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Rationale

The word Holocaust evokes many images. A train packed with people with an
uncertain destination. The numerical figure of 6 million. A pile of shoes or eyeglasses.
The Holocaust is perhaps the most horrifying event in Jewish History. It is no wonder
then that each of these images is somehow related to death. The Holocaust is often
studied in terms of how this atrocity could occur, the Jewish response to ghettos and
concentration camps, or the incomprehensible masterminding on the part of Adolph
Hitler. In short, we study how the Jewish people died. It is also possible, however, to
study how some Jewish people managed to live through the Holocaust with the help of
both individuals and countries. Their actions are described as altruistic behavior.

In order to understand how altruism manifested itself in the Holocaust, it is first
important to understand what factors are involved in the development of an altruistic
personality. Social scientists have extensively studied the conditions and developmental
processes which motivate a person to help another human being without concern for their
own well-being. Demography, developmental learning, and cognitive learning are some
of the key factors that led to the emergence of altruistic behavior during the Holocaust.
Altruism was demonstrated in numerous ways during this time period. Reports include
non-Jewish individuals hiding and assisting Jews in major countries across Europe. In
addition, numerous federal governments in Europe made an effort to support the Jewish
people. This display of courage and humanity on the part of righteous gentiles saved the
lives of thousands of Jews and strengthened the Jewish spirit for survival.

This curriculum is designed for high school age children (9" and 10® graders) in a

synagogue confirmation class setting. By this age, students have already learned the
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basic concepts and leading figures of the Holocaust. They have studied the motivations
and logistics of the extermination of the Jewish people and they are fully aware of the
incredible tragedy that was the Holocaust. Hence, it is an appropriate time to introduce
our students to the people who transcended the tragedy. By studying these personalities,
one gets a more textured view of the Holocaust by seeing that all non-Jews were not
implicated in this tragedy. This allows for a more positive stance in regard to the non-
Jews among whom we live. At this point in their lives, adolescents are beginning to
seriously form their identities as Jews and as adults. Implementing this study can help
develop their Jewish identity in a context other than victim or persecuted minority. By
providing adolescents with real models of selfless behavior, we can suggest they apply

the same behavior to their own lives.
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Introduction

The study of Altruistic behavior in the Holocaust is an important and often
overlooked part of history. Investigating the selfless actions of Non-Jews during the
Holocaust illuminates the potential nature of human behavior and succeeds in illustrating
the Holocaust through the perspective of an individual. As students begin to personally
connect with each rescuer, they will internalize the moral courage exemplified by these
righteous people and gain a deeper understanding of the Holocaust.

However, it would be irresponsible as both an educator and a Jew to introduce
this curriculum without acknowledging a potential danger inherent in this course of
study. The concepts and stories included in this curriculum guide are a tribute to the
human spirit and invoke emotions including pride, gratitude, and hope. It is crucial to
remember, though, the incredible tragedy and injustice from which a limited number of
people emerged as righteous. By focusing solely on the humane response exhibited in
the Holocaust, we run the risk of minimizing the overwhelming inhumane nature of this
time period. Therefore, as a prelude to initiating this curriculum, I suggest that the
teacher (and possibly the students) read “Keeping the Rescuers in Historical Perspective”
by Alex Grobman, Ph.D., attached in the appendix. While it is important to expand our
understanding of the events of the Holocaust, we must not forget the tragedy of it.

This curriculum guide is divided into four units. Unit I is designed to provide
students with a general introduction to the concept of altruism and the factors which
motivate a person to help another person. In addition, the unit focuses on citing Jewish

texts as precedence for helping others. While these texts were not motivations for any of

the rescuers, they may help students put the actions of the rescuers into a personal
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perspective. That is, students may be able to incorporate these texts into their own
motivations for helping others in the future.

In Unit II, students will have the opportunity to apply their understanding of
helping behavior to actual testimony of individual rescuers. They will also begin to
understand why some people chose to assist Jews and others did not. The significance of
this part of the curriculum is that while each rescuer was an individual, the collective
motivations of the rescuers can be generalized. That is, saving lives during the Holocaust
was not a fluke occurrence but rather a pattern of human behavior.

In Unit III, students will see that altruistic behavior was exhibited by countries as
well as individuals. While only one country completely supported the Jewish members
of its population at this time period, other countries governments did attempt to assist the
Jews, albeit too little and too late. By reviewing the historical setting and response of a
few countries to the Nazis, students will have the opportunity to discuss what each
country could have done differently to save more Jews while seeing one specific country
as a model of unity.

In Unit IV, students will be introduced to a broad range of rescuers. Students will
also continue to study the personal motivations of rescuers that prompted their altruistic
behavior. This unit is designed to allow students an opportunity to apply the concepts
and theories presented in the curriculum to individual cases of rescuers. After reviewing
a spectrum of examples, students will choose an individual rescuer to study closer,

thereby creating a personal connection to the material.
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Unit I- What is Altruism

General Goals For Curriculum

1. To provide students with a broader, more textured view of the Holocaust.

2. To provide students the opportunity to make a personal connection to the Holocaust.

3. To encourage students to develop their Jewish identities in a context other than victim
or persecuted minority.

4. To illustrate the value of altruism as model of selfless behavior which the students
can apply to their own lives.

5. To discuss various cases of altruistic behavior as a way of emphasizing that not all
non-Jews participated in the tragedy of the Holocaust.

Unit I Qutline
Estimated Class Lessons: 3 fifty minute sessions

Unit I Goals

1. To define altruism as helping another person without concern for one’s own well-
being despite a high risk or sacrifice.

To explore examples of altruistic behavior which have occurred in students lives.
To provide a Jewish basis for exhibiting altruistic behavior.

To distinguish between altruistic behavior and that of a righteous gentile.

To explore the motivating factors which lead to the development of an altruistic
personality.

DAL

Unit I Objectives
1. The students will be able to identify factors that are necessary in order to classify an

act as altruistic.
2. The students will be able to distinguish between altruistic behavior and that of a
righteous gentile.
The students will be able to utilize Jewish text in their discussion of altruism.
4. The students will be able to identify factors which motivate and inhibit altruistic
behavior.

.l.;.)

Unit I Enduring Understanding

1. Environmental limitations can prevent an individual from acting according to their
morals and values.

2. Favorable environmental conditions can motivate an individual to act according to
their morals and values.

Unit I Learning Activities

1. Altruistic vs. Righteous Behavior (Objectives 1&2)- A role playing and analysis
activity

Divide students into small groups and give them a scenario to read and discuss. In each

scenario, a person or group of people are presented with an opportunity to help another

person or persons who are in need of assistance. Although each case ultimately

concludes with a helping act, it is the group’s assignment to decide if that act is a true
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example of altruism based upon the factors necessary to classify a behavior as such or an
example of righteous behavior. Guiding questions should be provided in order to help
the group decide.

After discussion, each group should role play their scenario to the rest of the class
followed by a summary of their group discussion by a member of the group. The
summary should include their decision on whether the act portrayed is an example of
altruism and an explanation for how they decided.

Possible Scenarios
1. David is sitting outside during recess at school when he sees a group of older
boys picking on a small boy in his class. They are pushing him around,
calling him names, and playing “keep-away” with the book he was reading,
- David doesn’t really know the boy very well buf he does know that what is
happening is not fair. As David gets up to walk over and intervene, he thinks
about how much bigger and stronger the group of boys are than him and he
almost turns around to sit back down. However, he also remembers that his
father taught him to always try and help people. David walks over to the
group of boys, takes the book back, and tells them to pick on someone else.
*David is exhibiting altruistic behavior because he is helping someone
without regard for himself despite a high risk of getting hurt

2. Rachel has a big research paper due next week. She has put off doing most of
the work and now needs to rush over to the library to get the books she has
ignored for the last 2 months. When she gets there, the librarian tells her that
a girl named Lauren has taken the books out that she needs and gives her
Lauren’s phone number. Maybe she will let Rachel borrow them for the
weekend. Rachel calls Lauren and politely asks to use the books for the
weekend. Agreeing, Lauren graciously brings the books to Rachel’s house.
After all, Lauren’s paper isn’t due for another month.

*Lauren is not exhibiting altruistic behavior because although she is
helping someone, there situation does not present a high risk

2. Altruism through Jewish Texts (Objective 3)
The Jewish tradition prioritizes human life as an essential value. It is permitted to
break almost any commandment and suspend any mitzvah in order to complete the
mitzvah of saving a life. In this activity, students will explore various Jewish texts
that promote the saving of a life.

Divide students into groups. Each group should receive a text (in Hebrew and
English). Ask students to read the text and discuss the situation which is being
brought forth as an example of saving a life. Students should present the examples to
the rest of the class. Be sure to teach the Hebrew term Pikuach nefesh as part of the
lesson.



1. Genesis 18:22-33; Sodom & Gemorah (attached in appendix)

2. Mishnah, Tractate Yoma, Ch. 8, Mishnah 6 (attached in appendix)

3. Do not stand idly by while your neighbor’s blood is spilled

4. If you destroy a single life, it is as if you have destroyed the world. If you save a
single life, it is as if you have saved the world

3. The Kitty Genovese Case; why people help or don’t help (Objective 4)
This case is a great way to get students to think about why people help others in need
or do not help them. There are many possible ways to do this activity. One way is to
divide students into groups and have them read the case story (attached in appendix).
The students can then brainstorm reasons why the victim’s neighbors did not help
Kitty. They can also brainstorm factors that could have influenced her neighbors to
do something. Instruct the students To consider environmental as well as personal
factors. Another option for this activity is to show a film on the case (available from
the American Psychological Association) and then have the students do the
brainstorming activity. Make a list of these factors to be used later in the curriculum.

Assessment

1. Students can explore an altruistic behavior that they observed or in which they
participated in the form of a journal entry. They should include personal and
environmental factors that motivated the behavior.

O
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Notes to Teacher

1. All information concerning the definition of altruism and human behavior required
for this unit can be found in the opening chapters of the primary and secondary
sources for this curriculum guide.

2. This curriculum guide assumes that the students have a base knowledge of the history
of the Holocaust. However, it may be necessary to give an orientation to the
Holocaust. In that case, I have included some general Holocaust resources in the
bibliography.

\ _‘_—/.'



Unit I1- Backeground Factors of Altruistic Behavior

General Goals For Curriculum

1. To provide students with a broader, more textured view of the Holocaust.

2. To provide students the opportunity to make a personal connection to the Holocaust.

3. To encourage students to develop their Jewish identities in a context other than victim
or persecuted minority.

4. To illustrate the value of altruism as model of selfless behavior which the students
can apply to their own lives.

5. To discuss various cases of altruistic behavior as a way of emphasizing that not all
non-Jews participated in the tragedy of the Holocaust.

Unit II Outline
Estimated Class Lessons: 5 fifty minute sessions

Unit II Goals

1. To explore the environmental circumstances which influenced altruistic behavior in
the Holocaust.

2. To explore the universal and personal values which prompted altruistic behavior in
the Holocaust.

3. To illustrate that both environmental circumstances and universal values influenced
the emergence of altruistic behavior in the Holocaust.

Unit IT Objectives

1. The students will be able to identify circumstances that facilitated altruistic behavior
in the Holocaust.

2. The students will be able to identify universal and personal values that prompted
altruistic behavior in the Holocaust.

Unit IT Enduring Understanding
1. The decision to help another person is a complex process that is determined by both

environmental circumstances and individual values.

Unit I Learning Activities

1. Environmental Circumstances (Objective 1)

“I did nothing unusual; anyone would have done the same thing in my place”
(Oliner & Oliner, 1988, p.113)

In this activity, students will meet various rescuers that claim their altruistic
behavior was a direct result of being in the right place at the right time. The students will
meet these people through a process of discovery. This activity is a compilation of the
stories of actual rescuers. Utilizing the testaments of many people, you will create four
“rescuers” who each claim their behavior was a result of a specific environmental
circumstance (i.e. knowledge of the killings, perception of risk of getting caught,
availability of resources, being asked directly to help).

Divide the students into 4 groups. Each group receives a “diary” of their
individual rescuer (it can be a shoebox filled with letters or simply a packet). Explain to




the students that they are reading the diaries of actual rescuers from the Holocaust. You
may want to introduce the four people with background information (i.e. where each
person lived, how many Jews they saved). Be creative! It is important, however, to
maintain a level of seriousness. The students should feel that they are looking into the
life of a real person.

A series of guiding questions should be included throughout each diary. The goal
of these questions is to help students identify their rescuers motivating circumstance.

After allowing ample time to read and discuss the diaries in groups, each group
should present their rescuers story. Write key words describing each particular
circumstance on the board for each rescuer.

The stories can be compiled from rescuer accounts in chapter 5 (attached in the
appendix) of The Altruistic Personality (Oliner & Oliner, 1988).

2. Universal and Personal Values (Objective 2)

In this activity, students will utilize the testimonies of various rescuers to identify
the rescuers personal values that motivated them to save Jews. Individual statements are
attached in the appendix. They are divided into categories of values (i.e. religious, caring
and love for others, humanitarian, equality and justice). Choose five statements from
each category and put each statement on a separate slip of paper (make multiple sets).
Divide students into small groups (2 or 3 people). Give each group a set of statements
and ask them to read them together. Tell the students that the statements are actual
testimonies of rescuers. They are responses to the question, “Why did you help”? Their
assignment is to organize the statements into common categories (* don’t give them any
guidelines for organization). They should name each of the categories they create.

When the groups are finished categorizing, ask them for the names of their
categories and write them on the board. Focus in on one or two of the statements and
explore how different groups labeled the same statements. Highlight the nature of the
categories as values if it is not clear. If time allows, discuss how values are formed.
Where do we learn values? (Home, School) From whom do we learn values? (Parents,
Friends, Teachers)

3. Circumstances vs. Values- The Debate (Objective 3)
Using the information from the above exercises, create a case study of a rescuer.
Divide the class in half and instruct them to prepare a case as to why the rescuer was
motivated by either external circumstances or internal values. The goal of the
exercise is to show that both factors influence behavior.



Unit I[11- Countries Which Exhibited Altruistic Behavior

General Goals For Curriculum

1. To provide students with a broader, more textured view of the Holocaust.

2. To provide students the opportunity to make a personal connection to the Holocaust.

3. To encourage students to develop their Jewish identities in a context other than victim
or persecuted minority.

4. To illustrate the value of altruism as model of selfless behavior which the students
can apply to their own lives.

5. To discuss various cases of altruistic behavior as a way of emphasizing that not all
non-Jews participated in the tragedy of the Holocaust.

Unit [IT Qutline
Estimated Class Lessons: 5 fifty minute sessions

Unit [T Goals

1. To explore the impact of the Holocaust and the altruistic responses within the
countries of France, Italy, and the Netherlands.

2. To explore the rescue of the Jews of Denmark.

Unit IIT Objectives

1. The students will be able to discuss the rescue of the Jews of Denmark and identify
the altruistic response of the Danish government.

2. The students will be able to identify effects of the Holocaust on the countries of
France, Italy, and the Netherlands.

3. The students will be able to identify altruistic responses of the countries of France,
Italy, and the Netherlands.

Unit ITT Enduring Understanding
1. Had governments of countries responded quicker to help their own people, many

Jewish lives could have been saved as seen in Denmark.

Unit I1I Learning Activities
1. The rescue of the Jews of Denmark (Objective 1)

a. Have students read “A Nation United”, a short segment on this rescue effort
(attached in the appendix) in small groups or as a class. Use the discussion
questions at the end to illustrate the uniqueness of Denmark’s effort as a country.
*With regard to the personal account of the Goldbergers in this segment, ask
students if they think neighbors in every German occupied country reacted to
Jews in the same way that the Danes did?

*Highlight Thomas Merton’s statement about the Danish people, specifically how
their moral standards are similar to those of a Jew (i.e. Love your neighbor as
yourself)
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b. Using the same story, have students make a list of the ways in which the Danish
government and its people defied the German government and the Nazis. Use the
list as a comparison guide when discussing the reactions of other countries.

c. There are numerous books written about the rescue effort in Denmark during the
Holocaust. Have a student or students research the event in the library and report
their findings back to the class.

d. Have students read “Rescue in Denmark™ (attached in the appendix), a very brief
explanation of the rescue effort which includes King Christian X’s famous quote
“We have no Jewish problem in our country. The Jews are a part of the Danish
nation”. In groups, have the students make up a play to reenact the Danish
response to the Nazis. The play could include King Christians quote, the trip to
Sweden, and the response of the Danish population when the Jews returned.

2. Could other countries have done more; the Netherlands, France, and Italy
(Objectives 2&3)

Attached in the appendix is a synopsis of the impact of the Nazi regime on the
countries of the Netherlands, France, and Italy and their individual responses with regards
to their Jewish populations. While each country exhibited some altruistic-behavior, no
country completely dedicated themselves to the Jewish people as did Denmark. Each
synopssis is taken from The Altruistic Personality by Oliner and Oliner. It may be
necessary to revise the readings based on the ability of the class. I also suggest creating a
question guide to assist the groups in comprehension. Each reading discusses;

a. Nazi control over the country

b. Government response to the Nazis

c. Anti-Semitic tensions and measures in the country both before and during
the war

d. Response by the churches in each country

e. Response by the general population of each country

a. Divide the class into groups and assign each group a country. Have them read
through their synopsis and list thc ways in which thcir country (government or
population) cooperated or did not cooperate with the Nazi regime and the
order to not help Jews. As the groups present their lists to the class, discuss
how the Cy Comipaic to the defiant behavior onthe p pait rt of Denmark. Ask the
class what each country could have done differently to prevent Jewish loss of
life.

b. Using magazines scrap paper, and markers have students make a collage
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c. Asaclass, create a “newspaper” (ora newsletter) attheend of WWII (i.e.
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Unit 1V- Personal Motivations of Rescuers and Case Studies

General Goals For Curriculum

1. To provide students with a broader, more textured view of the Holocaust.

2. To provide students the opportunity to make a personal connection to the Holocaust.

3. To encourage students to develop their Jewish identities in a context other than victim
or persecuted minority.

4. To illustrate the value of altruism as model of selfless behavior which the students
can apply to their own lives.

5. To discuss various cases of altruistic behavior as a way of emphasizing that not all
non-Jews participated in the tragedy of the Holocaust.

Unit IV Qutline

Estimated Class Lessons: 10 fifty minute sessions

Unit IV Goals

1. To explore the personal motivations of rescuers who exhibited altruistic behavior in
the Holocaust.

2. To introduce a spectrum of individual rescuers.

Unit IV Objectives

1. Students will be able to categorize rescuers based on their personal motivations for

helping Jews during the Holocaust.

2. Students will be able to identify the altruistic behavior exhibited by a range of
rescuers.

3. Students will be able to analyze the personal motivation and background factors that
prompted the altruistic behavior of each rescuer.

4. Students will be able to demonstrate a broad understanding and a personal connection

to an individual rescuer.

Unit IV Learning Activities

L.

Personal Motivations of Rescuers (Objective 1)
In The Altruistic Personality, Oliner & Oliner identify 3 categories of rescuers based
on their personal motivation for helping.
Empathetic- Rescuers that responded in reaction to witnessing an external event
that aroused their sense of compassion and empathy

Normocentric- Rescuers that responded because they felt it was demanded by a
social group with which they were identified (i.e. church, family members)

Principle- Rescuers that responded in reaction to witnessing an external event that
violated a personal moral code

a. Set up 3 learning centers in the classroom, one center focusing on each
motivation. Place an instruction sheet at each center along with various example
rescuer accounts (attached in appendix) that illustrate the particular motivation.
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The instruction shcct should ask the student to think about a personal situation to
which they had an empathetic, normocentric, or principled reaction. It may be
necessary to put a definition of each word on the appropriate instruction sheet.

The instruction sheet should also ask the student to read the personal accounts of
the rescuers at each station.

Divide the class into small groups (2-3). Give each group a packet of the personal
rescuer accounts. Instruct the groups to read the accounts and categorize them
based on the factor that motivated the rescuer to help. Have the groups report on
their categories. Label each of the categories with the appropriate term and
explain the meaning. Ask for examples from the class of situations in which they
have had these types of reactions.

As the class begins to discuss individual rescuers later in the unit, instruct them to
consider the motivation category under which each would fall.

Meet the Rescuers (Objective 2 & 3)

Now that students have mastered the skills necessary to analyze the process by which
individuals chose to help Jews during the Holocaust, they are ready to implement
those skills in understanding the individual stories of the most well known rescuers.

a.

Set up learning centers with each center focusing on a particular rescuer. Short
rescuer summaries are attached in the appendix. Rescuers: Portraits of Moral
Courage in the Holocaust (sec bibliography) contains over 40 relativcly brief
summaries of Holocaust rescuers. In some cases, pictures are also available and
could be placed at the appropriate center. Perhaps a map of Europe could be
placed at each station indicating the country in which the rescue took place. I
suggest creating a Rescuer Profile Guide to assist students in analyzing the
stories. The guide could include:

Personal Information

Altruistic Factors (helped Jews, lack of concern for self, high risk)

Background Factors (favorable environment vs. moral conviction)

Motivation (Empathetic, Normocentric, Principle)

Show the movie “Courage to Care” (see bibliography), a documentary containing
short segments on various rescuers. Use the Rescuer Profile Guide to assist the
students as they watch the film.

Invite a rescuer (or a survivor who was sheltered by a rescuer) to speak to the
class. Irene Gut Opdyke, a rescuer from Poland, lives in the United States and
visits schools all over the country to tell her story. Students should be very
careful about asking “analyzing” questions to a rescuer.



Cf 3. Individual Rescuer Project (Objective 4)

' It is important for students to form a connection with an individual rescuer. Ask
students to choose a particular rescuer mentioned in class and research them in depth
in the library.

a. Each student tells the rescuers story in the 1* person.

b. Create a rescuer “Hall of Fame” or booklet with summaries of each rescuer
prepared by the students.

c. Write a letter to the rescuer or their family (if deceased) telling them about the
class and thanking them for their bravery and commitment. Letters can
probably be forwarded to the individuals through the Holocaust Museum or
Yad Vashem.

P
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16) The men set out from there and looked down toward Sodom, Abraham walking with
them to see them off. 17] Now the LORD had said, ““Shall I hide from Abraham what I am
about to do, 18] since Abraham is to become a great and populous nation and all the nations
of the earth are to bless themselves by him? 19] For I have singled him out, that he may
instruct his children and his posterity to keep the way of the LoRD by doing what is just and
right, in order that the LORD may bring about for Abraham what He has promised him."”
20] Then the LoRrD said, ‘“The outrage of Sodom and Gomorrah is so great, and their sin so
grave! 21] I will go down to see whether they have acted altogether according to the outcry
that has come to Me; if not, I will take note.”

22] The men went on from there to Sodom, while Abraham remained standing before the
LorD. 23] Abraham came forward and said, “Will You sweep away the innocent along with
the guilty? 24] What if there should be fifty innocent within the city; will You then wipe out
the place and not forgive it for the sake of the innocent fifty who are init? 25] Far be it from
You to do such a thing, to bring death upon the innocent as well as the guilty, so that innocent
and guilty fare alike. Far be it from You! Shall not the Judge of all the earth deal justly?”
26] And the Lorp answered, “If I find within the city of Sodom fifty innocent ones, I will
forgive the whole place for their sake.” 27] Abraham spoke up, saying, “Here I venture to
speak to my LORD, I who am but dust and ashes: 28] What if the fifty innocent should lack
five? Will You destroy the whole city for want of the five?” And He answered, “I will not

18:17] Shall I hide from Abraham what I am about
to do? God muses whether to share His thoughts
with His chosen one. Perhaps He wants Abraham
to argue the justice of the divine plan. Rashi
writes: God has appointed Abraham as the “father
of a multitude of nations” (Gen. 17:5), and hence
the people of Sodom are his children, too. Should
God not tell a father the fate of his children?

/Rashi’s argument reflects the mishnaic discussion

about Hebrew prayers to be recited by converts. The
proof text in the argument is in Gen. 17:5, because
there Abraham is called the “father of a multitude
of nations,” and hence all converts to Judaism are
called sons of Abraham [1]./

22] Abraham remained standing before the Lord.
Abraham begins the dialogue but God finishes it.
In this verse “the men” are clearly distinguished
from God.
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destroy if I find forty-five there.” 29] But he spoke to Him again, and said, ““What if forty

should be found there?”’ And He answered,

30] And he said, “Let not the LORD be angry i

‘I will not do it, for the sake of the forty.”
f1 go on: What if thirty should be found there?”

And He answered, ““I will not do it if I find thirty there.” 31] And he said, “I venture again
to speak to my LorD: What if twenty should be found there?” And He answered, “I will not
destroy, for the sake of the twenty.” 32] And he said, “‘Let not the LorD be angry if I speak
but this last time: What if ten should be found there?” And He answered, *‘I will not destroy,

for the sake of the ten.”

33] When the LorD had finished speaking to Abraham, He departed; and Abraham returned

to his place.

1] The two angels arrived in Sodom in the evening, as Lot was sitting in the gate of Sodom.
When Lot saw them, he rose to greet them and, bowing low with his face to the ground,
2] he said, ‘‘Please, my lords, turn aside to your servant’s house to spend the night, and bathe

your feet; then you may be on your way early.

the square.” 3] Buthe urged them strongly,

”’ But they said, “No, we will spend the night in
o they turned his way and entered his house. He

prepared a feast for them and baked unleavened bread, and they ate.

4] They had not yet lain down, when the townspeople, the men of Sodom, young and old—
all the people to the last man—gathered about the house. 5] And they shouted to Lot and said
to him, “Whete are the men who came to you tonight? Bring them out to us, that we may be

19:1] The two angels. Earlier, the Bible speaks of
three men (Gen. 18:2), suggesting that there were
two different sources for the story.

| Rashi’s explanation: The third messenger who had
spoken with Abraham had left after completing his
announcement that Sarah would have a child,
Arrived in Sodom in the evening. The distance
from Hebron and Mamre to Sodom could not be
covered in an afternoon’s journey. However, since
the messengers are thought of as supernatural

beings, this presents no problem to narrator or
listener.

