare spontaneity or informality at any
time during the services. The worshippers at these congregations

tend to be middle-aged and elderly, and have frequently been

attending this type of service for many years. The rabbi constantly
gives directions for rising, sitting, reading responsively, and the
like, although these are explicit in the text, and the rabbi never asks
a question that might elicit a response from the rather passive
congregation. The Torah is rarely read; the rabbi delivers a formal
sermon; very little Hebrew is used, and when it is, the Hebrew
responses are those familiar to everyone, including those who do
not read Hebrew. The setting (pews, decor, physical layout) is
permanent, and the officiants, in Erving Goffman’s words from
another context, “cannot begin their act until they have brought
themselves to the appropriate place and must terminate their
performance when they leave it.”® They are “services that were
made into peiformances,” in the words of Rabbi Harvey J. Fields,
with “worship leaders who reduce congregants into passive and
bored spectators.”® Worshippers at such services dress more
formally than at other synagogues (rare is the man without coat
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and tie);” more are without head-covering than have their heads
covered; hymns from the early part of the twentieth century, if not
sometimes earlier, open and close the services; and when some-
thing that has been commonplace in hundreds of synagogues for a
decade (rabbis wearing head-covering; the cantor or song-leader
teaching a new hymn; reading and discussing the Torah portion)
is carefully introduced into the service, bulletin and pulpit an-
nouncements prepare the way so as to cause the least possible stir.

These congregants frequently tell me, when attending a service
not their own, that the service was “cold.” This is true even when
the service is especially participatory, or what most observers call
“warm.” But they rarely, if ever, speak of “spirituality” in connec-
tion with their ownservice. They are content with a service that has
been the same for years, and express sadness at a new liturgy that
uses gender-neutral language and new English translations for
familiar readings.? They do not attend for spiritual sustenance, or
for the sermon, but mostly out of comfort in coming to something
thatrarely changes. They donothave much tosay about theliturgy,
or about the sermon (more about this later), but enjoy the commu-
nity of fellow worshippers who also appear regularly and who
share weekly socializing at the lengthy refreshment hour after the
service. Mostly they complain if the service is too long; they look
forward to its completion in the shortest amount of time possible to
maximize fraternizing.

The most common type of Sabbath worship in American Re-
form congregations is what I will call “middle-of-the-road.” These
services are frequently in medium-size sanctuaries, with a wafwm
of (mostly) well-dressed and (some) informally dressed worship-
pers, and a mixture of elderly and middle-aged worshippers. The
service combines a more or less equal amount of Hebrew and
English, and there are clearly many people who are able to nmm.m the
Hebrew prayers that do not have transliterations. The B,.cg fre-
quently removes the Torah from the ark during the service and
reads and translates, albeit briefly, some verses from the weekly
Torah portion. The rabbi also delivers a talk, less formal than the
sermon at the “classical” congregation, but generally from a de-
tailed outline. The musical parts of the service are routinely con-
ducted by a cantor, who mixes solo selections with familiar melo-
dies that maximize congregational participation. Stage directions
(rise, sit, join with the rabbi or cantor) are frequently done by hand
motions or subtle body movements, interfering only modestly
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with the flow of the liturgy. Spontaneous insertions, while not
abundant, are not out of place, either, including asking worship-
pers for additional names for the memorial prayer, or even asking
if anyone has any announcements of upcoming events.

These worshippers are likely to comment on the sermon after
the service (more on this later), and to wonder if the type of service
they have attended maximizes “spirituality.” They are the most
comfortable with attending other Reform services, in their own city
or far away, as they seem to find the variety of services interesting.
They wonder why there are not more younger worshippers (except
at special events) at their own services, but seem to be content with
the liturgy and with their fellow worshippers.

The third type of worship experience in Reform synagogues is
not nearly as common as the middle-of-the-road service but is
considerably more common than the formal service. It is a service
marked by informality, abundant Hebrew, maximum congrega-
tional participation, Torah reading and discussion, and occasional
commentary about, or explanation of, the liturgy by the rabbi. The
rabbi hardly needs to give any stage directions, as the worshippers
are expected to read the instructions in their book or simply follow
what others (more familiar with the service) are doing. The cantor
is much more of a congregant, initiating hymns and responses but
rarely singing them alone. The rabbi frequently greets the worship-
pers at the door of the sanctuary prior to services,’ conducts the
service informally, pausing from time to time to explaina prayer or
an interesting word within a prayer, clearly trying to choreograph
a service maximizing spirituality. The rabbi will also be more likely
to take out the Torah, read it, and discuss the weekly portion with
the congregation, or to deliver a talk that permits either responses
or, at the very least, questions. The worshippers tend to dress casu-
ally;*® more younger worshippers are present than in the other
worship environments; and the rabbi is more likely to come off the
pulpit (usually not elevated in any significant manner) and read or
talk among the congregants, who themselves are more likely to be
in chairs that are movable, in contrast to the fixed pews or seats in
the other congregations. This is possible, in large part, because
these servicesare held in synagogues builtin the past three decades
with sanctuaries intentionally designed without fixed pews.

The worshippers with whom I spoke or to whom I listened after
these services seemed much more likely to engage the subjectof the
rabbi’s talk or the themes of the Torah portion, and to make com-
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ments about the level of spirituality the service achieved. They are
also much more prone to be critical of services not like their own,
especially those that do not maximize congregational participa-
tion, which they call “cold.” They are the Reform Jews that Rabbi
Alexander M. Schindler, then president of the Union of American
Hebrew Congregations, described as having a “hunger for God,”
a “yearning for the human warmth of the congregation.”*?

In synagogues with either the “classical” or “middle-of-the-
road” service, Friday evening worship is usually viewed as an
“event.” The large majority of congregants do not worship regu-
larly, and it takes something special (a jazz service; a city-wide
Reform service with multiple congregations and their rabbis pre-
sent; a youth group service; a Holocaust memorial service) for them
to even consider attending a Friday evening service. There is virtu-
ally no sense of an obligation to worship regularly (e.g., monthly)
among Reform Jews, and whether someone attends or not seems to
have little to do with either the type of service or therabbi’s sermon,
but rather with what “event” takes place that night. Attendance, at
8:00 or even 8:30 P.M., requires considerable preparation for an
early (and usually rushed) Sabbath dinner as well as travel to the
synagogue. But this is hardly the problem. The same adultswho do
not attend the synagogue manage to complete their Sabbath din-
ner, if they have one, and arrive at a cinema in time for an 8:45 P.M.
film. There is simply little motivation, from either the liturgy or the
sermon, to attend the synagogue, and without a sense of obligation
to pray regularly, most synagogues are poorly attended on Friday
evening.

Of course, “poorly attended” is, to some extent, in the eye of the
beholder.” I assume, for purposes of discussion, that a synagogue
with 750 family units has at least (and there is abundant informa-
tion to suggest this is a very low figure) 1.5 adults for each member
unit, or about 1100 adult members. If so, there is rarely a Sabbath,
without a featured “event,” when there are as many as 10 percent
of the adult members present, whether on the East Coast, the West
Coast, or in the Midwest, South, or New England.* And this figure,
consistent with national surveys, is strikingly low when compared
to church attendance.”

The exception is the synagogue with the participatory liturgy.
These are usually congregations with a few hundred member
units, not the medium or giant-sized synagogues, so perhaps more
congregants feel an obligation to attend services as each member
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“counts” more. But it is also clear that these Reform Jews are
attracted by the liturgy as well as the Torah discussion, and that
these rank as high in their eyes as almost any Friday evening alter-
native.'® Atthese services, one counts a regular attendance of about
25 percent of the members."

If the picture on Friday evening is not optimistic, it is far less
hopeful on Saturday mornings. At most of the medium and giant-
size congregations I attend, a bar or bat mitzvah takes place each
week. The resultis a sense on the part of most of the Friday evening
worshippers that Saturday morning is for “bar mitzvah families.”
Of course, each synagogue holds a Sabbath morning service, not
a “bar mitzvah service.” But the regularity of b'nai mitzoah—and
the prominent role the b’nai mitzvah have in conducting the ser-
vice and reading the Torah on Sabbath mornings—lead congre-
gants to perceive this service as “private.” Only in those congre-
gations where an “alternative” Sabbath morning service takes
place (usually conducted by a second rabbi or led by congregants)
is there much evidence that Saturday morning will ever come tobe,
as it is among Conservative and Orthodox Jews, a primary day of
worship for Reform Jews.

Curiously, at many congregations more members attend the
Torahstudy hour, usually led by the rabbi, prior to the b'nai mitzvah
ceremony, than remain for the service. Itis not at all uncommon for
me to witness 25 to 30 people present for Torah study from 8:30 to
10:00 A.M., and then watch most of them get into their cars and drive
home as the Saturday morning service begins. Lawrence A. Hoff-
man has observed that “the likelihood that they will appear at a
Shabbat service where they do not know the bar/bat mitzvah is
only slightly higher than the probability that they will be found at
arandomly selected funeral where they know neither the mourner
nor the deceased.””® Congregants feel as if the premises have been
rented to a specific bar mitzvah family for their private celebration
rather than joining with the congregational family asis appropriate
for abar or bat mitzvah. They tell me, over and over, that they feel
like “outsiders” at these services, although they all know that they
are just as “public” as those on Friday evening.?

Where Reform Jews do remain, and others arrive, is at the
increasing number of Saturday morning (usually called “alterna-
tive,” “minyan” or “anti-bar mitzvah”) services held concomi-
tantly with the (increasingly invitation only) b'nai mitzoah. These
are informal, Jacking the “setting” so much a part of the sanctuary
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service,” and frequently led by laypersons. However, when there
is more than one rabbi at the synagogue, one of them usually drops
in, although as a worshipper, not a leader.” Whether lay or rab-
binic, these have been growing in popularity since 1990 or so, when
Rabbi Sanford Seltzer noted “the resurgence of the Shabbat morn-
ing service.”” In more and more Reform congregations around the
country, there are sufficiently knowledgeable laypeople for some-
one to prepare the Torah reading for that Sabbath. Much of this
service’s popularity comes from the Torah reading and discussion,
something that does not take place in the medium and giant-sized
congregations on Friday evenings, rather than the liturgy or ser-
mon. And it is this service, if any, that finds Reform Jews daven-
ing-—investing each word and melody (mostly known by heart)
with all one’s physical, emotional, and spiritual energy ("loose-
ness”) that the individual, transformed into one who is hoping to
experience God directly, may call upon. And this service, which
empowers so many laypeople, is the fastest growing Reform wor-
ship experience as the new century begins.

In city after city, Reform synagogue families consist of adult
men and women with careers, frequently in the professions. Even
if they live in the city (rare), few are the couples who find it possible
to arrive home from work in time to have a modicum of Sabbath
dinner and arrive at worship services on time, or even close to the
start. And if they live in the suburbs (the norm), this is even more
unlikely for these dual-career couples, as neither husband nor wife
is home in time to prepare dinner and for the family to finish eating
in time for worship.

For the most part, this simply eliminates the large B&.oi@ of
congregants from worship attendance except on special occasions
when, with considerable planning, one of the adults is able to leave
work early and have dinner ready in time for hurried eating and
driving to the synagogue. Since Sabbath morning is perceived as a
“bar or bat mitzvah service,” this helps to explain the absence of
most members from Sabbath morning worship as well. Although
informal, I have found a strong correlation between those families
where one of the parents is home on Friday, or at least on Friday
afternoon, and worship attendance on Sabbath eve.

An increasing response to this situation is the “early” Sabbath
eve service, an attempt to attract at least one of the two adult
members on his or her way home from work to Sabbath dinner.”
Starting somewhere between 5:30 and 6:30 P.M., depending on the

CCAR Journal: A Reform Jewish Quarterly

location of the synagogue and the major areas of employment, this
service is much more likely than any other (except the Saturday
morning “minyan”) to elicit a positive response re “spirituality”
from those who attend. Frequently it is mostly sung by the wor-
shippers, with little direction from rabbi, cantor, or layleader, and
the “sermon” is, at most, a brief five- or ten-minute “message.”?
Sometimes this service replaces the “late” service;® in other syna-
gogues, itis in addition to the later service.” Everywhere, the wor-
shippers are enthusiastic: a brief but meaningful worship experi-
ence; a modest “sermon”; and a relaxed Sabbath dinner with
spouse and (when applicable) children lies ahead.

Rabbis, too, for the most part, seem delighted with the format,
especially when the early service replaces the later service and they,
too, may enjoy a Sabbath dinner at home. At one congregation, all
Sabbath eve services, save three or four a year, begin at 5:45 P.M., so
that congregants as well as the rabbi can “get home for dinner.”?
Rabbis seem less pleased with the obligation to conduct both an
early and a late service, so most rabbis have trained laypersons to
lead the former. Rabbis seem equally split between the advantage
of less preparation to conduct the early service, with its minimal
“message,” and the later service, with its “sermon” requirement but
the opportunity to reach larger numbers. But, since the sermon has
largely become minimalist anyway, the early service is growing in
popularity among rabbis as well as congregants. The brief message
at 6:00 P.M. is not much less than the brief sermon at 9:00 P.M.

I have remarked on the minimal importance of the sermon in
attracting worshippers to any type of Reform congregation, and
the general lack of interest among worshippers in discussing the
sermon following the service. It was once not so; from the 1920s to
the 1960s, the power of charismatic preachers drew large crowds.?
In 1962 lectures to rabbinic students at the HUC-JIR in Cincinnati,
Rabbi Abraham J. Feldman of Hartford, Conn. could argue that
“the preaching ability of the rabbi is considered first and primary
among the qualifications of the modern rabbi.”” Even in the 1970s,
Rabbi Jerome K. Davidson of Beth-El in Great Neck, New York,
could note, in discussing his preparation for Sabbath eve services,
thathe was “driven to speak well, to enunciate everything so meti-
culously, to develop a commanding style.”® In bulletins from
Reform congregations all over America in the 1950s and 1960s,
rabbis regularly announced sermon titles in advance (and Reform
Jews came to hear a particular message), and took preaching far
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more seriously than today. At their seminary they were consis-
tently taught, notjust in the first half of the century but S.ﬁrm @M.mm-
ter-century after World War I, the “truly mﬁ:o.:m E.a memS ing
self-discipline upon which effective preaching is built.”** After my
first chapel sermon in the seminary, an instructor 4<.<.noﬁ at the end
of theé text that “the growth of your preaching mgr.ﬁ.% is the most
important goal you can set yourself during the remainder of your
student days.” And following my final chapel sermon, @ﬁ homi-
letics teacher pointed out to me that “the rabbi has to be m:wmﬂ and
foremost a preacher.””? Most rabbis today have, as Rabbi Karff
observed, “devalued preaching,”* and boast that they need not
write out their sermon; they speak either from a detailed outline or
from a few notes.* .

This is especially true of recently ordained Reform rabbis, so it
is not simply a matter of years of preaching. These rabbis generally
note that homiletics is a dying art;* that they have never been
exposed to the few remaining great preachers (in contrast to many
Protestant seminaries where great preachers are videotaped and
studied by students); that they were not taught by men (or 2059.5
who have made serious public speaking a high priority in their
rabbinate; that congregants, whose “attention span after a week of
work is about the length of a gerbil,” seem quite satisfied (here they
are correct) with the brief, informal talks of most Friday evenings;
that the “twenty-minute sermon is mostly ﬁmmmm\\x and, mbvz\.,\.mvo
they do not have the time to “prepare rigorously m:m Eo.ngm
[their] best energies " and that teaching and counseling (in the
widest sense) are much higher priorities.® .

Most striking, week after week, is the lack of any critical mwm_-
uation of rabbinic preaching. At many congregations, a reception
line follows the Sabbath service, and congregants regularly say “I
liked your sermon very much,” “That was an interesting sermon,”
or, as congregants would tell Rabbi Martin Siegel of Lawrence,
N.Y., “The sermon was beautiful.”* Rare is the congregant who
engages the rabbi at the Oneg Shabbat, and rare are the congregants
who feel sufficiently stimulated to discuss the talk among them-
selves.® The worshippers are far more apt to discuss the liturgy
than the rabbi’s talk, as “spirituality” (or the lack thereof) is of more
post-worship interest than the words of the @Hmmnrmﬂ And BvEm\
sensing this, have given the sermon a rather low priority for Friday
evening and Saturday morning services.
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For the most part, however, the well-being of the synagogue and
the worship services seem quite unrelated to rabbinic preaching.
Reform congregations are frequently large and always busy; they
flow along independent of the learning and homiletical skills of the
rabbi (although not without his/her “managing” skills).” In the
1920s, 1930s and 1940s Reform Jews came from all over the city to
“Silver’s temple,”* “Brickner’s temple,”* or “Goldman’s center”*
(to use only Cleveland as an example) to hear the nationally cele-
brated preachers.” It was, as Rabbi Samuel E. Karff of Houston
correctly observed, the “power of a charismatic preacher” that
drew the people.” Today, though plenty of rabbis are equally
gifted, it is mostly a dedicated core of members (Friday night) and
relatives/friends of the b'nai mitzvah who attend. Few are drawn
because of the rabbi; the attachment is institutional.

There are two exceptions to this vacuum of sermon discussion.
The first is in the congregations where the Torah reading includes
a discussion, or where the sermon topic is interactive, eliminating
what Rabbi Karff described as “the passive spectator mode of one-
directional communication between pulpit and pew.”¥ In these
situations, time constraints force the rabbi to halt the discussion or
stop taking questions. Those who don’t get to speak, or those who
have more to say, frequently continue the exchange with the rabbi
(or each other) following services.

The other exception tc this is the jam-packed High Holydays,
where a great many rabbis announce their sermon titles in advance,
spend considerable time in preparation, and where congregants,
at various venues, often discuss the sermons. The most popular
forum for such discussions seems to be the “break the fast” follow-
ing Yom Kippur, either at the synagogue or at various homes.
Where once (so congregants report) they might have discussed
what the rabbi’s wife wore during the holydays, they are much
more likely to talk about the liturgy (what was meaningful, what
was boring) and the sermons (whether or not they agreed with the
rabbi on some issue about which he or she spoke). There is still
almost no constructive feedback for the rabbi, except for the occa-
sional letter; yet most rabbis I interviewed consistently report that
their sermons “went over well.”* They draw this conclusion
largely from the perfunctory comments made by worshippers as
rabbi and congregants greet one another following one or more of
the services.
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So what of the future? Where will Reform Sabbath worship be
in 2010? There is the well-known rabbinic adage that prophecy is
given only to children and fools. In my field, we remember the
unfortunate prophecy of Jacob Rader Marcus, who ventured to
predict, in 1934, that “the ‘Jewish genius for survival’ will manifest
itself in [Nazi] Germany.”* Although I hesitate to predict, I think
it is likely that concern for intimacy, search for spirituality, and
growing interest in Torah discussions will continue. It is difficult
for me to envision the decade ahead with pressure on rabbis to
increase English responsive readings at the expense of Hebrew
singing. I cannot imagine a desire to return to prayers that repre-
sent the divine as “He who is Lord and Master,” or a yearning for
the carefully prepared, typescript lecture on a Friday evening.
American Reform Judaism is moving in a direction that seems at
present irreversible, a fundamental diminution of a much more
formal past.

Notes

1. For a strong critique of these transliterations (Transliterations
“declare for all to see, ‘Reform Jews can’t read Hebrew. Reform Juda-
ism has abandoned Hebrew.’ Say [kaddish] for Hebrew.”), see H.
Gamoran, “Say Kaddish for Hebrew?” Central Conference of American
Rabbis Journal: A Reform Jewish Quarterly (Spring 1997), pp. 82-92.

2. T have been informed by Writing Culture: the Poetics and Politics of

* Ethnography, eds. James Clifford and George E. Marcus (Berkeley:
University of California Press, 1986), pp. 13ff.

3. My observations have been informed by the work of Ronald L.
Grimes, especially Beginnings in Ritual Studies (Washington, D.C.:
University Press of America, 1982).

4. One observer, who studied two suburban Minneapolis Conserva-
tive synagogues for a year, concluded that their “Shabbat morning
services are virtually identical liturgically.” Riv-Ellen Prell, “Late
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View,” in Jewish Identity and Religious Commitment: The North Amer-
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Jack Wertheimer (New York: The Jewish Theological Seminary,
1996), p. 39.

5. The Presentation of Selfin Everyday Life (Garden City, N.Y.: Doubleday,
1959), p. 22.

6. “Gates of Prayer: Ten Years Later—A Symposium,” Journal of Reform
Judaism (Fall 1985), p. 21.

7. Someone dressed casually is likely to be “ignored, snubbed, gossiped
about, or frowned at” (Grimes, Beginnings, p. 40). :
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8. Rabbi Samuel E. Karff described such worshippers well, as “a core of
classical Reform Jews, weaned on the old Union Prayer Book, who
maintain the discipline of regular worship and to whom the cadence
of that liturgy is a warm balm” (Samuel E. Karff, “The Rabbi as Reli-
gious Figure,” in Tanu Rabbanan: Our Rabbis Taught: Essays on the
Occasion of the Centennial of the Central Conference of American Rabbis,
ed. Joseph B. Glaser [New York: The Conference, 1990}, p. 71).

9. In the 1940s, Rabbi Reuben J. Magil of Harrisburg, Pa. would “greet
each member as he goes out” at the “entrancé door of the Temple”
(“The Rabbi in a Small Community,” Proceedings of the Rabbinical
Assembly 49 [1949], p. 171).

10. Although I did not witness any rabbi wearing something analogous
to the priest who wears “a sweatsuit instead of a robe when saying
Mass” (Grimes, Beginnings, p. 40), some rabbis conducted Sabbath
eve services without a tie.

11. Inastudy of worship and ritual practices conducted in the early 1980s
and which I will discuss below, two researchers already noted that
the “central, fixed pulpit has been replaced or modified by more flex-
ible arrangements.” They made a connection between “fixed central
pulpits” and the absence of “warm, communal feeling” (Ronald N.
Ashkenas and Todd D. Jick, Coping With Change: The Reform Syna-
gogue and Trends in Worship [New York: Union of American Hebrew
Congregations, 1984], pp. 10 and 14).

12. ”Reportof the President of the UAHC to the Board of Trustees, South-
bury, Conn., May 30-June 1, 1975, 9, UAHC” (New York City).

13. Marshall Sklare expressed disappointment over Sabbath worship
attendance in Providence and Philadelphia in the early 1970s, but his
criterion was whether Conservative Jews attended services “once a
week or more” (Marshall Sklare, “Recent Developments in Conser-
vative Judaism,” Midstream [January 1972], pp. 13-14). A survey,
twenty years earlier, found attendance at Friday evening services
(then the “main service of the week”) at Conservative synagogues
“at an appalling disproportion with the congregational member-
ship” (National Survey United Synagogue of America, 1950, p. 10).

14. For an extended argument that concludes that my 10 percent is an
inflated figure, see Lawrence A. Hoffman, “From Common Cold to
Uncommon Healing,” CCARJ:RJQ (Spring 1994), pp. 27-28, n. 13.
Exceptions to this dominate pattern include Late Shabbat at Congre-
gation Emanu-E! in San Francisco.

15. George Gallup, Jr. and Jim Castelli, The People’s Religion: American
Faith in the 90s (New York: Macmillan, 1989), pp. 16, 30, 34.

16. These worshippers do indicate that they would give a higher priority
to an occasional play, sporting event, or concert, but that on a weekly
basis they attend cultural events on other nights and reserve Friday
evening for the temple.
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6  Jewish Living

3. The Afternoon Service @&S&.&uv
The “Ashrei,” Psalm 145 introduced by Psalms 84:5 and 144:15.
Readings for Shabbat and festivals.
Chatzi Kaddish.
The Tefillah, essentially the same as for Shacharit.

On Shabbat, the reading of the Torah is traditionally the first sec-
tion (aliyah) of the portion for the following Shabbat.

Concluding Prayers: Aleinu, Mourner’s Kaddish, Benediction.