3] Unleavened bread. Which can be quickly baked.

4] Tothe last man. It is clear now that not a single
righteous man dwelled in Sodom. (Lot was 23
sojourner, not a citizen.)

5] That we may be intimate with them. The Sodo-
mites wanted the men for homosexual or other
deviate practices (hence the term sodomy for
unnatural sexual behavior).
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If one is seized by bulmos, they may leed him — even with unclean
things, until his eyes become clear. Il one was bitten by a mad dog,
they may not give him the lobe of its liver to eat, but Rabbi Matyah
ben tlarash permits it. And Rabbi Matyah ben Harash further
stated, Il a person has a sore throat, they may put medicine in his
mouth on Shabbat, because there is a possibility of danger to
human life, and in a case of such possibility, life overrides the
Shubbat.

Kehati

Incidental to the preceding mishnah, this mishnah teaches the rule that
if there is a danger to life, it is permitted o feed aperson even with things
which are normally prohibited.

DW3 MNRW I one is scized by bulmos — sickness and faintness caused by
hunger, and which may endanger lile, they may feed him, even with unclean—i.c.,
prohibited, things — such as meat from animals not ritually slaughtered. forbid-
den animals, and reptiles, if there are no permitted foods there, until his eyes
become clear — for the illness of bulmos dims a person’s sight; this mishnah
teaches that one may not wait until permitted foods is found, but they feed him
immediately, even with prohibited foods, until his mind is at case.

108

2%2 DWW b If one was bitten by a mad dog — and this entails danger tolile,
may not give him to eat the lobe ofits liver to cat — even though this was popu
uscd as o remedy, it nevertheless is nota proven medicine, and it is Torbidds
feed him with prohibited Tood of doubtlul medicinal qualitics; but Rabbi M
ben 1larash permits it — to leed him with the lobe ol the dog's liver, Tor
opinion it is a proven remedy (Raxhi). According 1o one opinion, Rashi's s
ment s to be interpreted as follows: “Since this is a popular practice, R
Matyah ben Llarash holds that it is a proven remedy, for this will sootls
phantasies which increase in this illness, of the person bitten. .. and itis pos
that he will thereby be cured, even thongh this is recognized as a remedy on
popular custom™ (Rabbi 11. Albek. quoting Si'alt Yirzhak).

RoN2 "7 MR W1 And Rabbi Matyah bea Larash further stated, I a person |
sore throat — other versions read a sore mouth™ or “*sore tecth™ e, the e
the gims begins to rot, and it may spread to the throat and intestines, they
put medicine in his mouth on Shabbat — and we are not concerned abon
violation of the Shabbat (sce Tiferer Yisrael), because theré is a possibili:
danger to human life — for the sickness might spread and intensily, and bee
dangerous, and in a case of such possibility —— the saving ol life override:
Shabbat — as i s written, “You shall therclore keep my statutes, amud
ordinances, which i1 a man do, he shall live by them™ (Lev, 18:5). from whi
was learned: hie shall live by them, and not die by them. Rashi comments th
shall perform the commandments by which he shall certainly live, and not 1
whaose performance nnght lead to his death. Hence we know that the Shaht

violated cven i a cise when it is doubtlul whether there is danger 1o lile
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Il debris fell ona person, and there is doubt whether he ts there o
1s not there, or there is doubt whether he is alive or he is dead
there is doubt whether he is o heathen or an Israclite — they o



NO WITNESSES

THE KITTY GENOVESE CASE

Catherine “Kitty” Genovese was 28 years old. One night she was re-
turning home from work. She parked in her usual parking lot, turned
off the lights of her car, locked the car door, and started to walk the
one hundred feet to the entrance of her apartment house. The en-
trance is in the rear of the building. The front is rented out to retail
stores. At night the neighborhood is quiet, somewhat dark. Kitty no-
ticed a man standing at the other end of the parking lot beside a seven-
story apartment house. She stopped and decided to head for a place
where the police usually stand and where there is a call box to the po-
lice precinct.

She was under a street light in front of a bookstore when the man .
grabbed her. She screamed. Lights went on in the ten-story apart-
ment house that faces the bookstore. Some people opened their win-
dows. Kitty yelled, “Oh, my God, he stabbed me! Please help me!”

From one of the upper windows in the apartment house, a man
called down: “Let that girl alone!” Kitty’s attacker stared at him,
shrugged, and walked away. Kitty struggled to her feet. But, as soon
as the lights went out, the attacker returned and stabbed her again as
she struggled to get away. She shrieked, “I'm dying! I'm dying!”

Windows opened again and lights went on in many apartments.
The attacker walked to his car and drove away. Kitty staggered to her
feet. A city bus went past her. Kitty had managed to crawl to the back
of her own building, when the attacker returned. He tried the door
and found it open. Inside, Kitty was sitting slumped against the
stairs. He stabbed her a third time, wounding her fatally.

Nearly half an hour passed from the first attack until the police re-
ceived their first call from a man who was a neighbor. In two minutes
they were on the scene. The man who made the call, a seventy-year
old woman, and dnother woman, were the only persons on the street.
Nobody else came forward.

The man said he had called only after thinking about it for a long
time. He had even called a friend of his asking for advice. “I didn’t
want to get involved,” he explained.

THE HOLOCAUST — CHAPTER XII



CHAPTER 5

Saving Others: Was It
Opportunity or Character?

“I did nothing unusual; anyone would have done the same thing
in my place.” With these words, a Dutchman who sheltered a Jew-
ish family for two years answers the fundamental question, Why
did rescuers do it? As he perceived it, his response was largely a
matter of opportunity—of being in the right place at the right
time. This rescuer is clearly modest, but if he is correct, rescue can
largely be explained as a response to a propitious combination of
external circumstances.

Among the circumstances that may have facilitated rescue
were:

1. Information about and comprehension of the need. Without
knowledge and comprehension, no response could be
forthcoming. Did rescuers know and comprehend more
than nonrescuers?

9. Risk. Risk encompasses the likelihood and probable conse-
quences of discovery. Were rescuers less likely to be discov-
ered?

3. Material resources. Did rescuers have more of the material
resources required for rescue?

4. A precipitating occasion. Being asked for help is frequently
cited as the criiical factor in producing a rescue response.
Were rescuers asked for help while others were not?

Information

At its simplest level, knowledge means receiving and registering
information. Comprehension involves something more: It re-
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114 THE ALTRUISTIC PERSONALITY

quires internal processing of the information, understanding, and
interpretation. While these are cognitive processes, they are un-
likely to occur without some emotional willingness. Information
that is of interest is more likely to be registered and processed
than information perceived as irrelevant. Emotional factors also
influence interpretation. Instances of observed brutality, for exam-
ple, can be explained' as deserved or undeserved, or reports of
maltreatment can be believed or dismissed as exaggerations.

Having knowledge depends first on the opportunity to ac-
quire it. Did rescuers have more opportunities to acquire knowl-
edge of the plight of the Jews?

The Nazi occupiers exerted tight control over all forms of me-
dia. They characteristically masked their real intentions by a vari-
ety of subterfuges, including euphemistic or deceptive language.
The full horror of the Final Solution was not apparent from the 1
early measures against Jews. The severity of the restrictions in- i
creased gradually, usually beginning with social and residential i
segregation. Furthermore, even once the killings began, knowl- 1
edge of them should have been more common in Eastern Europe, 1
where most of the death camps were located, than elsewhere. 1

Among the conditions that facilitated acquisition of knowl-
edge, the first was geographical proximity. Those who lived among
Jews or worked with them would have the greatest opportunity to
hear and observe. Those who had Jewish friends would be more
likely to be interested in understanding what was going on. Rescu-
ers were more favored with respect to such circumstances, but the
differences appeared to some degree related to consciousness
rather than objective circumstances. '

Immediately before the war, Jews were living in the neighbor-
hoods of the majority of rescuers and nonrescuers. Although there
were significant differences between the two groups in terms of
their physical proximity to Jews, awareness (or lack of it) was an
important component of these differences. More rescuers (69 per
cent) lived among Jews than did nonrescuers (57 percent for all
nonrescuers, 52 percent of bystanders),* but more nonrescuers (13
percent of all nonrescuers, 12 percent of bystanders) than rescuers
(4 percent) did not know whether Jews lived in their neighbor

hoods.

*[t will be recalled that nonrescuers included actives—people who report being “““:
bers of resistance groups or helpingJews but whose accounts have not been aut.hentlcilt
and bystanders—people who report neither engaging in resistance nor helping Jews-
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Saving Others: Was It Opportunity or Character? 115

Awareness was also an important component of the signifi-
cant differences between rescuers and nonrescuers as to whether
they or their spouses had Jewish coworkers, Only a minority of
rescuers and nonrescuers worked with Jews immediately before
the war, but again rescuers did so in larger percentages (34 per-
cent, as against 17 percent of all nonrescuers and 15 percent of
bystanders) and more nonrescuers said they did not know (13 per-
cent of all nonrescuers and 8 percent of bystanders, as against 1
percent of rescuers). More rescuers said their Spouses worked with
Jews (28 percent, compared with 10 percent of all nonrescuers and
4 percent of bystanders) and more nonrescuers than rescuers did
not know (41 percent of all nonrescuers, 32 percent of bystanders,
and 19 percent of rescuers).

Awareness that people around them were Jewish may have
reflected in part the greater tendency of rescuers to have Jewish
friends. Significantly more of them had Jewish friends immedi-
ately before the war (59 percent of rescuers, 34 percent of all non.
rescuers, and 25 percent of bystanders), and significantly more of
their spouses had Jewish friends (46 percent, compared with 25
percent of all nonrescuers and 16 percent of bystanders). (See Ta-
ble 5.1.) Such friendships were important potential sources of in-
formation.

Immediately before the war, then, the majority of rescuers and
nonrescuers lived among Jews, but only a minority among all
groups worked with them. Rescuers appear to have had more op-
portunities to acquire information by virtue of the physical prox-
imity of Jews in their neighborhoods and workplaces. This differ-
ence, however, may have been more illusory than real, inasmuch as
nonrescuers were apparently less conscious of whether Jews were
present or not. Rescuers’ greater awareness of Jews generally may
have been partly due to their greater tendency to have personal
friendships with Jews.

However, prewar geographical proximity was not essential to
acquiring information. More than 30 percent of rescuers did not
live among Jews, more than 40 percent had no Jewish friends, and
more than 65 percent had no Jewish coworkers. At best, though
pPrewar proximity and friendships offered some opportunities for
gaining knowledge, they were not necessary or sufficient condi.
tions.

In fact, despite differences between rescuers and nonrescuers
in living or working with Jews and having Jewish friends, there was
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116 THE ALTRUISTIC PERSONALITY

little difference in their comprehension of the dire fate awaiting
the Jews. Almost all rescuers (99 percent) and nonrescuers (93 per-
cent) said they were either aware of Nazi intentions regarding Jews
before the war started or learned about them during the war.
While more rescuers than nonrescuers claimed knowing about
Hitler's intentions before he carne to power (23 percent for rescu-
ers, 16 percent for all nonrescuers, and 15 percent for bystanders),
the majority in all groups learned about them during the war itself
(Table 5.2). Rescuers and nonrescuers acquired knowledge in simi-
lar ways.

German rescuers as well as German nonrescuers who knew
about Hitler's intentions early had heard Nazis speak or had ob-
served their behaviors:

I heard a lecture by Nazis in Breslau in 1929. We knew the
Nazis from our student days [German rescuer).

I saw Jews clobbered in the street weeks before Hitler came
to power [German nonrescuer].

Those who lived outside Germany learned about events
through the media or from German Jewish refugees:

We heard about Germany in the press. We had quite a
number of Jewish refugees in Poland from Germany and
from Czechoslovakia. The outlook was rather grim [Polish
nonrescuer].

We read the newspapers and knew about anti-Semitism in
Germany. I remember Kristallnacht. It was general
knowledge, known to anybody who read the newspapers
[Dutch nonrescuer].

I read about it in the papers constantly [Dutch nonrescuer].

A lot of German Jews came to our country in the thirties
[Dutch rescuer].

When the Germans occupied Austria, a group of Jews were
thrown out of Vienna, Mother wanted to help these people,
so she found a refugee in Warsaw who could sew. This
person told us what the situation was like in occupied
Austria for Jews [Polish rescuer].

While such early information did not necessarily predict mass
extermination, it did indicate to rescuers and nonrescuers that

T T e Ay

e P e

LS

I 7, TG,

tl

B e

sig
ed




£

Saving Others: Was It Opportunity or Character? 117

something very special was intended for Jews. As one French res-
cuer explained: “I knew what was happening to Jews in Germany,
but I did not know what this meant for Jews in France, at least
until 1942.” Many respondents say that no single event made them
aware of the plight of Jews; it was rather a series of events.

Most respondents—approximately 76 percent in all groups—
said they learned about Nazi intentions shortly after the Nazi take-
over in their country. One of the earliest directly observed indica-
tions was Jews wearing the Star of David. More than 85 percent of
rescuers and nonrescuers alike saw Jews wearing it; there were no
statistical differences among groups. (Among the remainder who
reported never having seen it, most lived in France; the measure
was never extended to the Vichy zone.) The first time they saw this
symbol, a small minority (8 percent of rescuers, 14 percent of all
nonrescuers, and 18 percent of bystanders) regarded it as some-
thing of a curiosity or with indifference (Table 5.2):

When I saw a Jew wearing a yellow Star of David, I sort of
laughed about it. My girlfriend and her mother were

wearing it—several people I never even knew were Jewish
[Dutch rescuer].

I thought the star was some kind of pass for them [French
nonrescuer;j.

When I saw Jews wearing the yellow Star of David, I
thought perhaps they had committed some sort of crime.
Our leaders never told us why they wore the star
[Rumanian nonrescuer).

It meant nothing to me. I was just not interested in Jews
[Polish nonrescuer].

More than 80 percent of rescuers and all other groups (but
significantly more rescuers than bystanders) perceived it as a trag-

edy for Jews:
It was a disgrace. I felt embittered [German rescuer].
Unjust! Inexplicable [French rescuer].

Uneasiness, pain because of the solidarity I felt for the Jews
{French nonrescuer].

Terrible! Devastating! So cruel [Polish rescuer].
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118 THE ALTRUISTIC PERSONALITY

O Terrible, terrible! I felt so bad for everybody to see what
they were—what it represented and how they must feel
[Dutch nonrescuer].

A Such feelings were sometimes accompanied by relief that it
was not they who were forced to wear it:

I was always glad I wasn't a Jew. They wore the star. Then
they started disappearing. It became scary then [Dutch
nonrescuer].

I think there was a double feeling—a feeling of compassion
for Jews and anger toward the Germans. There was also a
feeling of distance from the Jews. There was a part of me
that also identified with the aggressor—thank God it's not
me. No! Identification with the aggressor is not the right
idea. I felt threatened by what they did to Jews [Dutch
nonrescuer]. '

For many Poles it meant that Jews could be murdered at will
and also suggested to them their own fate:

I heard that when Jews had to have the yellow Stars of
David, then everybody could hit them, kill them, or hurt
them in any way [rescuer]. i

I was very upset. He was a marked man. Everybody could
shoot him [nonrescuer].

I was afraid it was going to happen to Poles too. [rescuer].

I thought like everybody else that Jews, as well as Poles,
were going to die [nonrescuer].

The particular meaning Poles attributed to the star was the
result of the barbarities they had observed directly. Most saw Jews
brutalized and killed; most saw the ghettos formed and many saw

them burn:

I saw them shoot Jews randomly on the market square in
" Krosno [nonrescuer].

If they did not wear their yellow armband, they would be
beaten mercilessly. I saw this with my own eyes and I will
never forget [nonrescuer].
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In 1940, as they transported Jews to the ghetto, I lived
near the ghetto and saw people begging for bread. I saw
them finished off [nonrescuer].

I witnessed mistreatment in the ghetto in Radomsko. We
couldn’t come too close; we couldn't give them anything to
eat. The Jews stretched out their arms—they were hungry—
and the Germans beat those arms [nonrescuer].

In 1940 the Germans caught a Jew who had escaped from
the ghetto, and they told him to put smoking cigars inside
his mouth. They were laughing at him. We could hear the
Jew screaming. I was a witness to the liquidation of the
ghetto. I saw everything from my window [nonrescuer].

I saw the building of the camps, the smoke from the §
crematorium [nonrescuer].

I saw in Krasnik how they shot Jews; the Jews dug the
ditches and then the Germans shot them [rescuer].

I could smell the smoke from Majdanek; dogs barked; they
C) used them to bite and nip people [rescuer].

"I saw Jewish families being taken to be executed in ;
Limanowa. Those Jews had to dig their own ditches— 3
graves. It was horrible; the soil was moving after the -
execution [rescuer].

Outside Poland, however, respondents were less likely to ob-
serve brutal mistreatment of Jews directly. More often, they re-
ported observing single instances of brutality toward Jews—a sin-
gle shooting, a raid, or a transport or the special treatment of
Jewish prisoners if they themselves were imprisoned or visited
someone in prison. More rescuers than nonrescuers reported such
incidents:

=
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I always had to go to the hall, where I worked for the
Central Committee, and that's where I had to go for food. I
always got a little more there. I always had to go past there,
and I always saw these groups of Jews there—the way they
were herded together. They would be picked up later
[German rescuer].

In Galicia, April 7, 1942, after my escape from prisoners’
camp, I saw ten thousand people killed, Jews and others. I
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first saw the Star of David when I was in the Ukraine. From
April 13, 1942, to July 31, 1942, I was a prisoner of war at
Rawa Ruska in the Ukraine. The Germans would kill
hundreds of Jews each day—men, women, children. It was
awful [French rescuer].

I did an autopsy on the first victim. There was no doctor or
nurse, and the prefect designated me to do the autopsy. As
superintendent of police, I knew right away what the
Germans were going to do to the Jews [French rescuer].

In May 1943 I witnessed with my own eyes Jews being
shipped to Westerbork in boxcars. I saw them. I saw it with
my own eyes [Dutch rescuer].

I saw people being picked up. They were kicked and
thrown around, then taken away. I happened to be there.
They brought many Jews together in the concert hall in
Amsterdam. Then they were taken away to the train. I was
there when they took them out of the concert hall and put
them on the train. It was pathetic, indescribable. People
with suitcases—just driven like cattle [Dutch rescuer].

Rescuers and nonrescuers also saw other signs—the posted
ones prohibiting Jews from using facilities, proclamations in the
official press regarding Jews, the removal of belongings from va-
cated Jewish apartments, the disappearance of a neighbor, and,
finally, the disappearance of those wearing the yellow star:

I saw the signs appear in public places that Jews were not
allowed in swimming pools and restaurants, and they could
not even use park benches [Dutch rescuer].

The only time I saw mistreatment of Jews was the day they
raided my employer’s apartment—loading the truck with
all my boss’ belongings. What was worse was that it was
Frenchmen who were emptying the apartment—not
Germans [French rescuer].

When Holland surrendered, one of the teachers was
married to a Jew. She and her husband committed

suicide. This stunned me. In my youthful eyes it was
incomprehensible that somebody could do that just out of
the fear of Germans invading. Then there were signs that
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INONRESCUERS

was a clothing store. The
incident was never in the
paper. My mother thought it
was a clothing store that
belonged to Jews. My
mother came home with
that story and thought it was
just terrible, but she didn’t
know whether or not to
believe it [German].

Hence, neither knowledge nor comprehension per se distin-
guished rescuers from nonrescuers, but rather the credibility and
significance of such knowledge. Although rescuers and nonrescu-
ers knew similar facts, at some point rescuers began to perceive
them in a personal way. At some point information was no longer
merely recorded or vaguely apprehended or communicated by
supposedly unreliable third persons. At some point, for rescuers,
awareness became attention, and attention became focused con-
centration on what was happening to particular people in specific
contexts. But we might assume that, before making the move from
comprehension to action, individuals would consider such factors
as the potential risks to themselves and their families and their

actual ability to help, especially in terms of financial resources and
providing shelter.

Risks

To what degree did risk or the perception of risk influence the
decision to rescue?

Objective risk varied considerably, depending on national
and regional location, the number of Nazis available to search out
defectors, the collaboration of indigeneous police forces and the
local population, the vicissitudes of local policy, and the shifting
movements of German troops as they advanced or retreated. At
any moment a safer area could suddenly become very dangerous;
conversely, an area once thick with Germans might become rela-
tively safe.

In general, geographically isolated areas were of less strategic
value to the Germans, resulting in feawer troops stationed there
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124 THE ALTRUISTIC PERSONALITY

and lighter patrols. Only a small percentage of rescuers (8 percent)
said they lived on isolated farms during the war. But even fewer
nonrescuers (less than 2 percent) reported living in such areas.
Geographical location may have shielded a few rescuers from
Nazi patrols, but they were nonetheless subject to the potentially
prying eyes of neighbors. Of course, neighbors could be a source
4 of help or threat. Most rescuers perceived their neighbors as
: threatening. Frequently, the threat was very real:

We started having difficulties with a guy across the street.
He pestered my mother: “Mrs. W., this will end up with a
hanging.” Then we heard that he had been arrested and
shot by the Gestapo. My mother said, “Don’t you believe it!
That son of a bitch will walk out of his grave to persecute
us,” and indeed, before the week was out, he was back,
threatening us as usual with disclosure [Polish rescuer].

Those houses nearby stood in a row, and there was a huge
common yard. Among the lodgers there lived a concierge
and his son. I shouldn't tell you this, because it is such a
shame that Polish people could do what he did. But he got
one woman, who promised him some gold, out of the
ghetto. He took her home, and in a few days she was gone.
I went to him to ask where she was. He replied, “I don't
know. I got up in the morning and she was just not there—
the apartment door was open.” But somebody told me that
after he got the gold, he led her out at night and killed her,
And I could say nothing, for such a hoodlum could have
done the same to me [Polish rescuer].

~ Butin several cases, neighbors said after the war that they had
known all along:

It was a heavy burden. Imagine how my mother felt! Three
meals every day—breakfast, dinner, and supper. Every time
before summoning our guests from the hideout, one had to
check whether the coast was clear—look from the terrace
pretending that the purpose was to fix something or to
fetch something from the cellar. Day in, day out! But our
neighbor smelled a rat. He lived so close to our place. After
the war he told me that he knew. We couldn’t see him
when he gave food to his pigs, but from there he saw
everything [Polish rescuer].
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And in fact, among the 65 percent of rescuers who told of
their neighbors learning about their activities after the war, more

than 70 percent said their neighbors approved. But because such ,

sentiments could not be predicted in advance, safety was better
ensured by the absence of neighbors,

Yet few rescuers enjoyed this luxury. More than 85 percent
said they had “many neighbors” living nearby during the war, a
similar percentage to that of nonrescuers. The majority of rescuers
lived in areas of high population density during the war—60 per-
cent in large or medium-size cities, 20 percent in cities with a mil.
lion or more inhabitants.

One advantage city dwellers had was relative anonymity.
Amid the bustle of many strangers, one’s activities might not be
noticed. This was not the case, however, in small villages, where
unusual activities were more likely to be observed and subject to
gossip. Yet a significantly larger percentage of rescuers (16 per-
cent, compared with approximately 10 percent of nonrescuers)
lived in small villages. When villages were communities sharing
similar values regarding rescue, however, neighbors could provide
a cover of safety. Le Chambon in France was one such commu-
nity.! Several of the small-village dwellers in our sample lived in
Friesland, a largely homogenous Dutch religious community with
distinct views about the special favored status of Jews. While rescu-
ers living in this community did not usually disclose their covert
activities, several affirmed that their neighbors knew and were
sympathetic. To the extent that rescuers benefited from their geo-
graphical location, it was not by virtue of isolation from or the
absence of neighbors, but rather by virtue of the decency of the
neighbors among whom some of them lived.

A household with few people reduced the risk of disclosure;
those living alone would have been the safest. However, only 16
percent of rescuers lived alone at the time of their first helping
activity. The remaining 84 percent lived in households ranging
from one additional person to more than seven; a few in the latter
group lived in religious orders and boarding schools. At the out-
break of the war, the distribution of all nonrescuers was similar:
Approximately 21 percent lived alone and 79 percent in house-
holds ranging from one additional person to more than seven.

Households with children Posed a particular threat. Children
were more likely to reveal secrets; adults who might be willing to
risk their own lives and the lives of other adults would be less
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O willing to jeopardize unknowing children. Yet 27 percent of rescu-
ers lived in households with at least one child aged ten years or
younger—a percentage similar to that of all nonrescuers (18 per-
cent for all nonrescuers, 19 percent for bystanders). (See Table
5.3.) Thus, the number of people or children in a household does
not explain why some became rescuers and others did not.

Never objectively certain, risk was frequently assessed subjec-
tively—a personal calculus of the probability of disclosure and
punishment perceived ditferently at times even by people en-
gaged in similar activities in the same areas. The accounts of three
Polish rescuers suggest how varied such perceptions could be. For
one member of Zegota (the Polish group concerned with helping
Jews), involvement with Jews was perceived as inviting the cer-
tainty of death:

Nobody in Poland, no Army command, civil underground
authorities, could order anyone or impose on anyone to
take care of or help the Jews. That would mean sending
him or her to death. And nobody sent people to death in
Poland. You could be given an assignment with death as a
possibility, but you couldn’t be sentenced to it.

——te

Another Pole however, was surprised to learn that others re-
garded saving Jews as more dangerous than general resistance ac-
tivities:

-

There were more Jews hiding in our place than persecuted
Poles. Poles in the underground seldom came to us. As I
learned only later, the underground regarded our house as
not quite safe—they were afraid it might become a trap
because of the Jews in it.

Yet another Pole perceived the risk in saving Jews as no more
than that involved in having an illegal piece of meat:

I R TR . 4

There were only two punishments in the GG [General
Gouvernement]—the death penalty or a twenty zloty fine.
So, you know, the punishment was the same either for a
kilo of meat or for saving a hundred Jews.

Although their subjective perceptions varied, most rescuers
nonetheless perceived helping Jews as very dangerous from the
start. Only 18 percent said they felt no sense of personal risk the
very first time they helped a Jew, and 23 percent perceived
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the risk as moderate. But more than half (54 percent) felt that even
the very first helping act was accompanied by extreme risk to
themselves and to their families.

However, perceived risk was less a calculation of the probabil-
ities of being caught than it was a perception of what would hap-
pen to them if they were. In this respect, rescuers had no less rea-
son to be fearful than did nonrescuers. The majority of rescuers
(88 percent) experienced no personal harassment at the hands of
the Germans as a consequence of their first helping act; neither
they nor anyone who helped them was arrested or even ques-
tioned. Most (70 percent) of them had never been personally mis-
treated by the Nazis before their first helping activity. The major-
ity (65 percent), however, had directly observed Nazi mistreatment
of others, exclusive of Jews. Hence, they understood that Nazi bru-
tality was not confined to Jews alone and had legitimate fears re-
garding their own treatment should they be caught. Nonrescuers
had no more reason to be fearful. The majority of them (75 per-
cent) never experienced any personal mistreatment at the hands
of the Nazis, nor had they witnessed anyone else, other than Jews,
being mistreated by them (60 percent). Thus, their direct observa-
tion of Nazi brutality with respect to people like themselves was
even less than that of rescuers. Therefore, by virtue of personal
experience of mistreatment or the mistreatment of others, they
had no more apparent reason to be fearful then did rescuers.

On the whole then, objective risk conditions were no less
threatening for rescuers than nonrescuers. Indeed, the majority of
rescuers perceived the risks—both to themselves and their fami-
lies—as extreme from the start. What distinguished rescuers from
others was their readiness to act despite perceived risks.

Resources

Without resources, however, rescuers could not have undertaken
their task. They needed money, appropriate shelters, and help
from others. Money was essential to the entire enterprise of res-
cue. It was needed to purchase food, shelters, forged papers, trans-
portation, and all other basic needs; it was also needed for bribing
and silencing blackmailers. Rescuers’ and nonrescuers’ relative fi-
nancial situations are suggested by their employment status before
and during the war.

Sixty-three percent of rescuers reported being employed im-
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mediately before the war; of these, 2 percent were in the military
and 9 percent were religious functionaries or intermittently em-
ployed (Table 5.4). Among all employed rescuers, 33 percent were
at the upper end of the occupational scale; 13 percent were higher
executives, proprietors of large concerns, and major professionals;
21 percent were business managers in large concerns, proprietors
of medium-size businesses, or lesser professionals and administra-
tors. Approximately 16 percent were at the bottom of the occupa-
tional scale; 6 percent were semiskilled workers, 10 percent un-
skilled (Table 5.5). Approximately half were in the middle levels of
the occupational scale. Self-perceptions of their prewar economic
status are largely congruent with this occupational distribution.
Somewhat more than a fourth (26 percent) said they were either
very well or quite well off, 22 percent quite or very poor, and the
majority (52 percent) neither (Table 5.6a).

Prewar employment figures for bystanders were similar to
those of rescuers. There were no significant differences in prewar
occupational distributions between employed rescuers and non-
rescuers (Table 5.5). But whereas self-perceptions of economic sta-
tus were similar for rescuers and all nonrescuers, bystanders as a
group did differ from rescuers. Whereas rescuers were repre-
sented along the entire continuum from very well off to very poor,
bystanders were concentrated in the middle ranges; fewer were
very well off, but fewer, also, were very poor (Table 5.6a).

The difference among groups sharpened during the war—
this time, however, it was reflected in occupational distributions
among the employed but not in self-perceptions of economic sta-
tus. After the war began, the ranks of employed rescuers increased
to 74 percent, primarily because more housewives and students
entered the workforce (Table 5.7). There was some slight decrease
among those at the top of the occupational ladder and some slight
increase among those at the bottom (Table 5.8). Self-perceptions
of economic status confirm some general downward mobility. The
percentage who perceived themselves as quite or very poor in-
creased to 32 percent (Table 5.6b).

Employment also increased among nonrescuers during the
war. Whereas housewives and students entering the workforce ac
counted for some of the increase, more nonrescuers served with
the German military forces (Table 5.7). Occupational distributi9n5
among nonrescuers also showed some downward mobility during
the war; the ranks of the semiskilled increased substantially among
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bystanders particularly (from 18 percent before the war to 33 per-
cent during the war). Overall shifts favored employed rescuers.
Fewer nonrescuers than rescuers were at the top of the occupa-
tional ladder during the war and more were at the bottom (Table
5.8).

But—because of the dominant illegal market and the expro-
priations of the occupiers—occupational status was less predictive
of economic well-being during the war than before. Hence, it is
not surprising that nonrescuers perceived their wartime economic
status as similar to that of rescuers. Approximately a third of all
groups perceived themselves as “quite poor” or “very poor” dur-
ing the war; approximately half the members of all groups per-
ceived themselves as “neither rich nor poor.” There was no signifi-
cant difference among any groups with respect to such self-ratings
(Table 5.6b).

Atbest, prewar and wartime occupations and economic status
favored a few rescuers. But the overall similarity in the range of
occupation and economic status among rescuers and nonrescuers
suggests that economic resources may have facilitated rescue, but
were not a critical factor influencing the decision to rescue. In
fact, rescuers included the very poor and the very rich as well as
every level in between.

In addition to money, adequate shelters facilitated rescue.
Those who owned their own homes would not have prying land-
lords about. Those who had access to attics and cellars would have
better facilities for hiding people than those who did not. Those
with larger domiciles could keep people there without major inter-
nal discomfort. However, there were no significant differences be-
tween rescuers and nonrescuers with respect to living in a house
or apartment, owning or renting, or having access to an attic,
Forty-eight percent of rescuers, 41 percent of nonrescuers, and 44
percent of bystanders reported living in a house. Approximately
45 percent of rescuers said they owned their house or apartment;
51 percent of all nonrescuers and 50 percent of bystanders made
this claim. The majority of all groups had access to an attic: 80
percent of rescuers, 74 percent of all nonrescuers, and 80 percent
of bystanders. Significantly more rescuers had access to a cellar
(83 percent) than all nonrescuers (69 percent), but the percentage
of bystanders having access to a cellar (81 percent) was almost
identical to that of rescuers. Rescuers did, however, have a small
but significant advantage over bystanders with respect to the num-
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ber of rooms in their dwellings. Whereas only 40 percent of rescu-
ers reported one to three rooms, 54 percent of bystanders did;
whereas 19 percent of rescuers reported seven to nine rooms, only
5 percent of bystanders did. Thus, having a house with many
rooms may have facilitated rescue, but it was not a critically deter-
mining factor. Rescuers included those with neither attic nor cel-
lar, as well as those living in a single room. More rescuers than
bystanders had larger domiciles; with respect to all other condi-
tions, however, they were similar (Table 5.9).

Whereas economic and sheltering capabilities facilitated res-
cue, a supportive network was in most cases critical to it. Rescuers
depended most heavily on informal networks rather than formal
ones.

The formal networks were organized resistance groups whose
objectives were determined by leaders. Relationships among the
members were impersonal and defined by rules and regulations.
Fewer than half of rescuers (44 percent) belonged to resistance
groups (Table 5.10). Bystanders, by definition, did not belong to
such groups. Among actives, by definition nonauthenticated
helpers of Jews or participants in resistance, 70 percent belonged
to resistance groups. Resistance groups whose objectives included
helping Jews provided invaluable services; even those who were
not officially concerned with Jews were sometimes helpful. But
when the group’s objectives did not include helping Jews, member-
ship could also impede rescue since it might interfere with the
group’s primary objectives by deflecting human and material re-
sources or by increasing the risks of participants. Arms provided
to Jewish ghettos, for example, meant fewer arms for the planned
Warsaw Uprising; shelters provided to Jews not only meant fewer
shelters for fugitive members but also increased members risk. A
sense of how rescue could conflict with resistance group activities
is captured in this poignant story of an AK member and a Jewish
child she found on the street:

There was a little girl, dirty and in rags. The poor little one
was walking, I felt so terribly sorry for her. I asked her,
“Where are you from?” And she said, “From the ghetto.”
She was about eight or nine years old. And at that time we
were all in hiding, my group and I. We hid at our printing
house in Solna Street—we slept there, ate there, and
everything. We had to change quarters constantly—we were
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really homeless wanderers. So I brought her there and said
that somehow we could help her, since she was blond
haired. I said: “Boys, let’s take care of her, and we'll
manage somehow.” And she stayed with us for a little while.
We even taught her how to read, But then one of our
mates said: “It's too risky. Do you know where she came
from?” He kept on talking like this, So I finally agreed that
she should leave, but I insisted that we not just abandon
her but place her somewhere. So they found a place
somewhere; I don’t know where [Polish nonrescuer].

More important than formally organized resistance networks
were the informal ones rescuers created out of their own contacts
with families, friends, and others personally known to them. Rela-
tionships among informal networks were not governed by rules
and regulations but were rather the Product of emergent coopera-
tive processes. Objectives in such groups were not determined by
a remote leadership; rather, they emerged in the context of needs
as participants defined them,

Nonrescuers had similar Opportunities for creating informal
networks. Similar percentages of nonrescuers were household
heads (27 percent and 26 percent for all nonrescuers and by-

standers respectively, 29 percent for rescuers), presumably able to -

command or convince their households to engage in rescue, Simi-
lar percentages report living with others (79 percent and 74 per-
cent for all nonrescuers and bystanders respectively, 84 percent
for rescuers). Similar proportions had neighbors nearby and fam-
ily members living in the same community (53 percent and 55 per-
cent for all nonrescuers and bystanders respectively, 45 percent
for rescuers).

What apparently distinguished rescuers from nonrescuers
was not access to, or potential for organizing, such informal net-
works, but rather the sentiments and behaviors of their net-
works—the types of people who comprised their most intimate
contacts. More rescuers had reason to believe that their contacts
would support them. More rescuers belonged to formal networks
that shared their concerns about Jews. And more rescuers could
assume that their families would help them if called on, because
of their own activities. Sixty percent of rescuers’ families had at
least one member involved in rescue or resistance activities com-
Pared with 35 percent of nonrescuers’ families—a statistically sig.

:
1

\e&‘



sl e d 28H LS 28 UMM  Aho . ga ttisdi B
PUSIT RPN

132 THE ALTRUISTIC PERSONALITY

nificant difference that becomes even more dramatic when com-
pared with bystanders’ families, among whom only 20 percent
included such people (Table 5.10).

Were They Asked? |

Alert to all instances of human suffering, certain individuals ac-
tively seek out the needy and devise means to help them. These are
the initiators. Far more commonly, however, a helping response is
the result of a specific event or request that compels attention. An
abstract awareness of need becomes immediate when someone is
asked for help and more immediate still when the asker is the
actual victim rather than an intermediary acting on his or her be-
half. A specific identifiable human being compels attention, even
if only for the moment. Consequences are no longer associated
with a conveniently distant group but are now imagined in rela- |
tion to this face, this voice, this presence. Most rescuers waited to
be asked, but many initiated helping on their own.
Approximately one-third (32 percent) of rescuers said they be-
gan helping Jews on their own initiative. Initiating took several
forms. In some cases it meant organizing a semiformal or formal
network, acquiring resources, and seeking out Jews in need:

I started all alone to find shelter for Jewish people arriving ’
in the southern part of France. I took several of them over

the border to Switzerland. To bring people to the border, I

needed others. So I contacted people I already knew. At the

border I tried to find places for shelter so that I could

bring them to Switzerland in the middle of the night. I also :
had to find people on the other border to keep an eye on -
the Germans. Most of the Jews did not know me at first.
They simply approached me for help. But later I went
looking for people who needed help. Those I helped told
others about me. I was always very careful to see thatI had
the right people in my organization—people I could trust. I
had my own money and paid my own expenses. Some
people in my groups were businesspeople. Some of the
rescuers involved in the team were also Jews. Two of my
closest associates were Jews. Some people were ready to
accept people in their homes and hide them. There were
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some young men and girls who were enthusiastic but did
not have much money. They helped take people from one
place to another [Dutch rescuer in France].

It began in 1941 when I went to Poitiers, where my father-
in-law had just died. I rented a little apartment and was
looking for work. It was then that I became aware that in
the street there were children wearing the yellow star. They
were from the concentration camp on the road to Limoges
where they spent every night locked up under the
guardianship of the French police. During the day they
were supposed to go to Jewish families in the city of
Poitiers; these families were supposed to feed them and to
be responsible for returning them to the German
authorities. But the children were stealing everything they
could find on the streets. Many of them came from foreign
countries, could not speak French, and were not allowed to
talk to anyone and could not find their way. In spite of the
fact that it was forbidden, and in spite of the risks, I took
ten of them each day into my house. I taught them French,
fed them, and we prayed. Their mothers were locked up in
the camp and their fathers were working at the Mur de
I'Atlantique [German coastal defenses].

I decided to set up my own system. I prepared a plan
that I managed to pull off. I went to Chateauroux and took
two of the boys with me. A friend, Mr. H., made me aware
of the UGIF and the OSE—I had known nothing about
them until then. He also introduced me to the Jewish
population of Chateauroux and to a variety of other
people. When I told them about the Jewish children, they
were amazed—they were simply unaware of the great
danger. I met Germaine Ribiére and convinced her and Dr.
Gaston Lévy of the danger. Germaine Ribiére contacted
Monseigneur Gerlier, who was the bishop of Lyon. Through
his work with Les Amitiés Chrétiennes, he gave me the title
“social worker” and provided me with the necessary money
for my travels and food for the Jewish children I was
placing with non-Jewish families [French rescuer].

In some cases it meant the search for a group or individual
involved in rescue:

I
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O All Germans must have known what was going on with the
Jews. I was a mere housewife, but I had contact all the time
with people who were against Hitler. They told me the
most horrible things—transports, gas chambers, drownings,
gassing in trains—I knew that a huge injustice was taking
place. I felt tense; I couldn't sleep. I decided to go to the
parish minister. I could tell from his sermons that he was
on our side. So when he asked me whether I would help
some hidden Jews, I agreed [German rescuer].

I had a deep friendship with- my classmate, a Jewish girl,
very exceptional. During my visit to Frankfurt in Germany,
I had stayed with a Jewish family. I saw some horrible
things. I saw some people coming back from the camps. I
was at the train station at Frankfurt when these people
were coming back. Some had very marked and bruised
faces, swollen legs—hardly a human face anymore. I was
very shocked by this. So, when the war started, I looked for
a way to help. Through Protestant friends—being
Protestant myself—I contacted La Cimade. I had already
been doing some things alone. But I preferred to join an
association, an organization to help people in danger
[French rescuer).

As soon as Zegota, the Council for Aid to Jews, was formed,
I contacted it. I was also in contact with the so-called Jewish
Department as the Chief Command of the Home Army. It
was my own initiative [Polish rescuer].

T Do v cpn, vy

In several cases it meant offering help to a Jewish friend, ac
quaintance, or stranger without being asked:

In July 1942 we heard that they were going to start picking ¢
up Jewish boys aged sixteen and up. Mrs. V.'s sister had a {
boy of sixteen, and I was very worried about him. Before I 2
was married I had worked for Dr. V. in Amsterdam as a
dental assistant, and since we had become friends. On
Sunday, July 11, we went to the V.'s to visit and asked them
what Johnny was going to do. She said, “My brother-in-law
says maybe it will be just work camps. Maybe it will be
good for the boy.” And I said, “How stupid can he get?! We
know several people who said they are destroying them.”
So they said, “What can we do?” I said, “Well, we have a
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home—a downstairs bedroom and bathroom. Why don't
you all come over to our place?” We all thought it would
be a matter of three weeks; instead it became nearly three
years [Dutch rescuer].

When I first became aware in 1940 that they were
persecuting the Jews, I contacted my friend, R. R. I said to
her. “R.,, you can't become an outcast. I'll look after you. I'll
register you at my place, and you'll stay with me.” And so I
did. I registered her, and 1 got her a Kennkarte, and she
came to live with me [Polish rescuer].

Most rescuers (67 percent), however, waited to be asked, at
least the first time. Sometimes it was the victim him- or herself
who asked for help; most often, it was an intermediary acting on
the victim’s behalf. Only 27 percent of rescuers who began their
helping activities in response to a request said the victim asked;
more than 70 percent were asked by intermediaries. Intermediar-
ies may have included parents:

Four Jews stayed with me from 1942. Two were friends
from secondary school. They had been in touch with my
mother. She arranged to get them out of the Czestochowa
Ghetto and later handed them over to me [Polish rescuer).

A religious functionary:

It was initiated by the Bekennende Kirche [Lutheran
Confessing Church]. One evening, the curate from another
vvillage asked if I would take some Jews for a while. I said,
“Yes, they may come” [German rescuer).

A Jewish acquaintance acting on behalf of other Jews:

Through Leon Poliakov, we met André Bass, who was the
commander of the Action Group Against Deportation. Bass
asked him to save Jews—to go and get them from the Midi
[Southern France]. My husband said, “All I can de for you,
I will” [French rescuer].

A Jewish stranger similarily acting on behalf of others:

It was in the winter of 1942 or 1943, I had a visit from a
young Jewish doctor. Someone must have spoken to him
about me. He contacted me—I didn't ask who sent him.
Really a very charming man. He asked for my help to
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rescue eighty Jewish children who were being taken to
Q Vichy by the Germans. That's how it started [French
rescuer).

A relative:

A niece of mine said: “Tante, can you give some help for a
little while? I have a little Jewish boy. We already have so
many that we need a place for him.” “Yes,” I said, “for a
while” [Dutch rescuer).

e ——— e e

A resistance network contact:

Jo came to our place. She came by bus. The mother of her
sister’s husband, who was Aryan, contacted a doctor in
Friesland who was in the organization. They sent Jo to us
[Dutch rescuer].

A teacher:

A high school teacher came to see us one day. He said he
had a German Jewish student who needed help [French
rescuer].

A government official:

A Belgian senator introduced me to Mr. L. S. [French
rescuer].

Or a friend:

My girlfriend came and said to me, “Thea, I have a little
girl. Her father was shot to death, her mother fled with her
brother, and she stuffed her in a closet to hide her So I
said, “Okay, bring her.” She was a little Jewish girl, four
years old [Dutch rescuer].

Once they agreed, rescuers found themselves experiencing

the “foot in the door” phenomenon. Those they helped brought

or sent others. Intermediaries who had received an affirmative an-

swer once came again. Those who were asked would frequently
initiate requests from others. Many rescuers were asked more than e )
once; several were asked repeatedly. 4 ]
. Did rescuers ever say no? Approximately 15 percent said they b !
did, on at least one occasion. The reasons varied. Sometimes they
did not trust the person who was asking. A common ruse used by
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Germans was to coerce or bribe others to seek out would-be rescu-
ers by asking for help. Sometimes it was a matter of risk:

I told them that I had to stop for a few months because it
was too dangerous. The Gestapo was looking for me and I
had to hide. I reorganized later and started up again with a
friend [French rescuer).

Some simply put limits on their responsibilities:

With every new person we accepted, those who were
already there were threatened. The danger to my family
would have been disproportionately great. We had taken
on enough responsibilities already [German rescuer].

My brother-in-law had married a Jewish girl, and he asked
me to help his wife and her parents. I refused. It was his
duty to help them—not mine. He would be having all the
fun, while I would be having all the responsibility [Polish
rescuer].

On rare occasions, it was an ideological issue:

My friend asked me to help his friend's in-laws, who were
in the ghetto. These were very rich people. I told him I was
only helping the poor and advised him to go to the people
who get paid for helping. The rich had ways of getting help
the poor did not have. The poor were our members and
party comrades; they were the ones who were primarily
concerned with fighting for freedom [Polish rescuer].

But most commonly, it was lack of resources:

A Jewish mother with a nine-year-old child came to rent a
room, but all were taken. She left and poisoned her child
and committed suicide out of desperation. Before she
killed herself, she told people that I had given her humane
treatment that made her last a few more days. I didn’t have
space for her. I didn’t know that she was in such a tragic
state [Polish rescuer].

Our house was filled up. We had a small house and we
couldn’t have more [rescuer].

Nonrescuers, too, were asked for help, although significantly
less frequently than rescuers. Approximately 25 percent of all non-
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O rescuers were asked to help, and approximately 20 percent re-
sponded to such requests. (Bystanders, by definition, did not re-
spond to such requests.) What distinguished the responses of active
respondents from most rescuers’, however, was that their help
tended to be brief and, in a few cases, was given for payment:

‘The Jews were employed in this factory, and a girl whom I
befriended then asked me to buy her a carp for a holiday
feast. She wanted to spend this holiday with her parents,
who were already old. I was afraid to carry it to the factory
because the Volksdeutsche kept an eye on us, watching
whether we brought in any food. One could not bring
much at a time, but one could always pretend that one was
carrying one’s lunch. A young boy asked me to bring him
meat, chops or something. My mother cooked, and I would
bring it for him. He had nobody else to help him. They
could not survive on their rations [Polish active
nonrescuer].

s sa et e .

I had a Jewish friend who was attending first-aid courses
with me. She came by to see me at dinnertime. She told me
that she had just escaped. The news distressed me a bit; it
is not comfortable to share one’s bed with some other
person. Perhaps one could manage one night but hardly
any longer. I found her another place. When the Jews were
thrown out of Otwock, a friend asked me to shelter a girl
for one night. I agreed and next morning I left for work. I
had to. The girl was very frightened. She asked whether she
might draw the curtains. I said, “Do what you want.” I had
to leave her alone—I could not do otherwise. After hours, 1
escorted her to others [Polish active nonrescuer].

A Jew stayed in my flat for three months. It was impossible
to stretch it any longer. I was single then. I never knew his
real name—we had never met before. He spent three
months in my place, and then he went to stay with a
colleague of mine, S. And that’s the last I heard of him
[Polish active nonrescuer].

I had a friend who had a Jewish friend. I agreed to take his
daughter to our house. She was ten years old, a beautiful
girl. They brought her over. I had her for two weeks but
she wanted to go back. About three days before the Jewish
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uprising, I called her father. The father was pleading with

her to stay with me. But she went back [Polish active
nonrescuer),

We were very good friends with one Jewish couple—very
close friends. I used to keep their baby overnight because

out at night and did it. The couple went into hiding and
almost made it; they were discovered a couple of months
before the war ended, The baby, I think, made it [Dutch
active nonrescuer].

During the first evacuation of the ghetto in 19492, the wife
and two beautiful daughters of a dentist—a friend of my
family—were deported to Treblinka, One of the girls had
taught me French during the first year of the occupation.,
The dentist was of course very worried; he was told they
were going to Palestine to be resettled. Outside the ghetto

Boy Scout, I volunteered to trace the train. Nowadays, I
consider this suicidal. I went to the railway station and
asked for a round-trip ticket to Treblinka. They looked at
me in disbelief. I actually took the train. I got out at the
station and walked to some farmer's house. I can't believe
today that I did this. I asked the farmer what was going on,
I saw the trains passing by and backing up inside the camp.
People in the trains were begging for water, and nobody
could approach them because there were Germans with
machine guns sitting on top of the trains, [ knew I had bad
news for the dentist and hijs son [Polish active nonrescuer].

Like rescuers, actives who were involved in helping_]ews were
either asked by Jews themselves or by intermediaries acting on
their behalf. Although help was extended reluctantly in some of
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the above cases, respondents did fulfill what was asked of them,
entirely or in part. Several actives might even qualify as Yad Va-
shem rescuers with the appropriate documentation from those
they helped. But what distinguishes most actives who did respond
from most rescuers is the degree of responsibility assumed and
the length of time they persisted at their tasks.

Approximately 10 percent of nonrescuers said they refused
help when asked. The reasons they gave for their refusal to help
ranged from lack of interest and involvement in other things to
feelings of impotence and risk:

I did not want to get involved in helping Jews. I wanted to
help the Polish villagers [Polish nonrescuer].

A Jewish woman asked me to carry something to another
place for her. I couldn’t do it because I was too busy
[Polish nonrescuer].

If they asked for help and I could do it, I would; but if I
couldn’t, I wouldn’t. Sometimes people would ask me for
something, and then I would say to them, “This is war.” I
just didn’t have the right connections [Belgian nonrescuer].

We were all busy with just surviving. There was so much
misery around, and one just couldn’t do anything [Dutch
nonrescuer). '

I didn’t want to jeopardize the lives of my family [Polish
nonrescuer}].

A Jewish man asked me to help a girlfriend of his. I
couldn’t do it because my neighbor knew her. The Jew I
knew because I sold him bricks. I didn’t want to risk my
family’s lives. They would have been better off hiding in a
safer place in the villages. I did suggest that to them [Polish

nonrescuer].

In view 6f rescuers’ formal and informal networks, which in-
cluded larger percentages of people sympathetic to rescue activity,
it seems understandable that they would be asked for help more

_frequently than others. In view of the fact, however, that the major

ity of nonrescuers lived among Jews immediately before the war,
and that many of them had Jewish friends, it is not quite clear why
more of them were not asked by Jews themselves. One plausible
explanation is that they had already communicated, by word,

—————
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than eighty Jews was clearly a dangerous place to be. Although a
fugitive himself, Johan could have asked his underground connec-
tions to place him elsewhere. Many Dutch families cooperated in

hiding young Dutchmen like Johan. Asked why he chose to re-
main, Johan said:

The main reason was because I was 2 patriot. I was for my
country. I was for law and order. The Germans robbed
people of their freedom. And when they started taking the
Jewish people, that really lit my fire. They took them like
sheep, throwing them into trains, I couldn't stand it
anymore. I really became full of hate because they took
innocent people—especially when they took little kids.