¢

Kippah, Tallit, Tefillin

Speak to the Israelite people and instruct them to make for themselves
fringes on the corners of their garments throughout the ages . . . That
shall be your fringe; look at it and recall all of God’s commandments.
(Num. 15:38-39)

Bind [these words] as a sign upon your hand and let them serve as a
symbol on your forehead. (Deut. 6:8)

On Traditional Qbservance. For many years, one of the most character-
istic features of American Reform Jewish worship was that it did not
“look Jewish.” When assembled in their synagogues, Reform Jews by
and large did not cover their heads with a hat or a skullcap (called a
kippah or a yarmulke), nor did they don the zalliz (prayer shawl) and
tefillin (phylacteries). In Europe, to be sure, most Reform Jews contin-
ued to wear kippah and rallit, even as some Reform thinkers called for
the abandonment of these observances as outmoded vestiges of a bygone
age. In the United States, however, their absence became synonymous
with Reform practice. In 1963 it could be stated without controversy
that in Reform temples “the congregation and the rabbi worship with
uncovered head.” The tallit was reduced to a ceremonial object worn
by rabbis while leading services. Tefillin virtually disappeared. Today,
by contrast, these trends have been reversed. An increasing number of
American Reform Jews wear the kippah and the zallir, and some have
even begun to observe the practice of refillin. There are indeed few more
visible signs of a “return to tradition” within the American Reform
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synagogue than the reappearance of these items of “Jewish religious
apparel.”

How do we explain these developments, the rejection of these sym-
bols and their subsequent recovery? Although an adequate answer to
that question would require a much more detailed look at Reform Jew-
ish history than can be attempted here, it would surely point to the
shifting tides of culture and outlook in which Reform Judaism devel-
oped during the past two centuries. The movement came of age in an
era characterized by a generally negative attitude toward traditional
ritual practice, an age when liberal religious discourse was dominated
by the great themes of reason, science, and aesthetics. During this pe-
riod, enlightened believers were taught that the moral teachings of Ju-
daism were infinitely more significant than its ritual practices. The
former were the “essence” of our faith; the latter were its ceremonial
trappings, externals which at best may serve to protect the “essence” but
which at worst can distort the message of Judaism and divert our spir-
itual attention away from the things that truly matter. Proceeding from
this starting point, Reform thinkers understandably dismissed much of
traditional ceremonial law and custom as “totemism,” “fetishism,” and
“talismans,” remnants of primitive cults totally out of line with the
progressive outlook of a modern religion. The classic expression of this
attitude is undoubtedly contained in the Pitesburgh Platform, adopred
by an assembly of Reform rabbis in 1885, which served for many years
as the authoritative summary of American Reform doctrine:

We recognize in the Mosaic legislation a system of training the Jewish
people for its mission during its national life in Palestine, and to-day
we accept as binding only the moral laws, and maintain only such
ceremonies as elevate and sanctify our lives, but reject all such as are not
adapted to the views and habits of modern civilization.

We hold thar all such Mosaic and rabbinical laws as regulate diet,
priestly purity and dress originated in ages and under the influence of
ideas altogether foreign to our present mental and spiritual state. They
fail to impress the modern Jew with a spirit of priestly holiness; their
observance in our days is apt rather to.obstruct than to furcher modern
spiritual elevation.

Jewish tradition, in other words, had ceased to be self-justifying. No
longer was it sufficient to defend a religious practice on the grounds
that it was old. To survive in this era, a custom or observance would
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have to prove its meaningfulness before the bar of an enlightened and
elevated “modern civilization.”

By the middle of the twentieth century, matters had substandially
changed. A new generation of Reform rabbis pressed for a new state-
ment of religious doctrine. The Columbus Platform, adopted by the
Central Conference of American Rabbis (CCAR) in 1937, reflected the
theological stance of this new generation. Defining Judaism as “the
historical religious experience of the Jewish people,” it abandoned much
of the rationalism of its predecessor and portrayed Jewish faith in more
overtly traditional terminology. Where the Pitesburgh document had
written off the bulk of the “Mosaic legislation” as irrelevant to modern
religious life, its successor could declare that

Judaism as a way of life requires in addition to its moral and spiritual
demands, the preservation of the Sabbath, festivals and Holy Days, the
retention and development of such customs, symbols and ceremonies
as possess inspirational value, the cultivation of distinctive forms of
religious art and music and the use of Hebrew, together with the
vernacular, in our worship and instruction.

If the Columbus Platform did not entirely reverse Pittsburgh on this
point—ritual must still be “inspirational” to justify its preservation—
the rejectionist tone of the earlier platform had disappeared. Traditional
Jewish ritual had now been accepted as a legitimate aspect of religious
life even for the progressive, modern Jew. This theme was amplified in
the CCAR’s Centenary Perspective of 1976:

Judaism emphasizes action rather than creed as the primary expression
ofareligiouslife . . . The past century has taught us that the claims made
upon us may begin with our ethical obligations but they extend to many
other aspects of Jewish living, including: creating a Jewish home cen-
tered on family devotion; private prayer and public worship; daily
religivus observance; keeping the Sabbath and the holy days; celebrating
the major events of life. .. and other activities which promote the
survival of the Jewish people and enhance its existence,

These later platforms speak as they do, of course, because the rabbin-
ical bodies that issued them no longer shared the negative attirude to-
ward traditional observance of the Pittsburgh rabbis of 1885. History,
in other words, has led us to reconsider and even to reverse some of the
decisions on religious practice made by past generations of Reform Jews.
This most certainly does not mean that we reject the heritage of our
movement, let alone that we have somehow turned our backs upon

The Worship Service 9

Reform Judaism in favor of a “return to Orthodoxy.” It means rather
that we in our time have developed a way of thinking and talking about
Reform Judaism that differs in some important respects from that of
our forebears. Reform Judaism has always recognized the tendency of
Jewish practice to change over time in response to its environment. In
the past, this quality of adaptation has led to the abandonment of tra-
ditional observances which are no longer found to be meaningful as well
as to the creation of new rituals to reflect the aspirations of our time
and place. We have championed this process of change as a positive
good, a sign of Judaism’s responsiveness to the needs of each generation.
We have cited it in order to justify and defend on historical Judaic
grounds our own efforts toward religious reform. Our predecessors may
well have understood “change” as a one-way street, a progressive move-
ment away from a religion steeped in ritual toward a more rational and
enlightened conception of faith. In our own day, however,

we willingly move also in the other direction as history and the mood
of our people re-emphasize older customs . . . Nothing would, there-
fore, hinder us as Reform Jews from readopting customs once omitted
if 2 new generation finds them meaningful and useful in its practice of
Judaism. We have always understood that such customs, when adopted
by us, do not represent a divine enactment. In other words, we are
willing to change in both directions.

Many Reform Jews and their congregations have in fact chosen to
restore rituals that previous generations had eliminared. Such changes
have made it customary to speak of a “return to tradition” in Reform
Jewish life. Yet this “return” is more than just the tendency to choose
traditional over non-traditional approaches to practice. It also signifies
a sharp change in the religious discourse of the Reform movement, that
is, in the way that Reform Jews talk about issues of faith and observance.
The rhetoric of modernism has given way to that of religious and spir-
itual meaning. Reform Jews today base their religious choices not so
much upon appeals to reason, science, and aesthetics, as upon the lan-
guage of religious and spiritual meaning. “Meaning,” as we know, can
spring from any number of sources, and one of the most important of
these is tradition. True, the fact that a particular practice is “traditional”
does not guarantee that a Reform Jew will find it meaningful. Still, an
observance can be meaningful simply because it is traditional, because
it evokes the religious experience of the Jewish people through the ages,
and because we find strength in our identification with that experience.
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The “return to tradition” means that, when ncsmaosasm questions over
specific religious practices, Reform Jews are more likely today than be-
fore to ask: “Is it Jewish? Does it fit within the broad contours of Jewish
tradition as we understand it?” For this reason, appeals to tradition are
more common and more acceptable in Reform Jewish discourse now
than in generations past. .

Kippah. As noted above, praying with uncovered head was the rule
for many years in American Reform synagogues. This rule, at odds with
traditional Jewish custom, was evidently based on the prevailing stan-
dards of honor and respect in the general culture which dictated that
one remove one’s hat when inside a building and during solemn occa-
sions such as worship. In 1928, Rabbi Jacob Z. Lauterbach, a professor
at the Hebrew Union College and chair of the CCAR Responsa Com-
mittee, wrote a richly-detailed study in defense of the Reform practice,
declaring that “there is no law in the Bible or Talmud prescribing the
covering of the head for men when entering a sanctuary, when partici-
pating in the religious service, or when performing any religious cere-
mony.” The practice of covering the head is not based upon any explicit
statement in Jewish legal sources; it “is merely a custom, a minhag, that
first appeared among the Jews in Babylon” during the rabbinic period
(roughly, from the beginning of the Common Era to 500 C.E.). In
Palestine, by contrast, the sources indicate that “people would not hes-
itate entering a synagogue, reading from the Torah, and participating
in the religious service with uncovered head.” This difference in custom
made its way to medieval Europe: in Spain, which tended to follow the
Babylonian practices, authorities required that the head be covered dur-
ing prayer, while in France and Germany, which were more influenced
by Palestinian ritual traditions, there is some evidence that Jews would
pray bareheaded. Although by the thirteenth century the northern Eu-
ropeans (Ashkenazim) had begun to adopt the Spanish (Sefardic) cus-
tom, later authorities in central and eastern Europe continued to write
that the prohibition against worshiping barcheaded “has no foundation
in the Talmud.” As one of them remarked (in Lauterbach’s translation):
“There is no prohibition whatever against praying with uncovered head,
but as a matter of propriety it would seem to be good manners to cover
one’s head when standing in the presence of great men, and also during
the religious service.” From all of this, Lauterbach concluded that the
custom of praying with covered head “is merely a matter of social pro-
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priety and decorum”; since in our own culture it is considered “good
manners” to remove the hat as a sign of respect, there can be no objec-
tion to praying bareheaded. He writes:
Although in the last century the question of “hat on or hat off” was the
subject of heated disputes . . . we should know better now and be more
tolerant and more liberal towards one another. We should realize that
this matter is but a detail of custom and should not be made the issue

between Orthodox and Reform. It is a detail that is not worth fighting
about. It shouldwot separate jew from Jew.

One may quibble over Lauterbach’s interpretation of a number of his
sources. Some of them do not say precisely what he tells us that they
say, and this tends to weaken his argument somewhat. His central point
is certainly correct: Jewish law makes no absolute requirement that one
cover the head to pray, to study Torah, or to participate in other reli-
gious acts. On the other hand, his conclusion—that covering the head
“is merely a custom, a minhag’; “merely a matter of social propriety”—
hardly reflects what is at stake in this issue, for surely he was aware there
is no such thing as “mere” custom in Judaism. Much of Jewish ritual
practice is based upon custom rather than upon Toraitic commandment
or rabbinic decree, yet the tradition does not regard it as unimportant
or irrelevant for that. As the old Ashkenazic saying puts it, “the custom
of our ancestors is Torah.” Jews have always related to their customs
with intensity and seriousness. Fierce debates in Jewish religious life are
as likely to take place over matters of “mere” custom as they are over
issues of Torah law and theological doctrine. This is no less true of
Reform Judaism. Disputes over this particular custom at times took
center stage in a number of synagogues. This was because it was widely
held that bareheaded worship was an essential sign of Reform identity;
just as traditionalists asserted that one was not a “good Jew” if one
prayed bareheaded, many liberals believed that one could not be a “good
Reform Jew” and wear a hat or kippah during prayer. Lauterbach may
be right in pleading that the kippah is “not worth fighting about,” but
the fact is that Reform Jews did fight about it, raucously, for years. Many
congregations went so far as to prohibit the wearing of headcovering
during worship. Were the issue as marginal and unimportant as
Lauterbach described it, such rules would never have been made.

Nor does Lauterbach’s argument speak to the religious concerns of
many contemporary Reform Jews, who no longer find spiritual meaning
in worship conducted in accordance with a certain notion of decorum
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and solemnity, that is, a style that conforms to Western standards of
propriety and “good manners.” This is not to say that these Reform
Jews are indifferent to “good manners” or that they have turned their
backs on modern culture. It is rather that they are apt to discover a more
profound sort of meaning in precisely the kind of traditional worship
experience which previous generations rejected. These Jews have come
full circle; they want a religious service that “looks” and “feels” Jewish,

one that draws deeply upon traditional forms of worship and religious

life. It is no surprise that the kippah has reemerged in the Reform syn-

agogue. Though it may not be an absolute requirement of Jewish law,

it can serve those who wear it as an unmistakable sign of the tradition

with which they seek to identify.

Other Reform Jews continue to regard the kippah either as irrelevant
to their religious experience or reject it as a reminder of a style of obser-
vance that the movement has long since left behind. Today, therefore,
many choose to wear a kippah during worship and study, while others do
not. According to Reform doctrine, neither chojce js necessarily the bet-
ter one; both are legitimate exercises of the personal religious autonomy
that the movement holds dear. But if the movement is officially neutral
on the choice, this does not mean that the issue js a trivial one, not wor-
thy of careful thought. To wear or not to wear the kippah is no simple,
flip-the-coin choice of “hat on or hat off.” Indeed, because it partakes
deeply of the realm of symbolism, because it can serve as a concrete ex-
pression of the way in which an individual approaches Jewish prayer and
Jewish life, the decision to wear the kippah or not to wear it can be the
most serious kind of religious decisiori a Reform Jew can make. For those
concerned about building strong and vital religious communities, the
challenge is to create the kind of atmosphere in which individuals can
make these decisions freely, without being subjected to the sort of pres-
sure that says: “there is only one right answer for 2 good Reform Jew.”

Tallit and Tefillin. Gates of Prayer offers the appropriate benediction
“for those who wear the rallit”:

Barukh atah Adonai Eloheinu meleb), ha'olam asher kideshany
bemitzvotay vetzivanu lehitatef batzitzit.

Blessed are You, Adonai our God, Sovereign of the universe, who hallows
us through the mitzvor and commands us to wrap ourselves in the
fringed zalliz.
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The blessing is recited while standing, immediately prior to donning
the rallit. Then, holding the #a/liz directly in front of you with both
hands, let your right hand bring the corner of the garment around your
back to the right shoulder. If the zallit is large enough to cover the head
and most of the body, it is customary to wrap the head completely with
its right side, so that the zzitzét (the long fringes on the #allif's corners)
of that side lie across the back while the left-side fringes remain in place.
It is then draped across the shoulders, two zzizit in front and two in
the back, so that “one is surrounded by mirzvor.”

The observance of #zitzit pertains to the daylight hours. The ralliz is
therefore worn by worshipers during the morning service and not at
night. The major exception to this rule is the night of Yom Kippur (Ko/
Nidrei), when it is customary to wear white as a symbol of the purity
of our repentance. In addition, it has become customary for participants
in the Torah service and for those who lead services even at night to
wear the zallit, and this is the practice in many Reform congregations.

Women wear the za/lit on the same occasions that men do; the ra/lit
is not a specifically “male” garment. In traditional practice, women do
not wear the zallit. This is because the observance of #zitzit is a positive
commandment (mitzvar 4seh, a commandment to perform an act, as
opposed to mitzvat lo ta‘aseh, a prohibition against an act) which per-
tains to a particular time (daylight), and women are said to be exempt
fromall such obligations. “Exempt” means that, technically, women are
not forbidden to wear rzizit if they so choose. In practice, however, it
was considered a sign of arrogance and an unsuitable display of piety
for women to petform this mitzvah, and “we do not allow women to
wear the zallit.” Reform Judaism rejects the logic which draws any ritual
distinctions between women and men, and with regard to this particular
ritual we certainly do not think it arrogant for any Jew to choose to
wear the zalliz at its appropriate time.

Gates of Prayer also provides the benedictions “for those who wear ze-
fillin.” After donning the.zallit, fix the tefillah shel yad (the box for the
arm) upon the bicep of your weaker arm (i.e., the lefr arm of a right-
handed person, and the right arm of a left-handed person) and recite:

Barukh atah Adonai Elobeinu melekh ha‘olam asher kideshanu

bemitzvotay vetzivanu lehaniach tefillin.

Blessed are You, Adonai our God, Sovereign of the universe, who
hallows us through the mitzvor and commands us to wear refillin.
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Tighten the loop around the upper arm and then wrap the retzu ‘2b (the
strap) seven times around the arm between the elbow and the wrist.
Place the tefillah shel rosh (the headpiece) upon the head at a point
slightly above the original hairline. Then say:

Barukbh atah Adonai Elobeinu melekh ha‘olam asher hideshany
bemirzvotav vetzivanu ‘al mitzvat tefillin.

... and commands us concerning the mitzvab of tefillin.
Barukh shem kevod malkhuto le‘olam va'ed

Blessed is God’s glorious realm forever.

The straps of the shel rosh should extend downward in front of you. At
this point, wrap the rezzu'ah of the shel yad three times around your
middle finger, twice below the knuckle, once around the middle joint,
and recite Hosea 2:21-22 (“I will betroth you to Me forever . .. ).
Wrap the remainder around the palm, with the end of the strap snugly
tucked in.

The refillin are square-shaped leather boxes containing parchments
upon which are written the following sections of the Torah: Exodus
13:1-10; Exodus 13:11-16; Deuteronomy 6:4-9 (Shema and
ve'ahavta); and Deuteronomy 11:13-21. Each of these sections men-
tions the “sign,” “symbol,” or “memorial” that one is to place upon the
hand or the forehead, references that tradition interprets as sefillin.
Taken together, they call to mind many of the foundations of Jewish
faith: God’s unity, sovereignty over our lives, and mighty works of
redemption in Jewish history. Thus, the wearing of the refillin upon the
head and on the arm in the direction of the heart can be understood as
a concrete demonstration of our resolve to direct both head and heart
toward the service of God. The shel rosh contains four compartments;
each of the Torah sections is written on a separate piece of parchment
and is inserted into one of the compartments. For the shel yad, which
is made up of a single compartment, the Torah sections are written on
a single piece of parchment.

Tefillin are not worn at night. Nor are they worn on Shabbat and
festivals, that is, the first and last days of Pesach, the first day of Sukkort,
Shemini Atzeret/Simchat Torah, and Shavuot. The reason is that refillin
are referred to as “a sign upon the hand” (Deut. 6:8) while Shabbat and
festivals are themselves a sign of the eternal covenant between God and
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Israel; since these special days are filled with visible evidence of our
relationship to God, we need not display another sign upon our hands
and heads. There is a dispute concerning chol hamo‘ed, the intermediate
days of Pesach and Sukkot. Some say that these days are themselves
visible “signs” of the covenant, in that we eat marzah or dwell in the
sukkab and therefore, tefillin should not be worn. Others say that since
the Torah does not prohibit work on the intermediate days, they are
not “signs” and we should put on zefillin. The Sefardic rite follows the
first of these vo&aow& while many Ashkenazim adopt the latter.

Prayer in the Vernacular

From its early days in Europe, the Reform movement conducted much
of its worship service in the native language of the congregation. The
use of the vernacular, to be sure, was not unprecedented in Jewish
liturgical practice. But public worship, particularly the recitation of the
Shema and the Tefillah, had been conducted in Hebrew from time im-
memorial. The substitution of translations for these and other sections
of the liturgy therefore marked a radical break with ancestral custom.
For this reason, vernacular prayer quickly became one of the sharpest
points of contention between the reformers and their opponents.

The reformers defended their innovation on grounds of religious
principle and of halakhah. As a matter of principle, the change to ver-
nacular prayer seemed an obvious necessity. If prayer is to be a service
of the heart, it seemed only natural that the liturgy be performed in a
language that the worshipers understood and in which they could ex-
press their innermost thoughts and feelings. This was true, it was ar-
gued, not only for those worshipers unlearned in Hebrew, but also for
those who had studied it, because a second language;, no matter how
well one knows it, remains an acquired, artificial mode of speech. As
for the halakhah, the reformers noted that the Talmud and the halakhic
literature explicitly permit one to recite the Shema and the Tefillah “in
any language” and that according to some authorities it is preferable to
pray in a language one understands if one does not know Hebrew. In
the view of the reformers, the legal sources reinforced the basic convic-
tion that the essence of prayer is understanding. One must know what
one is reading; one must be able to say what one means to say before
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God. To require that people pray in a language they do not know is to
defeat the very purpose of worship.

- The Orthodox critique of vernacular prayer took several lines of at-
tack. First of all, the reformers were criticized for abandoning ancestral
minhag, or custom. As we saw in our discussion of the kippah, custom
is a potent force in the shaping of Jewish practice. This was always true,
but the new “Orthodox” Judaism which rose in response to the Reform
movement went much farther than did previous generations in its de-
votion to minhag. In the Orthodox view, all of the tradition, custom no
less than the law of the Torah or the decree of the talmudic rabbis,
possessed an equal measure of authority. All of the tradition was to be
regarded as sacred and had to be preserved in its entirety. Since public
prayer had long been conducted in Hebrew, that practice was a sancti-
fied minhag which could not be altered, even if formal Jewish law allows
prayer to be recited in the vernacular. Second, it was argued that the
reformers wished to pray in the vernacular tongue because that js how
their Gentile neighbors conducted their worship services. As such, this
violated the biblical prohibition against adopting “the statutes of the
nations,” of imitating Gentile religious practices. This argument fails,
however, because halakhic authorities have generally restricted this rule

“to those practices adopted solely out of a desire to imitate the Gentiles;
“practices which reflect legitimate purposes . . . are not covered by the
prohibition.” Reform Jews believe thar the use of the vernacular
strengthens the worship experience and thus counts as a “legitimare
purpose.” Finally, opponents of reform noted that both the Shema and
the -Tefillah are texts whose wording is fixed by biblical or rabbinic
authors. To render them into any other language requires a translation
of the ultimate precision, one thar captures the exact sense of the orig-
inal Hebrew. This, by definition, is impossible, since every _m:m:mma is
unique in its nuances, character, and shades of meaning. A translation
of the prayer cannot substitute for the prayer itself. If the Aalakbah
apparently permits one to recite the Shema or T efillab in any language,
this must apply only to unusual or emergency situations as, for example,
when one needs to pray but does not have a prayer book at hand. But
surely this permit cannot apply to the worship service ofa congregation;
such worship must consist of the recitation of the actual prayer texts in
their original Hebrew language. The reformers responded that however
imaginative and intriguing this argument might be, the halakhic sources
contain no trace of it. In this case, pethaps ironically, the Orthodox
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utilized a “creative” interpretation of the talmudic texts in order to
defend traditional practice, while the reformers justified their innova-
tion with a more conservative reading of those texts, whose plain sense
permits the worshiper to pray in any language. .

While the early reformers introduced the practice of vernacular
prayer, Hebrew never totally disappeared from Reform liturgy. The last
several decades, in fact, have witnessed a reverse trend. The “return to
tradition” and the acceptance of Zionism within the movement have
combined to spark something of a Hebrew renaissance in Hr.m synago-
gue. In part, this renaissance reflects the movement’s noBE_mBn:a to
Hebrew as a medium of Jewish expression. Thus, “it is a mitzvab to
learn and teach the Hebrew language.” In terms of quantity, the amount
of Hebrew used in the worship services of North American Reform
congregations has dramatically increased. In terms of @:m_.:vr the struc-
ture and content of Gates of Prayer reveal a deep commitment to the
importance of the Hebrew language in the liturgy of the movement.
The prayer book’s “bilateral symmetry”—Hebrew as well as English
title, Hebrew as well as English subrtitles, the availability of a “Hebrew
binding” (a book opening from the right cover rather than from the
left)—along with its wide-ranging selection of Hebrew sources suggests
that the book’s Hebrew sources “have as much claim to our attention
as do the English translations and paraphrases.” Hebrew has thus at-
tained the status of equal partnership with the vernacular as a _w:mcmma
of Reform Jewish worship. If Hebrew prayer texts were once viewed as
a hindrance to spiritual devotion, today’s Reform Jews find in ﬂr.n He-
brew language a source of religious strength, an nmmgn.mm_ expression of

identity for a generation that wishes to affirm its Jewishness in its ex-

perience of public prayer.

Music

Like vernacular prayer, the use of instrumental music at worship services
was one of the first innovations introduced by the European reformers
in the early nineteenth century. And like vernacular prayer, this reform
touched off a storm of opposition from the rabbinic leaders of whar
would become “Orthodox Judaism.” Their opposition centered around
three key elements. First, halakhah forbids the playing of musical in-
struments on Shabbat and festivals. Second, even on weekdays we do
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not allow instrumental music into synagogue worship, for music is an
expression of gladness while we are still in mourning over the destruc-
tion of the Temple. Third, since the musical instrument of choice was
almost invariably the organ, which was a prominent feature of Christian
worship, its introduction violated the biblical prohibition against im-
itating Gentile religious practices. The reformers rejected the halakhic
argument, and they noted that even for those who (unlike Reform Jews)
still mourn for the Temple, Jewish law permits the use of musical in-
struments “for purposes of mitzvak such as the celebration of a wed-
ding.” And what greater mirzvah is there than prayer? Instrumental
accompanimen., they declared, would help greatly to beautify and dig-
nify the worship service and to intensify the kavanah (devotion) of the
worshipers. The Orthodox objections certainly did not dissuade the
reformers from pursuing their course, “and in the meantime instrumen-
tal and vocal music have become a permanent part of Reform Jewish
worship.”