That was the worst. They took innocent people and I
wanted to help.

Patriotism, law and order were among the first reasons Johan
gave for helping Jews—values invoked by numerous groups, in-
cluding those who have destroyed freedom and persecuted minor-
ities. For Johan, however, these words had special meaning. For
Johan, they were associated with freedom, justice, a fierce egalitar-
ianism, caring for others, and a particular sense of obligation
toward the needy and helpless. The latter, barely implied in the
reasons he gives for his impassioned hatred of Nazis, became
sharply clear when he described the most important things he
learned about life from his parents. .

His mother, he said, taught him never to regard others as infe-
riors. “She would never look down on people. She would always
appreciate what people were worth, and it didn’t matter whether
they were poor or whatever.” And his father, whom he regarded
as his close friend and the most important person in his life, com-
municated the same message even more strongly.

He taught me never to forget where you came from; to
always appreciate anything from anybody. He impressed on
me never to forget that when you work for yourself and
have people under you, don't look down on them. Be
honest and straightforward. See other people as your
friends. All people are people.

Egalitarianism and the basic universal similarity of all people
also underlay his and his family’s attitudes toward Jews. “Jews,” he
said, “were just people. We neither looked down on them nor did
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we look up to them. We never felt they were any different.” Johan'’s
politics and those of his family reflected this outlook. Although
neither he nor his parents were politically active, they considered
themselves members of the Christian Democratic Union, a politi-
cal group with democratic principles. .

Christianity was also a very important part of Johan’s life, but
for him it meant primarily caring for the needy. Johan described
his parents as very religious. As for himself, he went to church
regularly in his youth and attended Bible classes, but he regarded
these activities as largely duties. “I was not very religious when I
was growing up,” he said. “I had to go to church, and I learned the
Bible in Bible class. But I thought it was a big drag learning the
catechism. I believed in God, though.” His grandfather epitomized
his religious principles:

My grandfather was the most religious man I knew. I had
more respect for him than for the minister. He practiced
what he preached. He visited the sick; he went to the
church to get money for poor people. That's the kind of
character he was.

In Johan’s view, love of country, law and order, politics, and
religion converged into fundamental ethical principles character-
ized by two strands: inclusiveness—a predisposition to regard all
people as equals and to apply similar standards of right and wrong
to them without regard to social status or ethnicity—and attach-
ment—a belief in the value of personal relationships and caring
for the needy. He credited both to his parental home.

As was true for Johan, the basic values and attitudes of rescu-
ers and nonrescuers alike toward Nazis, Jews, religion, and politics
anticipated and shaped their wartime activities and" behavior
toward Jews.

There was a direct connection between hating Nazis and helping
Jews. As one rescuer explained it “I helped Jews because I
really hated the Nazis. The more revenge I could take, the better.”
Helping Jews was a way of resisting an oppressive regime. A few
rescued survivors also believed their rescuers were essentially mo-
tivated by their hostility toward Nazis:

He explained it to me in very simple words: “I decided to
fight the Germans by saving those persecuted by them.
Who were the most nerseented? Tha Tauwe "
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Anna wanted to fight the hated Germans, and keeping Jews
presented the way. She would have helped anyone—not
especially Jews.

The overwhelming majority of rescuers and nonrescuers alike
were hostile toward Nazis from the start. The dominant motifs
among rescuers and nonrescuers to the Nazi takeovers of their
countries were despair, impotence, and rage.

Despair was somewhat more characteristic of the French:

We are done for—we'll all be deported to Germany
[rescuer].

Heavy heart—very upset [rescuer].
No hope [nonrescuer].

Greatest fright of my life [nonrescuer].
Anger was somewhat more characteristic of the Dutch:

I hated them—every bit of them [rescuer].
I would have loved to kill them all [rescuer].

Very angry, very rebellious [nonrescuer].

More convinced than others of their own invulnerability,
many Poles were shocked:

I thought we would be able to stop them fast [rescuer].

I was fooled by our leaders—cheated. I thought we were
well prepared and well armed [rescuer].

I thought we would beat them—Ilike most of us
[nonrescuer].

I was sure Poland would win [nonrescuer].

I was as stupid as I could be. I was so sure we would be the
winners. My idiotic thought was wearing a uniform! First I
didn’t believe there would be a war. Then I believed
strongly that Poland, in alliance with England and France,
would be the winner. There was nothing in my mind to
doubt the length of the war. It would be very short. We
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may commit any wickedness, but not toward another Jew. !
This is written in their Bible, in their Talmud [German].

1/)

My mother had a good attitude toward Jews. I used to go to
a Jewish store. But I was afraid when I saw Jews pray. A
Jewish lady comforted me with some candy. But I had
heard that when Jews bake matzos, they put children’s
blood in it [Polish]. '

And no rescuer suggested that Jews deserved their cruel fate,
as this nonrescuer did:

There were practically no Jews in the town we lived in. My
father didn’t “discuss” Jews, but he had lots of contacts with
them because he controlled the movie distribution. He
would make some remarks—and they weren’t always
flattering towards Jews. I think they were always based on
fact. I don’t think there was much anti-Semitism in
Holland. There were some remarks—and I still believe Jews
do a lot of things to deserve those remarks—not the
general population, but as individuals. Like I said, I have
a Jewish friends. But to some extent, they have brought the

. o wrath of the world upon themselves, and still do [Dutch]. i

While most rescuers did not see Jews as a benighted group,
neither did they regard them as exalted or uniquely worthy of i
help. As a few noted explicitly, “I did not help them because they

were Jews.” Yet, there are some exceptions. A handful of rescued
survivors did see their rescuers as having a special feeling for Jews:

“She did everything for the love of the Jewish people” said one,

while another perceived it as his rescuer’s desire to save the Jewish

nation. For some Dutch Reformed rescuers, all Jews had special

merit regardless of the behaviors or attributes of individuals, for

it was bestowed by God himself:

When it came to the Jewish people, we were brought up by
a tradition in which we had learned that the Jewish people
were the people of the Lord.

The main reason is because we know that they are the
chosen people of God. We had to save them. We thought
we had to do it—and then you risk everything according to
that.
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Like I told you, we always liked the Jewish people because
the Jewish people are God's people.

The significance of religion in the decision to rescue was not con-
fined to Dutch Reformed rescuers alone. Religion, God, or
Christianity was cited by 15 percent of rescuers—Catholics and
Protestants of different denominations—as at least one of their
reasons for helping Jews. “I did it out of Christian duty,” “I know
God would have wanted me to,” “I am an obedient Christian; the
Lord wanted us to rescue those people and we did,” are represen-
tative comments. An even larger percentage of rescued survivors
(26 percent) perceived religion as a primary motive for their rescu-
ers (Table 6.2):

If they hadn’t been religious, they wouldn't have rescued
any Jews.

My wife for a while was with a family in Friesland—very
pious, observant Protestants who thought it was Jesus’
command to help Jews.

They were true Christians who took the risk of taking us in.

They were performing a great deed without any ulterior
motives, and their goodness was truly rare. I constantly had
evidence of their kindness, and I know that it stemmed
largely from their deep faith.

Julian was a very good and decent man. He said that
Judaism was the origin of all religions and that the Jews
were chosen by God as the first people of the world.

He did it because it was the right thing to do according to
his religious beliefs.

For rescuers who cited religion as a least one of their reasons
for helping, it appeared obvious that Christianity required them
to do so. But in actuality interpretations of Christianity are as var-
ied as human beings themselves. As Adorno and his associates
found about forty years ago,” and others have confirmed since,
one’s identification with a religious body does not ensure that one
will endorse values of tolerance and brotherhood. In fact, several
studies suggest an inverse relationship: More intense religiositv is
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My background is Christian Reformed; Israel has a special
meaning for me. We have warm feelings for Israel—but
that means the whole human race. That is the main
principal point.

I have always considered all people regardless of their
nationality, ethnic origins or race, religion, and so on, as
members of one great family: mankind. This feeling has
deep roots in Polish tradition, history, Christian teaching,
and the attitudes of my parents and their predecessors.

They taught me about God and respect for human beings—
to respect others.

They taught me ethics, being tolerant, honesty, and
responsibility—everything that the Catholic religion taught.

Like religion, the meaning of patriotism has varied depending
on individual interpretation. Conventional notions of patriot-
ism had little to do with rescue. Only 8 percent of rescuers said
that patriotism was even one of their reasons for helping Jews.
Only 1 percent of rescued survivors thought patriotism was a moti-
vating force for their rescuers (Table 6.2). In its more conventional
sense, patriotism was understood to mean a direct engagement
with the enemy. Many participants in general resistance ascribed
their activities to patriotic motivations. Forty-four percent of ac-
tives said that patriotism was their major motivator (Table 6.2).
Conventional patriotic notions thus appeared to be more associ-
ated with fighting the enemy than with rescuing Jews.

For a group of Polish rescuers and nonrescuers, patriotism
was strongly associated with Polish culture and maintaining Po-
land’s physical existence as a national entity. Some Poles, rescuers
and nonrescuers alike, emphasized that they had learned these val-
ues in their parental homes:

I learned to love my country—Poland and its people. When -
we were in Germany, he taught me Polish verses, the
history of Poland, and geography [rescuer].

I learned about patriotism and knowledge of Polish history
[rescuer].
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out of a sense of self-interest as well as the interests of others, care
focuses on the interests of others. Equity is based on honesty,
truthfulness, and respect; care, however, can require fraud and de-
ceitfulness. In this sense, care goes beyond what can reasonably
and fairly be expected of humans in society, beginning to ap-
proach the unreasonable and the unfair.

Overall, rescuers—in significantly higher percentages than
nonrescuers (70 percent for rescuers, 56 percent for all nonrescu-
ers, and 57 percent for bystanders)—emphasized learning ethical
values and rescuers and nonrescuers alike spoke frequently of pa-
rental concerns with aspects of equity. The word honesty is high-
lighted above all others—sometimes with clear reference to prop-
erty (“She taught me not to steal”; “He taught me never to take
anything from anybody—to be very honest”) and sometimes in
relation to people (“She taught me to be straightforward”; “He
taught me never to take advantage of anybody”). They also men-
tion parental emphasis on “truthfulness,” “respect,” and “fair-
ness.” There is no significant difference between rescuers and
nonrescuers with respect to parental equity values; approximately
45 percent of rescuers, all nonrescuers, and bystanders mentioned
them.

But words and phrases characterizing care—the need to be
helpful, hospitable, concerned, and loving—were voiced signifi-
cantly more often by rescuers as they recalled the values they
learned from their parents or other most influential person (44
percent of rescuers, 25 percent of all nonrescuers, and 21 percent
of bystanders). Generosity and expansiveness, rather than fairness
and reciprocity, were significantly more important to rescuers’
than to nonrescuers’ parents (Table 6.7):

My mother was a model of Christian faith and love of
neighbor.

I learned to live honestly, to study well in school, to respect
others, and to have compassion and generosity toward
those who were less well treated by life.

I learned generosity, to be open, to help people.

I learned to be good to one’s neighbor, honesty, scruples—
to be responsible, concerned, and considerate. To work—
and work hard. But also to help—to the point of leaving
one’s work to help one’s neighbor.

3% = S
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To be good and caring, to love people. Mother always said
to remember to do some good for someone at least once a
day.

Equally important, rescuers were significantly more inclusive
in noting the groups to whom they felt ethical obligations. In the
following comments, more representative of nonrescuers, paren-
tal inclusiveness focused on family, friends, elders, church, and
country but did not extend further:

She taught me to be honest, pray to God, and be respectful
to parents and older people—not to tell lies and not to
fight in school.

My father taught me to work hard and not to tell lies—to
be neighborly and polite to elders—to go to church and to
be a good Catholic—to be good to your family.

My mom taught me to get a good education, to pay
attention in school because teachers can be a very great
‘help and because education is vital to getting ahead in life;
honesty, fairness, and loyalty to the family as well as friends
and elders; and not to curse and to be loyal and supportive
of the country.

Rescuers, however, in significantly higher percentages (39 per-
cent compared with 15 percent of all nonrescuers and 13 percent
of bystanders) emphasized that ethical values were to be applied
universally, that they extended to all human beings (Table 6.7):

They taught me to respect all human beings.
He taught me to respect a man no matter what his origin.

He taught me to love my neighbor—to consider him my
equal whatever his nationality or religion. He taught me
especially to be tolerant.

I learned logical reasoning. I also learned to be tolerant—
not to discriminate against people because of their beliefs
or social class.

She taught me to be responsible, honest, to respect older
people, to respect all people—not to tease or criticize

PN TS . |



My father taught me to love God and my neighbor,
regardless of their race or religion. He had always had
something special for the Jewish people. To be more
precise, my father taught me to love God, to love my
neighbor, particularly the Jewish people.

What is striking about a large percentage of rescuers is the
consistently universalistic orientation, exemplified not only in the
values they recall learning from their parents but also in the rea-
sons they give for rescuing Jews. Almost half of all rescuers men-
tion a universalistic obligation as at least one of their reasons for
rescue; 29 percent of rescued survivors said their helpers em-
braced a universalistic ethos often emphasizing care (Table 6.2).

Justice, equality, and respect are the characteristic equity val-
ues cited by rescuers in explaining their reasons for helping. The
reasoning behind the universal equitable principle, cited by ap-
proximately 15 percent of rescuers, was essentially this: Justice de-
manded that only the guilty be punished. Persecution of the inno-
cent could not be justified. The ethnic identity of the persecuted
was irrelevant; what mattered was their innocence. Jews, like them-
selves and others, belonged to the universal class of humans, all
of whom had the right to live and to be free from nonmerited
persecution:

The reason is that évery man is equal. We all have the right
to live. It was plain murder, and I couldn’t stand that. I
would help a Mohammedan just as well as a Jew. We have
got to live as humans and not as beasts. They were worse
than beasts.

These people just had the right to live like other people—
not just Christian people. Jewish people are the same—all
people are the same.

I found it incomprehensible and inadmissible that for
religious reasons or as a result of a religious choice, Jews
would be persecuted. It's like saving somebody who is
drowning. You don’t ask them what God they pray to. You
just go and save them.

It was unfair that I was safe simply because I was born a
Protestant. That was the main reason for me. What I did
was a question of justice. It was a very humble thing
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because I was in a privileged situation compared with other
people who didn’t deserve their situation at all.

I could not comprehend that innocent persons should be

persecuted just because of race. We all come from the same
God.

Jewish people had as much right to live as I did.

Humane considerations—these people were innocent. I
had ascertained that.

It just happened to be Jewish people who were
persecuted—it could have been anyone.

All men are equal and are free and equal by right.
Consequently I am against all dictatorial systems.

Survivors used essentially the same concepts of justice in de-

scribing their rescuers:

She believed that anti-Semitism was poisoning the souls of
youth, causing social disorder, and destroying tolerance.
[She was] a militant democrat.

She always said that you needed to be an active Christian. I
think it was just this feeling of justice and honesty that
prompted her.

They believed in humanity and were incredulous that
people were being killed simply because of their
Jewishness.

They are very noble, very fine people. They felt that people
should not be hurt for no reason at all. When they saw
injustice, they felt they should do something. To such a
degree that had such feelings. Whether it was religion or
their sense of justice—they didn’t mind paying the price
for this.

He did not distinguish between Jews and Gentiles. He felt
it was necessary to save every human being other than
Nazis. When he saw innocent people persecuted, he
decided that it was his mission to help them regardless of
the danger to himself and his propertv.



But for most rescuers and rescued survivors the language of
care dominated. Pity, compassion, concern, affection made up the vo-
cabulary 76 percent of rescuers and 67 percent of rescued surviv-

C) ors used at least once to express their reasons (Table 6.2):

I was just sorry for them.
I did it out of sympathy and kindness.

I did it out of a feeling of compassion for those who were
weaker and who needed help.

We did not want her to get caught—we were sorry for her.

They were good friends—I liked them very much.

n‘.'-ii\gt 1

In a few cases, the emotional component was intense enough
to prepare them not only to die but also to kill:

I liked her very much. When I learned they were
exterminating Jews, I decided that even if I had to die, I
would help. .s

Nobody was going to touch those children. I would have
killed for them.

) Care was not a spectator sport, it compelled action. It meant
assuming personal responsibility, not because others required it,
but because failure to act meant acquiescence in the conse-
quences: '

I could not stand idly by and observe the daily misery that
was occurring.

It was unacceptable to watch idly while compatriots
perished:

It was necessary. Somebody had to do it.

I knew they were taking them and they wouldn’t come
back. I didn’t think I could live with that knowing that I
could have done something.
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I saw the Germans shooting people in the street, and I
could not sit there doing nothing,

e

My husband told me that unless we helped, they would be
killed. I could not stand that thought. I never would have
) ' forgiven myself.
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This sense of internal compulsion was characteristically so
strong that most rescuers reported rarely reflecting before acting.
Asked how long it took them to make their first helping decision,
more than 70 percent indicated “minutes.” Asked if they consulted
with anyone prior to making the decision, 80 percent responded
“no one.”

Sixteen percent of rescuers said they felt this particular caring
obligation toward a lover or valued friend. Asked their reasons for
rescue, they simply replied “I liked -them”; “They were good
people”; “I loved her.” More than one-fourth (28 percent) of res-

cued survivors noted it as a special relationship to them (Table
6.2): '

She was fond of us—especially my sister.
He was in love with me.

We were like his two daughters.

He was a good friend.

Yet, rescuers’ commitment to caring for others extended well
beyond friends or loved ones. Thirty-eight percent of rescuers per-
ceived their caring obligations as universal in application. The suf-

fering of a stranger was as much their responsibility as that of a
friend (Table 6.2):

When you see a need, you have to help. Our religion was
part of us. We are our brother’s keeper. It was very
satisfying for us.

Any kind of suffering must be alleviated.

You need to turn to those who suffer and are in pain—
direct reaching out to others.

We had to give our help to these people in order to save
them. Not because they were Jewish, but because every
persecuted human needs some help, just as my father
found help when the Turks killed the Armenians. They
were our friends and brothers in God.

If you can save somebody’s life, that’s your duty.
My husband said right after the war started that we had to

do something to help our people against the Nazis. It was
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that no Jews under their governance fell into German hands. . . . Not
only would the Italian government—reflecting the popular attitude of
the citizenry at large—resist deportation, its army and consuls

l| undertook extraordinary efforts to rescue Jews in their zones of
occupation. As an Axis partner, Italy’s forces occupied a large sector of
Grecce, part of Yugoslavia, and eight sectors of southeastern France,
including Nice.4!

How do you account for the way Rabinowitz describes the stand the
Italians took? In what sense was it like the one Schindler took? In what
ways did it differ? You may wish to research the way other writers regard
the position the Italians took.

> Rena Finder was one of the individuals on “Schindler’s List.” Her testi-
mony is available on video from the Facing History Resource Center and is
described in Elements of Time, pages 25-29. A 15-minute vignette on
Schindler, “The Making of a Hero,” is also available.

READING 13

A Nation United

Oskar Schindler responded to the plight of European Jews as an indi-
vidual. In Le Chambon, people responded as a community. In
Denmark, they responded as a nation. The Germans conquered Denmark
in the spring of 1940. Although Hitler allowed the prewar governunent to
stay in power and kept only a token military force in the nation, the Danes
deeply resented the occupation of their country and some struck back with
acts of sabotage, riots, and strikes. In the summer of 1943, the Nazis decid-
ed to retaliate. They limited the power of King Christian X, forced the
Danish government to resign, and disbanded the Danish army. They also
ordered the arrest of a number of Christian and Jewish leaders.

Leo Goldberger’s father, the chief cantor at Copenhagen’s Great
Synagogue, was among those the Nazis planned to arrest. They arrived at
the family’s apartment before dawn one morning. Goldberger recalls what
happened next:

My father came into my brother’s and my room and whispered that
the Germans were outside and that he would not under any
circumstances open the door. For me, this was the most terror-filled
moment I had ever experienced. The insistent knocks of rifle butts.
Fearing that they would break down the door any minute, I implored
my father to open it, but he was determined not to. Then in the nick of
time, we heard our upstairs neighbor’s voice telling the German

The Danes were able to
resist the cruel stupidity of
Nazi anti-Semitism because
this fundamental truth
[thou shalt love thy
neighbor as thyself] was
important to them.
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soldiers that we—the Goldbergers—were away for the summer, and
that three o’clock in the morning was in any case no time to make such
| aracket!42

Although the Germans posted a guard outside the building before they
left, the family managed to escape. By the middle of September, the crisis
seemed to be over and the family returned to Copenhagen. A few weeks
later, the Goldbergers and other Jews in Denmark learned that the
Germans were planning to round them all up for deportation. The news
came from Georg Ferdinand Duckwitz, a German diplomat stationed in
Norway. When he received secret orders-to-prepare four cargo_ships for
transporting Danish Jews, he passed on the information to leaders in the
resistance. They, in turn, informed Copenhagen'’s Jewish community. The
Jews were urged to hide and then prepare for evacuation to Sweden.
Goldberger, who was just thirteen years old at the time, remembers:

Where to hide? Our first night was spent as guests of a wealthy
Jewish family who lived in Bedbaek, on the coast some 35 miles away.
To our chagrin the family took off for Sweden during the night without
even telling us or their Jewish refugee maid. Apparently my father had
been asked by our host whether he wanted to chip in for a boat to take
us all to Sweden but had been forced to decline. He simply did not
have that kind of money. Near panic but determined to “get tough”
and to find a way somehow, my father took a train back to the city; he
needed to borrow money, perhaps get an advance on his salary and to
see about contacts for passage on a fishing boat. As luck would have it,
on the train a woman whom he knew only slightly recognized him and
inquired about his obviously agitated facial expression. He confided
our plight. Without a moment’s hesitation the lady promised to take
care of everything. She would meet my father at the main railroad
station with all the information about the arrangements within a few
hours. It was the least she could do, she said, in return for my father’s
participation some years back in a benefit concert for her
organization—"The Women's League for Peace and Freedom.”

True to her word, she met my father later that day and indicated
that all was arranged. The money would be forthcoming from a pastor,
Henry Rasmussen. . . . The sum was a fairly large one—about 25,000
Danish crowns, 5,000 per person, a sum which was more than my
father’s annual salary. (Though it was ostensibly a loan, I should add
that pastor Rasmussen refused repayment after the war.) The nextstep
was to head for a certain address near the coast, less than an hour from
Copenhagen. After hurriedly getting some things together from our
apartment—a few clothes, some treasured papers and family photos,
and, in my case, [a] newly acquired police flashlight—we were off by
taxi to our unknown hosts for the night and our uncertain destiny.

The following night we were standing, huddled in some low
bushes along the beach near Dragur, an outskirt of Copenhagen'’s
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island of Amager. It was a bitter cold October night. My youngest
brother, barely three years old, had been given a sleeping pill to keep
him quiet. My brave and stoic little mother was clutching her bag with
socks and stockings to be mended which she had taken along for
reasons difficult to fathom rationally. We were anxiously and eagerly
waiting for the promised light signal. As we were poised to move
toward the signal, I could not help but wonder why this was
happening. What had we ever done to be in hiding, escaping like
criminals? Where would it all end? And why in God’s name did the
signal not appear? Then finally the lights flashed. We were off. Wading
straight into the sea, we walked out some 100 feet through icy water, in
water that reached up to my chest. My father carried my two small
brothers on his arm. My mother held on to her bag of socks. And I
clutched my precious flashlight. My older brother tried valiantly to
carry the suitcases but finally had to drop them in the water. We were
hauled aboard the boat, directed in whispers to lie concealed in the
cargo area, there to stretch out covered by smelly canvases; in the event
the German patrols were to inspect the boat, we would be passed over
as fish. There seemed to have been some 20 other Jews aboard. As we It was a community
proceeded out toward open sea my father chanted a muted prayer

from the Psalms.

A few hours later, bright lights and the pastoral scenery of Skane for by hundreds of private
along the coast outline of Sweden appeared. Wonderful, peaceful
Sweden. A welcoming haven, never to be forgotten, where we
remained until our return to Denmark at the end of the war in 1945.43

effort—organized and paid

Citizens—Jews and

Christians alike. _

Hundreds of other fishing boats carried neafly every Jew in

Denmark—7,220 men, women, and children—to safety. It was a communi-
ty effort—organized and paid for by hundreds of private citizens—Jews
and Christians alike. The money was used to pay fishermen to transport
the Jews to Sweden. Although a few offered their boats for nothing, many
could not afford to lose a day’s pay. The money also went for bribes. It was

No accident that all German patrol ships were docked for repairs the night
of the rescue,

Not everyone managed to get out. Some were captured as they waited
for a boat, while others were picked up at sea. But in the end, the Nazis

\vere able to deport only 380 Jews. They were sent to Terezinstadt, the
“model” concentration camp (Chapter 7, Reading 13). Still, no Dane was

shipped to a death camp, in part because the Danish government constant-

ly Questioned the Nazis about their status,
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CONNECTIONS

Were the Danes rescuers or resisters? Was their aim to save the Jews or to
express their opposition to Nazi rule?

Compare the way the Goldbergers’ neighbors responded when the Nazis ]
banged on the family’s door to the way people in earlier readings respond-
ed when the Nazis came for Communists and later Jews. What similarities
to do you see? What differences seem most striking? |

Thomas Merton, a theologian, said of the Danes:

The Danes were able to do what they did because they were able to
make decisions that were based on clear convictions about which they
all agreed and which were in accord with the inner truth of man’s own
rational nature, as well as in accordance with the fundamental law of
God in the Old Testament as well as in the Gospel: thou shalt love thy
neighbor as thyself. The Danes were able to resist the cruel stupidity of
Nazi anti-Semitism because this fundamental truth was important to
them. And because they were willing, in unanimous and concerted
action to stake their lives on this truth. In a word, such action becomes
possible where fundamental truths are taken seriously.44

What “fundamental truth” did the Danes take seriously? What difference
O did that make in the way they responded to the Nazis?