Jewish liturgical music stems from many sources, both sacred and
secular, highbrow and popular. Often, we can trace the origin of a
familiar synagogue melody to the folk music tradition of a surrounding
culture. The melody becomes “Jewish” due to its many years of associ-
ation with Jewish ritual use, an association which survives long after the
song’s non-Jewish roots have been forgotten. It is therefore no surprise
that the synagogue music of Reform Judaism reflects many influences:
the heritage of Eastern European musical styles followed by all Ashke-
nazic communities, the music of :522:96«:89 Germany, Amer-
ican and Israeli popular music, the music of the annual Israeli
“Chassidic Festival,” and other styles. But liturgy is art as well as history;
Reform synagogue ritual, in its music as well as jts prayer-texts, is the
product of conscious choices made by Reform communities that both
work within the liturgical tradition and attempt to expand upon it. A
community will decide to accept certain styles of music for its services
while rejecting others, just as it accepts and rejects various approaches
to liturgy and observance. A piece of music will be regarded as inappro-
priate when it is seen as destructive of the mood of sanctity we seek to
establish in our worship. At other times, music that originates in non-
religious popular culture may be deemed acceptable for use when the
community finds that it successfully serves its Jewish liturgical purpose.
Such decisions are by their nature matters of judgment, and like all
matters of judgment they can be contested and controversial, Yet given
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our desire to create a proper mood for prayer, these are judgments that
we must make. The task is to make them carefully and responsibly, with
a reverence for musical tradition that is balanced by an openness to
innovation.

Much Jewish liturgical music shares common roots with the sacred
music of other faiths. A piece of music is therefore not rejected for
synagogue use simply because it borrows from mortifs found in
non-Jewish religious music. Nor does the fact that a song is written by
a non-Jewish composer automatically render it unacceptable for Jewish
worship. However, a musical selection firmly identified with another
religion—for example, a Christian hymn-—should indeed be rejected,
both because it falls under the traditional prohibition of imitating Gen-
tile religious practices and because there are ample resources of Jewish
music which we can and ought to use in its place.

The Minyan
I'will be sanctified in the midst of the people of Israel. (Lev. 22:32)

Judaism places great emphasis upon the value of public prayer. While
the individual is entitled and encouraged to turn to God ar all times,
the tradition teaches the importance of communal worship (tefillah
betzibur), of joining one’s prayer to that of a congregation. And though
the law permits one to say the Tefillah privately, one is traditionally
encouraged to do so at the same time that the congregation recites its
prayers. The most striking sign of this emphasis is the rule that certain
sections of the liturgy are not to be recited privately by the individual
worshiper. These sections are referred to as “matters of sanctification”
(devarim shebekedushah). They include the Kedushab, the Kaddish, the
reader’s repetition of the Tefsllah, Barekhu, and the reading of the Torah
and the Hafiarah. None of these can be recited without a congregation,
that is, a minyan (quorum) of ten adult Jews (under traditional
halakhah, ten adult Jewish males).

The requirement of a minyan is consistent with the idea that Jewish
prayer is a “service of the heart” that combines fixed and formal ele-
ments with spontaneous, private ones. The formal “service” aspect of
prayer is evident in the fact that the Rabbis modeled the structure of
Jewish liturgy along the lines of the service in the ancient Temple. This
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Unit I01: Is Jud ism a Religion and/or a Peoplehood?

et The Reform ;Ap‘nro'ﬁ‘chés to Zionism/Connection to Israel

- Goals:

To trace and understand the evolving Reform Jewish positions on the question “Is

Judaism a Religion and/or a Peoplehood?” through the example of Zionism

. To explain the connection between viewing Reform Judaism as religion only with an

anti or non—-Zionikst‘approach and bétween viewing Reform Judaism as both a religion
and peoplehood with a Zidniét appr§ach

To expose students tb; the evolving Reform Zionist liturgy

To explore personalkrelationshjps w1th a) The People Israel (Am Yisrael) b) The Land
Israel (Eretz Yisrael) ahd‘c) The Stéte of Israel (Medinat Yisrael)

To expose students to the Reform Jewish Zionist organizations and youth Israel trips

1.

2.

4.

5.

Objectives: Studentskwilkl, be able to...

Explain that the majority of American Classical Reform Jews approached Judaism as
- the Religion of kAmerican Jews. Therefore they did not actively support Zionism
‘Explain that a minority of Jews including Stephen S Wise was a Zionist

After the Holocaust and the establishment of the State of Israel most Reform Jews

“fully” accepted Judaism as a religion and peoplehood,; it began supporting Israel

3. Describe the differences in Zionist liturgy between Reform siddurim (prayerbooks) and

more traditional siddurim
Define a contemporary Reform Jew’s obligations/expectations towards Israel

Identify a Reform Jewish Zionist organization and youth opportunities in Israel
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Note to Teacher: Studying Reform Jewish Zionism is one clear way to explore the effects
of the answer to, Is Judaism a religion or peoplehood? When Reform Judaism considered
itself a religion only, it did not see the need for a national homeland in Israel so it did not
support a return to Zion. As its view evolved, primarily after the Holocaust, to seeing
Judaism as both a religion and peoplehood, the Reform Jewish approach to Zionism
changed to one of support. This example is essential in understanding Reform Judaism’s
evolving definition of itself and of its attitude towards Israel.

Enduring Understandings (3 out of 6)

1. The majority of Classical Reform Jews saw Judaism as a religion, not a nation
or peoplehood. It did not support Zionism

2. Few Classical Reform rabbis were active Zionists such as Stephen S. Wise

3. After the Holocaust and the establishment of the State of Israel, Reform Judaism
officially changed its approach and now viewed Judaism as both a religion and

peoplehood. Therefore it embraced Zionism

Suggested Activities

e Read the marked excerpts from “Zionism and Israel” The Reform Judaism Reader

(provided) and Sections: Preamble, I, and II from “Reform Judaism & Zionism: A
Centenary Platform.” CCAR: Miami, 1997. Key Questions: How did Reform Jews
in the late 19" century view Judaism? As a religion? or As a peoplehood/nation?
Why? How did this view change over time? Why? How did this view affect the
Reform approach to Zionism? How and why did it evolve?

» Contact the American Jewish Archives at HUC in Cincinnati www huc.edu Request
a speech and videotape of Stephen S. Wise preaching Zionism. Key Question: What

were his reasons for supporting Zionism?
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Enduring Understanding

4. Reform Liturgists excised traditional Jewish liturgy promoting a return to Zion

and have not yet reintroduced it.

Suggested Activities

Handout the provided page marked “Translating the Prayerbook Bring us in Peace”
Have students read the Hebrew line. Tell them that this is an excerpt from the
traditional version of the prayer Ahavah Rabbah. Compare the English translations

from the siddurim listed. Note the absence of translation from Gates of Prayer 1975.

Key Question: From what you know about Reform Judaism’s stance on Zionism,
Why do you think the Reform movement removed this line of the prayer? Why do
you think it has not been reinstated? Would you want it to be reinstated? If so, which
translation would you want and why?

Design a new insert for Ahavah Rabbah, a short new prayer, or personal statement
about the state of Israel, reflecting the Reform movement’s evolving stance on Israel.
Try using them in school tefila (services) or synagogue tefila.

Handout the provided page marked “Translating the Prayerbook Sound the Great
Shofar.” Examine in Hebrew and English the prayer in the Amidah/Tefila that
begins, “Tikah B’shofar” in Artscroll (Orthodox), Sim Shalom both versions

(Conservative), and Gates of Prayer (Reform) (provided). *Note: You may want to

examine the new Reform siddur Mishkan Tefilah. This prayer traditionally calls for

an ingathering of the exile and a return to Zion (Israel). Read the different English

versions of the prayer and compare them. Key Questions: What Hebrew words are
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different between the two Hebrew versions? How has Sim Shalom and Gates of

Prayer changed its English versions? Why do you think they did? Of all four English

versions, which do you identify with? Why?

Enduring Understandings

5. Reform Jews (I) have obligations/expectations towards Israel

Suggested Activities

Brainstorm and list (potential) ways you and the class can support Israel, a) The
People Israel (Am Yisrael) b) The Land Israel (Eretz Yisrael) and c) The State of
Israel (Medinat Yisrael). Read sections IIL, IV, and V from “Reform Judaism &
Zionism: A Centenary Platform.” Compare your class list with these principles.
How and why are they similar/different? Select one potential and feasible way of
supporting Israel and have the class complete the task from start to finish. Suggested
tasks include, but are not limited to: a) writing letters of support to soldiers, peers, or
American and Israeli government officials, b) designing a community wide education
program on Israel (with or without outside presenters), c) selling Israeli products at
snack time/community events

Read weekly excerpts from the “Galilee Diary,” a web resource designed for Reform
congregational schools to teach about Israel from a personal viewpoint. The diary
belongs to Rabbi Marc Rosenstein, an educator who made Aliyah in 1990. If the
classroom has internet access, respond (each week from now on) as a class to his

weekly entry www.uahc.org/educate/galilee
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Note to teacher: Forming a personal relationship with an Israeli Reform Jew can have

a tremendous positive influence on how your students personalize their views on

Israel.

Enduring Understandings

6. Today several Reform Zionist organizations and youth trips to Israel exist

Suggested Activities

e If computers are accessible in class or at home, assign a group of students to research
one of the Reform Zionist organizations and/or youth trips to Israel. Prepare a 2-3

minutes presentation about the organization or one of the current issues it is

addressing. Possible organizations include: ARZA www.arza.org ; IMPJ (Israel

Movement for Progressive Judaism) www.reform.org.il ; IRAC (Israel Religious

Action Center) www.irac.org ; Seeking Peace, Pursuing Justice

www.uahc.org/peace . Possible Trip sites include: NFTY L’dor V’dor

www.nfty.org/travel/israel ; NFTY EIE High School in Israel www.nfty.org/eie

¢ Invite a local staff or lay representative of a Reform Zionist organization from the list

above or Israel youth trip to speak to the class.
* Invite a passionate alumnus of a Reform youth trip to Israel to speak with the class

* If both of the above are not feasible or you want more exposure to Israel trips, call the

NFTY office (212) 650-4073 and request a videotape of its Israel trip.
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Memorable Moments

e Class project on Israel for the community (as listed above)

* Visit with ARZA representative or alumnus of NFTY trip
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Reform Judaism & Zionism: A Centenary Platform

ACCEPTED BY THE CENTRAL CONFERENCE OF AMERICAN RABBIS
June 24, 1997
Miami, Florida

PREAMBLE:

In recognition of the centenary of the first World Zionist Congress (August 29, 1897), the Central Conference of
American Rabbis hereby issues its first platform dedicated exclusively to the relationship between Reform Judaism and
Zionism.

In 1885 the framers of the Pittsburgh Platform of Reform Judaism declared that they no longer expected Jews to return
to a national homeland in Palestine. The Platform's authors proclaimed: "We consider ourselves no longer a nation, but
a religious community, and, therefore, expect neither a return to Palestine...nor the restoration of any of the laws
concerning the Jewish state."

By 1937 the CCAR had reversed its stand on Jewish peoplehood, and declared in its "Columbus Platform" that
"Judaism is the soul of which Israel [the people] is the body.” The document further states: "We affirm the obligation of
all Jewry to aid in its [Palestine's] up-building as a Jewish homeland by endeavoring to make it not only a haven of
refuge for the oppressed but also a center of Jewish culture and spiritual life." This affirmation of Jewish peoplehood
Was accompanied by a reaffirmation of Reform Judaism's universal message: "We regard it as our historic task to
operate with all men in the establishment of the kingdom of God, of universal brotherhood, justice, truth and peace
it earth. This is our Messianic goal."

The CCAR returned again to the question of Zionism in 1976, asserting in its "Centenary Perspective": "We are bound
to...the newly reborn State of Israel by innumerable religious and ethnic ties....We have both a stake and a
responsibility in building the State of Israel, assuring its security and defining its Jewish character.” The "Centenary
Perspective" also affirmed the legitimacy of the Diaspora and the historic universalism of Reform Judaism: "The State
of Israel and the diaspora, in fruitful dialogue, can show how a people transcends nationalism even as it affirms it,
thereby setting an example for humanity, which remains largely concerned with dangerously parochial goals.” Here
again, the CCAR embraced Zionism as a means of fulfilling its universal vision and its opposition to narrow nationalism.

A century after Theodor Herz! called for the creation of a modern Jewish state and nearly fifty years since the State of
Israel joined the family of modern nations, the fundamental issues addressed in the previous CCAR pronouncements
continue to challenge us, making this a fitting time to re-examine and redefine the ideological and spiritual bonds that
connect Am Yisrael [the People of Israel] to Eretz Yisrael [the Land of Israel] and to Medinat Yisrael [the State of Israel].
The CCAR affirms through this Platform those principles which will guide Reform Judaism into the 21st century.

I. Judaism: A Religion and a People

The restoration of Am Yisrae/to its ancestral homeland after nearly two thousand years of statelessness and
powerlessness represents ap historic triumph of the Jewish people, providing a physical refuge, the possibility of
religious and cultural renewal on its own soil, and the realization of God's promise to Abraham: "to your offspring |
assign this land" . From that distant moment until today, the intense love between Am Yisrae/and Eretz Yisrael has not
subsided.

‘M= believe that the eternal covenant established at Sinai ordained a unique religious purpose for Am Yisrael. Medinat
rael , the Jewish State, is therefore unlike all other states. Its obligation is to strive towards the attainment of the
2wish people's highest moral ideals to be a mamiechet kohanim [a kingdom of priests], a goy kadosh [a holy people],

and /or goyim [a light unto the nations).
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Il. From Degradation to Sovereignty

ring two millennia of dispersion and persecution, Am Yisrael never abandoned hope for the rebirth of a national
lome in Eretz Yisrael. The Shoah [Holocaust] intensified our resolve to affirm life and pursue the Zionist dream of a
return to Eretz Yisrael. Even as we mourned for the loss of one-third of our people, we witnessed the miraculous rebirth
of Medinat Yisrael, the Jewish people’s supreme creation in our age.

Centuries of Jewish persecution, cuiminating in the Shoah, demonstrated the risks of powerlessness. We, therefore,
affirm Am Yisraels reassertion of national sovereignty, but we urge that it be used to create the kind of society in which
full civil, human, and religious rights exist for all its citizens. Ultimately, Medinat Yisrael will be judged not on its military
might but on its character.

While we view Eretz Yisrael as sacred, the sanctity of Jewish life takes precedence over the sanctity of Jewish land.
1. Our Relationship to the State of Israel

Even as Medinat Yisrael serves uniquely as the spiritual and cultural focal point of world Jewry, Israeli and Diaspora
Jewry are inter-dependent, responsible for one another, and partners in the shaping of Jewish destiny. Each kehilla
[Jewish community], though autonomous and self-regulating, shares responsibility for the fate of Jews everywhere. By
deepening the social, spiritual, and intellectual relationship among the kehillot worldwide, we can revitalize Judaism
both in Israel and the Diaspora.

IV. Our Obligations to Israel

To help promote the security of Medinat Yisrae/ and ensure the welfare of its citizens, we pledge continued political
support and financial assistance.

ognizing that knowledge of Hebrew is indispensable both in the study of Judaism and in fostering solidarity
etween Israeli and Diaspora Jews, we commit ourselves to intensifying Hebrew instruction in all Reform institutions.
Hebrew, the language of our sacred texts and prayers, is a symbol of the revitalization of Am Yisrae/.

To enhance appreciation of Jewish peoplehood and promote a deeper understanding of Israel, we resolve to
implement educational programs and religious practices that reflect and reinforce the bond between Reform Judaism
and Zionism.

To deepen awareness of Israel and strengthen Jewish identity, we call upon all Reform Jews, adults and youths, to
study in, and make regular visits to, Israel.

While affirming the authenticity and necessity of a creative and vibrant Diaspora Jewry, we encourage aliyah
[[mmigration] to Israel in pursuance of the precept of yishuv Eretz Yisrael [settling the Land of Israel]. While Jews can
live Torah-centered fives in the Diaspora, only in Medinat Yisrael do they bear the primary responsibility for the
governance of society, and thus may realize the full potential of their individual and communal religious strivings.

Confident that Reform Judaism's synthesis of tradition and modernity and its historic commitment to tikkun olam
[repairing the world], can make a unique and positive contribution to the Jewish state, we resolve to intensify our efforts
to inform and educate Israelis about the values of Reform Judaism. We call upon Reform Jews everywhere to dedicate
their energies and resources to the strengthening of an indigenous Progressive Judaism in Medinat Yisrael.

V. Israel's Obligations to the Diaspora

Medinat Yisrae/ exists not only for the benefit of its citizens but also to defend the physical security and spiritual integrity
of the Jewish people. Realizing that Am Yisrael consists of a coalition of different, sometimes conflicting, religious
pretations, the Jewish people will be best served when Medinat Yisraelis constituted as a pluralistic, democratic
ety. Therefore we seek a Jewish state in which no religious interpretation of Judaism takes legal precedence over
.nother.
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VI. Redemption

2 believe that the renewal and perpetuation of Jewish national life in Eretz Yisraelis a necessary condition for the
ealization of the physical and spiritual redemption of the Jewish people and of all humanity. While that day of
redemption remains but a distant yearning, we express the fervent hope that Medinat Yisrael, living in peace with its
neighbors, will hasten the redemption of Am Yisrael, and the fulfillment of our messianic dream of universal peace
under the sovereignty of God.

The achievements of modern Zionism in the creation of the State of Israel, in reviving the Hebrew language, in
absorbing millions of immigrants, in transforming desolate wastes into blooming forests and fields, in generating a
thriving new economy and society, are an unparalleled triumph of the Jewish spirit.

We stand firm in our love of Zion. We resolve to work for the day when waves of Jewish pride and confidence will infuse
every Jewish heart, in fulfillment of the promise: When God restores the fortunes of Zion we shall be like dreamers. Our
mouths will fill with laughter and our tongues with songs of joy. Then shall they say among the nations God has done
great things for them.

Submitted by CCAR Tripartite Zionist Platform Committee:

Rabbi Ammiel Hirsch - Chair - (See his introductory comments)

CCAR Representatives:
Rabbi Stanley Davids
Rabbi Dow Marmur
Rabbi Sheldon Zimmerman

JUC-JIR Representatives:

Dr. Susan Einbinder

Rabbi Ezra Spicehandler
Rabbi Gary Zola

Dr. Michael Meyer - alternate

UAHC Representatives:
Constance Kreshtool
Norman Schwartz
Rabbi Eric Yoffie

Additional Representatives:
Dr. Leon Jick
Rabbi Norman Patz

The Committee gratefully acknowledges the significant contributions of:
Aron Hirt-Manheimer - Drafter and Editor
Rabbi Harvey Fields - Drafter
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TRANSLATING THE PRAYERBOOK
"Bring us in peace’
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ARTSCROLL 1984
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RAB ASSEMBLY 1946

O bring us home in peace

Bring us in peacefulness

O gather us home in peace

from the four comers from the four corners from the four comers
of the earth of the earth of the earth
and make us walk and lead us with and restore us
upright to our land upright pride to our land triumphantly to our hemeland
GATES OF PRAYER 1975 RECONSTRUCTION 48 RECONSTRUCTION 1965
ISRAEL INDEPEND. HH N§ABBATH
’A -

O bring the homeless - ‘\}1{0“‘“ O bring us in peace

of our peple -

in peace from the four comers from the four comers

of the earth of the earth

and enable them to march and enable us to march

erect into our land erect mto our land.
MEDIA JUDAICA 1951 UNITED SYN. 1956 " BOXER 1957
O bring us in peace O bring us in peace Gather Thou the homeless

of our people

from the four comers from the four corners from the four corners
of the earth of the earth of the earth
and lead the homeless and lead the homeless and lead them in dignity
of our people of our people and in peace
triumphantly to our land triumphantly to our land to our holy land.

RAB ASSEMBLY 1961

' SIM SHALOM 1985

O bring us safely O bring us in peace
from the corners from the four corners
of the earth of the earth

and lead us in dignity and lead the homeless

to our holy land.

triumphantly to our land




TRANSLATING THE PRAYERBOOK
"Sound the Great Shofar'

Consernvative,

Orth/Cons. Helbrew

SIM SHALOM 19892 Drthede X

NN 2973 19i1va ypn

Sound the great shofar Artscroll 1988
to herald our freedom }iopnd ;(lhebgreat shofar }tl‘or our frq;:dom . APII93 Pap 01 RY
raise high the banner Galtie the tann:}: to gather our exiles an
to gather our exiles. ather us together :
= From the four corners of the earth. T2 33

Gather us together Blessed are You, Hashem,
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who gathers the dispersed
of His people Israel.
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SIM SHALOM 1985

Sound the great shofar
to herald our freedom

Gates of Prayer 1975

Refocmn Hebrew
Gates of Prayer 1975

raise high the banner
to gather all exiles.

Sound the grewat homn
to proclaim freedom
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Gather the dispersed

inspire us to strive for the
liberation of the oppressed,
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from the ends of the earth.

and let the song of liberty
be heard
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Praised are you

in the four comers of the earth
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who gathers our dispersed.

Blessed is the Lord
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Redeemer of the oppressed.
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Sound the great shofar to proclaim freedom, raise high the

We praise You, O God, Redeemer of the oppressed.

banner of liberation for the oppressed, and let the song of liberty
be heard in the four corners of the earth.
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Arza Homepage & Mission Statement www.arza.org

Galilee Diary Excerpts www.uahc.educate/galilee

Israel Movement for Progressive Judaism Homepage www.reform.org.il

Israel Religious Action Center Homepage www.irac.org

'NFTY‘High’Scho‘bl in’IVSr‘ael Homepage www.nfty org/eie

;NFTYL’dOr V’kdor;Honiepage‘www.nftyorg/trave]‘israel

Seeking Peace, Pursuing Justice Homepage www uahc. org/peace
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Who We Are
Take Action
Contribute
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Publications
Israel

Links

Volunteer

http://arza.org//

Page 1 of 2

WELCOME TO OUR NEW W

The mission of ARZA/WORLD UNIO
America is to further the development
Judaism in Israel and throughout the
ARZA/WORLD UNION, North R g
America strives to strengthen
Jewish communities by
encouraging Jewish solidarity,
promoting religious pluralism and
furthering Zionism.

ARZA/WORLD UNION, North
America is working to strengthen
the relationship of North American
Reform Jews with Progressive
Jewish communities in Israel and
throughout the world and to
educate and inform our &
constituency on relevant matters of
Jewish importance. ARZA/WORLD
UNION, North America is the
representative of the World Union 7
for Progressive Judaism and an
affiliate of the Union of American ,1_

Hebrew Congregations.

IMPORTANT INFORMATI

04/04/2003
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Home

Who We Are
Take Action
Contribute
Join Now/Membership
Congregations
Rabbi's Corner
Events
Publications
Israel

Links

Volunteer

Sign up for our updates

!name@youraddress.com

~ Submit I

MISSION STATEMENT

ARZA/WORLD UNION, North America is the official representative of the A
community for all issues pertaining to Israel, Zionism and Reform Judaism
of ARZA/WORLD UNION, North America is to further the development of
Israel, the former Soviet Union and throughout the world by supporting the
and activities of the World Union for Progressive Judaism. ARZA/WORLD
strives to strengthen the relationship of North American Reform Jews wi
communities in Israel, the former Soviet Union and throughout the world,
solidarity, promoting religious pluralism and furthering Zionism.

As an affiliate of the Union of American Hebrew Congregations (the umbrell
Reform congregations in North America) and the representative in North Am
Union for Progressive Judaism, ARZA/WORLD UNION, North America repres
million North American Jews in over 900 Reform synagogues.