Albert Camus argued “that strength of heart, intelligence and courage are
enough to stop fate and sometimes reverse it.” How do the Danes support
his belief? Could others have done what they did?

READING 14

The Role of the Protestant Churches

As a leader in Germany’s Confessing Church watched the Gestapo
round up Jews for deportation, he asked “Should we live on as if
nothing had happened?” It was a question that many religious leaders
asked during the Holocaust, but they did not all answer it in the same way.
When leaders in the Danish church learned of plans to deport the Jews,
they sent a letter to German officials. On Sunday, October 3, 1943, that let-
ter was read from every pulpit in the nation.

Wherever jews are persecuted because of their religion or race it is
the duty of the Christian Church to protest against such persecution,
because it is in conflict with the sense of justice inherent in the Danish
C ) ' people and inseparable from our Danish Christian culture through
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town even had a pet pig named Adolf. Magda Trocme a town resident,
recalled:

Once when my husband [the Protestant minister of Le Chambon,
Andre Trocme] was in Marseilles, he spoke to Burns Chalmers,
who was responsible for many of the Quakers’ activities on behalt
of the inmates of the concentration camps in the south of France.
... Chalmers said to him, ... what we do not have is a place, a
village, a house, a place to put people who are hiding, people that.
we can save. We get people out of the camps, but nobody wants
them. It is dangerous to take them. Is your village prepared to do-
such a thing?

My husband came back to the village and he spoke to the council
of the church, and they said, “OK, go ahead.” Within minutes, they
were willing to help. . ..

Magda Trocme in Rittner & Myers, Courage to Care, p. 103.

She went on to explain the actions of the people of Le Chambon, saying:

We were a bunch of people together. This is not a handicap, but a
help. I you have to fight alone, it is more difficult. But we had the
support of people we knew, of people who understood without
knowing precisely all that they were doing or would be called to
do. None of us thought that we were heroes. We were just people
trying to do our best. When people read this story, I want them to
know that I tried to open my door. I tried to tell people, "Come in,
come in.” In the end, I would like to say to people, “Remember that
in your life there will be lots of circumstances that will need a
kind of courage, a kind of decision of your own, not about other
people but about yourselt.”

~ Magda Trocme in Rittner & Myers, Courage to Care, p. 107.

Rescue in Denmark

One of the most remarkable stories of non-Jewish courage is the tale of
the rescue of the Jews of Denmark. Germany occupied Denmark in 1940.
For two years they tried to force Denmark to adopt anti-J ewish laws.
When a Nazi official spoke to King Christian X of Denmark about the
“Jewish problem,” the King replied, “We have no Jewish problem in our
country. The Jews are a part of the Danish nation.” In October 1943, the
Nazis decided to round up Danish Jews and send them to the death
camps. The Danes learned of the intended roundup and the government
sent a protest to the Germans. Not waiting for a reply, the Danes made
secret arrangements with Sweden and became a nation of rescuers.

Sweden agreed to accept the Jews of Denmark. The problem was
how to get them to the shore and then across the 15-mile stretch of water
between the two countries. Ignoring all personal risks, the Danes worked
together to accomplish this task. Jews were hidden in neighbors’ houses,
then smuggled in small groups into fishing villages along the water’s
edge. Years before, the Nazis had seized all large boats, leaving only fish-
ing boats. Now the fishing boats made trip after trip across the channel to
Sweden. Over 7,000 Danish Jews—nearly all the Jews of Denmark—were




The Danes also refused to make g profit on Jewish property. Rabbi

Marcus Melchior of the Copenhagen Synagogue remembered the day he
O returned to Denmark:

The people of other countries have let their Jews go before, and,
perhaps, they were happy to get rid of them, especially when Jew-
ish homes, Property and money were involved....But when we
returned, our fellow Danes did say "welcome back.” And how they
said it—emotionally, with open arms and hearts. Our homes, our

trom the King, from everybody, is the most important event in
Danish-Jewish history.

Marcus Melchior in Flender, Rescue in Denmark, p. 254,
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The Historical Context of Rescue 31

would be a wasteful diversion of scarce weapons to a group that
had failed to manifest any overt resistance to the Germans up to
that point. The Jewish Fighting Organization of Warsaw (ZOB)
eventually obtained a few guns from the AK. More military sup-
plies were sent only after the ZOB impressed the AK by staging
an attack on German guards in January 1943. Even so, the ZOB's
arsenal remained small and inadequate. When the ZOB mounted
the Warsaw ghetto uprising in April 1943, the communist People’s
Guard and some AK units engaged in military support operations
and subsequently helped Jews escape from the razed ghetto. The
uprising, however, was the final act in the tragedy of the Warsaw
Jews. The AK assistance to the Jews was a classic case of too little
too late.®!

The totality of German domination in Poland was undoubt-
edly the key factor that doomed the Polish Jews. Nevertheless, pro-
Polish sources generally exaggerate Polish solidarity with the Jews
and minimize Polish anti-Semitism as a cause for the relatively low
numbers of rescued Jews, whereas pro-Jewish sources often com-
mit the opposite errors. Although Nazi terror made it more diffi-
cult and dangerous to help Jews in Poland than anywhere else in
Europe,* it still appears that many Poles did not feel obligated to

protect the Jews, whom they either disliked or dismissed as
aliens.®®

The Netherlands

Despite the notable history of acceptance of Jews in the Nether-
lands and the concomitant weakness of anti-Semitism there, its
115,000 Jewish citizens and 25,000 Jewish refugees suffered a pro-
portionally greater loss of lives (between 75 percent and 80 per-
cent) than the Jews in any other occupied country in Western Eu-
rope.* The primary responsibility for this frightful toll lies with
the Germans, who ruled the Netherlands with an iron fist as a
protectorate (Schulzstaat) under the authority of a Reichskommissar
and a security chief, directly accountable to Hitler and Himmler
respectively. Though only a small minority of the population will-
ingly assisted the Germans, the Dutch governmental bureaucracy
and Jewish council engaged in what one historian has termed “rea-
Sonable collaboration” to stave off more onerous German repri-
sals and control.® This not only enabled the Nazis to liquidate
most of Dutch Jewry with a minimal SS staff but also shrouded




Zb61 ul uedaq ssso01d uonenuaduod Iy, ‘puejjoy wolij uoisind
X3 pue uonenuaduod anbasqns 1oy papadxa L1aos yoing
wolj way) Ipnaxa pue smaf £Jnuapr 01 sainseaw IsAYL [y

1 8urqiop
191no 119yl uo (m3f) peof yum paqudsul Ieis MO[[of e leam
01 paj[odwod a1am Loy uaym ‘gp61 [11dy ur parajdwod sem smaf
ay jo Sunjrew ayJ, 'santanoe [ewos pue ‘sqol ‘saoeld o1qnd 1sow
wolj 1e34 ey Jo 1opurewal 3yl Surinp way) Jeq ol I131SeI 31 Ipew
UoIyMm ‘186 [ Jo SuruuiBaq ayd 1e smaf Jo uonensidas Liojepuewr a3
ul pajeurwind ss3201d SIY ], 'SIGUMO UBULIIO O] IJSUEI) [BMIUIAD
10J pa1JlIuUapl 21aMm sassauisng Ysima[ ‘ysimaf azam syuaredpuerd
11311 10U 10 JayIdym Sunedipur swioj Ino [[ij 01 paiinbax siam
SIUBAILIS [1A1D Uat ] ‘suonisod yons ur Apeafe asoy) passiwsip pue
sqol yuswuiaaod Juipjoy wouay smaf paquyoad sizeN ayl ‘061
JO Iowwns Y3 ul SME[ JNIWIGNUE JOUIW [eI13A3s 3uldnponul
121)y ‘spueayiaN ay3 ut wajqoid ysimaf ou sem a1ay el pallas
-se [epyjo uonudnioo saylouy ‘puejjoy uo ,A3ojoap! uale,, ue
asoduit you pynoa ay ey Yan( aY3 painsse 1renbuy-ss£ag 1511y 1y
‘Buniapyns ysimaf wouy ajqissod se yonur se 1a11e] ay1 Sunerdossip
Aqa19y) ‘o|qe1a[01 A[3Ane[aa [[Is sem sa[nuald yoinQg 19A0 uon
-RUIWOP UeUWLIIN uaym poliad e ur smaf a3 pajejost pue ‘paysLid
-aoduur ‘pasiyouelyuasip A[[enpeid Loy ‘peaisuy ‘aoueisisax peaids
-9pim 3yoaolxd pue sanI[IqISUIS Yan( YO0Ys 01 uUeM Jou pIp SizeN
3y "2210j 9Inuq uey) Iayied sainseaw Liojeurwridsip [edag Aqis
-U31s0 Uo alows parpa1 A[entut pue sdajs apqns ur pado[aaap spue|
-I9119N a1 ut smaf jo uonndasiad 33 ‘puejod 01 ISELIUO0D U]

0 110332
lem s duvuiian oy [epni £[eoidarens pue £[ediwouods Anunod
2yl apeur 1Se0d BIG YIION PUE ‘SIOQIEY 2Ulj ‘SPUB[ULIE] I[1113]
S1 ‘SI9ALI SBERJA PUE JUIYY 943 JO SI3[INO 3Y) I3A0 [01IUOD S,puE|
-[OH ‘I9A0210J *SIUSWIID [njuiiey 13130 pue ysimaf jo padind sem
£12100s 1PInQ 92u0 AuBULIaN YIM paBiauwt aq Aepauwios p[nom pue|
-2WOoY Isoym surdly MO[[3J St YoIn(g 33 JO MIIA SIINH Py
-21 aouasaid g§ Suons siy], IS(wuy wody A[12311p S1apI0 SIY
j001 oym ‘19Iney suel AILINdag Jo [eIdUa-IduoIssiwwo) SS Aq
Pa3210JUIS1 SEM PUR[[OH UT 2dUaNn[jul §S 'SPUBIaYIaN patdnado ayp
JO upssuuuoysyay jo uonisod ayy 01 urenbup-ssdag 1nay (13U
gs parutodde aspiy ‘pucijoH jo 1sanbuod ueuwiag ayy 1333y

sarcdBD) [eameu B ul pade|d uaaq Apeaije pey smaf

T

C ng ay1 ySnoy se sem 1y, ‘paAa1asqo sey S1aqIH [ney sy sy

(- f,l\_

suoneyrodap Ajjerdadsa ‘sarijod dnIwag-nue 1ZeN JO IUIWIIIO;
ay paren(oey wepiswy ut Lamaf ysing jo uaniad (g yo uon
-U2DUO0D [BIIUIPISAI Y], *[SABI] IDLIISII PUR SINTUNWUIOD [OSI
SUBWIAN 3yl £q paxyoo|q 2q P[NOd PUB[[OH Ul $IJIN|S pue ‘s[et
‘sadpliq Jo yiomlau edLNUl YL "ANUNOD YI UIYNM SIZBN] :
151531 10 apeAa 0] 3utn asoy jo s110333 ay3 paddesipuey A[219
Ayisuap uone[ndod ySiy pue ‘uonelsaioy £aeay jo yoe[ ‘ureLidn
ay) ‘Ajreiunig I1anuoly uIdlsea s,pue[[oy yo YiSua| aanus ayy Su
Ae[ J1as11 Yo1ay paIy] dY] "pue(idziimg 1o uredg 01 duery Ay:
pue paidnioo y3noayl uam 1Y) [IBI1) SNONIIOY B UO I[piny ¥
sy A[uo sem ynos ayy ur wnidag pardnado Junyoesy gys19]
[ei1seod oy pajjoned pue suod yoing jo [0NUOD PIZIIS SUBULI
ay) aouo uondo ue aq 01 pasead puejSuy 01 BIG YIION Y3 SSO.
Suid11o4 ‘uonnoasiad 1zeN woay ayes aq p[nom Ao) 1aym S
01 Su123] woiy smaf1sowr papedtiieq A[9A1199]]9 S19pI10(q §,pUE[[
"[13Y snojr1ad e ojul sma[ 10] UIABY 2INI3S B UIIQ peY] IBYM paw
-SURn QFGT Ul SPUBMIAYIAN Y1 1940 £101214 Uewian) pider ay L,
o WNAse JusueUL
way) Juesd ueyl 1ayrer AuaI(] Jo dulaold Y1 ur F10qINSIM
dured e je s3a8nya1 ysimaf ueuwrran Juadipur uIaul 01 ggEL Ul u
-129p S,pue[[OH 01 P pPue sualfe jo xnpul s1y3 surede padojas
JUaUNUISaI ‘uad ySiy sem arer jusawfojdwaun donsawop ayy 0
‘0¥61 PUEB €E61 UaMIaq pue[od Pue ‘ernsny ‘Auewian 1zen w
saa3nyax ysimaf 000'6g A[orewnxordde pantwpe pue[oy ‘pain
-12d ayy 03 A1emdues Juipiaoid jo uonipen sit JuLIOUOH 4, 'PoOL.
siy1 ur yoing a3 Buoure [eadde seindod sy partaxs wsniu
-nue [eantod 91y [eonijod pue J1wou0dd S,pug[joH Jo S10)
1sow £q asuerdadoe pue ojut Anua pauted pey Loyl ‘ge1 ut Au
Axeuonnjoaal youaig Surpeaur 3y £q uoneduews a1ay) Suu
-103 s1eak g a3 uj ‘sanunod ueadoiny 1ayro ul pardnia L[|
-pe1ods 1ey) s1011 ysima([-1iue Jo 110s 3y Jo 1381.1 Y wedaq 13/
smaf yoingg ‘A1muad YIuaajuaaas ay) se L[1ea se sanid yan(g Au
ur diysiom pue 3mas 01 pamoly “Liifenba d1aD pue sduer:
sno181[a1 Jo a8eiriay [euoneu uo[ s A1UNOD Y3 JO [BSIIAI [ED]
e paimnsuod pue[[ol ul smaf 33 Jo uone[Yluue Ieau ayJ
‘wayy jo firofew ay aaes 01 L[parejaq 1o A[pamewr
001 19119 ured smaf 3yl puajap 03 $}03J3 YoIn( piladuoy)
-198uep pue JnoIyIp Idueisisar pue ‘Suipry ‘adedssas spew ure:
pue ‘Qiisusp uonendod ‘uoneso] s,pue[[oy ‘d1ourrayiing ‘i
-1ou pue A>ewni3a] Jo soue[quias 2A11dadap BUI swTe I2ISIULS IT



ut smaf 1a100d dn jeaq pue paqqol Ljwopuer sdooll y\ usym
‘uonndasiad jo aoey ayy ur aaissed paurewar smaf [[e ION
L S1I0M
[enuasss se pajeudisap 2q pnom wayl jo yswym Sursooyd
13)je s[earure ysimaf yoin(g mau ayy Suowre woly sisy| 11odsuen
paiedaid Apua8iip sorewur ysimaf uewiran m3J B ‘Y10QIdISapm
1astutwpe djay 01 sizeN ayy Aq pai1daag ¢, smaf oy (e (2dxa jou
PINOM SUBULIIN 313 1By} uolsn[[l ay3 paatasaxd osfe 1] “uonelrodap
woJj Anunwuwt ured 01 sjquesds aannadwod ayy ur maf isurele
ma[ 1as suondwaxa yons Jururene jo adueYd Y UIY [NUN] "CHET
1aquaidag 4q suou o1 g1 AInf ur goo‘gg woiy ANqQLUSIp PNOd
[19unod a3 1ey) s1twrad Jo 1aquinu Yy pasnpal {[aissardouid aaad
-MOY ‘suew1an ay] -Anunwwod ysima[ oY1 JO JIeyaq uUo paulIo]
-12d A3 sqofl ajqesuadsipui,, ay3 10y sytwaad uondwaxs paarad
-21 oym unnuwinap £q uoneirodap 10j Y10qIISIp 01 1UIS 1M
smaf yomym 133[3s padjay Apuairaapeur [1DUnod ysimaf ayJ 21|
-qnd yoin(g sy Sururree noyim smaf ayy Yim £daiip aredrunu
-wod 03 suewr1ds) ay3 Suijqeus (poviqyaspq 2yaspoof 19Ky K1yaaps ysimaf
ay s 1adedsmau s11 ySnoayy Litunwwod ysimaf ayl 01 suewaan
Aq pansst uone[ndaa onN1wag-NUE Yoed pake[al [DUNOD ysima[ ay ]
‘o1j0d 1zeN Suriaisiutwpe ur s101e10QE[[0D YIIN( IO SUBLWIIIC) SEB
[anuD se 3q Jou p[nom smaf MO[[3] ‘Is1oM Je ‘pue ‘smaf 3y 1surele
SUONDE UBWIAS 21nmin} Jo A1IaA3s a1 edniw ydrwr s32109p
1zeN s dduerdwod ysimaf 9saq 1e 9eyy pandie siapes| asay],
‘uoniednddo ayy a1039q Qnunwwod ysima[ ays ut Jusutwold usaq
pey oym smaf £q paj sem [1ounod ay) ‘syoene ym isureSe saa[asway
Papuajap pey oym sma uiresip 0y [HH A1eniqaq ul sizep ay)
Aq parea1) -aduadsainboe aasuajap jo £3arens requis e pansind
suewaa) ay3 £q payutodde (pooy] ayaspoof ) [1DUNOd ysimafayy,
4. 001 sa[Iua3 10J aalssarddo £|qe
-Teaqun SuluI032q sem pUe[[OH Ul N1 1ZeN uUaym ‘¢H61 Ay [nun
§32102p Ysimal-nue ueurla) 1no 3uid1red Wolj SJUBAIIS [IAID Y2IN(]
nqyoad Appidxa j0u pIP I[IXI-UIUIWUIIA0G I, "I III0JUI
03 [puuosiad 3o1eds umo 1191 jo sxaquinu £3sod Suifojdap wouiy
sueu11a9) a1 pateds smaf oy 1sureSe uSredwed 1zeN a1 ur uoned:
-on.ted yoing ‘ssainp 1apun pawiojiad £aespd ySnoy 1 "wayy usw
-ojdunt djay 01 ao1jod pue syeroneainq aaneu Sul{[ddns pue woy
Sutuopuod £pwel £q sme| omwag-nue 0y Adewni8a) 1us| £BSun
1MUN S[RIDIIJO YIIN( SNy, sa10uaFe JuawuIdA08 yoin(g Jo uoned
-[JIze N 121Ny ay) pue s[estidal ueurias) proae o3 sardrjod 3say 1)
-siutwipe 01 paaide uayy 1nq s1sa101d [eurioy padpo| ualjo [e1duIN)

g€

|/
,fln\_

anasay fo 1xa1u00) oIS YL

$211L12139S A1 Jo s1aquiawr 43y 23ap ‘smaf oy Isurede sadl|
.od 1zeN Jo ssauysiey Sune[edss Ayl YIM PAUOLUOD USYM "WIL
Surfaqo Jo $1991J3 3Y) UBY) ISIOM 3q P[NOM SIIPIO [ZEN YIM gut
-A[duros 10u 105 suorssno1adai 2antund [[BI3A0 U 1PIYM Suruw
-1319p Ul UONAIISIP JO [B3P 18218 B $3LIBISINIG A 1J3] ssouangea
§,9A110311p Y] M pauliey 3t ueyl siow uoneindod ysing ayi jo
a1ej[am [e1ouad o1 palgauaq os Julop 1Y PN ks 31 3omod
SuiAdnodo ue yum ae1adood 01 pasoddns a1om Aay3 ‘2A12311p
juswuIaA08 £g61 € Jo suotsianid ayl 19pu(] "UONEBIOQE[[0D [EdNI']
Jo wioj & ur padedua ‘a[IXa OJul JUIM IDUIqED pUE uoanb a3 uaym
s1sod 112 18 PIUIBWAI OYM S[EIDIJJO YaIn( 101U3s 3y eIduad
$311812103G Y 1 'spuey sty o1ut 1ySux pade[d 314138 [IAD YINQ W
pue ‘sppuueyd [eyudwuIdA03 Sunsixs y3nonp adoiny uiasapy ut
sarnunod patdnaoo oy u1aa0f 01 parragald UaadmoYy ISPTH
¢ UOTIBIOQE[{0D
jo aidoad (00'0G 1940 P3IDTAUOD SPUBLISUION Y1 IeM 31 1YY
‘uOSEa]) PIIIPISUOD Sem AWDud Yl YIIM UONEBIOQE[[0D JUEIE[q
s, GSN U ‘suaznid Yyan( Isow O, *213YyMmas[o pue adoiny uraisey
ur suediaiunod uewIas I1AYy dpisduofe 1y8noJ SINIdAL IsoYMm
(SS 2spuel1apaN) SS Y1 JO Youelq Ynn( ¥ pAedsd os[e 1 '$30j
{eontod 1ayi0 pue smaf paziioa1dn yaym (vm 1o ‘Sunapfy-429M1)
dooui] asuaja( oy paj[ed sradoon urioys A1ted 1zeN a3 Jo UOISIA
umo s3I pauwrioj gSN Y] ‘uoneurodap 10} sma[ jo sdnpunou ut
Sunsisse pue ‘way uo Juruojul pue sma[ Suneprwunut ‘suonisod
{eontjod snotrea Surjjy £q sUBULII Y1 PAALIS S1I9QUIIW 000 08 S
‘WSHIWAG-HUER [ZEN PIIBUIWISSIP PUE Pasiopud (gSN 10 ‘U3pue]
-19pap Jap SuiBamag aydsnsi[eld0G-|eeuoieN) SPUBIIYIAN 31 jO
JUSWIAOJ ISI[EID0S [EUOIEN D1ISIISE] Y} “13J3p S,PUB[[OH 12V
ysing ayy yaum s1sa1 aydonsered siyi 10 dwe|q i) Jo wog
2.-2P1Y 01 Burdn 10j
puE[[OY Ul SUBULI3S) 331 £Q PIINIIXI PUE PIAISILIE IIIM sma{ 000‘8
1ayjouy ‘pataIns smaf partodap 3y 3o 00z'G A[UO IPBISUSISAIYL
pue uasjag-uaBiag 01 1o sdwed swes Y1 O Asuinof [ere] 112y uo
payIequId sMa[ d10W (0Q'0E ‘SIUOW UIIINOJ IXIU Y3 U] ‘paraod
-ap uaaq pey smaf 000‘LL ‘Te3A & UM "10qIqOS pUE 23IMYdSNY
jo sdwed uoneurwIANX3 Y3 103 Anf-prur ut panedap smaf yum
PapEO[ Sulen 1511y Y3 ‘319Y] Woly 10qIaisda | pue 18nA 1€ sdwed
JISUBI) UTRW 3Y) 01 PIIeIO[3l 1M sma[ 3o sdnoid ‘suoneimrodap
a1 Surpadaly "wepialswy ur spooyroqysiau ysimaf Apueurwop
-21d 03 sadurroad oy woiy smaf Jo UONENIEAS snodueynwls I
pue sdures 1oqe| 01 110da1 smaf padojdwaun jey I5pI0 UB (M

ALITYNOSYId DILSINALTV IHL 145



-219Y], 10 uas|ag-uadiag 01 1u3s 1am smaf JueIsalold ‘PG pue
€F61 UL ZAMYydsny 01 way jo (I jo uonenodsp ajerpawwi I
pue sma[ 311018 o 353118 3y ut Sun(nsax ‘Surpeas oYy yim pesye
UM YoInYd droyie) Iy Ing ‘os Sulop Wiy PaIsIsap YaInyd
PAUMIOISY YAN( Yy ‘s3d1AIds Lepung 1B paLinddo sisajoad asay
jo s3uipeax o1qnd ji smaf pazndeq 110dsp 01 yeaiy UBUWIIdN) ®
s paruogyuo) gp6 1 Anf ut smaf jo uoneirodap Surpuadwr aip
1940 Jauoisstuwrwod ySry ayy m s1saroad paqy Aputol saydanyd
IsIulA[eD pue dfjoyie) smaf 3y1 11353p 01 J0u sjuaiaype s Sururof
-u3 apsida [e10ised e pansst Apusanbasqns pue sjusunuiodde 2014
-195 [IAID 10] BLIILID [e1DB1 9Y3 puIdsal 03 1enbuy-ssfag 03 pajeadde
A[[entut (19 IPULIOAISY SPUEIIPIN) Y2INYd PaWLIoay yaIng
ISIUIA[eD) XOPOYIO dNBWSIYIS Weansulew ay], "gSN 3y Sututof
WOJ SIIqUIAW 113} pauueq (UINIFY IPIIIULIOJIIIN) SIYIINYD
PAILLIOJ3Y ISIUIA[E) XOPOYIIO 3} Pue Yainyd JijoyIe ysing
a1 ‘uonedndno oYy 210§3q UIAY ‘sdem snoirea ur smaf ayy 193
-01d 01 pauaaIaul pue wsizeN 01 uonsoddo 1ayy ur uayodsino
31am saydinyd uensuy) tofew spuejoy “ued sow a3 104

yg SOTIATIOR 1191} 10J PAINDIX3 3I19M () Y} JO SI3qUISW
001°‘1 ‘smaf Burdjay 103 Ayjeuad yieap Liojepuew ou sem a1ay)
A11e8s1 yBnoyiry -3(nual ysing e jo asoyy ueyy asiom ApuesyiuSis
319Mm 13y 10 wily [eaouod 03 Bui[im A[1wey e Surpuly maf e jo sppo
93 SPUBLIYIAN U3 Ul UIAJ 19X ‘SUBWLIIN Y1 £q paldalapun 1em
341 P3AIAINS WY1 JO (00'9T Pue ‘smaf 319m 000FZ ‘OT 32Ul £q uap
-P1y 3doad 000°00€ 3y JO 1YSI| Sem 219y} IdDUE[[IIAINS UBULII
asnedaq sarienidues O 1$3Jes Y3 Jo au0 aq 01 paroid puejsati]
jo 3ouiaoad sowax pue parendod Ajesieds ayy wayr Sur
-10qIey 3s0y1 pue s1dA1p 10§ s1aded uonesynuspr pue spres uon
‘Bl [B3IS IO 3191131UNOD 0} IIYPEIII] UOOS PaULIOY 219m (uaBaod
“jouy] yfijapue) sdno19 uonoy [euonepn ‘pariodap usaq pey
sma[ 000°08 Inoqe uayy Ag ‘gp6T snSny [un yiomiou [euoneu
e oul sdnoid asay [[e reweS{ewre 10u prp (O 10 ‘sI3INPIAPUQ
uee diny 1004 anestueSiQ 12yfijapue) s1aa1q 01 JdueISISSY 10§
uoneziued1() [euoneN YL ¢'A13190s Yyoing temaxd pazuadereyd
PeYy ey} suoisiatp snoidya1 pue ‘feanijod ‘ssep> dasp ayy Suruios
~I3A0 PI[IBIUI SIY ], ,'P3[[€D 19m s3ANISNJ Yons se ¢(, I91emIapun
08 oym 3|doad, suesw Ajjeiny yoym ‘swympiapuo) «SIDAIP,,
ysimaf pue 3nual pajyuny pre o3 L[snotaaad paziueSio pey ey
sdnoi8 [eso| paruswSery ayy payrun pue pafieua SI19p10 1ZeN
mau ayd yum A[dwod 03 Sursnya asoy [1e Isisse 03 pasu Iy, ‘Aepy
pue [dy ur saLns yong payaeds sy ‘Auruiiac ur 9314198 J0qe]