ARZA/WORLD UNION, North America is committed to seeking the acceptanc
pluralism in Israel and around the world. It encourages the State of Israel t
human and religious rights to all its citizens, thus enriching Israel as a mode

WORLD UNION, North America educates Reform Jews on the principles and
Progressive Judaism. It communicates its message through the World Refor
provides regular information on Reform Judaism in Israel, the former Soviet
throughout the world. ARZA/WORLD UNION, North America organizes missi
to meet with American government officials and Jewish activists to promote
of religious pluralism and Reform Judaism. ARZA/WORLD UNION, North A
rabbinic missions to the Middle East, providing an opportunity for Reform ra
both Israeli and Middle Eastern policy makers.

hitp://arza.org/display.cfm?id=271&Sub=302 04/04/2003
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Aoat the Authon

Marc Rosenstein grew up in Highland
Park, IL, at North Shore Congregation
Israel. His first visit to Israel was as a
high school student in the first exchan
of the Eisendrath International Exchan
(EIE) program in 1962. He was ordain
o at HUC-JIR in 1975, and then served a
8l assistant rabbi at Community

=¥ Synagogue, in Port Washington, NY.
Rabbi Rosenstein was a teacher and a
a principal at the Solomon Schechter Secondary School i
Skokie, IL. He also served as the principal at Akiba Hebre
Academy in Lower Merion, PA.

gatdec
DIARY

In 1990, he made aliyah, moving to Moshav Shorashim, a
small community in the central Galilee, founded in the ear
1980's by a group of young American immigrants. He is
presently the director of the Makom ba-Galil, a seminar
center at Shorashim, which engages in programmmg that
fosters pluralism and coexistence. Marc is married to Ta
(originally from Waukegan, IL), who is a speech clinician
working with handicapped infants and children. They hav
three children; Josh, llana, and Lev.

Email correspondence regarding "Galilee Diary" entries
should be sent to Marc at hamakom@galilan.com.

Back to Galilee Home Page

Copyright © 2003, Union of American Hebrew
Congregations

http://uahc.org/educate/galilee/bio.shtml 04/04/2003
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Purpase

The Galilee Diary is designed especially for Reform
- congregational schools to teach about Israel, by means o
Gatilet - more personal viewpoint. Rather than limit our teaching
RL about Israel to crises or the "victimization" of Reform Jew
DIARY there, this diary offers an alternative perspective — person
and direct.

You may consider the following options for use in your
school:

1. Devote 5 minutes of each class session to read and
respond to the weekly diary entry.

2. Compare news reports with the diary entries.

3

. Have students respond to Marc Rosenstein’s entries
with comments and questions. (Please feel free to

email responses to Marc at, hamakom@galilan.com.
4. Copy the Galilee Diary entries for your school’s facul
to use at their discretion.

The Galilee Diary is a deliberate attempt to humanize and
normalize our teachings about Israel. It is precisely when
is difficult to understand Israel that Jews have a
responsibility to love Israel.

Diary entries are written by Marc Rosenstein, an educator
who made aliyah with his family in 1990.

We appreciate your candid feedback. Please email us wit
your comments at educate@uahc.org

Back to Galilee Home Page

Copyright © 2003, Union of American Hebrew
Congregations

http://uahc.org/educate/galilee/purpose.shtml 04/04/2003
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March 2, 2003

Marc Rosenstein

" UNION OF

5}'“&?& This morning when | walked the dog, we encountered a

DIARY donkey standing next to the garbage dumpster. Just

: ~standing there, calmly, as if someone had parked him the
The dog seemed uninterested, and half an hour later, the
donkey had disappeared. He has been making appearan
around the moshav for over a week; he turns up munchin
someone's flowers; they chase him away and call the co
animal warden, and nothing happens until the next
sighting...

Saturday, there were two cows grazing among the weeds
just behind our vegetable patch. In this season of lush
growth, the Arab cowherds from the neighboring village t
their herds out in the morning to enjoy the vegetation on t
hillsides, and call them back together at sunset. We have
gotten accustomed to their incursions into Shorashim, wh
are actually most annoying, as one hoofprint in the soft m
is enough to decimate half of our garden, and the cows'
leavings on lawns and paths are rather a nuisance. It see
that there is no way to keep them out, short of installing a
cowproof barrier at the moshav gate, and improving and
maintaining the perimeter fence. Since nothing is simple i
this country, we find ourselves wondering if it is purely
accidental that the cows wander into Shorashim - or if th
is a political statement here (by the owners, not the cows
something like, "we grazed our herds on this hill for
generations before you arrived, and we don't intend to st
now..."

When we arrived here 13 years ago, the foxes that lived
among the rocks carried rabies, and were responsible for
epidemic that coincided with the First (?) Gulf War, no sm
inconvenience. Since then, they have all been vaccinate
eating bait laced with oral vaccine. We see them
occasionally crossing the entrance road at dawn or dusk:
apparently they have gotten at least partially domesticate
drawn closer to the moshav by the ready availability of fo

http://uahc.org/educate/galilee/entries/ed_118.shtml 04/04/2003
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around the garbage dumpsters, so they do not stay as fa
out of sight as they used to.

The mongooses, on the other hand, seem to have
disappeared. For our first few years, we often saw them
rooting in the compost heap; and when our daughter kept
her horse on the moshav, they would appear on the rock
around the stable, preying on the mice hanging around th
grain bin. Long, gray, and cute, they looked like oversize
ferrets. We miss seeing them. | suspect the proliferation
dogs, cats, and paving drove them away.

When Shorashim was established in the mid-80s, one of
founders was a landscape architect. He planned the
landscaping of the whole community, and executed his pl
over a period of ten years. The results are with us every
day: we live in a botanical garden. Aside from the tranquil
and the beauty of the setting, and the microclimate the
plantings create, the birds love it here. Especially
noteworthy are the numerous hummingbirds that we ofte
watch hovering outside our office window.

In this, the rainy season, there are always frogs hopping
across the sidewalks at night. The other members of the
lower orders of fauna prefer warm, dry weather: for
example, just before the rainy season started this fall, we
encountered a large yellow scorpion in the kitchen sink
when we came down in the morning. Where had he com
from? How had he gotten up onto the counter considerin
that he couldn't climb out of the sink? The mysterious Mi
East. Yellow scorpions are the more poisonous kind. Qur
daughter, of course wouldn't hear of harming it, so we set
free in the wild, as we had the little brightly colored non-
poisonous snake that | met on the stairs coming down fro
the bedrooms to the living room. We meet a scorpion in t
house, usually the less scary black ones, about once a y
and perhaps slightly more often the large, yellow, thorou
disgusting poisonous centipedes (6-8 inches long), which
move quickly and are harder to catch.

The good news is that the mosquitoes that plagued us fo
years have all but disappeared with the containment of th
sewage that used to flow through the dry riverbed in the
Hilazon valley below us.

Ah, Nature!

http://uahc.org/educate/galilee/entries/ed _118.shtml 04/04/2003
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SIGN UP for

JUSTICE is the Reform S22 IS
, . e-mail
Movement's campaign to educate
updates!

and mobilize North American
Jewry to support peace efforts  email address
and social justice causes in

Israel. full name
*ACTION ALERT: Support T Ty I
Israeli Aid Package

Action Alert, March 25, 2003 re
We are

sReform Jewish Leader interested in
Applauds White House Efforts YOUur
to Advance Middle East Peace COmMments on

Press Release, March 14, 2003w« this Web site.
Please take a

*Reform Jewish Leader few moments
Movement Urges President to fill out our
Bush to Grant Supplemental feedback
Aid to Israel form.

Press Release, March 5, 2003 rew

sl etter to PM Sharon on his . v
reelection

By Rabbi Eric H. Yoffie, President

of UAHC, February 13, 2003 rew

eSilence is Alienation
Jerusalem Post Op-ed by Rabbi
David Saperstein and Mark
Pelavin, February 25, 2003 new

http://uahc.org/peace/ 04/04/2003



NFTY.org | North American Federation of Temple Youth

NTY

,home whats nfty nfty&you regzons
EtSENDRATH

ez ligh School i Israel

vf

Download
Registration
Materials:
EIE Program
Catalog
EIE Application

All downloaded files require
the Adobe Acrobat Reader
plug-in or application for
viewing. This software is
available free from Adobe.

ANGD oS

For additional
information, please
send an e-mail to
nfty-eie@uahc.org or
call 212-650-4073.

http://www.nfty.org/eie/index.htmi

Page 1 of 7

North American Federation
of Temple Youth

An affillate of the Unlon of American Hebrew Congregations

nfty alumni « kutz ca

resources ilrakvél“programisfé kutz camp

Since 1961, NFTY's elite academic and leadership
semester in Israel, fully accredited by high schoo
across North America.

Outstanding high school students spend a challengin
semester (fall or spring), based in Jerusalem, immers
the culture and history of Israel and the Jewish peopl
NFTY's'English speaking faculty offer a wide range o
American High School courses to meet virtually ever
students' academic course requirements. Two gener
of "EIE" program alumni have become leaders of Je
communities across the globe. No other program in |
offers so much to the dedicated student.

Forty Years of Excellence

Since 1961, over a thousand exceptional high school
sophomores, juniors and seniors have spent an
unforgettable semester immersed in the culture and
of Israel. This experience has had a profound effect
lives of participants, many of whom are leaders of No
American Jewish communities. The NFTY High Scho
Israel has, as the decades pass, evolved into an
exceptional living and learning experience, respondin
the needs and expectations of participants, parents a
home high schools.

No other program in Israel offers so much to the dedi
student:

o Celebration of Reform Judaism and progress
Jewish life in Israel.

o Israeli Family Living - Jerusalem.

e Campus Living - NFTY High School Campus
Jerusalem.

e Program filled with Reform values and ideas.
04/04/2003
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o Intense course in the History of the Jewish P
- Israel, integrated with challenging field trip
throughout Israel.

Pioneering Experience on Kibbutz.

Fully Accredited by North American High Sc
Hebrew Ulpan.

“Gadna”: - Army Experience, Negev Desert a
“Sea to Sea” expeditions.

o The Modern Jewish Experience - a course of

exploring the critical issues facing Israel and
Jewish people.

o Week long Prague-Poland Pilgrimage

Quality Academics and High School Credits

The key to the success of the NFTY High School in |

the special relationship that exists between NFTY an
Department of Education of the Jewish Agency for Is
The NFTY High School in Israel is accredited by the

States Association of Colleges & Schools and is reco
by the Ministry of Education in Israel. The NFTY High
School in Israel is under the careful supervision of N

full time Rabbinic staff in Israel.

For any overseas high school semester to succeed, t
confidence and cooperation of participants, parents a
home high schools is required. Students must be ass
that, upon returning home, they can easily be reinteg
into their home high school academic program witho

concern for falling behind in their course of study.

The NFTY High School in Israel assures academic
accomplishment and the full accreditation of the cour
study in Israel by the student’'s home high school.

Students receive home high school credit for:

1. All Israel-Jewish History related courses (Hebre
Ulpan and the Core Curriculum - The Study of A
and Modern Israel).

2. Personalized instruction in small general studies
classes to ensure that students are current with
being done in their home high schools.
Students register for 3-5 general studies course
NFTY submits a detailed curriculum for each ge

http://www.nfty.org/eie/index.htm! 04/04/2003
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studies course to the high school for its approval
broad range of courses (including Honors and A
offered to guarantee that almost any qualified st
can participate on the NFTY High School in Isra

3. While in Israel, students may take the PSAT, SA
SAT ll, ACT or AP exams. NFTY offers a specia
“mini” course to help prepare students for the S
exam.

How Can Families Afford the NFTY High School i
Israel?

Scholarship assistance is available from a variety of
sources:

UAHC Congregations.

Local Jewish Federations-Bureaus of Jewish
Education.

Many Federations provide special scholarships for st
programs in Israel.

NFTY has a liberal scholarship fund for the NFTY
School in Israel - Eisendrath International Exchan
Program. Please request a scholarship applicatio

Who Participates in the NFTY High School in Isra

¢ Entering High School Sophomores, Juniors and
Seniors.

e Bright, capable Jewish young people who have
achieved a high level of academic success at sc

e Personal qualities of leadership that have earne
the respect of both peers and adults.

o Self-confidence, self-reliance, emotional maturit
an ability to establish warm, friendly relationship
diverse kinds of people in new surroundings.

e Active involvement in Reform congregations, reli
schools, youth groups, and camps.

e Good physical health.

The Goals of the NFTY High School in Israel

e To learn more about and strengthen one’s feelin
towards Judaism, Jewish History and the Jewish
people.

e To build Jewish self esteem and enhance perso
Reform Jewish identity.

http://www.nfty.org/eie/index.html 04/04/2003
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¢ To learn more about and better appreciate Israel
Zionism, and Progressive Judaism in Israel.

e To learn as much Hebrew as possible.

o To widen one’s horizons through living in a differ
culture.

¢ To gain more independence and to foster maturi
flexibility living away from one’s family.

o To impart one’s values and experiences as an
American Reform Jew to members of Israel’s
Progressive Jewish Community.

e To enable one to be a resource person for templ
youth group, UAHC camp, and to the general Je
community upon return.

Partial List of General Studies Courses

English  Pre-Calculus

Biology = Trigonometry

Chemistry American and World History
Physics  Economics

Geometry Government

Algebra Il Foreign Languages

Program Calendar

February ~ June or September ~ January

WEEKS 1-8:

In residence at the NFTY High School in Israel-Hebr
Union College Campus in Jerusalem. Program Focu
Intensive course in the History of the Jewish People
integrated with extensive field trips. Hebrew Ulpan, g
studies courses. Celebration of the Jewish holidays a
festivals

WEEK 9:

EIE Students join together in a week-long pilgrimage
Prague in the Czech Republic and to Krakow and W
in Poland, including a moving visit to Auschwitz-Birke
Concentration camps. Students will explore the Euro
Jewish experience from the Medieval period to the
Holocaust.

WEEK 10:
Kibbutz Experience at Reform Kibbutz Yahel or Lota

http://www.nfty org/eie/index.html 04/04/2003
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NFTY High School in Israel
UAHC Youth Division

633 Third Avenue 7th Floor
New York, NY 10017-6778
or calf

212-650-4073

fax: 212-650-4199

e-mail: nfty-eie@uahc.org

minutes north of Eilat. A rewarding week of volunteer
projects and insight into the egalitarian values of kibb
and culture. In addition to the Kibbutz Experience the
Four Day Desert Camping Adventure which includes
camel riding, snorkeling in the Red Sea and Bedouin
hospitality.

WEEK 11:

Gadna, a challenging week offering a taste of one of
most significant institutions of Israeli life—the IDF, Isr
Defense Forces. Just as Israeli teens do before enter
the army, join in a mini "basic training" program desig
heighten your understanding not only of the army but
nature of Israel today.

WEEKS 12-17:

While residing with Israeli families in Jerusalem, the
program focuses on contemporary life in Israel and t
challenges and critical issues that face Israel and the
Jewish people. Hebrew Ulpan, touring and general st
courses continue. During this portion of the program,
students will join the NFTY “Sea to Sea” expedition,
exciting and challenging trek from the Sea of Galilee
Mediterranean Sea.

In Their Own Words

This past year, nearly 100 students from hometowns
across North America joined the NFTY High School i
Israel. They have all volunteered to speak with prosp
students.

The Academic Program

“Jewish History was absolutely amazing, we learned
experienced so much.”

“ got a real understanding of the history of the Jewis
people and Israel.”

“Intense, changed my life and perspective on the Je

life and Jewish people.”

‘It altered my views of how | live and see myself.”

“It gave me an in-depth study of Jewish history and it
allowed me to get to know my roots and gave me an
into my Judaism.”

The Group Experience

http://www.nfty.org/eie/index.html 04/04/2003
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“I got to know the other 30 people more than | ever w
to know anyone.”

“Helped me learn how to live and deal with others.”
“Gave me an idea of what living in a dorm would be |i

The Travel-Tour Experience

“Fun, so much fun, interesting.”

“Best way to see the country, inspiring and intense.”
“Hiked everywhere from Eilat to the Golan and enjoy
every minute of it.”

“Absolutely amazing.”

“The most enjoyable way to learn.”

General Studies
“Excellent teachers, they really cared about us.”

Personal Growth

“Living in our community enabled me to learn about
and how to act with other people.*

“It changed the person | am, my outlooks and views.
much more positive person now.”

“I learned more about myself than anything else. |
discovered who | am.”

“I feel more in touch with Judaism.”

“I am more comfortable around groups and other peo

The Family Experience in Jerusalem

“Wow...such an amazing experience. It showed me t
real people live in Israel.”

“The best part of the program was living with the fami
wanted to stay longer.”

“I made connections with the people of Israel.”

“I learned to speak the language.”

The Kibbutz Experience

“I really enjoyed my job and I got to learn what kibbut
like... I met some really nice people.”

“ I felt  was making a contribution to the country.”
“We felt the soil, got our hands dirty, a real participan
Israel.”

“I experienced an integral part of Israeli life.”

©2003 North American Federation of Temple Youth

http://www.nfty .org/eie/index.html 04/04/2003
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a0y North American Federation
) | of Temple Youth

An aftillate of the Union of American Hebrew Congregations nfty alumni « kutz ca

home | what's nfty | nfty8you | regions | resources | travel programs | kutz camp

Home

Programs NFTY L'dor V'dor rrom Generation
. Israel L'dor Generation

V'dor Five Weeks in Israel and Europe!

. European

Roots . 3 Days in Prague, Czech Republic

N Ame!mca Go 3 Days in Krakow and Warsaw, Poland

West! 28 Days in Israel
Safety and
Security Tour Highlights | Tour Itinerary | Safety &

. Israel L'dor Security R ' '

V'dor T

. European Experience for yourself the epic story of the journey

Roots Jewish people. Together with NFTY friends form all o
Fees and North America, begin your adventure in Europe, expl
Conditions more than one thousand years of our rich European
W heritage. Truly appreciate the beaL_Jtiful community an
Asked culture our ancestors created and its virtual destructi
Questions during the holocaust. With an intimate understandin
R —— importance of Israel in our time, enjoy four wonderful
Why NFTY™ discovering your personal connection to our people a
Apply Online history.

' Downloads

=== Spend the next four weeks together with teens from
For More : U . :
Information the continent exploring incredible Israel, ancient and

modern, from border to border and from sea to sea.

With NFTY’s renowned tour guide educators leading
way, walk on the walls of the old city of Jerusalem, m
your pilgrimage to the Kotel, the western wall, travel
2000 years in time as you explore the ancient tunnel
around the foundation of the Temple Mount. Wear a
in a Roman-style restaurant; and see the ancient De
Scrolls at the Shrine of the Book.

Tour Highlights:
http://nfty.org/travel/israel/index.html 04/04/2003
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o Prague —the old town square, the famous astrol
clock, Charles Bridge, and the historical Jewish

quarter

o Moving pilgrimage to Auschwitz and Birkenau
concentration camps

¢ Oskar Schindler’s factory from “Schindler’s List”

o Make your pilgrimage to Jerusalem and the Kot
Western Wall

e Sunrise from the top of Massada

e Float in the Dead Sea

o Areal Archeological dig  Explore the Galilee a
Golan

e Swim in the Kineret, the Sea of Galilee

o Visit the mystical city of Safed

» Ride a camel and stay overnight at a Bedouin te
Explore the underwater coral reef of Eilat

¢ An incredible outdoor desert
experience

o Interaction with Israeli teens

e The Keneset Israel’s parliament

o Wear a toga in a Roman-style :
restaurant i el

o The Dead Sea Scrolls at the Shrine | NIy
of the Book

Tour itinerary

Week One: Eastern Europe

Prague, Czech Republic

Our transatlantic trip allows us time to meet and mak
friends. We begin our journey in the enchanting coun
the Czech Republic with its magnificent architecture,
exquisite natural beauty, friendly people and rich Jew
heritage. One hundred million people visit Prague ea
year and you'll see why as we stroll over the Charles
Bridge into the fairy tale-like old city center. For 1000
Prague was home to a thriving Jewish culture. Visit t
neu Shul, the oldest continually used synagogue in E
Wander through the Jewish Quarter and see how Je
lives have been filled with creativity and vitality or a
millennium. The old Jewish cemetery is a remarkable
and is the second oldest in Europe. Twelve Thousan
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tombstones are literally jammed together at various a
creating an almost surreal landscape.

Krakow, Poland

Travel by over-night train to the medieval city of Krak
and enjoy an afternoon stroll around its beautiful old t
square. Visit the ancient Remuh Synagogue and the
rededicated Reform "Tempel" synagogue. See Oskar
Schindler's Factory from the movie "Schindler's List"
the inspiring castle and Coronation cathedral. Togeth
NFTY youth from around the USA we make a movin
pilgrimage to the Auschwitz and Birkenau concentrati
camps where we will gather to remember and rededi
ourselves to building a Jewish future.

En route to Israel visit Warsaw and discover for your
how courageous Jewish heroes led the Warsaw Ghe
uprising

Week Two — Spiritual Jerusalem and ancient Isra

Stay at the beautiful hotel at Kibbut Tzuba in the mou
of Jerusalem. This hotel is on Kibbutz grounds in a
contained safe and secure area about 20 minutes ou
of the city. From here we will go on day trips explorin
history, spirituality and magic of the ancient city of
Jerusalem. We will visit the Kotel the western wall an
famous tunnels that lead directly to the heart of the J
people as they run beneath the temple mount. We wi
the Israel museum and the Scrolls of fire, and eat in
Roman style restaurant in the Jewish quarter of the o

We take a trip into the desert of Judea as we follow i

footsteps of the Hebrew Zealots running from the Ro
after the destruction of the second temple, as they fle
the mountain fortress of Massada. We ascend to the
summit of Masada at dawn, as the sun rise paints th

mountains of Jordan with amazing colors. Float in th
Dead Sea, cover yourself with the famous black mud
cool off in the famous Nahal Arugot waterfall near Ei

Dig into your roots on an archeological expedition, an
unearth ancient pottery with your own hands. Crawl t
the caves of the Maccabean revolt by candlelight and
the ancient cave city of tel Marash.

Week Three - Galilee, Golan and Kineret (the sea

http://nfty.org/travel/israel/index.html 04/04/2003
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Galilee)

Explore the Galilee and Golan during your stay on th
banks of the Kineret at the hotel in Kibbutz Ma'agan
the southern cost of the Sea of Galilee. The kibbutz i
located twenty minutes outside of the city of Tiberius.
a magnificent three star beach resort on the kibbutz
grounds in a safe and secure closed area with a pool
beautiful beach and roomy accommodations. We will
using this resort as our base for visiting the mystical
Safed wander thru its alleyways filled with quaint little
shops that sell the famous Safed candles and art wor
local artists. We will visit the famous Naot sandals fa
and tour the Golan Heights to understand its significa
and importance to the state of Israel. Moving forward
story of our people we visit the village of Kineret the f
settlement on the banks of the Sea of Galilee where
examine the important beginnings of a dream of Jewi
state hood in Eretz Israel, fostered by young eastern
European Jews making “Aliyah” arriving in Palestine
towards the beginning of the twentieth century.

Week Three — Desert wilderness experience

Hosted by the first Reform Kibbutz in Israel, Kibbutz
outside of Eilat, our third week is dedicated to
understanding the ancient roots of our people. We ex
the desert, where we first started our journey, and wh
we evolved in to “Am Israel”. We hike and camp out i
most beautiful backdrops of black and red granite
mountains, deep blue seas, and sleep under the cov
the most amazing star-studded skies. Our days are fi
with desert and wildlife experiences and water activiti
such as snorkeling the crystal clear blue waters of th
Sea; relaxing on a sandy beach, and swimming in th
kKibbutz pool. We will ride camels, role down sand du
and spend a magical night, as very special guests in
authentic Bedouin tent were we sip hot tea and hear
amazing stories about life in the desert.

Week Four - Modern Israel

Returning to the beautiful Kibbutz Tzuba hotel for our
week in Israel, learn about the creation of the state of
when we visit Independence Hall in the modern city o
Aviv, swim in the Mediterranean, and shop on the fa

http://nfty.org/travel/israel/index.html 04/04/2003
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Dizengoff Street. Understand the connections and
commitments the state of Israel and the Jewish Dias
share with one another. Visit the Knesset the Israel
parliament and Yad Vashem, Israel’s Holocaust mem
and museum, walk through the military cemetery at
Hertzl, where some of Israel’s greatest leaders are b
See the Latrun and Ammunition Hill memorials
commemorating those who died fighting and protecti
new state of Israel.

Return to spiritual Jerusalem for one final visit as you
prepare to fly home having had a spectacular summe
adventure of personal discovery, challenging Jewish

growth, feeling proud of yourself, your people and yo
land. Return home having had a once-in-a-lifetime jo

of pride, discovery, friendship and fun.