N.m“ \5;/.. gumuw&\.a 1X21U00) 1DIL0ISIH Y [

! ]
-

L

10 aAy-Auyy pue uaaySd jo safe ayy uaamiaq usw Yo Jul
aduosuod ayif satdtjod paisa1sp YIIm gHET JO JIeY Isaly 3yl ul yomng
a3 1940 [011U0D 31 pauaySn Aueurran "uolssarddo 1zeN jo juniq
[In] 21 1[3] saA[swayl £33 [nun 1uDsanb £[pAne[a1 paulewas
Aayy *smaf ayy yam paziqreduwids A[raaual ysing aip ySnoyy
wSeak oM 1Xau a1 1340 sardrjod
1zeN Suisoddo A[9anoe woiy yaIngg 2yl Jo ISOW PaLIANIp sadeisoly
yoing Sunniaxs Apuanbayy pue Sunjer Jo sondeid urwd) Y
pue 1uapa231d SIYI “I9A03I0H *SIZEN Y} O1 DURISISIL ISTUNWUIOD
a1 01 MO[q 219A3s B I[eap LS A Jo uoissaxddns ssapyina ay |,
*SI9PBI[ LIS Y JO 0 Jo Iudwuostiduil 3y pure ‘SIS UIAIS
JO Surqry 3 2831 Jo 2eIS € JO UONEBIB[DIIP UBULIIO B 1M PIPUI
30UBIJIP JO UONEBISIJIUBUI SIY T "UISNBYINEJA] 0 JUIS I19M OYM UW
ysimaf sy panau jey) spler ueuwrlan [eyniq ay) 1saroxd 01 LIS
[e19u38 B PaIUNOW WEPIANSWY Ul SIINIOM PIISIUNWWOD ‘[HE]
£1enigag jo pua ay1 1y ‘wayy dpay A[remise 031 £[4u3 001 awed smaf
a1 yum Aaepljos yoin( JO UONEBISUOWIP W3A0 ISIYy Y],
og 22URISISAL YN a3 pautof pue pue[joH
ur pakels smaf 19Y1Q 4, 2UNSa[eJ PIAYIeLl L[[enIudad paaes Isoy
JO M3] Y ‘pue[IaZIIMG 1o ‘utedg ‘aouery oyut wnidjag ydnorys smof
Jo spaipuny pai38nws pue sy1omidu 2dedsa Y1 Jo [nJssadons sous
3y Uel ZIN[RYIIY Y], PUEB[[OH 2AL3] 01 paln smafawog "smaf a1ny
-de> 031 spenbs dnyoid [eads ysedsip 01 suewian ays Juranbaz
‘pasnjal1 }J10q131sap 01 110dax 01 paygnou smaf a1 jo uadiad g
1sourfe ‘ue8aq suoneirodap sy duQ *dzi[ELIIEW 01 paje] A[pd
-eadai [1Dunod ysima[ ayy jo suondipard Suunssear ayy se uared
-de a1ow m218 a8essowr siy jo Aupifea ayl inq ‘zH61 Jo Suruuidoq
a1 1e ain[rey £1euo10d Jo palp 3y ‘A[arBUNiIOjUN) “[IDUNOD ysimaf -
a1 4q pardope uonisod ayy 01 1yBramiINUNOD © SB PIALIs uonul
-oqe(jo2 1sutele soueys Sutstiwordiuodun asoym ‘sonimwo) funen
-1p1007) ysima[ a1 pajuasaidal 19ssIA BLISNY U UISNBINE] e
dures uonenus>uod ayy 01 udyel smaf 3yl Jo Jieyaq uo apadiaul vl
[B19U39)-s911BIAIIIG Y1 PIm papead pue smaf pue saiuald yoing
uaamiaq spew Buraq suonounsip redsf Aue 01 uipaduod s [1PUNOD
ystma[ a1 sureSe parsaroad Apisejpears 1ano) awaidng s,pue|[oH
Jo Aouapisaid sy wolj paaowas suewidn ayy woym 33pnl ysimof
B 93SSIA "H “T o, UIBIP 01 PNIOM 1am £33 319YyM ‘UISNBYINEJ] O)
way Suiysiueq pue usw ysimaf Sunof gy Sunsaire £q aierfeial
01 surur1a9) oY) Sundwoid ‘pajy sem sadoon urrols yp e ‘uones
-UOIJUO) YoNS U0 U] ‘sIdpnetewts Yl I1sIs3 03 (sJy 10 ‘uadsojgyouy))
sdnoin uonoy paziuedio smaf asayl ‘[pa1 £laea ul wreplaiswy

ALI'TVNOSYHAd SILSIMALTY IHL 9¢

o



g6 21B11S3Y210 pInom AyorA eyl smaf
u8ia105 jo [eenaq 1uanbasqns ayy 10§ o1qnd Youaig 3y Jo s10193s
1ueId[o1 axow Surredasd Aqatayy ‘0p61 A[1es pue ggg1 ur saadngal
puesnoyy Liuamy L[2rewrxordde jo Juswuiaiur ssew jo weiSoad e
Uo paylequia dueI] ‘s)sH A1LINd3s pue ‘21N Nd Youai JO SIIN[Ip
‘sqof 105 s101nadwod se suatfe asayy Sunresy ‘soger ayy ut adox
-ng moySnoxyy sswdax aarssardar wouy Suresyy s998nyax ysimaf
pue 3[nusd £q parepunut 3duerq e ul s1ouSia10] premol Lisowr
-lue [e15uad € Jo Juniq 3y jo ued a10q os[e sma[ . sanJoSewsap
Buimay8u jo sarroayy Aeardsuod ysimaf ayy pauriyuod A[Suwaas
9¢61 ut 1a1waud se winjg uo  Isieos ysima[ a1 jo 1usunurodde
31 pue ‘pgET Jo [epueds Aysiarig 3yl ‘sOE8T Y3 JO Jrejje snjkai(g
3y, *f13100s youalg ur uoim punoj sisIOse] puE SILIBUONIESI 1BY)
8ury£1343 10§ suoneue(dxa Juatusauod se Suiatas Airradsord pue
Lirenba ysimaf yim ‘siuauoddo siiqndaa sy jo Auew jo swesd
-01d 3y UL ANOUNIA| UOWIOD € SE P3IBJINS WSNIWIGNUY |, 'SWI]
-qoad s.2ue1] 10§ suonnjos ueLreIIOINE Jo [eadde oy pasueyud
—UIS[UNWWOD 13[A0S PUE DNISIWOP JO IBaIY) 2y pue ‘Auewian
1ZeN Yiim 1BM JO 1edJ a3 ‘9j1ns 1oqe] Yuawdojdwaun ySiy—sgge1
3yl ut suonIpuo) "38ueyd JIWOU0I3 pue [eIM[Nd Aq PIIUILIOSIP
pue pase[dsip sdnoi3 [eros woiy pue 1omod pue aduanpjur 10|
Pey oym sa1[2 [euonipen wouty uonisoddo pasjunoous Aprensas
(0F61-6.81) 211qnday pary], ay3 Sutinp 2duely Jo UonEZIUISpOUI
PUEB UOLIBZNEIDOWIP JUIIINDUOD 3Yy] ‘AI101SIY ydoual] ulapou
ul 51001 UL pey WsNIWIG-NUR pue WsiueLIeILIoyIne s AYdip
o6 SM3[ aaneu 110dap 01 aouedIN(a1 s AYd1A pIp se
a>uelq ut smaf 3yl yo Lirofewr ayy Suraes 03 Yonw se painqunuod
sled uren pue samoduew gg jo safeiroys SurLinoal pue ‘wsizep
wouy suaaey 1ay1o 01 Aiwixoxd sut ‘aduesg Aystp ur smaf a Jo
uois1adsip Y], ‘sy10MI5U 2N Ysimaf paple 1o palosuods 1ey)
suoneziued1o 3dueIsIsAI Jo YImoid ayy passaulm osfe porrad sty
‘P61 PUB CHEI Ul 1318213 Swedaq 1e3Jap Ajewn(n sAuruliac jo
s193dso1d ay3 pue uonednido uewWIdS Y] JO SUTRIS ) SE PISEIID
-9p sma[ 2y Jo uonNdasIad A PIEMO] IIUSIIIFIPUL PUE SIZEN )
s uonerddood youaly ‘suewnsan ay3 £4q pardnodo 1ou £1011113)
wouj smaf parrodap 4[urerunjoa pue ‘uonerrodsp 1oy sdures jsuen
ojut smaf papiay oym [puuosiad 2 jo Auew papuroid ‘uone
-S189] 2N1WIG- UL UMO $11 parentut AYd1A ‘sny [ ‘AUeurIan yim uon
-sod s11 usapBuans 01 sscdwane 3Ny 03 pareurpiogns Apustpad
-X3 2q p[nod ey asoym dnoid ajqepuadxa ue se smaf ays pamaia
1 ‘sma3f oy Jo uonmoasiad uewran PNSqo 03 A[PAndagye aiow

),
6% - masay fo 1xa1u0) [IL0ISIE YL

()

pasn uaaq aaey pnod Ajqeqoid yoym ‘gH61 pue QFGI U2am1aq
Awouoine snouedaid e pakofua Lyorp ySnoyy ‘uonerrodap wouy
sma[ aaneu 109101d 031 Surdi 3[IYM SIFUOIINIIXI UBWIID 113}
01 s238nJa1 ysima[ pauopueqe £[21812qI[aP ‘06T Ul AUBWIIID Yim
sonsiutie ue 31enodau o paysi|qeisa JuswuIaA08 ypua1g snouadip
-ut a1 ‘oduelyg AYo1p moy aneorput Ajresrydesd saandy asayy,

o5 2VE1 L11[E1R] TR} 901M) paulelsns
smaf uSra10j aqiym ‘paystiad Anunuwiwod ysima[ ur0q-youaig ays jo
juad1ad $1 A[uo “49aamol] Judd1ad [g INOQe JO J1eI UONEBZIWIIDIA
B S21MIISUOD SIY [, “TBM Y3 PIAIAINS 35aY) JO (0G'Z pue ‘partodap
a19Mm (00'GL, 1940 ‘0F6T Ul 2191 Buiplsal sma 000 0GE AU JO "PUEl
-0J 10 spue[aIaN 31 03 patedwod uaym L[ewadsa ‘smaf 105 An
-unoo aJes,, A[2A11e[21 B u3aq Jaey o) sxeadde souesy A[peonsnelg

EXTIIN g

gge211q0d [eI2US3 2y Se [[9Mm SE S[eDjO
yuswuraaod Surpnpur 41910 243 uo s1apueisdq yoin( ‘sanesadood
10U JI qUIIDJJIPUl PUE PUEBY SUO Y} U0 S10JUdWI[dW! UBWIIY
ssa[yIn1 pue juaPy)d Suowe suondeIAUI Yl Jo duanbasuod e
1ed ur sem aydonsered ysmaf-ysinQ ayy,, :Limaf ysing pawoop
$IOUBISWINDIPD JO UONEBUIqUIOD [EIR] Y °SI9PI0 IZeN YIm SSI|
panduwos pey sapuade ysmaf pue yoin( JI paAlAIns dAey p[nod
smaf atow sdeyiag ‘utssuspnf spuelrayioN a3 Sunyew ur papaad
-ns JSOW[E UONEBUIWIINIP PUE UOIIII0I 1ZEN ‘SSI[AYI2UON
(o' 20U9p1AD Asuiryy 21nb wo suedry se smaf Auew
P31J11130 pue [ZepN B JOU sem ‘suonnad yons pajen[eas oym [BID1JJO
urwWIa 33 “fauifen) 81099 suey] ‘uoned1yIssedal [eel 10j Sul
-Ajdde £q uonnoasiad padessa smaf a10W puUESNOY] 33IY ], o5'SIAIIE
-[21 yoIn(g 119y3 Suoure payoaoad aaey pinom sy £133n0 Y3 ploae
01 pajuem 11 Isnedaq wayl 11odap jou pip i1 ‘sdured yiom ul sma|
PaLLIBWLIUL PaUINUT Y19y 241 ySnoyiy -uoneirodsp o3 sasnods
119Y] powoop 2AeY p[nom Sy} Isnedaq ‘op 01 wayy padeinod
-ud Aueuriaq se sarewr Ysimaf 1o} YIm sdiysuoniejal 112y paiaaas
WwaY) JO M3 S3[NIUB Y2In( 01 PILLIBUI 2I9M SMI[ PUBSNOY] FA[PM,
‘sAem 13110 OM] Ul PaAes a1am smaf JO sIdquInu [enueIsqng
' SM3f y2In( Jo sonasax ayy jo juadiad Gg
PalBWIISY U 10j PIIUNOIIE SIYDINYD Pawuiofay Yyl 01 paduojaq
oym uone[ndod ay) jo juadiad g 3yl jJo siaquIdW ‘pIIPU] "GH61
sn8ny ur puejjoy utayinos ur sdnoid srjoyen yim dn payui|
PUE JUSWIAOW ISIUIA[ED) € SE ZHGT Ul pareutdio O] 94 ], IPeIsuals

ALITVNOSY3d JLLSINALIY IJHL 8¢



-twa smaf 000vg Padsy WADIH ySnoy) -uoneiiodsuesy £psod
pue 3d1eds A|Suiseasour 103 Suided pue Surduelre ui pue satnunod
13410 191Ud pue due1] eI 0) $328nya1 ysimaf 10j uorssturiad
[enigzo Buma8 ur paajoaut sasuadxa pue yromiaded s sppuey 01
uiy) 003 payd1aus a1am Juyyels pue spuny s, NIDIH WIADIH ‘Uon
-eziued1o Jdueisisse 2a8njax ysimaf sy 01 uonerSiws ysima[ Sur
owoud 105 Aipiqisuodsal [edsy pue sanensiulwpe ay paiedajap
AYdIA "PUBLISZIIMG pUE ‘uredg ‘re8muiog ‘aunsajed ‘Arei ‘eduyy o
s91n01 9dedss eas pue pue[ 3[qelA JO I3QWINU € 03 §S3J08 paplaold
aduely jo yinos 3y, ‘Aiond e se uoneidiws pajeany pey Ayoip
J1 pareds uaaq aAey pINOd 10w ey InG ‘saAI] Usima[ Sul0s IAes
pip 21ei8rws 01 sma[ udratoy Suimorre jo Aorjod renur s Aysrp
66 6P61 19quiaaoN ut Arery £q pardnado saouraoad
youa1g 3yl 03 3urdsp £q suewrtan 3y papead smaf goo‘sg “Aleu
-t "qie smaf uBiaxoy pue youaiyg yodap pue sxmded 03 ‘(3jon
-uo) 19 AYnbug p suondag) DIS ay1 ‘ao1jod ysimafpue ayy pue
(enipw) anppy Arenprurered sy oy sdnoa8 1spsey 01 pauim mou
s1zeN a3 ‘sny [, -aa1ssaiddo azouwr swedaq NI UBWIIC) SB PISBIID
-ut Jduelsisar paziuedio pue ‘paysiurunp uonerddood aorjod
youaig ‘AButpuodsario) ‘gH61 ul AueWLIIY UL IDIAIIS 10] 10QE|
Youaig jo uondudsuod Y1 pue ‘gHE | I9QUISAON Ul UOZ ,,33.],, )
Jo uonednddo s huewiag ‘suonerrodap a3 01 uondesl ur paqqa
Ayd1A 10y 110ddns Youdig “HHET Ul 00G°3T 03 €H6T Ul 000°33 WOy
A1oa1ssa18o01d paddoip parrodap smaf jo sisquinu ayy ‘suosear
[B19A35 10J ‘UO UIY) WOI] ‘ZAIMYISNY 01 JUIS U3 Py DUELI] WOLJ
sma[ 00g‘g¥ ‘1eak a1 Jo pua oy Ag ‘uonerrodap 10§ Aouel 01 auoz
s11 wouy smaf 00°f, P319A1dp AUDIA 11| uow Y uoneirodap
[emu3as 10§ sdwres suen o) wayy Sulrow 210j3q euale syiods
e ojul urdyl payoed 4[jeiniq pue smaf udiaioy 0o‘gr paisalre 301
-od youaig ‘A[nfprw ur streg uo Surpuadsa( ‘Suryerrapun 1sea sup
105 2d110d youaig apuoid pinom pue sauoz yloq ur smaf uSiaioy
Jo 3due1y Suippii 01 123[qo 10U PIp [BART 1131 J19pe3] AYDIA 1B
Pauled] Uoos S[EYJO §S ‘ssa[ayIIaAaN ‘smaf aaneu pue uSioi0]
U32M19Q SpEBW SEM UOMDUNSIP OU 3sNEIA IDBUI 0) pPasnyax Aydip
2Inseaw e ‘siels ysima[1eam 01 paainbax a1om auoz pardnoaso ays ut
sm3[ [[e sun( uf 'S§ 3y 01 Areyjiwr SY1 wouiy duely ur ad1od uew
-199) 3Y) JO PUBWIWIOD 33 PILIdJSURI) IF[WIUTH ‘WILIAUL Y U] 12Ul
-wns [nun suoneuodap Iayuny payey suren jo a8eiioys e ‘gZHe1
u1 £[1ed ZyImydsny 10 133] sma[ Jo 1iodsuen 1sayy a ySnoyyy
5 AUdIA Aq uayer sdais ay1 Inoymm smaf oy
1suteSe yonw os paysidwodde aaey pInod sizeN I3 I9YI3yM 3[qe

b - anasayl Jo 1xajuo) (oani0istf )

-uonisanb st 11 ‘samdijod 1aysiey Sunponur woly Auewian pardud
-21d aaey ySBrw smaf ay1 jo uonmndasiad yYouaid LY PUIIUOD
sisi8ojode Ayo1A ySnoy ‘g6 1 A1ENIga] Ul NWIG-NIUE PIgel 10w
e Aq paseidas pue paay 3q 03 wiy pasned smaf 2yl surede sains
-eaw 13y8no) 10§ s[esodoad 1zen 01 uonisoddo pue juaprour suy
1940 153101d S 'SUazZnId sse[d>-puodas 01 smaf saneu Sunpal jo
wie s)e[[eA puodaq jusm [pe[ 19quiada( ul smaf youaly paidads
-91 Jo 1aquinu e Jo Sunooys pue UOIEIIIILIUT UBWIIN Y],
*S9UOZ 10q U0 ‘(duel] IP SIAI[IEIS]
$9p a[eIUIn uorur)) JION Y ‘junon ysimaf e pasodun pue
‘f11adoad 119y , paziuedie,, ‘suoz patdnodoun syl ut smaf [[e Jo sns
-U3D B P31DNPUOD JB[[BA IIIABY ISIUTUW SANNBAIISUOD Y] ‘smaf ay
1sureSe uSredures s11 91e[eIS3 V) [HET Ul Ad1A palussaad sueurran
ay1 uayp ‘uonotpsunl s Ayorp 1apun sdwed sy ur parp sarewut
PUESNOY) 331y "PaUljuod 3I13M sma[ youary ,2Wosa[qnon,, pue
s398nJa1 ysmma[ a1aym ‘s1ataig pue ‘Aoueiq ‘opuoy-el-auneag
je sdwed ayy uer pue firadord ioyy pue smaf 12151321 suew
-199 ay) padjay sfediyjo Aystp ‘auoz patdnodo ayy uj 'sAfesaAry
pue sin9 se sdwed yons ut smaf u81a10] PaUIIIUT PUE IDIAIIS [IAID
ay) woiy smaf saneu pasteq  sajerapouw,, AYPIA 3yl ‘OF61 ul Suip
-pold uBULIZD INOYIM g5 30UBLY WOLJ SM3[ [[ JO [BAOWL 3]} 10]
S[[e2 1ZEN Po0YD> SISIOSe] I} SEIIIYM ‘WSIDel 1ZEN O] dANEBUIII[E
a1qe1radsas e se smaf uSia1o0y yo uoneiSiurd ayy pue smaf youaig
jsureSe UONIBUIWILIISIP PIIOAB] SIANBAIISUOD ) ‘UIeI9d WUIH
[eysiey £q pa -ayer pinoys werdoid synwag-nue sy adeys
1eYyMm 1n0Qe saA[sway) Suowre paaiBesip sidnoddns s Aysip
¢ 2duapuadapur youal] JO UOHEIOISI ([ Y3 01 pPe3| A[[emuanAd
1yS1w pue uni1aao Suiaq wouy A11UNOd 311U 3y pAusaaxd 3 1eyd
spunoi8 ay) uo uoneroqe[[od 13 paynsnl siopes] Ayoip ,zsmaf
Sunoajye asoyy £[ewadsa ‘sapijod uerfian jo uoneyuawadu ayp
Ul S[BIDIJJO YIUII] JO DURISISSE ) PIPasu £[210s SIZeN 2Y) ‘Quoje
suonesado ayess-a81e[ 1onpuod 01 [[ews 001 sem duoz pardniado
ay3 u1 pauonels JuaSunuod HUndss S I IsNedaq "213Y) sIaplo
£1eiiu uewlIan JudABNUOD JOU PIP eyl duoz pardnado 3y ul
siomod [e89] pue sanensiuiwipe pue A1UNOD 3Y) JO IIPUTBIAL I}
I9A0 [0J1U0D YIUII] 10J WINISI U] dUeLY 1LIdIsamMYlIou Jo uoned
-n200 AIBjI[IW pue SUTRIIOT-IJBS[Y JO UCHIEXIUUER UBWIIN) paydad
e Judwulaao8 mou Yyl “Auewrrdn yum 3qissod suua) asead
JuaIUI| Isow 3y tenodau 03 1amod ojur sa0y Suim-aySia st paynd
-eje0 pue o1 qnday pary1 ays Jo Loewnida] ay) papold 12Y1NJ 0F61
sun[ pue Aepy ul duelq 1940 L1014 uewidn Juluums ayJ

ALITVNOSY3Ad DILSINYLTY IHL . oy



gor’'U2E3P pue uoneliodap wolj uaIp
-[1YD puesnoyl uaallj se AUBW SB PIAES SYIOMIIU INISIAT YoNS ‘el
-1153 2U0 0] JuIp102dy "UAIP[IYd ysima[ pataduepua piy pue suols
-stwi a8euordss pue Arej[iur paldNPUOd OYM SIIQUISUW PUBSNOY)
om) painnuax HfO YL ‘(equon ap aamn[ uonesiueSi) uonez
-wed10 Sunydig ysima[ ays ojur sdnoa8 yinoA 1stuorz pue ‘sinodg
ysmma[ ay ‘(aamnf suury) Awry ysimaf asno[noy ayy jo 1afiow
Ayl yum pauapns pue pajerdjijord ouelsisar ysma[ ‘g6l Jo
suonelrodap Jawwns 3y 03 UonIeal Uy . "AYdtA patdnodo suew
-139) 33 uaym spuey Awaua ojul [[9] L[sS3[1ED SINI[IIE] PUE SUdW
-ND0P JI9[] 2WOG "dNWwo) uonnqrusi(y yutof ayl pue ‘(duery
ap sall[2eis] SInalie[dy) sIN02G Ysimaf ‘(siuejuy,p sInodag ap uon
-estue810) ASO Y 31| suoneziueSio ysima[ pauonoues A[[eId1jo
yum uoneradood ur £nunod 3y jo Ino wdA jo awos pa[88nuws
UJA3 puUE ‘sasnoy 3JJes ul uaip[iyd ysima[ pajesasuod ‘safeueyd
-10 uex 1 Aioeded snp ug ‘AouaSe aiejam e se A[uewad pauon
-ounj ‘(1PuUNon) ysimal youaly ayl Y10 Y UIAF ‘[BAIAINS UMO
1191 Sunowoad ur ajox juesjrudis e paked soueag ur smaf
go1 2UEBIJ JO UONEIAQI[ 33 [huUn gyG[-plwt woly
Mma18 AYd1A Ym uondajjesip ayy se peardsapim azow Surwodiaq
‘Jos3t Pouesisal Iy se uraned swres ay) pamojoy smaf ays jo Jrey
-2q UO SI0AB3PU? YdngG "duely Ayd1A ul paosej Loy sia8uep ayl 03
smaf udraioj 11a1e 03 1adedsmau ysippix e pajurad pue sa28nja1 yst
-maf 103 sdnoud aoueysisax ajeredas paosuods sistununuod PudLy
Y, ¢ Ysima[ sem uonendod youaig ayy jo juadiad | £juo ySnoyy
U243 ‘9119qIT pue ‘uoneIaqiv ‘S1Uelequio)) IdUeBl AN -dUel]
“equon) se sdnoi8 yons jo diysiaquiaw ay3 Jo 1uadiad g parmns
-u0d smaf 1eY) PaJBWIISI UIIQ sey I] ‘suolieziuedio aoueIsIsal urews
31 pauWlIo} OYM SISITUNWWIOD PUE ‘§ISI[e1D0s ‘suedijqndai ‘sisijeuon
-BU UBULIdO-NUE 3Y) Jo satdojoapl [eanijod ayl paseys smaf udio
-103 pue Youaig ay3 jo Auew Awaus uowuwrod e JuiAey WOy IPISY
‘slojuauriol 113y Sy pue sjomedwos aayy dpay o1 sanum
-1oddo wayl Surpiojye ‘syuel 119y3 olul smaf pawod[am os[e L3y,
"SaNTAIDE JUIISIPUR[D 119y} Jo auo se suonerddo andsax ysimaf
ut pajedonred pue suonediqnd 11ay3 ur smaf 3y jo uornnoasiad
ay1 pauwapuod ‘adoiny u1dsapy ul suoneziuedio punoidiapun
sowr 1] ‘Ao Apuanbasuon) ‘pajuasardar Loyl eyl sanjea uerrelt
-[e85 10 uedt qndal ay) uo yoene ue sem wesdoid onrwag-nue s Ay
-IA 18] pPaa1ad1ad os[e SJUSUWIIAOLU IDUEBISISII JB[NIIS LDUIL]
yor $221[dwodde AyYo1A 119y pue SUBULIIC) ) WOIJ
smaf pIaIys 03 $110339 [edtudwnId pautol os[e suoneziuesio jueiss