Special note about Safety and Security:

In almost 50 years of sponsoring programs in Israel —
Safety and Security of participants has always been
primary concern. It is our hope and expectation that |
will be an appropriate destination for NFTY teens this
summer. NFTY will always strive to aspire to the high
standards of safety and security. NFTY has a well-
deserved reputation for care and caution in designing
implementing summer programs. Please do not hesit
contact us with any questions and concerns. Please

our safety and security page for additionafl"ihffbi?m

Application deadline: May 1 —

(Most applicants apply from L o el
December to April. After May 1 GRELGES T IE
applications will be accepted on FE@?? ¥
a space available bases). R

Departure: Early July return early August
Program Fee: $ 5,850

©2003 North American Federation of Temple Youth

http://nfty.org/travel/israel/index.htm! 04/04/2003



Unit IV: Refor

ReSp,on‘ses to Contemporary Society:

Equality, Outreach, and Inreach
Note to Teacher: This unit is designed based on Reform responses to contemporary
societal issues. As times change, new examples will become relevant to this unit. Feel

~free to adapt as needed.

: Goals:

1. To portray Reform Judaism as responsive to societal change
2. To demonstrate contemporary eXamples of Reform adaptations towards equality
3. To convey the complexities of outre;ach~ and inreach examples currently faced by

Reform Jewish leaders

Obiectives: Students will be.ablke to...

1. Idéntify and defend examples of Reform Judaism’s adaptations to societal change

2

Articulate why the Reform movement treats women and LGBT as Jewish equals and
~ how and why the Reform movement has the broadest definition of who is a Jew
Analyze the complex issues involved in outreach and inreach

4. Define personal perspectives on outreach and inreach




Reform Judaism 30 Andrea Fleekop

Enduring Understanding

1. With the growth of feminism (egalitarianism) in the United States came the

Reform’s movement’s full commitment to egalitarianism

Suggested Activities

Ask your students what year they think the first women was ordained as a rabbi.
Inquire why they chose that year or decade? Ideally you are looking for the answer of
1960s-1970s because of the women’s movement in America. (Note: They might be
surprised at how late it was compared to what they learned earlier about Reform
Judaism’s core beliefs)

Read “Case One: The Equality of Women” (131-133) Borowitz, (provided) List
some of the challenges involved in creating equality. Discuss possible reasons why it
took so long for women to be accepted as rabbis.

Read the two (provided) UAHC Resolutions on “Equality for Women in Reform
Jewish Professional Life” (1992 & 1993). Key Question: What initiatives have been
taken by Reform Judaism to ensure egalitarianism for Jewish professionals?

Invite a female rabbi or cantor to speak about her experiences as a female Jewish
clergy. Key Questions: Has she ever faced any discriminatory treatment as a rabbi
because of her gender? How did/does she react? Does she (if so, when) feel that the
Reform movement “truly” became egalitarian? Does she think the women’s
movement influenced the Reform Jewish attitude on women’s rights as Jewish
professionals? How? How can we help ensure women are treated equally in

Judaism?
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» Briefly explain the “rules” about praying at the Western Wall. (It is set-up and

controlled by ultra-Orthodox Jews. It has a permanent mechitza dividing men and
women. Women are not allowed to pray as a group, nor are they allowed to wear
tallit and tefilin. Reform Jews have been protesting this legislation.) Then read the
UAHC Resolution “In Support of Women at the Wall” (2000) (provided). Key
Question: How does the Reform movement address the issue of egalitarianism for

Jews?

Enduring Understanding

2. As American society began to accept LGBT as equals, so did Reform Judaism

Note to teacher: This may be an especially sensitive topic for students in your class

especially at this age. Please keep in mind you may have some students who themselves

are LGBT (lesbian, gay, bisexual, transgender) or whose relatives are.

Suggested Activities

* Read the “Status” section of the “Gay and Lesbian Rights” webpage of the Religious
Action Center of Reform Judaism (provided). Key Question: How has the American
social and legal position on LGBT (lesbian, gay, bisexual, and transgender) changed
in recent years? Then read “Position of the Reform Jewish Movement” and “Gay and
Lesbian Rights and Jewish Values” (same source). Key Question: How has/does the
Reform movement respond(ed) to changing societal norms? What sources does it use

to defend its position? Why do you think it uses Torah?
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Divide the class into small groups. Have each group read the example of “Boy
Scouts of America” (same source) and write down the main points and the response
of Reform synagogues. Role Play: In advance think about potential people in a
synagogue who could voice an opinion on whether or not to disband its Boy Scout
Troupe because of this issue. Write an individual character and opinion on pieces of
paper and randomly give one to each student. Then, tell the students that they are
now the personality represented on their piece of paper. Have a “civil” synagogue
community meeting to discuss this issue and ultimately to make a decision whether or
not to disband the Troupe. Let them debate the core issues for about 10 minutes.

If time and interest are high in this topic, proceed to the complex issue of LBGT
Jewish marriage/commitment ceremonies. Read any or all of the following
(provided) “Civil Unions/Defense of Marriage” (same source), UAHC Resolutions
1993, 1997, CCAR Resolution 2000, UAHC Resolution 2000. Key Questions:
What positions regarding same sex marriage are reflected in the resolutions? Which

Reform Jewish values are they based on? Do you agree?

Enduring Understanding

3. With its belief in true egalitarianism and the reality that more than 50% of

American Jews intermarry, Reform Judaism adopted new principles about who
is a Jew. American Reform Judaism uniquely took the position of either
matrilineal or patrilineal descent, yet other branches of Reform Judaism did not.

It is one example of the complex decisions on outreach to non Jewish spouses
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Note to teacher: This may be an especially sensitive topic for students in your class who

have intermarried parents or relatives who are. Please be extra sensitive about the

dynamics of your class.

Suggested Activities

Read marked excerpts from “Patrilineal and Matrilineal Descent” CCAR Responsa
#38 (provided) Key Questions: Why/When was a child of a Jewish mom and non-
Jewish dad considered Jewish? Why/When was a child of a Jewish dad and non-
Jewish mom considered Jewish? What accounts for the change in history? What has
changed about American society today? What is the new Reform position?

Debate the choices of “Who Should Be Considered a Jew?” (This may or may not be
appropriate depending on the dynamics and maturity of your students) Opinions
should be based on Jewish texts (listed in the article) or careful thought. Possible
Choices: 1) Anyone who says they are Jewish 2) Anyone who celebrates Jewish
lifecycle events (Bris, Bar/Bat Mitzvah) 3) Anyone who has a Jewish education 4) A
person who was born to Jewish parents, but does nothing Jewish 5) A person who has
at least one Jewish parent 6)A person who has at least one Jewish parent or converts
and does 1,2,3. Conclude by reviewing the complexity of this issue. Ask them what
other issues the decision on “Who is a Jew” brings up.

Optional. If students are very interested in outreach, read and discuss the issues

raised in the outreach texts provided in the additional teacher resource section.
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Enduring Understanding

4. As a response to societal change (assimilation among American Jews, bad public
education...) liberal Jewish Day Schools (An example of Inreach) are on the rise

in the United States

Note to Teacher: Please stress to students: This in no way belittles or undermines the
mission of synagogue religious schools. It is an example of Reform adaptation to societal

change.

Suggested Activities

e Read the marked background section (provided) to “Day School Movement” UAHC
Resolution 1995. Key Questions: What happened to Reform Day Schools between
1985 to 19957 Why do you think? What factors in today’s society would encourage
a parent to send students to a Jewish Day School? How are Day Schools an example
of inreach (reaching within the Jewish community)?

e If possible, phone or email a Reform Jewish Day School (list provided in teacher
resources). . Key Questions: What factors in today’s society lead parents to send
their child to Jewish Day School? How is your school an example of inreach
(reaching within the Jewish community)?

*Note to teacher: You may want to look online at www.peje.org and

www.pardesdayschools.org to see if there are any relevant articles to add to class session

on Jewish Day Schools
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Memorable Moments

¢ Discussion with a female clergy and/or LGBT clergy about her/his experiences




HOW WE DECIDE JUST WHAT WE NEED TO DO

guideline, not a binding rule. Individual congregations or rabbis or Jews are
free to disagree. Once a large number of Reform congregations and Reform
rabbis have made the decision part of their congregational life, it becomes
part of mainstream Reform Judaism, like a positive attitude toward Zionism
or concern with everyone’s civil rights.

To see how this process works, let's look at three specific changes that
were introduced into Reform Judaism. One has been generally accepted; one
has been almost universally rejected; and the third is still being fought out.

Case One: The Equality of Women

The idea of equality for women seemed logical to the early Reformers, since
they believed that everyone deserved equal opportunities. You remember that
even in the earliest days of Reform, girls studied together with boys. They
celebrated their Confirmation together. Women joined the formerly all-male
synagogue choirs. Wives left the women’s galleries and sat with their hus-
bands at services.

As early as 1845, the German Reform rabbis agreed that “woman has the
same obligation as man to participate from youth up in the public services
and that the custom not to include woman in a (minyan) is only a custom
and has no religious basis.” A year later, the group said that there must be
“complete religious equality of woman with man” and that women had “equal
religious obligation.” In the United States, in 1892, the CCAR—only a few years
after it was started—voted Reform Jewish women eligible for “full member-
ship with all the privileges of voting and holding office in our congrega-
tions.”

Real equality came slowly, however. It was easier to announce equal
rights than to put them into effect in a world ruled by men. (Consider how
long it took after American women were given the right to vote before they
were elected to significant offices.) Since no records mention the first female
delegate to a Union Biennial, it was obviously not considered an outstanding
occasion worthy of self-congratulation.

Still, until the 1950s, congregational boards of trustees were almost uni-
versally male. As a result of the women’s liberation movement in the 19605,*
Reform Jewish women began to reexamine their role in Jewish life. They
urged their congregations to put the theoretical beliefs about women’s
equality into actual practice.

At first it seemed strange to have women involved in aspects of syn-
agogue life not connected to Sisterhood, the religious school, or the prepa-
ration and serving of food. Seeing women sit on the bimab or receive an
aliyab 10 the Torah seemed wrong to many people. They weren'’t used to it

131




Before the Reform movement made women equal to men in religious life, women sat in a
separate section when they came to synagogue.

Since 1972, the Reform movement has ordained women as rabbis. This photograph was taken
at the ordination ceremony for the New York campus of HUCIR, held at Temple Emanuel.




HOW WE DECIDE JUST WHAT WE NEED TO DO

and they weren't comfortable with it. It violated their idea of what was “right”

in a service. Individual congregations struggled hard with these issues. As the
( years have passed, most congregations seem to have decided that “not being
used to something” was far less important than ethical fairness—and equality
for women has increasingly won out.

It took many more years before women became rabbis. As long ago as
1922, the CCAR declared that “women cannot justly be denied the privilege
of ordination.” But not until 1967, when Sally Priesand applied to the college
for admission, was a woman accepted into the rabbinical school for the pur-
pose of being ordained. In 1972, the Hebrew Union College-Jewish Institute
of Religion became the ﬁrsrj_e-wish seminary to ordain a woman as rabbi.
Many women have since become rabbis and cantors. Although they have won
much respect, they still face special problems.

Reform Jews have taken other stands opposing discrimination against
women. UAHC Biennial resolutions have supported women’s rights, passage
of the Equal Rights Amendment to the United States Constitution, and legis-
lation on issues like battered wives.

The prayer book most Reform congregations use today, Gates of Prayer,
only partially has overcome the masculine bias of traditional Judaism. Often
it talks about our “ancestors,” but occasionally it still says “our fathers.” Al-
though some texts say “he,” others say “a person” or “one.” We still have a
lot to learn about how we can write prayers or refer to God in non-sexist
ways. But we are moving steadily to make our ethics more effective in our
lives.

Most Reform Jews are now comfortable with the fuller role women play
in Reform Jewish life. It seems impossible to many Reform Jews that equality
{ will not someday be extended to women in every movement in Judaism.

On the whole, the case of women’s rights is a good example of how the
Reform movement has agreed on an important decision despite considerable
problems along the way. J

L

Case Two: The Disappearance of the Sunday Service

Sometimes, what seems to help keep Judaism alive in one generation is re-
jected by a later one. About a hundred years ago, American Reform Jews had
a serious problem. Although Jewish law said that the Friday service welcom-
ing Shabbat must be held at sunset, most men couldn’t leave their jobs early
enough to get to synagogue in time for the service. (Traditionally, women
rarely if ever attended that service because they were busy at home prepar-
ing Shabbat dinner.)

In addition, Saturday morning was no longer a “logical” time for ser-

133
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RESOLUTIONS ADOPTED BY THE UAHC

Adopted by the Board of Trustees
May 1992
Minneapolis, MN

EQUALITY FOR WOMEN IN REFORM JEWISH PROFESSIONAL LIFE

BACKGROUND

From its inception, the Reform Movement has been committed to equality between men and women. Our
movement has consistently supported the advancement of women in the work force and women's rights in
general. The insight and idealism of the movement led it to blaze a trail for equality with its ordination of
women almost two decades ago. In 1983 the UAHC resolved "To examine its practices and call upon the
UAHC and individual congregations to eliminate any sex discrimination and apply the principle of
economic equity for all." However, the ideals of our movement have yet to be fully realized. A recent
survey of salaries in the rabbinate showed that in every congregational category in which women are
serving as rabbis, they are being paid significantly less than men. Other data strongly indicate that similar
disparities exist for cantors, administrators, and other synagogue professionals.

THEREFORE, the Union of American Hebrew Congregations resolves to:

1. Call upon all UAHC congregatibns to actively uphold the policy of non-discrimination based on
gender in all employment practices, including hiring and promoting rabbis, cantors, educators,
administrators, social workers and other professionals.

2. Urge all UAHC congregations to compensate such professionals justly regardless of gender. Those
congregations now served by women are asked to examine any conscious or unconscious gender
discrimination in their compensation practices. Where any injustice surfaces, however inadvertent,
we call upon the congregation to consider immediately and voluntarily raising compensation, even
before the finish of present contractual periods.

3. Work in cooperation with the Central Conference of American Rabbis and Hebrew Union College-
Jewish Institute of Religion through the Joint Commission on Placement to create workshops and
disseminate educational programs on the congregational, regional, and national levels on "Women
in the Rabbinate", specifically focusing on issues of just and fair treatment of rabbis irrespective of
gender. Similarly, work in cooperation with the other appropriate professional associations and
bodies to take these actions with respect to cantors, educators, administrators, social workers and
other professionals.

4. Call upon the leaders of the Central Conference of American Rabbis, Union of American Hebrew
Congregations, and Hebrew Union College-Jewish Institute of Religion and the other appropriate
professional organizations to address the problems outlined in this resolution, to develop
mechanisms to monitor the progress of our movement toward full equality, to assure effective
educational and consciousness-raising efforts in all parts of the movement, and to take steps
necessary to combat all forms of discrimination in the professions of Reform Judaism.

http://uahc.org/cgi-bin/resodisp. pl?file=equality&year=1992m 4/8/03
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RESOLUTIONS ADOPTED BY THE UAHC

Adopted at the 62nd General Assembly
October, 1993
San Francisco, CA

WOMEN IN JEWISH PROFESSIONAL LIFE

BACKGROUND

More than twenty years after Rabbi Sally Priesand became the first woman rabbi in Jewish history and a
decade after the Conservative and Reconstructionist Movements followed our initiative, women rabbis still
face a number of difficult challenges: a perceived reluctance by certain congregations to consider for
rabbinic positions, especially for the position of senior rabbi; compensation inequities that may be based
on gender; and sexual condescension and harassment, all of which undermine the very principles of
Reform Judaism.

As we have stated in earlier resolutions of this body, these concerns affect all women in Jewish
professional life. We reaffirm our determination to correct these egregious affronts to all who confront
sexual harassment.

THEREFORE, the Union of American Hebrew Congregations:

1. Calls upon member congregations to consider all qualified individuals for all positions regardless of
gender;

2. calls upon member congregations to assure equality in compensation for comparably situated
individuals regardiess of gender; and

3. calls upon all institutions of the Reform Movement, including congregations, to initiate training on
prevention of sexual discrimination, including harassment, using existing religious and corporate
models as a point of departure.

* Back to UAHC Resolutions home page

¥ABR

Copyright © 2002, Union of American Hebrew Congregations
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RESOLUTIONS ADOPTED BY THE UAHC

Adopted by the
UAHC Board of Trustees
June 4, 2000

IN SUPPORT OF WOMEN OF THE WALL

BACKGROUND:

The Agreement on Robinson’s Arch: Soon after the Barak government was elected, the Conservative
movement in Israel entered into negotiations to designate Robinson’s Arch as an official alternative to the
Western Wall area for Conservative prayer services. The North American Reform movement felt
particularly strongly that while historically Robinson’s Arch is an extension of the Western Wall, it is not
THE KOTEL as commonly understood by the authorities (the government, the rabbinate and the courts)
and the vast preponderance of the world’s Jews. We felt that to engage in discussions with the
government, the purpose of which were to produce an arrangement to pray at Robinson’s Arch, would
dilute our central insistence that the Kotel is the inheritance of the entire Jewish people and is not an ultra-
Orthodox synagogue. We felt that no amount of rationalization or explanation would persuade world Jewry
that Robinson’s Arch is the Kotel.

Hence, we declined to join the Conservative movement in its discussions with the government. After all,
anyone can enter the Robinson’s Arch area now. No one needs special government approval. And we
were not excited by the idea that the non-Orthodox movements would be "allowed" to worship way down in
a deep excavation, while the main body of Jews, governed by the ultra-Orthodox authorities, would pray
up in the Plaza area. There is nothing wrong with that on an informal basis, but to officially agree to this
arrangement as part of a formal settlement, struck us, frankly, as offensive.

Women of the Wall: How coincidental that the Supreme Court ruled on the very next day that it too does
not buy the argument that Robinson’s Arch is the Kotel. "The women have the right to pray according to
their custom in the open space in front of the Western Wall," wrote the Court, in rejecting the government'’s
contention that the Robinson’s Arch area could serve as an alternative for the Women of the Wall. The
Court ruled in favor of the Women of the Wall and gave the government six months to devise adequate
administrative and security arrangements.

It is important to remember that, despite efforts on the part of ultra-Orthodox propagandists to portray
them as Reform, the Women of the Wall are a mix of Reform, Conservative and Orthodox women. In their
petition they did not seek to challenge the exclusive ultra-Orthodox jurisdiction at the Wall. They said
simply that in the women's section women should be entitled to pray as a group with kippot and fallifot, and
be allowed to read from the Torah.

The service is not egalitarian as no men are allowed in the women’s section. This decision is not complete
from our perspective since the principle of equality is not upheld. Our view is that the government should
be able to accommodate both Orthodox and non-Orthodox worship modes at the Wall. This can be
accomplished in a number of ways, for instance, setting aside a designated period in the week for
Orthodox and non-Orthodox prayer, or setting aside parts of the Wall for Orthodox and non-Orthodox
worship.

The Court’s decision, however, challenges the notion that the Kotel is an ultra-Orthodox synagogue, and
this is the root of all of the problems at the Wall. Anything that chips away at this notion serves the best
interests of the non-Orthodox movements and, indeed, the entire Jewish people.

http://uahc.org/cgi-bin/resodisp.pl?file=wall&year=2000] 4/8/03
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A week after the Supreme Court’s ground-breaking decision the Knesset’s ultra-Orthodox forces submitted
two bills to circumvent the Court’s ruling. The Knesset's passage of both these bills in preliminary readings
shocked and dismayed us.

One, entitled "Safeguarding the Western Wall" introduced by the ultra-Orthodox United Torah Judaism
party and passed by 33 to 26, imposes a seven-year prison sentence and monetary fine for women who
wear prayer shawls, read from the Torah, blow a shofar, or lay tefillin at the Western Wall.

The other, entitled " Safeguarding the Holiness of the Western Wall and the Plaza" submitted by Shas and
passed by 29 to 26, declares that one must behave at the Kotel and the surrounding plaza as if in a
synagogue. It prohibits various types of activities including, wearing immodest clothing, holding public
gatherings without prior permission from the representatives of the Chief Rabbis, eating, drinking,
smoking, photographing for a fee and slaughtering animals.

To use the parliament of Israel-- the highest sovereign body of the Jewish people-- to overturn a Supreme
Court decision and render the Kotel an ultra-Orthodox synagogue where women are not allowed to pray
freely violates the fundamental principles of tolerance, democracy and civil rights. It, furthermore,
threatens the heart of Jewish unity and peoplehood.

Now therefore, be it

RESOLVED, that the Union of American Hebrew Congregations Board of Trustees warmly commends the
Women of the Wall for its courageous and principled struggle to be allowed to pray at the Western Wall;

RESOLVED, any legislation which attempts to overturn the Supreme Court's "Women of the Wall"
decision and render the Kotel an Orthodox synagogue threatens the fundamental unity of the Jewish
people and the very essence of Israel's democratic character;

RESOLVED, that the UAHC expresses its outrage at the preliminary passage of the two aforementioned
bills by the Kneset and urges in the strongest possible terms the ultimate defeat of these and similar
pieces of proposed legislation;

RESOLVED, that the UAHC urge Reform congregations to express solidarity with the Women of the Wall
in appropriate ways.

- Back to UAHC Resolutions home page

¥ aBE

Copyright © 2002, Union of American Hebrew Congregations
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ISSUES
Gay and Lesbian Rights

Last Updated April 20, 2001

Legisiative Summary
o Emplovyment Non-Discrimination Act (ENDA)
o Permanent Partners Immigration Act
Boy Scouts of America
o Reform Movement Position
o Civil Unigns / Defense of Marriage
o Central Conference of American Rabbis and Gay Marriagse
o Gays and Adoption
o Don't Ask, Don't Tell
e Dr. Laura Schiesinger
Position of the Reform Jewish Movement
Gay and Lesbian Rights and lewish Values
Publications
Fress Releases
Programs
For More Information

o Status
L ]

Status

A new pattern is emerging as courts, spurred by cultural and
political changes across the country, apply the principles of
equality to sexual orientation. Just as homosexuality has moved
form the fringe to the mainstream of American culture in recent
years, gay rights has become a flourishing area of the law.

Proceeding in fits and starts, the changes in how the law treats gay
men and lesbians has been less the result of a single court ruling
or piece of legislation than collective responses to the shift in
public attitudes about homosexuality. Polls show an increased
acceptance of gays nationwide - movies and television programs
are portraying more gay characters and advertisers have begun
openly appealing to gay customers. In this political season,
Democratic candidates are actively courting the gay vote, while
some leading Republicans have tried to temper their party’s anti-
gay image.

Changes in laws affecting gay people have largely responded to the
shift in public attitudes rather than driving them. For example,

http://uahc.org/reform/rac/issues/issuegl html 4/8/03
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[ . . o
i despite major shifts in areas such as employment, custody, and
domestic partnership, there have been fewer gains. The prevailing
national sentiment, it appears, remains one of tolerance toward
sexual variation, but opposition to anything that could be viewed

as promoting homosexuality.

Democratic polister Geoff Garin noted that the public strongly
rejects discrimination and intolerance, but when the politics of gay
rights becomes more complicated, is when the public perceives
that the government is putting its seal of approval on a group.
While 57% of the people surveyed said homosexuality was
unacceptable, 87% of those surveyed said homosexuals should
have equal rights in terms of job opportunities. Legal experts note
that change has come more slowly when the subject involves
family matters that invoke religious beliefs about marriage,
parenting and sexuality.

Legislative Summary

Local Law Enforcement Enhancement Act (S. 625 / H.R. 1343
For information on this bill and the efforts of the Religious Action
Center, visit the RAC's Hate Crimes Issue Page.

ENDA: The Employment Non-Discrimination Act There is no
federal law preventing workplace discrimination based on sexual
orientation, and, in 39 states it is currently legal to discriminate on
this basis. In those 39 states, gay and lesbian employees can be
fired or otherwise discriminated against solely on the basis of their
sexual orientation-real or perceived-regardless of their
qualifications, length of employment, dedication, or any other
factors.

In the 106th Congress, the Employment Non-Discrimination Act
was introduced. This Act would prohibit employers from using
sexual orientation as the basis for employment decisions such as
hiring, firing, promotion, or demotion. ENDA extends to gays and
lesbians the federal employment discrimination protections already
provided based on race, religion, gender, national origin, age, and
disability. ENDA does not offer any special protections, preferential
treatment, or quotas. ENDA was crafted in order to exclude from
its coverage small businesses, religious organizations, or uniformed
members of the armed forces. Despite having 173 co-sponsors in
the House, and 36 co-sponsors in the Senate, the Employment
Non-Discrimination Act ended up stalled in the Senate Health,
Education, Labor, and Pensions Committee and the House Judiciary
Subcommittee on the Constitution. It never reached a floor vote.

While an Employment Non-Discrimination Act of 2001 has not yet
been introduced in the 107th Congress, the Religious Action Center
considers this legislation to be of utmost importance. We will work
with the bill’'s cosponsors and our coalition partners to ensure that
this basic civil rights protection is provided to all gay and lesbian
Americans.
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For years, Dr. Laura - American’s number one radio show host -
has been “attacking” gay and lesbian people as “deviants” and
“biological errors,” despite the quarter-century, scientific
consensus that gay men and lesbians are as normal and healthy as
heterosexuals. The Horizons Foundation, the nation’s first lesbian
and gay community foundation, coordinated a sign-on letter
encouraging Dr. Laura to consider the impact of her words. The
Horizons Foundation funds gay and lesbian organizations that
assist people hurt by homophobia. Though they are not an
advocacy group, upon reading transcripts of Dr. Laura’s show, the
Foundation felt an obligation to speak out. Many Reform rabbis
from across the country signed onto this letter.

In September 2000, Dr. Laura was given a television deal by
Paramount Studios. The response was quick and organized.
StopDrLaura.com (www.stopdrlaura.com) immediately went into
effect to mobilize in the efforts to protest. In addition to protest by
GLBT groups and their supporters, there was a push to pull
advertising from the show. As of early 2001, over 95 companies
had pledged not to run their advertisements during the show.

While Dr. Laura is still officially on TV, most gay rights supporters
tend to view the anti-Dr. Laura campaigns as a victory. Over 150
advertisers dropped Dr. Laura's TV show and over 30 advertisers
dropped her radio show. In addition, the entire nation of Canada
canceled the TV show completely, and TV stations across America
continue to drop their broadcasts of Laura Schlessinger’s show, or
banish her show to undesirable time slots.

Position of the Reform Jewish Movement

The Reform Movement has been an advocate of gay and lesbian
rights since 1965, when the Women of Reform Judaism (WRJ)
passed a resolution calling for the decriminalization of
homosexuality. In 1977, the UAHC and the CCAR passed their first
resolutions dealing with this issue, calling for human rights for
homosexuals. Since then, the UAHC, CCAR, WRJ, CSA, and NFTY
have passed resolutions dealing with issues specific to Reform
Judaism, such as inclusion of gays and lesbians in the rabbinate
and cantorate, as well as national issues, such as support for civil
marriage, elimination of discrimination within the Armed Forces
and the Boy Scouts, and support for explicit workplace non-
discrimination and civil rights legislation. Gay, lesbian, and
bisexual outreach and inclusion has been of great importance to
the Reform Movement in recent years. The UAHC Task Force on
Gay and Lesbian Inclusion, headed by the late Rabbi Julie Spitzer,
created a manual called Kulanu (All of Us): A Program for
Congregations Implementing Inclusion. This text is aimed at
helping congregations include gay and lesbian members and

{ families and deal with gay and lesbian issues. The UAHC’s

| Department of Jewish Family Concerns also deals with gay and

~ lesbian issues.
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( In addition, the Reform Jewish movement is committed to working

to secure civil rights for gay men and lesbians, including the right
to civil marriage. Both the UAHC and the CCAR have adopted
resolutions in support of gay and lesbian partnerships. In its 1993
resolution, the UAHC resolved, among other things, to call upon
congregations to extend the same benefits that are afforded to
heterosexual spouses of staff members to homosexual partners of
staff members. The CCAR, in its 1996 resolution on gay and
lesbian partnerships, resolved to "oppose governmental efforts to
ban gay and lesbian marriage." The most recent major Reform
movement on the issue was the March 2000 passage of the CCAR
resolution on “Same Gender Officiation,” followed by the
Commission on Social Action’s January memorandum regarding the
Boy Scouts of America.

Gay and Lesbian Rights and Jewish Values

The two most often cited Biblical texts concerning homosexuality
are both found in the book of Leviticus, where they are in the
context of a larger section directing sexual behavior. First, it is

written: "Do not lie with a male as one lies with a woman; it is an
/ abhorrence.” (Leviticus 18:22) The second citation is from

Leviticus 20:13, where we read that “If a man lies with a male as
/ one lies with a woman, the two of them have done an abhorrent

f thing; they shall be put to death-their biood guilt is upon them.”

However, we are also guided by the very basic belief that all

; human beings are created btselem Elohim (in the Divine image),
as it says in Genesis 1:27, "And God created humans in God's own
image, in the image of God, God created them; male and female
God created them." Rabbi David Saperstein said in Congressional
testimony in support of ENDA that “regardless of context,
discrimination against any person arising from apathy,
insensitivity, ignorance, fear, or hatred is inconsistent with this
fundamental belief. We oppose discrimination against all
individuals, including gays, lesbians, and bisexuals, for the stamp
of the divine is present in each and every one of us.”

Each of us, created in God’s image, has a unique talent, with which
we can contribute to the high moral purpose of tikkun olam, the
repair of our world. Excluding anyone from our community lessens
] our chance of achieving this goal of a more perfect world.

Ne——

Publications

s CSA Memo concerning Boy Scouts, January 5, 2001

o RAC Legislative Agenda for the First Session of the 107th
Congress

o RAC Legislative Agenda for the Second Session of the 106th
Congress

e RAC Legislative Agenda for the First Session of the 106th
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HCPA: Permanent Partners Immigration Act (H.R. 690

United States immigration law is largely based on a premise of
family unity. Currently, if a heterosexual American falls in love
with a citizen of another country, he or she can marry that
individual, and sponsor him/her for United States citizenship. In
fact, according to the Human Rights Campaign, a leading gay and
lesbian advocacy group, approximately seventy-five (75) percent
of the one million green cards or immigrant visas issued each year
go to family members of U.S. citizens and permanent residents.!
However, the permanent partners of gay and lesbian Americans
are excluded from these definitions of family and spouse. Even a
marriage performed in the Netherlands, a country recognizing gay
and lesbian marriages, would not qualify under United States
immigration law. Every year, thousands of gay and lesbian
Americans in love with non-American citizens are forced to either
live apart from their loved ones, or leave their homes.

While many aspects of American law-such as domestic
partnerships laws, etc-have begun to address the validity of
committed same-sex partnerships, American immigration law has
not advanced on the issue of same-sex partner immigration
benefits. There is no proof of commitment-financial, religious, or
even legal in another country-that allows a gay or lesbian
American citizen or permanent resident to bring his/her same-sex
partner over through a legal green-card arrangement. The
argument resides mainly on the fact that there is no official federal
recognition of gay and lesbian partnerships. However, thirteen
other countries-Australia, Belgium, Canada, Denmark, Finland,
France, Iceland, the Netherlands (the only country which officially
recognizes gay and lesbian marriages), New Zealand, Norway,
South Africa, Sweden, and the United Kingdom-recognize same-
sex couples for the purposes of immigration.?

On February 14, 2001, Representative Jerrold Nadler (D-NY),
reintroduced the Permanent Partners Immigration Act. If passed
into law, this act would amend the Immigration and Nationality Act
(the main code of US immigration law) to allow for United States
citizens and lawful permanent residents to sponsor their
permanent partners for residence in the United States. The Act
currently has 72 House co-sponsors and no companion legislation
in the Senate.

Boy Scouts of America

James Dale, an assistant scout master, was removed from his Boy

Scout troop nine years ago, after organizational leaders discovered
that he was gay. Mr. Dale sued the Boy Scouts of America(BSA)
seeking reinstatement, On August 4, 1999, the=n New Jersey
State Supreme Court handed down a decision in favor of Mr. Dale.
The Court unanimously held that the Boy Scouts of America
constitute a “place of public accommodation” because it has broad-
based membership and forms partnerships with public entities like
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police and fire departments. Therefore, the court decided that the
BSA is subject to state laws and cannot deny any person
“advantages, facilities, and privileges” on account of sexual
orientation.

The case was appealed to the U.S. Supreme Court. The court
considered the question of whether a state law requiring a Boy
Scout Troop to appoint an avowed homosexual and gay rights
activist as an Assistant Scout Master responsible for
communicating the moral values of the Boy Scouts of America to
youth members abridges the First Amendment rights of freedom of
speech and freedom of association. The Court ruled in favor of the
Boy Scouts, based on the BSA argument that homosexuality was in
direct conflict with its guiding principles. Their 5-4 decision, on
June 28, 2000, held that the BSA will be allowed to continue to
discriminate on the basis of sexual orientation.

Following the Supreme Court decision, a number of groups across
the country have expressed disagreement with the Boy Scout
policy. Nationwide, the BSA has lost financial support from
corporations and organizations such as Chase Manhattan Bank,
Levi Strauss, and several local United Way chapters. In addition, at
least nine public school districts-including District Two in
Manhattan (NY) and the San Diego schoo! system-have ended
school sponsorship of Boy Scout troops/Cub Scout packs, although,
as yet, they have not banned the BSA from using school property
after school hours.

In late January 2001, the Boy Scouts of America boldly defended
their discriminatory position by expelling seven troops in Oak Park,
INinois for refusing to comply with the BSA position. This marks
the first time since the Supreme Court decision that a troop has
been expelled for opposing the ban on gays. Unfortunately, it also
suggests that the Boy Scouts of America does not plan to weaken
or change their position on gays in Scouting.

Reform Movement Position on the Boy Scouts of America The
Reform Movement and the Boy Scouts of America have long-
standing ties. Many leaders in the Reform Movement have been
and continue to be leaders in the Boy Scouts. Congregations across
the country sponsor Boy and Cub Scout troops. And even larger
numbers of congregants belong to non-UAHC affiliated Boy and
Cub Scout troops.

However, the discriminatory Boy Scout policy clearly goes against

i Reform Jewish policy and beliefs on homosexuality. The Reform
Movement, of course, has strongly-held positions in support of

: human rights, including the rights of lesbians and gays. We believe
: that all people have basic rights, regardless of their sexual
orientation.

The North American Federation of Temple Youth, the North
American Federation of Temple Brotherhoods, the Central
Conference of American Rabbis, and the Commission on Social
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Action all have policy regarding the discriminatory practices of the
BSA.

On January 5, 2001, after much discussion, the Commission on
Social Action mailed out a new memo to congregations. This
memo, which received a lot of press attention and garnered strong
responses along the spectrum, recommended that congregations
sponsoring/housing a troop/pack withdraw sponsorship and/or stop
housing that troop/pack. In addition, parents with children in non-
Reform affiliated troops/packs were encouraged to withdraw their
children from these troops. It was a painful decision, but one that
the leadership felt needed to be made.

However, understanding the long-standing relationship between
Jews and the Boy Scouts, as well as the many positive aspects of
Scouting, the memo does not require this decision to be made.
Each congregation, and set of parents, has autonomy in choosing
how to define their relationship with the Boy Scouts of America. To
that end, the memo also offers 8 suggestions of protest actions to
be taken while maintaining a relationship with the Boy Scouts of
America.

The Reform Movement, of course, has strongly-held positions in
support of human rights, including the rights of lesbians and gays.
We believe that all people have basic rights, regardless of their
sexual orientation.

[ Civil Unions / Defense of Marriage

In December 1999, the Vermont Supreme Court handed down a
groundbreaking decision granting gay and lesbian couples the
same protections and benefits given to heterosexual couples. In
addition, the Court ordered the state of Vermont to craft a solution
for this situation. This led to the establishment of a “civil union” for
same-sex couples-a sort of cross between a marriage and a
domestic partnership. The bill, “An Act Relating to Civil Unions”
allows both Vermont and non-Vermont residents to acquire a
license certifying their relationship with a person of the same-sex.
This license extends the same benefits of heterosexual marriage to
same sex couples.

While Vermont made history as the first state officially recognizing
civil unions, this past Election Day saw two more states pass
Defense of Marriage amendments or referenda. Following the
model of the 1996 federal Defense of Marriage Act, both Nevada
and Nebraska passed amendments defining marriage as a union
between a man and a woman, bringing the total number of states
that have passed such laws to 35. Beyond the obvious meanings in
the states passing such laws, the repercussions include not
recognizing civil unions performed in a state that does recognize
them.

Central Conference of American Rabbis and Same Gender
Officiation
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The Reform Movement has long been a proponent of civil unions on
the secular, purely legal, level. However, in March 2000, the
Central Conference of American Rabbis made history by becoming
the first major group of North American clergy, as an organization,
to give its support to those in its ranks choosing to perform same-
gender ceremonies. The resolution, "Resolution on Same Gender

fficiation,” supports the decision of individual rabbis to officiate,
or not officiate, at same-gender ceremonies.

The resolution calls for the Reform rabbinate to develop sample
ceremonies, or liturgy, for those rabbis who choose to officiate at
same-gender ceremonies. While it leaves the choice of officiation
to the individual rabbis, the resolution does state that a
relationship between two people of the same gender can serve as
the foundation of stable Jewish families, and is worthy of
affirmation through appropriate Jewish ritual. The resolution does
not suggest that these ceremonies are “marriages”; each individual
rabbi is given the power to decide, within the context of faith, as
opposed to civil laws, what each ceremony represents.

Gays and Adoption

The issue of gay and lesbian adoption is one that is related to the
issue of gay and lesbian marriage. Nine states - California,
Massachusetts, New Jersey, New Mexico, New York, Ohio, Vermont,
Washington and Wisconsin - and the District of Columbia have
allowed openly gay or lesbian individuals or couples to adopt.
However, this remains a rare occurrence. There is currently no
federal mandate regarding gay and lesbian adoption, and therefore
the ability of gay men and lesbians to adopt is affected on a state
level by state adoption statutes.

Florida, specifically bars the adoption of children by gay and
lesbian adults. Similar legislation passed in Utah, prohibiting
unmarried couples, including same-sex couples, from adopting
children. The bill claims it is not in a child's best interest to be
adopted by persons "cohabiting in a relationship that is not a
fegally valid (binding) marriage.” In the spring of 2000, Mississippi
passed a bill banning gay and lesbian couples from adoption and
forbidding the State of Mississippi from recognizing gay and lesbian
adoptions that have previously been granted by other State courts
- an unprecedented and dangerous provision, that threatens the
entire adoption process. As in Florida, the American Civil Liberties
Union and other progressive groups are fighting this legislation.
Anti-sodomy statutes in 19 states and the lack of legal recognition
of homosexual couples complicate adoption in those states that do
not specifically prohibit gay and lesbian adoption.3

Currently, there is no activity towards legalizing or derecognizing
gay and lesbian adoption on the federal level. However, the issue
continues to be active on a state level, and should be monitored on
a state by state basis.
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RESOLUTIONS ADOPTED BY THE UAHC

Adopted at the 62nd General Assembly
October, 1993
San Francisco, CA

RECOGNITION FOR LESBIAN AND GAY PARTNERSHIPS

BACKGROUND

The Union of American Hebrew Congregations has been in the vanguard of support for the full recognition
of equality for lesbians and gays in society. This has been clearly articulated in UAHC resolutions dating
back to 1977. But far more remains to be accomplished. Today, committed lesbian and gay couples are
denied the benefits routinely accorded to married heterosexual couples: they cannot share in their partner's
health programs; they do not have spousal survivor rights; and, as seen in recent court rulings, individual
lesbian or gay parents have been adjudged unfit to raise their own children because they are lesbian or
gay and/or living with a lesbian or gay partner, even though they meet the "parenting” standards required
of heterosexual couples.

It is heartening to note the steps being made toward recognition of the legitimacy of lesbian and gay
relationships. Adoption of Domestic Partnership registration in cities such as San Francisco and New York
and extension of spousal benefits to partners of lesbian and gay employees by companies such as Levi
Strauss, Lotus, Maimonides Hospital in New York City, are models for adoption by other governmental
authorities and corporations.

THEREFORE, the Union of American Hebrew Congregations resolves to:
1. call upon our Federal, Provincial, State and local governments to adopt legislation that will:

a. afford partners in committed lesbian and gay partnerships spousal benefits, that include
participation in health care plans and survivor benefits;

b. ensure that lesbians and gay men are not adjudged unfit to raise children because of their
sexual orientation; and

¢. afford partners in committed lesbian and gay relationships the means of legally
acknowledging such relationships; and

2. call upon our congregations, the Central Conference of American Rabbis and the Hebrew Union
College-Jewish Institute of Religion to join with us in seeking to extend the same benefits that are
extended to the spouse of married staff members and employees to the partners of all staff
members and employees living in committed lesbian and gay partnerships.

Back to UAHC Resotutions home page

Woa
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RESOLUTIONS ADOPTED BY THE UAHC

Adopted by the General Assembly
Union of American Hebrew Congregations
October 29-November 2, 1997 Dallas

Civil Marriage for Gay and Lesbian Jewish Couples

Background

In 1987, the Union of American Hebrew Congregations (UAHC) reaffirmed its commitment to welcoming
gay and lesbian Jews into its congregations and encouraging their participation in ail aspects of synagogue
and communai life. In 1993, Rabbi Alexander M. Schindler, President of the UAHC, called upon the
Reform movement to support the right of gay and lesbian couples to adopt children, to file joint income-tax
returns, and to share in health and death benefits provided to heterosexual couples by federal, state, and
local governments and by both large and small corporations. Following Rabbi Schindler's call, the UAHC,
in 1993, resolved that full equality under the law for gay men and lesbians requires legal recognition of
monogamous domestic gay and lesbian relationships.

In 1990, the Central Conference of American Rabbis (CCAR) adopted a position paper encouraging rabbis
and congregations to treat with respect and to integrate fully all Jews into the life of the community
regardless of sexual orientation and acknowledging the need for continuing discussion regarding the
religious status of monogamous domestic relationships between gay men or lesbians and the creation of
special ceremonies. In April 1996, the CCAR adopted a resolution supporting the right of gay and lesbian
couples to share fully and equally in the benefits of civil marriage.

In addition, the Canadian Council for Reform Judaism (CCRJ) has supported the extension of spousal
benefits to same-sex partners in relationships which would be deemed "common law" marriages if the
partners were heterosexual. The CCRJ also supported the 1996 amendments to the Canada Human
Rights Act to add "sexual orientation” as a prohibited ground for discrimination.

In the years since first the UAHC and subsequently the CCAR gave their support for full equality for gay
men and lesbians in congregational life, gay men and lesbians have increasingly come forward to
participate in the life of Reform Judaism on national, regional, and local levels. No less than heterosexual
couples, gay men or lesbians living in monogamous domestic relationships have demonstrated, like their
counterparts, love for one another, compassion for the sick, and grief for the dead.

The UAHC has for decades provided moral leadership to the Jewish community and to our nation,
recognizing our differences and diversity, but acknowledging that we are but one family, equal before God.
In this spirit, the UAHC must now move more forcefully to support the monogamous domestic relationships
of gay men and lesbians.

Legal recognition of monogamous domestic gay and lesbian relationships and congregational honoring of
these couples will together provide these men and women and their families with dignity and self esteem.

In 1993, the UAHC General Assembly resolution called for recognition for Lesbian and Gay relationships:
A) by governmental legislation as to participation in health plans and survivor benefits, as to fitness to
raise children, and as to legal acknowledgment of the relationship; and B) by congregations and institutions
of the Reform movement to extend benefits to partners of staff members and employees.

A separate secular movement is proceeding to recognize these monogamous domestic relationships
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judicially and statutorily and to grant to gay and lesbian couples nondiscriminatory economic, legal, and
social rights equal to those under law enjoyed by monogamous heterosexual couples.

THEREFORE, the Union of American Hebrew Congregations resolves to:

1. Support secular efforts to promote legislation which would provide through civil marriage equal
opportunity for gay men and lesbians;

2. Encourage its constituent congregations to honor monogamous domestic relationships formed by
gay men or lesbians; and

3. Support the efforts of the CCAR in its ongoing work as it studies the appropriateness of religious
ceremonies for use in a celebration of commitment recognizing a monogamous domestic
relationship between two Jewish gay men or two Jewish lesbians.

¥ Back to UAHC Resolutions home page

BoaRE
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Resolution Adopted by the CCAR

RESOLUTION ON SAME GENDER OFFICIATION

Resolution adopted at the 111" Convention of the
Central Conference of American Rabbis
March, 2000

Background

Over the years, the Central Conference of American Rabbis has adopted a number of positions on the rights
of homosexuals, on homosexuality in the rabbinate, and advocating changes in civil law pertaining to same-
gender relationships.

In 1977, the CCAR adopted a resolution calling for legislation decriminalizing homosexual acts between
consenting adults, and calling for an end to discrimination against gays and lesbians. The resolution called on
Reform Jewish organizations to develop programs to implement this stand.

In 1990, the CCAR endorsed the report of the Ad Hoc Committee on Homosexuality and the Rabbinate. This
position paper urged that "all rabbis, regardless of sexual orientation, be accorded the opportunity to fulfill the
sacred vocation that they have chosen." The committee endorsed the view that "all Jews are religiously equal
regardless of their sexual orientation." The committee expressed its agreement with changes in the
admissions policies of the Hebrew Union College-Jewish Institute of Religion, which stated that the "sexual
orientation of an applicant [be considered] only within the context of a candidate’s overall suitability for the
rabbinate," and reaffirmed that all rabbinic graduates of the HUC-JIR would be admitted into CCAR
membership upon application. The report described differing views within the committee as to the nature of
kiddushin, and deferred the matter of rabbinic officiation.

A 1996 resolution resolved that the CCAR "support the right of gay and lesbian couples to share fully and
equally in the rights of civil marriage,” and voiced opposition to governmental efforts to ban gay and lesbian
marriages.

In addition to these resolutions, two CCAR committees have addressed the question of same-gender
officiation. The CCAR Committee on Responsa addressed the question of whether homosexual relationships
can qualify as kiddushin (which it defined as "Jewish marriage”). By a committee majority of 7 to 2, the
committee concluded that "homosexual relationships, however exclusive and committed they may be, do not
fit within this legal category; they cannot be called kiddushin. We do not understand Jewish marriage apart
from the concept of kiddushin." The committee acknowledged its lack of consensus on this question.

The Ad Hoc Committee on Human Sexuality issued a report in 1998 which included its conclusion, by a
committee majority of 11 with 1 abstention, that "kedushah may be present in committed same gender
relationships between two Jews and that these relationships can serve as the foundation of stable Jewish
families, thus adding strength to the Jewish community." The report called upon the CCAR to support all
coilleagues in their choices in this matter, and to develop educational programs.

RESOLUTION

WHEREAS justice and human dignity are cherished Jewish values, and
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WHEREAS, in March of 1999 the Women’s Rabbinic Network passed a resolution urging the Central
Conference of American Rabbis to bring the issue of honoring ceremonies between two Jews of the same
gender to the floor of the convention plenum, and

WHEREAS, the institutions of Reform Judaism have a long history of support for civil and equal rights for
gays and lesbians, and

WHEREAS, North American organizations of the Reform Movement have passed resolutions in support of
civil marriage for gays and lesbians, therefore

WE DO HEREBY RESOLVE, that the relationship of a Jewish, same gender couple is worthy of affirmation
through appropriate Jewish ritual, and

FURTHER RESOLVED, that we recognize the diversity of opinions within our ranks on this issue. We support
the decision of those who choose to officiate at rituals of union for same-gender couples, and we support the
decision of those who do not, and

FURTHER RESOLVED, that we call upon the CCAR to support all colleagues in their choices in this matter,
and

FURTHER RESOLVED, that we also call upon the CCAR to develop both educational and liturgical resources
in this area.

Back to CCAR Resolutions page

Copyright © 2003, Central Conference of American Rabbis
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Same Gender Officiation
A Statement by Rabbi Eric Yoffie

Greensboro, NC
March 29, 2000

This afternoon the Central Conference of American Rabbis, meeting in Greensboro, NC, adopted a resolution by
overwhelming vote stating, in part, that "the relationship of a Jewish, same gender couple is worthy of affirmatio
through appropriate Jewish ritual."

Itis important to note what the resolution on same gender unions does and does not say. It does not compel any
to officiate at such a ritual, and indeed supports the right of a rabbi not to officiate. It does not specify what ritual
appropriate for such a ceremony. It does not say that the ceremony performed should be called a "marriage.”

Nonetheless, the historical and religious significance of this resolution is indisputable. For the first time in history,
major rabbinical body has affirmed the Jewish validity of committed, same gender relationships.