134 = amasay fo 1xa1u0) pou0stH YL

1014 youalg 'siuedaiBuod jouandny sty pue JWI0L] 1035td 19ped]
femtnds syt Aq smaf puesnoys 3Ay 10§ uaAey e Ol pawiojsuen
sem Uo1ym ‘uvoudrT-Ins-uoquiey) 37 Jo aSej[1a a1 JO 1S Y SBM
uoi8ax s10wa1 pue paf8ni SIY, g, 3110T-21neY 1P Ul sasnoy aJes
u1 smaf p1y pue ‘pue[IZIIMG OUl smaf pa88nuws ‘seale [einy ut
soautaIul pa[nasal ‘sdured ayy ut sUORIPUOd 100d pazNLD ] “uon
ednoo0 a1 Suninp yiom Jat[a1 ystma[ out 353t ML ‘s928njau1
pIE 01 Jem Y3 310J9q PIYS{{(EISd UIIq pey PIym ‘(sgnoeaq sap
sa1dny SIUSWSANO-IAIULP 2HWOD) AAVINID IUEISA301d 3L ‘003
ay1] 21qnd wo1y WIYI IPN[IXI S AystA eyl [njieaj pue NIp
-nf>1d jo saouanbasuod Yl 01 IANISUIS LM SIUEISNOL] youalg
‘2ouel ut uonndasiad jo Lxoisiy e Yam fuoutw [[ews e sy “Aydre
.121Y D10y Y3 JO IBYI UBYI JUIISISUOD I0W SEM sartod yst
-m3[ s AUITA 01 SaY2INYD JUEISIIOIJ YoUuuL] JO uonisoddo ay L
zor'SMaf
jo spuesnoyl 1v3101d 01 §1I0332 SSIIN IR Aq saapaswayl
paysmSunsip SI[[1SIBA UI JIOMIAU IMOSIL SIIOURY-ILIEN 1y
e pue (diyspustig uensUYD) UUINPA[D MUY A sdnoa3
Jloyie) M3J V orAUdIA wol saanidny pre 01 sdoye) pazy
aqow 1ayuny uondrasuod 10qe| 3yl 03 uonisoddo uswAS13p
Jusurwold wo1) suonePUNUIp pauoissedul Jo areds e paumeds
pue WU:OENU Auew paSenno pue payooys gy61 A[nf ul sdnpunoi
oy 195 -aSeluEW Jo U [PIUSWEIdES Y PIM 3133133ul Jou
pIp pue A[[njI>19w pue Apsn( pardde sea 1t se Buof os arqissturzad
sem sma[1sureSe UONBUILILIDSIP YONS Jey) SIIURINSSE PIALIIIL put:
uone(s183] JNIWIG-NUE SI 10§ UOTIDUES SIIEINEA 3 PIAIOS Ayd
1A smaf pUE SISIUNUILIOD 1| SITWAUS (UMY [euonIpen jsurele
apesnud §)1 pue wspijoyieDd jo j1oddns s £yaip porerardde 1942
-moy ‘sdoysiq pue s1s311d SO "$1103J3 INOs2L ysima[ 103 11oddns
peaadsapim padeinodud daey 1St smaf ayr Jo udunean sAyd
1A 01 uonisoddo yaunyd younes Aryunod srjoyie) Apueurwopaid
® SI 30UBl JDUIS TEM I} JO ISINOD 3] 1940 PILIRA smaf ayy jo
uonnoasiad ays 01 431912 d1]0Y 1B YOUSL,] Y3 JO UOTIDBAL Y]

. oo’ SEIOND UONEIIOdOP
uewian Sunsow 10§ sma[ uS1210§ JO IIOAIISAI I JO uonardap ayp
wals 03 I19p1o Ul sesta 3xo Surnsst paddois Ayo1A usaym IaquIdA
-ON A[1ea ul [eap S[oym ay) paSejoqes pue IseI[I I13Y3 10j such
-puodaxd 1NoYIIp 19§ USYY [BABT ‘GHET JO [1B) ) Ul SAEIS PALU[]
s 01 08 ua1p[Iyd> ysimaf 191 03 I3Jj0 SIY andsap ‘Ajrepiuig esia
11X3 youa1y € uleiqo o3y paimbaa ade) pal jo Junowe Y3 padnpal
1ou A[erpueuy 31 partoddns 1ayitau Ayo1p ‘saoeld 1ages 01 il

ALITVNOSYdd OLLSINYLTV 3HL 4 4



¢’ Pa210jJua 1snoso8ul jou sem gHET Pue gpel Ul 1oqe|
Pa210j 10J sma[ uerel jo uondudsuod ay ‘Ajrequrg ‘sade([ia feina
Ul JUSUWAULJUOD P3JI0Jua 10 JUIWUINUL 03 122[qns a1am “1aaamoy
‘s19uB1a10] 3say ], "A[E1] Ul PIUTRWAI ‘S[BALLIE JUIDIL I9M WIOYM
Jo 000°‘c ‘s?a8njax yswma[ opQ‘z ‘ouipeap [euiBlIo s IuIjOsSN
1a13e s1eaf om] 'ggel utl A[e3] ur Suipisax smaf uSa103 0001 2w

[2dxa 01 13p10 31 Jo UONINDIX3 a1 utjuaredde A[Surre|d sem Lixe| -

sy, 1auuew poysdifs e ur os pip uayo N Sunuswajdun 10y 9[q
-1isuodsai semiyyo sy ‘wrerBoid optwag-nue rendodun Ayiy s 1t
-Jossnjy 10j wselsnyiua Juroe  [HE] PUE §E6 [ UIIMIaq A[e1] Wol]
A1a3es a3y 031 santumioddo Jo saa[aswayy pajieae (00‘9 Iaylouy
‘8661 12q010(Q 210Jaq pazndeq sma[ pateds ey sjoydoo| e
w01 11Jauaq pUe WSII[OYIBY) 0] 1I2AUO0D 03 sma[ uelfel] 00Q‘g wos
SuiBeinooua ‘sp102a1 payyisje; uayjo s[eyjo yaainyd snayredwig
‘s1stuo181]2102 113y3 uo pasoduwi sani[iqer| [euoliednddo pue dwou
-023 3} utoay pardwiaxa a1am ‘g0G‘g 01 ISO[D pardquinu A[[eNIUIAD
oym ‘sma[ Jo sar10391ed [edads pue ‘morreu L[2ane[a1 a1am ysima[
se auoawos Suldjissed 10J el [e83] 2yl 194 '6€61 Yoie Aq
A1e1] aaea] 01 pasapio a1am smaf uSrarog (e pue ‘diysuaznmo 1Y)
Jo paddins a1om 8T 191Je pazieimeu SMIf ‘ISA0IIOJ ‘sISSIU
-1sn¢| Jo sad£y pue £11adoad jo diysiaumo 1oy parownsa pue ‘Aireg
1510s€,] pue ‘AIBI[IW ‘321AI3S [IAID Y} WOIJ smaf palieq sadUBUIPIO
slutjossnpy ‘adoiny pareurwop-1zeN ul as[2 a1aymLue Jsow|e uey)
313435 ss3] sem A[e1] ut smaf ayl Jo uonnoasiad 3yl gHE1 [NUN
v'T J2M PIIOA JO TUSWISNNIAS 3 UI 19UI UIIQ 10U PRy
181 SWIe [BLIOILLII) Uel[el] YO'q UdYl pP[NoM I 1ey) uonerdadxa
ayy ut Auewran) yim adnsaad sA[ei] aoueyua 03 g6 19QUISAON Ul
SME[ YSIM3[-IUEB UMO SIY PoNPONUT [UI[OSSNA ‘QgF Ul SIXY UBI[RI]
~ueuldn 3yl jJo uoneurroj ayl Juimol[oy sassadons dnewodip
s, 1911 Yitm passaxdui] “1I5[ITH YIIM 10AE] £1IND 03 PaIUBM Y UIYM
WSNIUSG-NUR SIY N0 PIIIOI] IUT[OSSNA] ‘WSIDRL [ZEBN JO [EINILID
ydnoy |, ¢, "A[e31 01 apewl pey smaf SUCHINQLIIUOD J[qEN[EA ) pue
swdar sty 10y 11oddns ysimaf pasread oy ‘wsierdos pue wsiunw
-wod 1| siudwasowr uonisoddo ur yusawaAjoaur ysimaf pauwap
-uo0d A[jeimieu ay I[IYM ‘ISeT [PPIA 23 JO INO urelllq 1eais) Sur
-ALIp JO UIIE SIY PaIeys OUM ‘SISIUOIZ ISIUOISIADY 3Y) papre L[JaLiq
mq dnotnedun se WSIUOIZ PIUWIPUOD I IUSWOW I} JO SPUBW
-3p 31 01 SuIpl1odde palej[deA SMI[ UO SMIIA S,IUI[OSSNIN ‘BE6T
01 loug ., Aured sy Bururof woay smaf uerely jo Iaqunu 3jqe
-13pISU0? B 1213p 01 ySnous juedyrudis jou sem duanpjur su ‘A1reg
1510se Y3 Ul A3ULI] INIWIG-IIUR UB SEM I3} YSnoyiy "wsniwag

G¥ anasay] Jo 1xe1u00) 10IL0ISYT #YL

L

®--

que jo Aqiqeia [eantjod Yy PIWI] ‘UIM UL YIYM A0S uel
-[e3] ut smaf Jo soueidarde 3y palowoid pey JUIWIAIYDE puE uon
eamynooe yswmaf ‘0L81 ut Aamaf uerel] jo uonedpuewa Y3 dUIS
LT J2M PHOM 19YE A1) paxdel Jey JLus [EoS uﬁ. wc%cﬂ Jo
ajqeden yjuswuoao8 Suons e pue 41340331 J1WOUODI =o_mc.m X2
[E11011119] 10] $31ISIP UEI[eI] O3 pareadde wispse s UlOSSN ‘P13
-ey [eroed Jo sSuyaa) snouadiput woly Suruwwids ueyl 13YIey
o 1SNE20[0Y A Suunp smaf
Suraes ur ylewua( 03 A[uo puod3s payuel Apeny ‘sarq], "sauoz uon
-ednaoo ueiel ur punoj 43y 3itdsar 3y Jo IsNEIIQ SUBULIIY 3]
apeAs 01 pafeurw I0W SPUBSNOYE, "WaY) 199101d 01 51103 mm_
e 01 Yonw pamo paAlaIns oym Aperf ul (1uansad Gg) sma[ 0008
ay[ 'pud sJem 3yl £q paj[y 1M smaf puesnoyi uaaag -dwidal
PaIBIIOSNISAL S,IUI[OSSNA JO dDUBISISSE Y1 Y1IM smaf ayy Iredipeld
01 2ALIp B papeayieads pue £nunod aY) p31Nnud sdoon uew1an
‘61 Ut pasde[od A[ei] Isoseq USYA "SUOp pry duely Ayo1p pue
eueS[ng se smaf aaneu d1eds 0 uoneuodap 10j sizeN 3Y) 03 smaf
uSia105 Suniaarep jo aspwordwod sNOIpAUL Yl LNS O3 PasTy
-21 31 ‘paapu] ‘sauoz uonednddo 10 s13pioq sit Ipisul smaf .w.o uon
-e1rodap ayy 10y s1sanbas uewrdnH 01 pIRI£ 01 pasnyai A[e1] ‘ya1ay
a1 Jo Aj[e juspuadapul UE Sy X[ PUE JUIDYIIUL sBM SIINSEIl
ysimafnue JO JUIWIDIOFUI Y} ‘SUBI[BI] ISOUL PAreuI|E smaf ay
0 uonnsasiad ayy dulg ~dwidal sy 103 Luorud ySiy e ansst yst
-maf ay3 apewW 12A9U pue SUOSEl onrewSeld ioj os pIp 9y ‘Iem 3
JO {31QINO JY3 210J2q UONE[SI3I] INIWIG-NUE pdNponU! Apreun
-[oA uyjossny ySnoy, "Auewriag 1zeN wolj smaf Suipatys jo plo
221 1s3q 2y sey Ae1] Apmis Ino ul PIULWEXI SIALNUNOD Y3 [[€ JO

&oiy

sor’2oUELT AYIIA 4q
paded souerdwod o18aens jo awed oY) ul SISO AY) IIM JUANXI
13s83[ © 01 smaf youary pue sm3[ uSia10y "uonnjog [eul] 3 0
a[qelau[naA os duely Ul smaf 3yl Ipew Jey) SIOUBUIPIO 34 JO Auew
padiojus pue paeud AYdIA ‘drowndyung 'sdnoa8 aouelsisal
pue Ja1[a1 ysima[ pue Youalg JO $32IN0SIL PUE IAJOSIL 3Y) JO ISNED
-3q 10 samrjod sit 1no Surdired ul swajqoad [eonsido| sAuewiag Jo
asnesaq Ajurewrid smafJo sandsal [eNIDE OJUL pAE[sUED A[rensn san
.umuioddo asay 193 "6 e[ [IUN 313y} WOy uoneidiua pamo|
.mm pue ‘sueuLIdO JO 331J dueIY JO INOS 3 1day ‘smaf youaayg
jo suoneirodap 3y pake[ap uoneIOqE[[0d s AYdIA ‘[[eI2A0

ALITYNOSY3d DLLSINY.L1V IHL 144



SIY3 JO 110Ys 1ej [[9] INQ ‘DWOY uo pret  yieqqeg yoe[g,, a3 ut smaf
puesnoyl 1813 yaied 01 parwadxa suewsan ay ‘sjdwexa 104 ‘suet
-[e1] Auews £4q sma[ 01 papuaixa pre peaxdsapim ay3 ut s31[ “1aaamoy
‘Aleaf ut sma[I1sow jo [earains ayy 10§ uoneuedxs Arewnid ayy,

zzr’&1€1] Jo uonednodo ueurrag ayy Suunp pueprazimg ut 38nyax
punoj sma[ puesnoys xis se Auew sy ‘smaf 10J JusWUIUL SSEUI JO
£o110d st pasunouue d1iqnday Q[eg a2y 1a33e suonendal yons jo
UIWIDIOJUI IYI PIXE[aL 11 ‘GHH 1aqWada(] [un saadnjax ysimaf
Jo s3110331ed pareuBisap Inq [[B 0] UOISSIWPE PAIUSP JUSWUIIACS
ssimg ay3 y3noy 1 "sainoa adessa yum £[edy ur smaf papraoad yiiou
9Y1 Ul PUBIIZIIMG PUR YINOS Y1 Ul s3LULIR P3II[[Y a3 Jo Awirxoid
ayy A[reuyy ‘dpy papaau Aoy uaym paurm A[ipear £ay woym
01 ‘Ione| Ayl yum sdeIuod dijqnd pue [euosiad aarsualxa pey
A9y, 'sapnuad uerery woiy arqeysinBunsipur Lpuanbasuod pue
pareptuisse A[ydiy a1am smaf uelfel] ‘aIoundyuIng Iaje[ SyIUOUL
14815 A[B1] UIAYMIOU JO INO USALIP IIIM SIZEN IYI ) PIIANUD
Auew1an 19yye 1eaf e uey ss3| A[ey] [enuad pajeIaqy SAY
3y, '1oys A[paneredwod sem [l ur poutad uonednodo ay I, 'suos
-e21 [e1943s 10J A31d ysima[ s1t Jo uonoesj e Ajuo Ino paiaiiay A[eiy
ut sm3[ 103 JUNY IZEN 3Y) ‘SI0LIOY PUE SIM[ENSED S [[B 104
A1 Ul
suostad pue sdures ur paatadar £y JusuneansIW [BINIQ ) WOy
10 suonndaxa ur paystiad arow spatpuny ‘Aei] jo uonednado
uew1d9 3yl Sunnp uasneyiney pue ‘uas[ag-usBiag ‘zumydsny
01 pauodap a1am smaf (089 Jo (w101 y ‘satwaua [eontod pue
smaf Surimdes pue umop Sunjpen ur suewlIag ay) PaisIsse JUIUI

-2A0W 1S1sEJ Yl 01 umelp sjuawa(d dustumioddo pue auranxa

1sow 3y} jo Sunsisuod s3o10y A1undas uered] ‘sdwred yreap ay) 0

sirodsuen 1oy saxmuiedap jo yurod urew ay3 ojur L3rj1oe] A ParIIA

-U0d pue ‘eudpojy teau ‘idren 1p 1j0ssoq e dwed uonenuaduUod

3 Jo uonenstuiwpe uerfel] 3y pade[das uoos suewan Yy ‘uon

-e110dap 1193 Judaa1d pue uondipsunf uerfel) 19pun smafayy dasy

PINOM 1Y) e PATR[NO[ed .Y 11wt [UI[OSSNA I[IYM “§H6 T 1e] Ul

S1ouB1a103 Awaua,, se smaf [[e JO JUSWIUIAIUL 3Y) PAIIPIO ‘Bpien

3YeT uo ‘Q[eg 1 Judwu1dA08 19ddnd s urjossnpy ‘sdnpunou asa

Ul SUBULIZD) 3 PIPIE SENI[IW IS15e] apedaudy ‘uwnne jeyl sanm

uel[el] pardndd0 I9YI0 Ul PILINIIO SPIEl JB[IWIS o ZHMYISNY O)

paddiys a1am saanded asay jo 1souwr 1338 sdep om1 WAyl JO (00T

1340 Sunsalie ‘woy Jo smaf 3y uo umop padooms syusungai L1y

‘iwt pue 3d1jod urwWIAY ‘g1 12010 uQ ‘paal] uonendod ysimaf

a1 JO 1s0W I3YM ‘ANUNOd 3y JO Jley UIIYIIOU Y JO [oIuod Sul

Ly . anasay fo 1xajucs) jos0istEy Ay L

[
L

e1 “A[er] oaug paoueape sdoon ueundn usym ‘CH61 .uun_EBaum ut
pus ue 03 swred smaf uel[el] JO AILIND3S JANE[L Y3 IIAIMOH
g 929310 puE dUBI]
JO s2uO0Z uel[E}] Y} Ul PA1INII0 smaf j10dop 0y ssdwane 1zeN jo
uoisiaaqns teqrug ‘sue[d uewan i) uniemy) 10j Way) puel
.da1j0u pip wiossny ‘Appuedyiudig “1aysuen Ay Ae[ap 10 119A€ 0}
sueaW PAsIAIP BIIE Y} UL SALIOYINE UEBI[R)] ) ‘U0z 3} cw Suiay
sma[ UENEOID 1340 puey 01 PI1de ULOSSNJA UM USAY sdures
yieap uewan 01 uonelrodsp 10j eHEOI) 01 I9A0 SUOZ UBI[EI]
a3 ojur payy pey oym sm3f Jo spuesnoyl A uIM 01 g1 Jo LW
-Wms 5y} Ul SPUBWIP UBULIIY Pasnyal A[1UaIsIsu0d sa1poq 353y Jo
saaneruasaiday enewe( Sutioqydiau ut JUSWUISA0S uel[IAID UL
-[e[ aYy1 pue ‘uoidal Y3 ul puUBWWOd Awry a1 “Anstuipy uSiarog
uerpea] 3y jo £dtjod [ed13J0 Yy JWLIIQ UOOS SIAP[OS cm:S.H [en
-p1AIput Jo 1red 2 UO SUONOE PIZLIOYINBUN SE PILIEIS JBYM "SIl
-21A 31 193101d 01 paudAIAUL Aisnosuejuods £33 ‘[$61 JO IPWIWINS
o ur sorj0d asppsf) ueneod Ayl Aq parenadiad smaf pue sq1ag Jo
§3.1DBSSEUI ) PISSIUIIM BIIEOID) JO J|BY UIdISIMIINOS 3y Ul pauoh
-e1s sdoon uelel] uayp ‘seuoz uonednddo uelel] Iyl ul uey
JUSPIAS 210U INSS] SIY} UO DUBIIDI[EIII URIEI] SEM IISYMON
arArey 10y asuapuadopul pue apud
JO 1317eW B SUIEdaq sMaf 33 JO JUIWIIEII] SSIINL 3I0W 10] SpuEtl
-5p uBWISN 03 131D 03 Sulsnyal ‘10§31 ‘PISE] SEM 31 IPIYM UO
A>ewaadns 21pioN Jo wire[d upnsur Yy puR I3YMIS|9 101191 JO
uS1a1 1zeN oY) paisaiap Aayl a1ouwr 3y} ‘uo pag8eip tem ap 138uo]
sy -apis sAueuriag uo Sunydy spew Aawpn saojLIdes 9yl Jo A1eam
SuimoiS 219M pue SIXY 2y} Ul sTels Jleuipiogns sANuUnod 1y
ﬁB.cumE suerpeyy ‘suerey] sow Juowe £[fe tendodun ue s3wod
-2q pey Auewta9 jey uonudodal (g) pur 'sma[ o3 103 pey m:umm
-re1] Ayredwds ayy 01 oUIJP (Z) ‘uonnoasiad JuI[OIA 1940 UONEU
quiostp [e83] 10y 2oua1aya1d [euosiad sty (1) :$321n0s 3213 Woly
osore ainssaid UBULISN 0) IDUEISISAL SIH ‘payoaold aaey pnom
A1ea] oyur uonnog [euly 3yl Sunponul ey UoNIELL oriqnd as194
-pe 3131 P10jjJEe 10U PUNOd [UI[OSSNN qi‘smaf o 1sute8e Sumuuwod
sem AUBULISO) SINIDOITE I JO IBMY 4, 'SIUOZ uonednodo uerfelf
pue Ape] ut smaf a1 yim Sul[eap 10y [9POW UBWLISD 31 1dope
Area 1oy papuewap L9y ‘1aAamOY ‘GHET {jaes Ag -Aj128uil o1doy
siy) payoeolq Is1y e s[eroyjo 1zeN ‘A(re juerodwr 3sowr I13Y3 puj
-jo 01 Sunuenm 0N ‘sm3f oy surede uSredwed s ey jo Aoudtud]
pue 20ed mojs a3 yam Juanedur #3218 {urw1an) ‘gHE Ul SIALNUNOD
ueadoany U11SIA| 1910 UT PIDUIWWI0D UoNN[O§ [euly 3} SV

ALI'TVNOSYId DILSINALIV AHL 9%



(V3]

‘wAuopnasd,

$1912s31 AUB] 13y 10 WY 3YI0[D PUE “I)[IYS ‘PI3j 03 saniande Jur
-08U0 JO 1824 pUE SYIUOW 219M I13Y) UONBIIDIBIUL Eo.n.m .S.u_,m Suy
-TIDS3I JO 12¢ JIBWERIP YIBI 104 21013y A[snotowe(d uey; ucmﬁ::&
210W 313M SI13NDSIL Y] JO ISOW JO sINIANDR 33 ‘Aep 03 Aep woig

«(Puelod ‘ueya1g) ‘advyn uno pasus Cusy unmssny
ay1 uaym ‘Cpg | Kionuof fo yruaapuanas ayp jyun amauns oy paGouvw Goy;
Moy S,1DY [ ‘SUDMIIS 1] PIOAD 0] MOY WaY] PISIAPD PUD SINISWAY] WADM
01 Suny1ausos 10 102 07 Susyawos ars 1ySiu Gyr asaym wayy ploy ‘Sjusna
moqo pauriofur wayy 1day | f254m02 Jo ‘yomoy u 1day ap) Sn uo wofur
pmom a3vipn ay; up 214oaq 101 1vaf 0} suosvas poy | anus wndo uz E:.\
ayD] 07 ProAfo som [ asnvIaq saywm jxau y) moySnosy; auay) pakors Gy
uay1049 STy Y1m 15310/ a1 07 yovq Jusm Yy ‘dn pawsvm syivam Y1 uIyM
“oj 10 judy uy 11 Juanaid o1 Suryiou op pmos am puv ‘31 ypm pasanos
som 2y futy 4of yivg v 23uv.ip pmom | ‘A 07 Uy WL “I5J2 ILIYMIUOS
Kv1s 01 Juam say104q sty Buoy snusm g pakors ay yaym uz puv sayralor
mo pamv1y sm punoid ay; ul 3joYy V—uoLy 4of UADq N0 U2 133)3YS D
paduv.iv | umuim ayp up ‘pomauns sof sagdoy sy aSvinous oy tadodsmau
punoizpun ino wayi Sursg pmom | puv ‘poof yim wayr paday
M uwnno pyun a.ay; pakoys pu jsaiof a1 01 yoq Juam oy 1o
wiom £12131¢w0 a1am suay) 'sa0ys mau way; 103 oS | ‘say10p2 auios pup
UDa)y g mau jou Yvamiapun swos way) anv3 | -way; 1of {pvas poaiq pup
dnos ypu awos poy 121515 K “Buruanas ayy ur aov)d Cw o7 awvs Gy
[EF6T Jo auruns ayy som 31 “aw parawjuos Ky 219y woif puv sasof
2y1 0} 4an1s 7y} passord Ky ] ‘paqisa oy puvp uoyviLodap sof suoyvingaid
Bunpw suvwia) omy pivayiano Ky uay) ng 19K 10, ‘pros Koy
1mq ‘agvosa o1 auy jusom 32 fi wayy payso [ -+ payy aq pmom (g 1072
som 32 puv ‘cp6| kpoaapo som 11 s1val Kupw 121fo uroSp wayy mus | aaym
‘23o)1n 4no 07 swwd Gy pup—impuos pood uayy 1of qvgosd—ssod
v j08 way; fo omy ay; kop auQ ‘pos v Supimusuos uz pakoygus 2.am smaf
Y1 242y ] “y10m pmos puv Funok aram (ayy asnvraq moyarz)) 10 quvs 10qv)
U 0] 43Y1019 S1y PUD 31 PUD TRMYISTY 0] JUIS ILIM LJISIS PUD SJUIID]
a2y yorym 4a1fo ‘on1ay9 moivi) ayy vyur papiay auem LS sty puv uosy

WISIOJOH .wO SOV oﬂ.H.