What do the members of UAHC congregations think about this resolution? It is impossible to know for certain. Suiae
have told me of their strong support, while others have indicated their opposition. Still others have said that they
sympathetic to the ideas expressed but felt no resolution was necessary at this time.

Over the last quarter century, the UAHC Biennial Assembly has spoken out strongly in support of human and civil
rights for gays and lesbians. We have admitted to membership a number of congregations that offer special outraack
to gay and lesbian Jews, and called upon Reform synagogues to welcome gay and lesbian Jews as singles, coup\e>
and families, and not to discriminate on the basis of sexual orientation in matters related to employment and
volunteer leadership. And the UAHC has initiated vigorous education programs to heighten awareness of
discrimination and to achieve fuller acceptance of gay and lesbian Jews in our midst.

The Union, however, has always refrained from addressing the issue of rabbinic participation in same gender
weddings or commitment ceremonies. As a congregational body, it is our task to provide guidance on issues of
congregational policy that are normally decided by synagogue boards. But performance or non-performance of a
same gender commitment ceremony is a rabbinical matter, to be determined by each rabbi according to his or hex
conscience and understanding of Jewish tradition. Therefore, while our synagogue members have felt free to pre aun
their views to their own rabbis, and many have done so vigorously, the Union as an organization has appropriate
remained silent on the CCAR resolution, and took no part in the many months of debate prior to the convention.

But I too am a rabbi, of course, and | was present at Greensboro. And | would like you to know that, voting as an
individual, | cast my ballot in favor the resolution. | did so because of my belief that our gay and lesbian children,
relatives, and friends are in great need of spiritual support; that the Torah’s prohibition of homosexuality can
reasonably be understood as a general condemnation of ancient cultic practice; that loving, permanent homosexa!
relationships, once difficuit to conceive, are now recognized as an indisputable reality; and that in these relations
whether or not we see them as "marriages” it is surely true that God and holiness can be present.

I know that many disagree. But whatever one thinks on the commitment ceremony question, | assume that we wi'l
respect those who believe otherwise, and remember what unites us in this debate: our responsibility to welcome a4
and lesbians into our synagogues. Because this | know: if there is anything at all that Reform Jews do, it is to creay®
an inclusive spiritual home for all those who seek the solace of our sanctuaries. And if this Movement does not e
support to all who have been victims of discrimination, including gays and lesbians, then we have no right to call

ey Qborm RO
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CCAR Responsa

Contemporary American Reform Responsa
38. Patrilineal and Matrilineal Descent

QUESTION: What are the origins of matrilineal descent in the Jewish tradition; what halakhic
justification is there for the recent Central Conference of American Rabbi's resolution on matrilineal
and patrilineal descent which also adds various requirements for the establishment of Jewish status?

ANSWER: We shall deal first with the question of matrilineal and patrilineal descent. Subsequently
we shall turn to the required positive "acts of identification."

~
o=

8 & It is clear that for the last two thousands years the Jewish identity of a child has been determined by

matrilineal descent. In other words, the child of a Jewish mothermﬁmfm@
(Deut. 7.3, 4; M. Kid. 3.12; Kid. 70a, 75b] Yeb. 16b, 23a, 44a, 45b; A.Z. 59a; J. Yeb. 5.15 (6¢), 7.5
(8b); J. Kid. 3.12 (64d); Yad Issurei Biah 15.3 £, etc. ). The Talmudic discussion and that of the later
codes indicate the reasoning behind this rule.

The rabbinic decision that the child follow the religion of the mother solves the problem for offspring
from illicit intercourse of unions which are not réecognized, or in which paternity could notbe
_established, or in which the Tather disappeared. This practice may have originated in the period of Ezra
(Ezra 10 3; Neh. 13.23 ff) and may parallel that of Pericles of Athens who sought to limit citizenship
to descendants of Athenian mothers (G. F. Moore, Judaism, Vol. 1, p. 20). It may also have
represented temporary, emergency legislation of that period. We hear nothing about such a permanent
change till early rabbinic times, then the union between a Jew and a non-Jew was considered to have
no legal status (lo tafsei giddushin). At one stage in the Talmudic discussions, an authority, Jacob of
Kefar Neburya, considered a child of such a union Jewish, but subsequently retracted his opinion when
faced with a verse from Ezra quoted by R. Haggai (J. Kid. 64d; J. Yeb. 4a; see Shaye J. D. Cohen,
"The Origin of the Matrilineal Principle in Rabbinic Law," Judaism, Winter, 1984, note 54). R. Judah
in the name of R. Assi considered a union between a Jew and non-Jew valid in "his time" as the non-
Jew might be a descendent of the lost ten tribes (Yeb. 16b). Many authorities considered children of
all such unions as mamzerim. They felt that the danger lay with non-Jewish women who could not be
trusted to establish the Jewish paternity of their child, though that was contested by others.

The statement which grants the status of the mother to the child saves that child from the status of
mamzerut or other similar disabling category. There was considerable disagreement before the
decision later universally accepted was reached (Kid. 66b ff; Shulhan Arukh Even Haezer 4.19 and
commentaries). The discussions demonstrate that this decision represented rabbinic reaction to specific

problems. PoxOWONR O \ %W\

We should contrast the rabbinic position to the view of the earlier Biblical and post-Biblical period.
Patrilineal descent was the primary way of determining the status of children in this period. The
Biblical traditions and their early rabbinic commentaries take it for granted that the paternal line was
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decisive in the tracing of descent, tribal identity, or priestly status. A glance at the Biblical genealogies
makes this clear. In inter-tribal marriage paternal descent was likewise decisive (Nu. 1.2,
I'mishpehotam ['veit avotam), the line of the father was recognized while the line of the mother was
not (mishpahat av keruyah mishpahah, mishpahat em enah keruyah mishpahah, B. B. 109b; Yeb.
54b; Yad Hil. Nahalot 1.6, etc.).

We should also recognize that later rabbinic tradition did not shift to the matrilineal line when
conditions did not demand it. Therefore, the rabbinic tradition remained patrilineal in the descent of
the priesthood; it was and remains the male kohen who determines the status of his children. The child
is a kohen even if the father married a Levite or an Israelite. Thus lineage was and continues to be
determined by the male alone whenever the marriage is otherwise proper (M. Kid. 3.12; Kid. 29a;
Shulhan Arukh Yoreh Deah 245.1).

If a marriage is valid but originally forbidden, (marriage with someone improperly divorced, etc.), then
the tainted parent, whether mother or father, determines lineage (Kid. 66b; Shulhan Arukh Even
Haezer 4.18). The same rule applies to children born out of wedlock if both parents are known.

Matrilineal descent, although generally accepted for the union of a Jew and a non-Jew, has rested on

(U an uncertain basis. Some have deduced it from Deuteronomy 7.4, others from Ezra 9 and 10. Still

others feel that the dominant influence of the mother during the formative years accounted Tor this
principle. A few modern scholars felt that the rabbinic statement followed the Roman Paulus (Digest
2.4 ), who stated that the maternity was always Kiiown while paternity was doubtiul; This, iowever,
could be extended to the offspring of any parents. Shaye Cohen has also suggested that the rabbis may
have abhorred this type of mixture of people as they felt negatively toward mixtures of animals and
materials. A full discussion of this and other material may be found in Aptowtizer's "Spuren des
Matriarchats im jiidischen Schriftum,” Hebrew Union College Annual, Vols. 4 and 5 and Shaye J. D.
Cohen's "The Origin of the Matrilineal Principle in Rabbinic Law," Judaism, Winter, 1984.

We should note that the Karaites considered the offspring of a Jewish father and a Gentile mother to
be a Jew. It is, however, not clear from the sources available to me whether the conversion of the
mother to Judaism may not have been implied (B. Revel, "The Karaite Halakhah," Jewish Quarterly
Review 111, pp. 375 f. ) The matter continues to be debated.
S
These discussions show us that our tradition responded to particular needs. It changed the laws of
descent to meet the problems of a specific age and if those problems persisted, then the changes
remained in effect.

The previous cited material has dealt with situations entirely different from those which have arisen in
the last century and a half. Unions between Jews and non-Jews during earlier times remained rare.
Furthermore, the cultural and sociological relationship with the people among whom we lived did not
approach the freedom and equality which most Jews in the Western World now enjoy.

We in the twentieth century have been faced with an increasing number of mixed marriages, with
changes in the structure of the family, and with the development of a new relationship between men
and women. This has been reflected in the carefully worded statement by the Committee on Patrilineal

Descent (W. Jacob, American Reform Responsa, Appendix).

We may elaborate further with the following statements which reflect the previously cited historical
background, the introduction to the resolution as well as other concerns. We shall turn first to the
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@estion of descent and then to the required "acts of identification."

1. In the Biblical period, till the time of Ezra or beyond, patrilineal descent determined the status of a
child, so the children of the kings of Israel married to non-Jewish wives were unquestionably Jewish.
This was equally true of other figures. Furthermore, our tradition has generally determined lincage
(vihus) through the father, i.e., in all valid but originally forbidden marriages. This was also true for
priestly, Levitical and Israelite lineage which was and continues to be traced through the paternal line
(Nu. 1.2, 18; Yad Hil. Issurei Biah 19.15; Shulhan Arukh Even Haezer 8.1) . If a marriage was vald,
but originally forbidden, then the tainted parent (mother or father) determines status (Kid. 66b;
Shulhan Arukh Even Haezer 4.18). The same rule applies to children born out of wedlock if both
parents are known.

Yihus was considered significant, especially in the Biblical period, and long genealogical lines were
recorded; an effort was made in the time of Ezra and, subsequently, to guarantee pure lines of descent
and precise records were maintained (Ezra 2:59 fF, genealogies of I, II Chronicles). An echo of that
practice of recording genealogies remained in the Mishnah and Talmud despite the difficulties caused
by the wars of the first and second century which led to the destruction of many records (M. Kid. 4.1;
Kid. 28a, 70a ff). In the Biblical period and in specific later instances, lineage was determined by the
tather.

a————

2. Mishnaic and Talmudic authorities changed the Biblical laws of descent, as shown earlier in this
responsum, as well as many others when social or religious conditions warranted it. Family law was
changed in many other ways as demonstrated by the laws of marriage. For example, the Talmudic
authorities validated the marriage of Boaz to Ruth, the Moabites, despite the strict ruling against such
marriages (Deut. 23.4); they indicated that the Biblical rule applied only to males, not to females (Yeb.
76b ). Earlier the Mishnah (Yad. 4.4) claimed that the various ethnic groups had been so
intermingled by the invasion of Sennacherib that none of the prohibitions against marriage with
neighboring people remained valid. In this instance and others similar to them, we are dealing with
clear Biblical injunctions which have been revised by the rabbinic tradition. We have followed these
examples in our own twentieth century revision.

3. The Reform movement has espoused the equality of men and women, virtually since its inception (J.
R. Marcus, Israel Jacobson, p. 146; W. G. Plaut, The Rise of Reform Judaism, pp. 252 fI). As
equality has been applied to every facet of Reform Jewish life, it should be applied in this instance.

4. We, and virtually all Jews, recognize a civil marriage between a Jew and a Gentile as a marriage
although not quidushin, and have done so since the French Sanhedrin of 1807 (Tama, Transactions of
the Parisian Sanhedrin - Tr. F. Kerwan, p. 155 £, Plaut, op. cit., p. 219). We are morally obliged to
make provisions for the offsprings of such a union when either the father or mother seek to have their
children recognized and educated as a Jew.

5. We agree with the Israeli courts and their decisions on the matter of status for purposes of leam,
the registration of the nationality of immigrants and the right to immigrate under the Law of Return.
Such rulings are secular in nature and do not bind the Israeli rabbinic courts or us, yet they have far
reaching implications for all Jews. In the Brother Daniel case of 1962, this apostate was not judged to
be Jewish although he had a Jewish mother (1962 - 16 - P.D. 2428). The court decided that a Jew
who practiced another religion would not be considered Jewish despite his descent from a Jewish
mother. "Acts of religious identification" were determinative for secular purposes of the State of
Israel. The court recognized that this had no effect on the rabbinic courts; nonetheless, it marked a
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radical change which deals with new conditions.

Earlier in March, 1958, the Minister of Interior, Israel Bar-Yehuda, issued a directive which stated
that "any person declaring in good faith that he is a Jew, shall be registered as a Jew." No inquiry
about parents was authorized. In the case of children, "if both parents declare that the child is Jewish,
the declaration shall be regarded as though it were legal declaration of the child itself" (S. Z. Abramov,
Perpetual Dilemma, p. 290; Schlesinger v. Minister of Interior 1963 - 1- 17 P.D. 225; Shalit v.
Minister of Interior 1968 - 11 - 231P.D.477-608) . This was for the purposes of immigration and
Israeli registration. It represented the farthest stance away from halakhah which any official body in
the State of Israel has taken in this matter. It remained law until challenged and later legislation
replaced it. There have been a number of other decisions which have dealt with this matter.

The current law, passed in 1970 after a government crisis over the question of "Who is a Jew," reads,
"for the purpose of this law, Jew means a person born to a Jewish mother, or who has become
converted to Judaism, and who is not a member of another religion" (Law of Return -Amendment,
March, 1970, #4b; M. D. Goldman, Israel Nationality Law, p. 142; Israel Law Journal, Vol. 5, #2, p.
264). Orthodox efforts to change this to read "converted according to halakhah" have been defeated
on various occasions. We should note that although the definition of a Jew was narrowed, another
section of the law broadened the effect of the Law of Return and included "the child and grandchild of
a Jew, the spouse of a Jew and the spouse of the child and grandchild of a Jew - with the exception of
a person who was a Jew and willingly changed his religion" (Law of Return Amendment #2. #4a,
March, 1970). This meant that a dual definition (descendants from Jewish mothers or fathers) has
remained operative for immigration into the State of Israel.

The decision of an Israeli Court is a secular decision. It is, of course, not determinative for us as
American Reform Jews, but we should note that their line of reasoning is somewhat similar to ours.
We also see flexibility to meet new problems expressed in these decisions.

For the reasons cited in the introduction to the Resolution, those stated above and others, we have
equated matrilineal and patrilineal descent in the determination of Jewish identity of a child of a mixed
marriage.

Now let us turn to the section of the resolution which deals with "positive acts of identification."
There are both traditional and modern considerations for requiring such acts and not relying on birth
alone.

The clause which deals with the "appropriate and timely acts of identification with the Jewish faith and
people..." has gone beyond the traditional requirements for consideration as a Jew. Here we have
become stricter than traditional Judaism. We have done so as the normal life of Jews has changed
during the last two centuries.

In earlier periods of our history, individuals whose status was doubtful were limited in number. The
question became significant only during the period of the Marranos. When such individuals identified
themselves and lived as part of the Jewish community, they joined a semi-autonomous corporate
community largely cut off from the surrounding world. Its entire way of life was Jewish. Emancipation
changed this condition. It is difficult for those of doubtful status to integrate in an effortless way as
was possible in earlier periods of our history. They and virtually all Jews live in two worlds.

We are dealing with a large number of individuals in our open American society as well as in all
AR dedak -
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western lands. The Jewish status of a potentially large number of immigrants from the Soviet Union is
also doubtful.

In order to overcome these problems as well as others, we now require "appropriate and timely public
and formal acts..." The requirement has been worded to permit some flexibility for individual
circumstances. With time and experience, custom will designate certain acts as appropriate and others
not. It would be wrong, however, to set limits now at the beginning of the process.

We are aware that we have made more stringent requirements than our tradition. We believe that this
will lead to a firmer commitment to Judaism on the part of these individuals and that it will enable
them to become fully integrated into the Jewish community. We have taken this step for the following
additional reasons:

1. We do not view birth as a determining factor in the religious identification of children of a mixed
marriage.

2. We distinguish between descent and identification.

3. The mobility of American Jews has diminished the influence of the extended family upon such a
child. This means that a significant informal bond with Judaism which played a role in the past does
not exist for our generation.

4. Education has always been a strong factor in Jewish identity. In the recent past we could assume a
minimal Jewish education for most children. In our time almost half the American Jewish community
remains unaffiliated, and their children receive no Jewish education.

For those reasons the Central Conference of American Rabbis has declared: "The Central Conference
of American Rabbis declares that the child of one Jewish parent is under the presumption of Jewish
descent. This presumption of the Jewish status of the offspring of any mixed marriage is to be
established through appropriate and timely public and formal acts of identification with the Jewish
faith and people. The performance of these mitzvor serves to commit those who participate in them,
both parents and child, to Jewish life.

"Depending on circumstances, mitzvot leading toward a positive and exclusive Jewish identity will

include entry into the covenant, acquisition of a Hebrew name, Torah study, Bar/Bat Mitzvah, and
Kabbalat Torah (Confirmation). For those beyond childhood claiming Jewish identity, other public
acts or declarations may be added or substituted after consultation with their rabbi."

@:ﬁ 1983
If needed, please consult Abbreviations used in CCAR Responsa.

i Back 10 CCAR Responsa Search Page

Copyright © 2000, Central Conference of American Rabbis
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RESOLUTIONS ADOPTED BY THE UAHC

Adopted by the General Assembly
November 30 - December 3, 1995 Atlanta

Day School Movement

(Background In 1985 the Union of American Hebrew Congregations resolved to endorse Reform Jewish

day schools, to encourage the establishment of day schools, and to authorize the Department of Education
to provide materials, curricula, and teacher training for these schools. At the same time, the UAHC
reaffirmed its continued strong support of the public school systems of North America.

There are noweform day schools in North America, two of which are ce lebrating their 25th
anniversaries. Additional schools are in the process of formation. Many will require the nurturing that can
and should be provided by the UAHC and its member congregations. In some communities, local
federations provide funding assistance to Reform day schools.

The Progressive Association of Reform Day Schools (PARDeS) became an affiliate of the UAHC in 1991,
which assured the day schools a prominent position in the Reform movement. PARDeS is funded through
school and individual memberships and receives the educational and administrative support of the UAHC
Department of Education and the Hebrew Union College-Jewish Institute of Religion (HUC-JIR).

The Reform movement continues to strive for the highest Jewish educational goals in its supplementary
religious schools. In recognition of the need to ensure Jewish continuity, however, it is crucial that we also
strengthen our efforts to provide opportunities for intensive full-time Jewish educational experiences.
Reform Jewish day schools have a unique role to play in contributing to the growth and vitality of the

\  American Jewish co mmunity. We believe that full-time Jewish education will help develop a group of

informed and committed Jews who will influence the Reform movement and the entire Jewish community.
THEREFORE, the Union of American Hebrew Congregations resolves to:

1. Honor Beth Am Day School in Miami, Florida, and Rodeph Sholom Day School in New York, New
York, for their pioneering efforts in founding Reform Jewish day schools in North America,
celebrate their 25th Anniversaries, and congratulate and thank them for providing 25 years of
quality full-time Reform Jewish education for thousands of children and for their significant role in
the organization and development of PARDeS;

2. Applaud the HUC-JIR for expanding its curriculum and facilities for the training of educators and
urge the HUC-JIR to provide more educational opportunities specific to the requirements of day
school education and administration;

3. Call for rabbis, UAHC regions, congregations and their members to support Reform day schools
in their local communities through advocacy, publicity, and membership in PARDeS;

4. Ask members of Reform congregations to urge all Jewish federations to apply equal and fair
standards in providing funding for all Jewish day schools;

5. Congratulate the Jewish communities that have established Reform day schools and offer
encouragement to those communities that are in the process of developing day schools; and
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6. Urge congregations in other communities to engage in feasibility studies and to explore the
creation of day schools in their areas.

" Back to UAHC Resolutions home page
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Copyright © 2002, Union of American Hebrew Congregations
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) Addiﬁo’iialﬁ, Teacher Resource (Provided)

“Gay and Lesbian Inclusion.” Jewish Family Concerns. www.uahc orgfjfc/inclusion
“Gay and Lesbian Jews” UAHC Resolution. 1989
“Human Rights of Homosexuals” UAHC Resolution. 19’77 :

“Outreach” UAHC Resolution, 1978

PARDeS Day Schools. Www.oardesdavschools.drg

Washofsky, Mark. Jewish Living “Outreach” (Chapter 10), UAHC Press, N.Y., 2001

Women of Reform Judaism website WWW.T}].0Tg/Wrij
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GAY AND LESBIAN INCLUSION

The committee on Gay and Lesbian Inclusion works with congregations and
communities to develop a more welcoming, inclusive culture. We have resources to
help; including referrals to local organizations, liturgy appropriate for a variety of
communities and Kulanu, our program guide for congregations implementing gay
and lesbian inclusion.

e Kulanu is a complete primer suited for any congregation or community which
is trying to become more open and welcoming, whatever stage of that
process they may be in.

¢ Resolution on Same Gender Officiation adopted by the CCAR (Central
Conference of North American Reform Rabbis), March 2000.

¢ Statement by Rabbi Eric Yoffie, president of the UAHC, in response to the
CCAR resolution on same gender officiation, March 2000.

To learn more about how to become a welcoming community, contact us.

Jewish Family Concerns Home Page

Copyright © 2002, Union of American Hebrew Congregations
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Congress

Press Releases

e Letter to Congress to Support the Employment Non-
Discrimination Act of 2001 from Rabbi David Saperstein,
Director, Religious Action Center of Reform Judaism, 6/18/01

o Statement of Mark Pelavin, Associate Director, Religious
Action Center of Reform Judaism, on the Reintroduction of
the Permanent Partner Immigration Act, 2/14/01

o Nation's Largest Jewish Organization Disappointed by
Supreme Court Sanction of Boy Scout's Discrimination,
6/28/00

e Saperstein Speaks Qut Against Hate Crimes At The
Millennium March On Washington For Equality, 5/1/00

e Reform Jewish Movement Commends Vermont Supreme
Court Decision on Same-Sex Couples, Calls on Vermont
Governor and Legislature to Extend Full Civil Rights to Gays
and Lesbians, 12/21/99

o Nation's Largest Jewish Organization Lauds New Jersey Court
Decision Banning Discrimination by the Boy Scouts of
America, 8/5/99

e Saperstein Statement on Introduction on Employment Non-
Discrimination Act, 6/24/99

e Saperstein Urges Prompt Consideration of Hormel
Nomination, 2/12/99

e Reform Movement Condemns Anti-Gay Rhetoric, 10/15/98

e Reform Leader Rebuts Religious Right on Gay Rights,
8/12/98 '

e Reform Jewish Leader Responds to the Religious Right's Anti-
Gay Media Campaign, 7/15/98

o Statement of Mark J. Pelavin on the Decision of the Circuit
Court of Hawaii to Recognize Same-Sex Marriages, 12/3/96

o Reform Rabbi Calls Anti-Gay Initiative Unconstitutional and
Immoral, 7/11/96

e Reform Jewish Movement Lauds Supreme Court Decision

http://uahc.org/reform/rac/issues/issuegl html 4/8/03
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Striking Down Colorado Anti-Gay Legislation, 5/20/96

¢ Reform Rabbi Calls Anti-Gay Initiative Unconstitutional and
Immoral, 5/15/99

Programs

o Are We All Created in God's Image?: Gay/Lesbian Issues and
Challenges in Qur Jewish Community

o And Justice for All

s Homosexuals Under Nazi Tyranny: Cieveland's Interfaith
Lecture Series and Visits to U.S. Holocaust Museum

For More Information

To learn more, contact RAC Legislative Assistant Matthew Soffer or
visit the following websites:

RAC Hate Crimes Issue Page

RAC Civil Rights Issue Page

RAC HIV/AIDS Issue Page

Human Rights Campaign

National Gay and Lesbian Task Force
Lambda lLegal Defense Fund
American Civil Liberties Union
People for the American Way
Scouting For All

The World Congress of Gay, Lesbian, Bisexual, and
Transgender Jews: Keshet Ga'avah

Home s Search e Site at a Glance » Aboutus ¢« CSA ¢ UAHC ¢ CCAR
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RESOLUTIONS ADOPTED BY THE UAHC

60th General Assembly
November 1989
New Orleans, Louisiana

GAY AND LESBIAN JEWS

In North America today, it is estimated that 100,000 Reform Jews - and 500,000 members of the larger
Jewish community - are gay or lesbian.

Over the last fifteen years, the UAHC has admitted to membership four synagogues with an outreach to
gay and lesbian Jews. Hundreds of men and women who once felt themselves alienated from Judaism and
unwelcome in mainstream congregations have joined these synagogues, adding their strength and
commitment to our religious community.

In 1977, the UAHC General Assembly called for an end to discrimination against homosexuals, and
expanded upon this in 1987 by calling for full inclusion of gay and lesbian Jews in all aspects of synagogue
life.

While that resolution urged that congregations not discriminate in employment, it did not address rabbinic
employment, pending the report of the CCAR ad hoc Committee on Homosexuality and the Rabbinate.
The CCAR Committee continues its work, and we eagerly await its report.

Within the larger context of UAHC congregational life, however, we have yet to shed the destructive anti-
gay and anti-lesbian prejudices and stereotypes that preciude a genuine embrace of the heart.

Our union of congregations must be a place where loneliness and suffering and exile end, where gay and
lesbian Jews can know that they are accepted on terms of visibility, not invisibility; that we place on limits
on their communal or spiritual aspirations.

THEREFORE, the Union of American Hebrew Congregations resolves to:

1. Reaffirm its 1987 resolution and call upon all departments of the UAHC and our member
congregations to fully implement its provisions.

2. Embark upon a movement-wide program of heightened awareness and education to achieve the
fuller acceptance of gay and lesbian Jews in our midst.

3. Urge our member congregations to welcome gay and lesbian Jews to membership, as singles,
couples and families.

4. Commend the CCAR for its sensitive and thorough efforts to raise the consciousness of the
rabbinate regarding homosexuality. We urge the CCAR to pursue its own mandate with vigor and
complete its tasks as soon as possible in order to respond to the communal and spiritual aspirations
of gay and lesbian Jews.
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UAHC Resolutions Page 1 of 1

RESOLUTIONS ADOPTED BY THE UAHC

45th General Assembly
November 1977
San Francisco

HUMAN RIGHTS OF HOMOSEXUALS

WHEREAS the UAHC has consistently supported civil rights and civil liberties for all persons and
WHEREAS the Constitution guarantees civil rights to all individuals,

BE IT, THEREFORE, RESOLVED THAT homosexual persons are entitled to equal protection under the
law. We oppose discriminating against homosexuals in areas of opportunity, including employment and
housing. We call upon our society to see that such protection is provided in actuality.

BE IT FURTHER RESOLVED THAT we affirm our belief that private sexual acts between consenting
adults are not the proper province of government and law enforcement agencies.

BE IT FURTHER RESOLVED THAT we urge congregations to conduct appropriate educational

programming for youth and adults so as to provide a greater understanding of the relation of Jewish values
to the range of human sexuality.

Back to UAHC Resolutions home page
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RESOLUTIONS ADOPTED BY THE UAHC

Board of Trustees
December 1978
Houston, Texas

OUTREACH

Rapid demographic change is doing much to affect the future of American Jewry. Among the significant
and critical demographic trends are the growth of mixed marriage, the decline of the Jewish birthrate
relative to the general population, and an increase in the numbers of non-Jews converting to Judaism.
These trends require our profound, serious, and continuing attention. They call for creative leadership so
that we reach out to shape our future and do not become passive products of forces beyond our own
control.

Accordingly, the Union of American Hebrew Congregations, at its Board meeting in Houston on December
2, 1978, resolves to:

1. Intensify our formal and informal Jewish education programs within the Reform synagogue and the
Reform Jewish movement to stimulate positive and knowledgeable Jewish identification:;

2. Develop a sensitive program of weicoming converts to and involving them in Judaism, recognizing
that those who choose Judaism in good faith are as authentic in their Jewish identity as those who
are born Jewish;

3. Develop an effective outreach program whereby the Reform synagogue can seek out mixed
married couples in order to respond to the particular emotional and social stresses in their situations
and to make the congregation, the rabbi, and Judaism itself available to them and their families.

4. Plan a special program to bring the message of Judaism to any and all who wish to examine or
embrace it. Judaism is not an exclusive club of born Jews: It is a universal faith with an ancient
tradition that has deep resonance for people alive today; and

5. Implement these principles by calling upon the chairman of the Board to appoint a special task force
of members of the Board, rabbis, and lay people to examine these recommendations for
implementation in all the program departments of the UAHC and to report back to meeting of the
Board in the spring 1979 with an interim report.

: Back to UAHC Resolutions home page
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PARDeS Day Schools

Click HERE for recent day school events!

The Leo Baeck Day School
Zita Gardner, RJE, Director
25 Atkinson Avenue
Toronto, Ontario L41J8C9

(t) 905-709-3636

(f) 905-709-1999

zita gardner@lechasck.
thornhiif on.ca

Baltimore Hebrew Congregation
Day School

www . bhogng.org

Nancy Epstein, Principai

7303 Park Heighis Avenue
Baltimore, MD 21208

(t) 410-764-1867

(f) 410-764-8138
nepsteinfbhoong,org

Bet Breira School

www. betbreira.org

Pam Woodruff, Admin. Coor.
Barbara Osborn, Curriculum Coor.
2400 SW 87th Avenue

Miami, FL 33176

(t) 305-595-3008

(f) 305-279-4147
vamwilibetbreira.org

Beth Hillel Day School
Susan Isaacson, Director
13326 Riverside Drive
Valley Village, CA 91607
(t) 818-763-9148

(f) 818-763-3865

Beth Israel Day School

wvgw.chisd org
Principal
2EEZ Srd Avenus

San Diego, CA 92103
(t) 858-535-1111

link to that site

Emanuel Academy

of Beverly Hills
Benjamin Shifrin, Director
8944 Buston Way
Beverly Hills, CA 90211
(t) 310-288-3737, x244
(f) 310-859-0778

Jacobson Sinai Academy

of Temple Sinai of North Dade
www. jacobsonsinaincademv.nrg
Jan Goldmann, Ed.S., Director
18801 Mortheast 22 Avenue
North Miami Beach, FL 33180

(t) 305-932-9010

(f) 305-932-5153

jan.goldmann@

iacebsonsinaiacademy,.org

Pardes Jewish Day School
www, pardesscheol.org
Bonnie S. Morris, RJE,

Head of School

6805 E. McDenald Drive
Paradise Valley, AZ 85253
(t) 480-991-4545

(f) 480-951-0829
bonnie@pardesschool.org

The Rashi School

www,.rashiorg

Shlomit Lipton, Interim Head of School
15 Walnut Park

Newton, MA 02458

{t) 617-969-4444

(f) 617-969-9949

slipton@rashiorg

Reform Jewish Academy
of St. Louis
www refermiswishacademy.com

Marsha Grazman, RJE,

http://www.pardesdayschools org/pages/dayschools. htmi
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In our school listing below, web addresses

Int

Street addresses link to an interactive map

E

E-mail addresses link to your e-mail program

i

PaRn
of S Dug §

The Shlenker School
Congregation Beth Israel
www.theshlenkerschool.org
Ricki Komiss, Head of School
5600 N, Braesswood
Houston, TX 77096

(t) 713-270-6127

(f) 713-270-6114
rkomiss@shionker.arg

Temple Beth Am Day School
Director

5950 K, Kendall Brive
Miami, FL. 33156

(t) 305-665-6228

(f) 305-662-8619

Temple Israel of Hollywood
Day School

www . tioh.org

Eileen Horowitz, Principal
7360 Hollywood Boulevard
Los Angeles, CA 90046

(t) 323-876-8330

(f) 323-876-8193
Elleen@tioh.oryg

Temple Kol Ami Day School
www. templekolami.com
Bini W. Silver, Head of School
Debra Rosenzweig, Principal
8200 Petars Road
Plantation, FL 33324

(t) 954-472-8700

(f) 954-472-4439
bstiverftemniekolamicom
gdebray@templelolambcom

Geri and Richard Brawerman
Elementary School of Wilshire
Boulevard Temple
wyrww . wbtia.org

4/11/03



PARDeS Day Schools

(f) 858-535-1164

The Alfred and Adele
Davis Academy
www . davisacadermy.org

Head of School

2105 Roherts Drive
Atlanta, GA 30350
(t) 770-671-0085
(F) 770-671-8838
StevenB3I@aoicom

Rabbi Steven A. Ballaban, Ph.D.

Head of School

Carol Rubin,

Asst. Head of School
11411 North Forty Drive
St. Louis, MO 63131

(t) 314-569-2692

(F) 314-569-2640
riagrazman@aocl.com
riarubin@aol.com

Rodeph Sholom Day School
www.rodephsholom.org
Irwin Shilachter, Headmaster
19 West 84th Street

New York, NY 10024

(t) 212-362-8600

(f) 212-874-0117

Page 2 of 2

Nadine Breuer, Head of School
11661 West Ohymipic Boulevard
Los Angeles, CA 90064

{(t) 310-445-1280 x 111

(f) 310-689-4569
nbb@wbiia.org

The Isaac Mayer Wise Academy
WwWuL imwise.com

Susan Horowitz

5608 Northaven Rd,

Dalias, TX 75230

(t) 214-739-3636

(f) 214-739-3686
shorowiiz@imwise.com

shischter@rodephsholom.org

| Abhcut PARDEeS | BDay Schools | Membership |
| Interact | Events | Links | E-mail Us | HOME |

http://www.pardesdayschools.org/pages/dayschools. html
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Faith Stein, Ph.D., %

With much sadness, we report that on Wednesday, September 26, Faith Stein passed away in her hometown of Allentown, PA. Faith was a
passionate advocate for all the causes she believed in and that Included her devotion to the Reform Jewish day school movement, as exemp
by the wonderful work she did for PARDeS. We will all miss her terribly, and we will cherish the many precious hours that she spent with us.
was truly a beautiful person. Her memory will be treasured by each of us who called her “friend,” and her work wili live on in the important
contributions she made to our mission. Faith is survived by her father, Leonard Stein of Whitehall, PA, and her brothers and their families.

Learn About PARDeS Abeutpa
Bay 5c
about PARDeS
Executive Board 2002-2003 Membe
Board )
Mission Statement Int

Btrategic Plan
Prass Heleases

E
¥isions of Excellenca
To mail your membership application or donations, please use this address:
E-m
PARDeS
PO Box 30085, Tucson, AZ B
85751-0085

About FARDeS

PARDeS has a growing roster of members inciuding professional and lay educators, parents and
many other committed Reform Jews. Our goals: \

¢ Development of the full potential of the person—intellectual, emotional, social,
spiritual and creative—blending the best of our Jewish and American heritage

e A personal view of the covenantal relationship between God and the Jewish
people

e Ethical and moral values inherited from biblical and rabbinic sources

e A commitment to practice and observe the ceremonies and ethical mitzvot of
Reform Judaism

e An appreciation of the historic kinship between the Jewish people and the land of
Israel

e Love and respect for the Hebrew language, a knowledge of prayer and our sacred
writings, as well as the ability to speak and read the living language of modern
Israel

e An understanding of the Reform Jewish perspective
» Excellence in both General and Judaic Studies
e lLeadership qualities to serve both the Jewish community and the secular world
¢ A sense of responsibility for one's actions in academic performance and daily
behavior
Exmcutive Board 2002-3003 Board
President, Bonnie S. Morris, Phoenix ONE YEAR TERM: 2002-2003
Chair, Sue Shapiro Klau, Miami Buddy Lebman, St. Louis
VP, Nancy Epstein, Baltimore Jan Lapedus, Toronto
VP, Nadine Breuer, Los Angeles Nancy Pryzant Picus, Houston
VP, Harriet Zoller, Atlanta Susan Horowitz, Dallas
VP, Jennifer Miller, Boston Shlomit Lipton, Boston

http://www pardesdayschools.org/pages/ aboutpardes.html 4/11/03
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Women of Reform Judaism, The Federation of Temple Sisterhoods, representing 100,000
women in 600 local Sisterhoods throughout the United States, Canada and thirteen other
countries, is the women's agency of the Linicn of American Hebrew Congrecations, the

central body of Reform Judaism in North America.

About WRJ

ROE V. WADE TURNS THIRTY

Speaker's Bureau
Publications

Staff Directory
Fund for the

Generations
Video about WRJ

Website Guidelines
Windows on WRJ

Membership & Leadership

Who., What, Why of
Sisterhood

Founders Endowment
Fund

Materials &
publications
Recognition awards

Chai for a

Membership
Committee
We welcome new

Sisterhoods!

Religicous Action

http://rj.org/wrj/

Advocacy & Action
Critical Issues

Or Ami awards
Resolutions &
Statements

Religious Living

HEW Seder Scripts
Art Calendar and
Card
"Talking Shop" -

Judaica Shops
2002 WRJ Judaica

BACK TO SISTERHOOD SALE!
Order Now Before Time Runs Qut!

New Haggadahs for Sisterhood seders!

Sisterhood Leadership Forms 2003-2004

Read the news about the
WRJ Women's Commentary on Torah

Attention Sisterhood Judaica Shops and all who
love fine Judaica!
Introducing the new Judaica Shop Directory for your
convenience in ordering Judaica from the vendors and
artists who support WRIJ.

A Gift of Prayer:
The Spirituality of Jewish Women
A beautiful book of prayers, poems
- and meditations with art on the
theme of prayer.

Be a sponsor of
The Fund for the Generations

4/11/03
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Shop Directory
Women's Torah

Commentary
Development & Projects

YES Fund

Circle of Service

World Union for

. | Now purchase
\Ij’ggv?srﬁsgnr\:;léudalsm your WRJ materials online!

Institute Click the button above to get started
YES Fund
Collectio

Projects in Israel
Useful Links

SEARCH
Enter keyword(s)

Torah study finds items containing torah
and study
"Torah study” finds items containing

exactly that text

Search the Reform Web

Don't forget to bookmark / add us to your favorites
to make it easy to retun and see what we've added!

For more information, please contact WRJ at (212) 650-4050 or
send email to wrj@uahc.org.

Copyright © 2002, Women of Reform Judaism
Most recent update Fri, Apr 4, 2003

http://rj.org/wrj/ 4/11/03
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REFORM JUDAISM

Resolutions and Statements

Board Statement 42nd Assembly Resolutions
o Conflict Diamonds o Equal Justice and Egual Proteation
e Hale Crimes
200, Executive Committee Statements o Health Issues
e Stem Cells. Gene Therapv and 1999
Cloning Board Statements
e Human Rights Issues e Children as Soldiers

e Crisis in the Balkans
e School Vouchers

43rd Assembly Resolutions

e Complete Health: Mental And
Phvsical 41st Assembly Resolutions

e Sccking Peace e Child Abuse in the Home

e Economic Justice e Children's Issues in North America
e Elections In The United States o Continuing Tragedies of the Shoah

2001 e End-of-Life Care
Board Statement 1997 e Gav and Lesbian Rights
e Children's Health and the e International Year of Older Persons
Fuvironment e Jewish Unity and Solidarity
e Tax and Budsct Issues o Reform Judaism and Zionism
e The Commercial Exploitation of

Children

Board Statements
o Debt Relief
e Concern Regarding the Trial of 13

o HE¥ Collection of Resolutions and
Statements on Women's Reproductive
Iranian Jews Health & Rights, 1935 - 1996

2000 Executive Committee Statements
o Landmines
o Rights of Women and Girl Children
Worldwide
s A Time for Peace

For information about resolutions and policy statements prior to 1997, please
see the book In Pursuit of Justice: Resolutions and Policy Statements or
contact Caroclvn Kunin

http://rj.org/wrj/reso/ 4/11/03
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Conclusion Unit: Reform Judaism and Me

1. To review the overall curriculum

2. To help the students personally explore and struggle with the enduring
understandings and examples studied

3. To en;ae students to develop a positive identification as Reform Jews

4. To provide an opportunity to dialogue with Jews of other denominations

Objectives: Students will be able to...

1. Summarize the enduring understandings learned 1in this course
2. Express his/her definition of being a Reform Jew

3. Explain and defend what being a Reform Jew is about




Reform Judaism 38 Andrea Fleekop

Guiding Questions (This can take the form of a test or an informal review)

1.

List 3 ways that Reform Judaism is an intentional liberal expression of Judaism and
Jewish peoplehood.
Describe 2 ways Reform Judaism embraced the ideas of modernity (combined Jewish

tradition and modern ideas)

. How does the Reform synagogue reflect a commitment to being fully Jewish and

American? In other words, What are some ways Reform synagogues/services reflect
American culture/influence?
Describe 3 recent ways that Reform Judaism adopted itself to modern societal

change?

Suggested Activities/Memorable Moments

Formally or informally assess student’s ability to answer the guiding questions above
Class Micrography Project. Micrography is the Jewish Art Form of drawing a
picture using Jewish words. Sample Provided. As a class design the outline of a
shape reflecting Reform Judaism. Then, as a class, decide what phrases or prayers
you want to write on it to display what you have learned about Reform Judaism this
year. Each student should pick some phrases reflecting what s/he (and the class) most
enjoyed learning about Reform Judaism (amount depends of the number of students
and size of shape). Then write the phrases on the outline of the shape (in Hebrew or

English). Display in the synagogue (create an explanation to hang next to it).



Reform Judaism 39 Andrea Fleekop

¢ Video testimony of Reform Judaism today and personal beliefs. Reform Judaism is

always changing. In 25 years, another class at this Temple may be studying Reform
Judaism. We want to provide them with testimony about Reform Judaism today so
they can have a first-hand look at Reform Judaism in 2003 and compare it with their
Judaism. Each student should testify as to her/his beliefs and practices as a Reform
Jew and share what they enjoyed and/or struggled with in this course. Please invite
parents, clergy, and other students to view the video at a ceremony or communal
event.

e Visit with peers (if possible) or clergy from other denominations. Discuss Jewish
issues from Reform and other Jewish perspectives. While differences will arise, also

focus on what you all have in common... KLAL YISRAEL.
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Mendelowitz was a member of the Habad hassidic community in Hebron, in the
nineteenth century. He spent most of his life traveling as far west as England
and as far east as India, as an emissary of his community to gather funds for the
support of its members and its institutions. These were long, often dangerous
journeys in small ships on stormy seas to lands infested by brigands. Once, after
three and a half years away from home, his community and his own family
urged him to continue on, for the sums he had sent them were not sufficient. At
home, he published a number of books, the most valuable of which is Zichron
Yerushalayim (Jerusalem, 1876), descriptive of the Holy Land at that time. In it
are detailed reports of synagogues, academies of learning, charitable institutions
and various social organizations, as well as legends. In the second part
Mendelowitz writes about the cities he visited during his travels, among them
Damascus, Aleppo, Baghdad, Basra, Bombay, Calcutta, Cairo, Alexandria,
Izmir, Adrianople, Constantinople, Kremenchug (Russia), London, Paris,
Amsterdam, Frankfurt am Main, Hamburg, Berlin, and Halberstadt. He
mentions the names of those who helped him in his charitable mission and those
who extended him hospitality.

letters of verses appropriate to the subject. Thus the story of Jonah, the reluctant
prophet, the boat, the fish, the ocean are all formed from the words of the biblical book
bearing his name. it was fashioned by Moses Elijah Goldstein in 1897 and presented to
Herr Gustave May, ("The Ship of Jonah,” Micrography, 1897, Hebraic Section,
Library of Congress Photo).

His chief benefactors were members of the Sassoon family in the Near East and
in Europe, who provided the funds for building two Habad synagogues in

http://www us-israel.org/jsource/loc/Micrography. htmi 5/3/03
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Hebron. In appreciation Mendelowitz presented to Solomon Sassoon an
illustrated menorah tablet similar to the one in the Library of Congress. We
know of no other of his artistic works which have survived.

This peripatetic emissary, author, and artistic scribe used his talents to promote
his mission, distributing his published works and rewarding philanthropists with
the fruits of his scribal artistry. The Library's shivviti menorah tablet is just such
a gift presented to a Solomon, whose last name is lost.

The Book of Deuteronomy written in tiny letters forms this portrait of
Moses. The artist's own translation in English of the Hebrew and
French descriptive statement reads:

PORTRAIT OF MOISE
Laws giver of the Israelites and

the greatest of the Prophetes . .
(Containing the fifth Book) Written

http://www.us-israel.org/jsource/loc/Micrography. html 5/3/03
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in small letters by Hilel Braverman,

("Portrait of Moise," Micrography, late nineteenth century, Hebraic
Section, Library of Congress Photo).

Lovely micrographic drawings of "The Ship of Jonah" by Moses Elijah
Goldstein, and Hillel Braverman's "Portrait of Moise" represent the Library's
holdings in this art form. Micrography draws a design, portrait, or scene
assoctated with the subject by using words composed of tiny letters, whose
forms are barely legible to the naked eye. Widely used in medieval Hebrew
manuscripts, micrography experienced a revival at the end of the nineteenth and
the beginning of the twentieth century. It has been esteemed by Jews, because it
makes it possible to draw a picture of a sacred event without "casting away" the
sacred words which describe it in a classical religious text; thus, micrography
permits the welding together of the visage of a saint or sage with the very
words he uttered or which were written in praise of him.

http://www.us-israel. org/jsource/loc/Micrography. htm] 5/3/03
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"The Ship of Jonah," completed in 1881, was presented to "the exalted and
notable philanthropist, Herr Gustave May," in 189 7 by the artist, who had
already published micrographic portraits of Simeon bar Yohai, Esther, and
Judith. The ship depicted is a galleon, Jonah has just been cast from it, and a
fish no larger than he swims toward him, mouth open to swallow him. The
reader, magnifying glass in hand, can follow the story of the prophet who was
reluctant to heed God's injunction to preach repentance to the feared and hated
city of Nineveh; and having been taught by God that He is the father of all,
Jonah accedes and thereby becomes Nineveh's savior. This message of God's
loving concern for all humankind has been incorporated into the Day of
Atonement liturgy when the entire book of Jonah is read at the afternoon
service.

Source: Abraham J. Karp, From the Ends of the Earth: Judaic Treasures of the
Library of Congress, (DC: Library of Congress, 1991).

Copyright 200 The Americas sl Coopuative Entarpriss

http://www.us-israel org/jsource/loc/Micrography.html 5/3/03



Annotated Bibliography

e Borowitz, Eugené B. and Naomi Patz. Exploring Reform Judaism. Behrman House:

West Orange, NJ, 1985.

This textbook on Reform Judaism, although outdated, is designed for intermediate
grades. The book is divided into 5 parts: “What Makes Reform Jews Special?
Who Tells Reform Jews What to Do and Believe? What do Reform Jews
Believe? What is a Reform Jew Supposed to do? In Closing.” This curriculum
guide utilizes excerpts from the book. It is not necessary for students to own a
copy for this curriculum guide.

* Bruner, Jerome. A Study of Thinking. Science Editions: New York, 1957.

His modality of concept attainment is adapted by Dr. Isa Aron and then by me for
an activity in the introduction unit.

* Mack, Stan. The Story of the Jews. Jewish Lights: Woodstock, VT, 2001.

This cartoon book depicts the 4,000 year history of the Jews in a fun, creative, and
concise way. It can be useful for virtually any age (where students can read) and
1s a nice change from a typical textbook. This curriculum guide utilizes excerpts
from the chapters on Enlightenment and 1945-Present.

Maslin, Rabbi Simeon J. What We Believe... What We Do A Pocket Guide for

Reform Jews. UAHC Press: New York, 1993.
This concise pamphlet describes the Reform approach to “Sacred Times, The
Journey of Life, and Daily Life.” It is very useful in explaining holiday, life

cycle, and other issues to new learners. This curriculum guide uses the section on



social justice.

° Méyer, Michael A. and‘W.; Gunther Plaut. The Reform Judaism Reader. UAHC

Press: New York, 2001 ;
This book in an anthology of essential North American Reform Documents. Parts
- of'it are utilized throughout this curriculum guide. The original language of some
of the documents can be tricky for this age. The teacher can easily skim through

- the documents and highlight the essential sentences (This is provided in this

curyriCulum‘ guide). It is a must have for the teacher.

° Segal,'Ahraham. ‘On‘ek People, A Study in Comparative Judaism. UAHC Press: New
York, 1982.
This book modeled around the value of Klal Yisrael points to the real similarities
“and differences between Jéwish denominations. It is very useful in breaking
down stereotypkes. It is provided as a teacher resource.
e Washofsky, Mark. Jewish Living. UAHC Press, New York, 2001.
This book is an excellent resource for learning the basics of Reform Judaism.
This curriculum guide uses many excerpts from this book. This is a must have for
the teacher. k
» Websites: This curriculum guide uses many resources found on the internet.
Everything needed is provided in this curriculum guide in hard copy, however the
teacher and students should be encouraged to explore Reform Judaism on the web.

The main sources of information can be found through the numerous links available

at www.rj.org
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