€ YdLdVH)D

1 0
WNDIA US[[e] ABY 2SIMIYIO P[nom oym smaf uelfel] Auew poaes
a8einod aanoe pue ‘uoissedwod ‘uonn[og [eul 3yl o3 uonisoddo
ueI[EI] 1ng '313Y) INID0 PIp e} 1SNEIO[OH 3z pasned A[er Jo uon
-ednooo st 1ayye Auewisg uo awndal surjossnpy jo duapuadap
12110 3} PUE UOIDII0D UBULIIS) *A[9AISSIUIQNS SIOW YONUW SPUBWIP
uewr139) 01 Surpuodsas ur pue £s1jod ysimaf Suneinuiioy ui pey i
apmne| 3y pasn Aot ‘uosiredwod £g -are1a{0) [qeuoseal p[nom
sfepyjo pue dqnd uerfel] 2y 1eym £q pue smaf piemoy dIpn
-fad snonSiquie umo sy £q 13s st 03 SuIpI0dIE WA patadwa
AreurSuio ay Inq “auited lotuas syy aseald o1 sme| onrwag-nUE
passed rurjossnpy ‘Aimaf ueadoiny jo Iapinur ssew Yy ul uon
.2I0QE[[0D WO UIEISqe 0) WOP331y 3y passassod Auewsan 1zeN
01 pal|[e A1Unod ® Jeyl patensuowap 2duaLadxa uel[el] YL

REEEY o
pauaiur smaf paspuny [e1aads Suiaes ‘ppe1 AeW ul ouel[S1a12g
e dwred UOMENUIDUOD Y1 PIIEIqI] ‘BLIN[OA ONA Wiey ma[ e
£q pa] ‘dnoi8 ountep ueg NUO YL ‘uonedndd0 ULWISD Y] 0F
uoneal ul syuawasow uesnied 01 paydoyy Hie smaf pue suelfel]
yz1'UOJ UBI[EI] 913 JO IPIs PAI[[Y 3 uo £1ayes 01 smaf jo dnois
e popiaydays pue ‘WwAYl 10j SUSWNDOP IISJI)UN0d 03 1NuLd
[£20] & PaduIAUOD ‘sauLlys snotdiai s Isissy ul saantdny ysima[ 00¢
PaI31[aYs [20BIDIN OULJIY 2IpPeJ ‘ASIMANIT ¢ 'sma[ uerei] 005'3
pue smaf uSia103 00g‘T Padiay Arewnn uonersdo onapauag
sy ‘Suipry ur smaf 01 wayy Sunnqrusip 10} YIOMISU B PUE SPIED
uonel-pooj pue Linuapt Sunesuiqey 103 A1030e3 e Sueids uotun
sip woly ‘WASYTAA ‘s228nja1 103 AouaBe yoraa ysimaf ayp yim
§3210] paulof oY 2I3yM ‘SUIOY Ul SINTANIE S1I| PIWNSAL pUE 0113p
-suag 01 sweu siy padueyd joug-sLeN 19YyIey [qissaadarir ay
‘33uel] JO 101238 Uel[el] ) pardnooe AuewWIan 13)JV “TUSWIA[OAUL
[1o1I3]2 Uo A[Aeay paifas sBuLr andsal 1y “AoudBrows sy Bur
-Inp SIUSAUOD PUE SILIIISBUOW UBWIOY Ul 210U PUBSNOY) [BIIAIS
pue xa]dwod uedneA Y Ut sma Jo sparpuny pa[eaduod yaanyd dif
-oyIen) Y3 ‘UonN|og [eul] Y3 Jo uo[e 19| ‘plel Y} Jo UONEDUNUIP
1o11dx> ue ansst 03 aanfiey s,J1X snid 2dod andsa( ‘sueler] 2RI
edwis Suowre saoeld Suiply punoj puesnoy) uaAds Isnedaq [eod

ALTTVNOSHAd JLLSINYLTY IHL 8%



Concern into Action 189

commitment to principle. As the illustrative profiles of individual
rescuers and their situations reveal, the altruistic act of rescue was
not a radical departure from previous ways of responding but an
extension of characteristic forms of relating to others.

An empathic orientation is centered on the needs of another, on
that individual’s possible fate. It emerges out of a direct connec-
tion with the distressed other. Compassion, sympathy, and pity are
its characteristic expressions. The reactions may be emotional or
cognitive; frequently they contain elements of both. An empathic
reaction aroused more than a third (37 percent) of rescuers to
their first helping act.

The impact of a direct encounter with a distressed Jew was
sometimes overpowering. Consider, for example, the following ep-
isode related by a Polish woman, then approximately thirty-five
years of age:

In 1942, I was on my way home from town and was almost
near home when M. came out of the bushes. I looked at
him, in striped camp clothing, his head bare, shod in clogs.
He might have been about thirty or thirty-two years old.
And he begged me, his hands joined like for a prayer—that
he had escaped from Majdanek and could I help him? He
joined his hands in this way, knelt down in front of me,
and said: “You are like the Virgin Mary.” It still make me
cry. “If I get through and reach Warsaw, I will never forget
you.”

Well, how could one not have helped such a man? So I
took him home, and I fed him because he was hungry. I
heated the water so that he could have a bath. Maybe I
should not mention this, but I brushed him, rinsed him,
gave him a towel to dry himself. Then I dressed him in my
husband’s underwear, a shirt, and a tie. I had to do it for
him because I wasn't sure if he could do it himself. He was
shivering, poor soul, and I was shivering too, with emotion.
I am very sensitive and emotional.

Despite the striped clothes and the shaven head, the stranger
emerged as a human being, the vital connection perhaps being
made by his prayerlike gesture. Overcoming what may have been
some feelings of aversion and modesty, the respondent took him
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home to take care of his most basic needs. The interaction termi-
nated quickly. The rescuer gave the man about ten zloty (less than
a dollar), and he went on his way.

In the above case, the empathic response was a reaction to a
compelling physical display of distress and plea for help from the
victim. But cues need not be so visually apparent or forcefully con-
veyed to arouse an empathic response. The simple recognition of
another’s danger may prompt an empathic response even when
the victim makes no explicit request. A Polish male, thirty-five
years of age, responded in an entirely unexpected fashion when
he was faced with a strange woman he knew was in danger simply
because she looked Jewish:

In November 1942, I placed an ad in the paper because I
was looking for a maid. The third woman I interviewed had
a really Jewish appearance. I do not remember our
conversation now, but I knew I could not let her out in the
street because she would get caught immediately. I checked
some references for her because I wanted to make sure she
was not involved in any political activity—that was my
main concern. I thought to myself, “I am married, have a
child, am in trouble myself. I live here unregistered, I trade
illegally, I am a reserve officer. How can I let that woman
go?” My conscience was telling me that she was sentenced
to death because of her appearance. It was the only reason
I helped; I couldn’t let it happen. If somebody had told me
before the interviews that I was going to take a Jewish
woman as my maid, I would have said he was a madman.

In both of these episodes, the behavior was impulsive, an immedi-
ate reaction to the victim’s condition.

Sometimes, however, an empathic motivation took longer to
develop. One German rescuer was aroused to action only after he
had made some assessment of the social background of the victims:

In the spring of 1942 I was assigned to Tunisia as a
paratrooper. We were to support the safe retreat of
Rommel’s African troops because the war in Libya was
being lost. S§ men were gathering up Jews, not to send
them away from the area, such as to concentration camps,
but for field work at the front.
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We had taken a position, facing the Americans, forty
kilometers south of Tunis. The Americans, provoked by our
troops, made a paratroop attack. Many prisoners were
taken. An Italian came to us with a report of spies hidden
on a farm between the lines; he claimed that the spies had
disclosed our positions to the Americans. I was assigned to
direct the assault on the farm. We captured five young
Jews; the Italian told us they were Jews. Two were sons of a
physician in Tunis. All five were friends—their ages
between sixteen and twenty.

The Jews were interrogated; they were very scared. We
were monsters to them. They were afraid of anyone
wearing a German uniform. The interrogation was
conducted by an SS captain. He had been assigned to our
unit as it was already customary at that time to assign Nazi
Party members to military units. The decision was that
these Jews were to be shot because they had been found in
the front lines. I was in a leading position (Regiments-
gefechtsfiihrer), and they were assigned to me.

They were imprisoned in a railroad station. A report was
sent to the division but was delayed by enemy action, and
so the Jews were put to work digging trenches. A
noncomissioned officer from the Hitler Youth came to
supervise them during the daytime. They dug graves. The
officer held a pistol to the temple of one and threatened to
shoot.

In the evening when they came back, quite by chance I
entered into a conversation with one of the physician’s
sons. He spoke German. His father had studied in
Germany; they grew up in Sicily but had gone to a
German school there. I was told of the threats by the
noncommissioned officer. As I had all the documents, I
knew that these five men had only come into the present
situation by chance, and I knew they were to be shot
merely because they had been found in enemy territory. I
decided to help them somehow. I told them that I would
release them from custody and help them to flee. They
were very scared, suspecting we would shoot them during
their escape. But I convinced them that I would help them.
I provided them with food supplies and gave them a map,
explaining the military frontier and how they needed to
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pass through the lines. I also gave them a pistol. I sent the
prison guard away for a while and let them out of the
prison. They began their flight in the dark of the evening.

In the instance above, empathy was largely a response to iden-
tification with certain surface characteristics—sufficient to lead
the rescuer to assume at least some time-limited responsibility for
the victims.

In some cases, the character of the empathic response
changed. In the following episode the initial response was based
on an almost reflexive empathy for a doomed homeless child.
Within a short time, however, the rescuer's feeling was trans-
formed into a deeper and more stable empathy, and he began to
attend to the child’s internal needs—not only present needs but
future ones as well.

I think it all started right in the beginning of the war. The
Germans bombed Rotterdam pretty badly, and children
were sent out. We ended up with a boy about my
daughter’s age; he was with us for a long time. He was not
Jewish. In 1942 a woman came to see us. She said she had
heard we had a boy from Rotterdam and asked if we would
mind having another. My wife agreed, but then the woman
said that the boy was Jewish, and so my wife said she would
have to talk it over with me first. When I came home at
midnight, we talked about it and I agreed. The little boy,
three years old, had asthma and wet the bed. My wife kept
saying, “I am so glad we got this boy and not someone
else.” And then the little boy kept talking about his sister.
So I began to snoop around and found out where she was.
She was only a year and a half old. I decided that these
kids should not be apart, and I brought her home as well.
When the little boy was five years old, someone came
from the church to press us to send the boy to Sunday
school. We talked about it and decided we had the
obligation to save those children, not convert them—we
did not have that right. Besides, we would have confused
them. This way, they could go back to their mother with
their own beliefs and own religion. '

The rescuer understood the child’s needs for rootedness in
continuing relationships, with his sister then and with his mother
in the future. He was able to see the world through the eyes and
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feelings of the child, even though the child himself was unable to
articulate this view. The episode is also noteworthy because it did
not begin as a result of a direct encounter with the child himself
but rather with someone acting on his behalf. The woman making
the request did not appear to be a particularly significant figure
to the rescuer. She is described neither as a relative nor as a repre-
sentative of some authoritative group, nor does she provide many
details about the child. In this case, direct visible cues were absent,
and information alone was sufficient to arouse the rescuer’s em-
pathy.? |

In the case of “Stanislaus” empathic motivations were central
and consistent.

Stanislaus was born in 1920 to a poor Polish Roman Catholic
family. His mother had come to Warsaw from the countryside,
where she worked as a domestic and part-time midwife. His father,

tho had some high school education, was disabled by an accident
‘when Stanislaus was eight years old and lived on a pension there-
after. He had one brother, four years older than himself. He gradu-
ated from high school in 1939 but was unable to resume his studies
until after the war, when he completed a degree in the diplomatic-
consular department of the Academy of Political Science. During
the war, he and his family lived near the Warsaw Ghetto. His
helping activities continued over several years:

The gallery of people changed all the time—it comprised
several tens of people. Some obtained help in the form of a
bowl of soup, others came for temporary shelter during the
roundups. Still others, whom I had never met before, came
and stayed with us until some other hideout was found.

The first incident he recalled involved Isidor, a “formerly rich
merchant from Gdansk’:

He told me several times how the SS men had drowned his
son. He settled in the ghetto and used to visit us at night.
The ghetto was situated in Krochmalna Street, and we lived
on Chlodna Street, so that between our house and the
ghetto there was a kind of Niemandsland (no-man’s-land). At
night it was possible to bring that Jew in, and we treated
him very cordially. Commercial transactions began between
us. He used to come and say, “Stanislaus, listen” [he had a
funny way of speaking], “could you buy that? Might you
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bring something else we could sell and make some money?”
I remember that whenever he came at night with his socks
on (he had his socks on regardless of the temperature), he
always checked the pots to see if there was anything to eat.
Naturally, he sat down and ate because he was simply
hungry.

T
i
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This contact, however, did not last long; Stanislaus says that
he and his mother were almost the witnesses of Isidor’s death:

s ¥

My mother tried to help in every possible way. I still
remember how we stood by the barbed wire on the corner
of Krochmalna and Ciepla Streets—the wire ran in the
middle of the street. On one side of the wire was that
unfortunate Isidor, pale as death—and on the other side
was my mother and me, my mother holding a loaf of bread
with tears in her eyes. She threw the loaf over the wire, but
others took it. These were our last moments, the last
contact.

o ek 2 e e

The daughter of a well- known Jewish antiquarian also used to
come to see them and stay overnight:

With her, however, we had no trade relationship. Her
father was unfit for any trade, and so was she. In that case,
it was purely and solely providing help. She came to us,
stayed overnight. Very often she went out in the street with
my mother, and later with me.

But she too suffered a tragic end:

Their fate was a terrible one. The ghetto border limits were
changed in the meantime, and we had to move. One day
she came with her friend whom we did not know—quite
slim and very pretty, with very Semitic facial features. They
told us a terrible thing. The Germans had come at night,
collected all the families, and driven them to the
Umschlagsplatz* to have them liquidated. The girls hid
somewhere and later in the evening crossed the barbed
wire in order to get to us. On the way they were accosted
by two or three Polish males who pulled them into their
place, raped them, and threw them out into the street.

*A large temporary concentration point from which people were then sent to their
deaths.
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They stayed with us for about one month, and later on they
left one day and never returned; there is no doubt that
they perished.

His mother and he were responsible for the entire household:

My mother did not work, and my father was in the hospital
several times during the occupation. He was a complete
invalid—a living creature, but unable to help with
anything. My brother had moved out; he could not stand
the psychological pressure of living with all those people,
under threat of death twenty-four hours a day. He was
unable to sleep or eat. So there were two people to run the
house—my mother and me.

A total of twenty individuals stayed at Stanislaus’s place or at
Qaces he had managed to arrange for them for periods ranging
rom several days to several years—an elderly married couple, two

sisters, a young man who had escaped from a concentration camp,
among others.

I made hideouts—not only in my own place but also in
some other places in Warsaw. There were double walls that
were made of bricks at that time, or of material called
Heraklit (cement-and-flax-board). It was three to four
centimeters thick and properly treated. Then it was
covered or painted or wallpaper was put on it—over some
hidden entrance. I made such hideouts in our home and
then in several other places. My first hideouts were very
awkward because I knew nothing about masonry. I laid the
bricks wrong and the whole wall collapsed. But then I got
professional advice from a bricklayer and learned how to
do it right.

He managed to supply food for them out of his own resources
‘and those of one of the Jews he was keeping:

" First of all, the living standard was much lower then. Staple
food was based on groats or the like. My mother did the
shopping, buying in small quantities. Some of the people
we helped were poor as mice; I don’t know how they
supported themselves. Professor T. was involved in

ce X 1T 1o L ] 1 1 . . L] LI .
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he got money and that he distributed among those he was
in charge of. He contributed, and so when peas or beans
were boiled, my mother cooked for all. I worked for an
accounting office and made as much as an average Pole
earned then; I got an allowance in kind. I contributed my
share; sometimes I got an allowance, some peas or the like.
But it was partly the professor who supplied the money.

It was not by chance that so many people came to him. Stanis-
laus had many Jewish friends and acquaintances before the war,
and he went to the ghetto often, even after the ghetto walls were
sealed. Asked why he went there, he said:

I had my friends there. Besides, when you went to the
ghetto, everybody was buying and selling so that they could
sustain themselves. Those people were sentenced to death
even more than we were—of simple starvation. If
somebody had colossal reserves of cash (I did not know
such people), then he might be able to survive. But a
workingman, like the man who worked in the

slaughterhouse, had to do something to get a piece of
bread. :

One of the most noteworthy clues to Stanislaus’ motivation is
his recollection of details regarding almost all the individuals he
helped—details not only of their physical appearance but also
their psychological condition. He remembers, for example, what
Isidor did before the war, how he spoke, what he wore, and what
he looked like as he stood on the opposite side of the barbed wire.
He remembers his mother with “tears in her eyes.” He tells us not
only the fate of the two girls before they arrived at his house but
is also concerned with what happened to them afterwards. He is
mindful of the advantages of the Jew with resources compared
with the “workingman” Jew. He tells us about his invalid father
and about his brother, who could neither eat nor sleep. He makes
few references to himself; sentences that begin with “I” quickly
change to focus on others. “I had my friends” in the ghetto, he
says, and then begins to describe what life in the ghetto was like
from the point of view of those who were there. Stanislaus thus
appears particularly capable of centering on others’ needs.

Understanding others, taking their perspective, and anticipat-
ing their futures may have left Stanislaus little psychological room
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to consider his own needs. He speaks little of his own wartime
deprivations or even his mother’s. His understanding of how oth-
ers felt left him with the feeling of “no choice” regarding his re-
sponse:

Can you see it? Two young girls come, one sixteen or
seventeen, and they tell you a story that their parents were
killed and they were pulled in and raped. What are you
supposed to tell them—*"Sorry, we are all full already’”?

It is reflected in the reasons he gives for his rescue decision:

Human compassion. When someone comes and says “I
escaped from the camp,” what is the alternative? One
alternative is to push him out and close the door—the
C other is to pull him into the house and say, “Sit down,

~ relax, wash up. You will be as hungry as we are because we
have only this bread.”

Attachment to others—his mother particularly and his
friends—was very important for Stanislaus. Friendships tran-
scended ethnicity, religion, or social class, and once formed, they
were enduring. He was born and brought up in a district inhabited
by many Jews, and “the street on which we lived was 80 percent
Jewish.” Thus, he had lived among Jews, gone to school with them
and had many Jewish friends before the war. “I was so involved
with Jews,” he said, “that I had even learned to speak Yiddish.” His
Jewish friends and acquaintances included the rich and poor,
those of high and low social standing, the assimilated as well as
those who were not.

Although Stanislaus described himself as “very independent”
while growing up, he does not appear to have high self-esteem.
(He scored more than one standard deviation lower than the mean
on the Self Esteem scale.) He also revealed a somewhat fatalistic

_ Orientation toward life—a sense that external forces control his
( _ Jife (he scored almost one standard deviation lower than the mean
on the Internal/External Locus of Control Scale). There is no indi-
Cation that Stanislaus believed that any external power would pro-
tect or even help him; he describes both himself and his parents as

ot very religious. Although he was a member of the underground,
there is no evidence that his activitv wac in anv wav rannactad ¢
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plied: “I would tell them two things—about being tolerant and
about human relationships, the relationship of one man to an-
other.” Asked to describe the people he most admired during the
war, he characterized one as “having knowledge and being wise,”
the other as being of “good heart, open-hearted, honest, powerful,
and a person of strong beliefs.” He remains a helpful person to-
day, regularly extending himself on behalf of the ill and the dis-
abled. One of the people he is currently very involved with is a
Jew: “He is an old and disabled person who lives by himself. I shop
for him and I visit him—I take care of his problems. I help him
clean his apartment, wash windows, and so on.”

Although Stanislaus feels most similar to Catholics and poor
people, Jews continue to have a special place in his life. In addi-
tion to the fact that he lived in a predominantly Jewish neighbor-
hood in his youth and had many Jewish friends, his grandmother
was born Jewish. As told by his mother, his grandmother gave up
her religion and her very wealthy family out of love for his poor
Polish Catholic grandfather. Sacrificing all on behalf of people
one cares about is something Stanislaus understands, even if the
other is an “outsider.” Although it is not clear whether he ever
knew his grandmother, her values were faithfully transmitted by
her daughter to her son.

Unlike an empathic reaction, a normocentric reaction is not
rooted in a direct connection with the victim, but rather in a feel-
ing of obligation to a social reference group with whom the actor
identifies and whose explicit and implicit rules he feels obliged
to obey. The social group, rather than the victim him- or herself,
motivates the behavior. The actor perceives the social group as
imposing norms for behavior, and for these rescuers, inaction was
considered a violation of the group's code of proper conduct. Feel-
ings of obligation or duty are frequently coupled with anticipation
of guilt or shame if one fails to act? For their first helping act,
the majority of rescuers (52 percent) responded to a normocentric
expectation.

In some cases, a normocentric response was activated when a
person of authority representing the salient social group simply
asked the rescuer to help. In the following episode, a very religious
German woman, the wife of a parish minister, himself a member
of the Bekennende Kirche, responded to a joint request by her
husband and a prestigious intermediary:
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I was called to the parish office by my husband. I was then
expecting my eighth child. The wife of Professor T. was
there and said she had come on account of two Jews who
appeared to her as poor animals escaping from the hunt.
Could they come that very afternoon to stay with me? I said
yes, but with a heavy heart because of the expected child.
K. came at midday—she was a bundle of nerves. They
stayed for three weeks. I was afraid.

Asked for the main reasons why she became involved, she
said: “One cannot refuse someone who is concerned about the
fate of others.” The “someone” she was concerned about was not
the Jews but her husband and the professor’s wife.

Requests came from various authoritative sources whom res-
cuers felt obliged to obey: political groups, family members or
friends. Frequently, they came from resistance groups. For exam-
ple, a Polish member of PLAN (Polska Ludowa Akcja Niepodleg:
losciowa, Polish National Independence Action) found himself
cooperating with Jewish resistance organizations. Asked why he
did it, he responded:

It was not a personal, individual activity—I had orders
from the organization. In helping these people, I was
helping myself since it weakened the Germans. It was an
act of cooperation, military cooperation.

In several cases, expectations were tacit rather than explicit;
the person knew that others with whom he was closely associated
were helping. Young people living in the parental household were
particularly susceptible to implicit expectations. A Frenchman
who was eighteen years old at the time simply said, “My mother
started ... I'm not really sure she asked me ... she told me about
it.”

Similar acquiescence to the direction of others also motivated
the actions of “Ilse,” a normocentrically motivated German
woman who kept a Jewish couple for four days.

Ilse was born in 1907, the daughter of a German Lutheran
minister. Her mother died when she was eight years old, and she
and her younger sister were then sent to a missionary school in
Basel, Switzerland. When Ilse was twenty-five years old she mar-
ried a Lutheran minister with whom she lived in a small German
town in a rented parsonage with six rooms and two attics. During
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the war, her husband served with the German military, and she
along with her three children were living in two rooms in the par-
sonage. Other renters in the parsonage included a relative and a
family with five children.

In the fall of 1944, the young minister of her district asked
her to take care of a Jewish couple who were being moved from
house to house:

There would be no food stamps for them. Because a
district school of the NSDAP [Nazional Sozialistische
Deutsche Arbeiter Partei—the official name of the Nazi
party] was in the town, and our parsonage was being
observed, I had some concerns. My husband was in the
service in Italy, and I was alone with the children. He had
been harassed before he became a soldier. When I told the
. minister of my concerns, he said, “Please keep them at least

( ) for a few days.” The large, deep cellar of our parsonage was
used as an air raid shelter. I wondered what the neighbors
would say when they came to the air raid shelter.

Ilse kept the family for four days, and then they left. Although
the help was brief, it was nonetheless highly risky. llse was Ger-
man, so she acted not against an external oppressor, as did rescu-
ers from other countries, but against her own national authorities.
Hence, the question of why she helped should be preceded by the
question of what made her reject those authorities.

Ilse speaks negatively of Nazis. When asked if she felt any simi-
larity to them, she said “not at all.” Asked about groups of people
toward whom she had strong positive or negative feelings, she re-
peated “Nazis—negative—rejection.” But in fact she supported
the Nazis in the beginning “because of their strong opposition to
the Communists.” What accounts for Ilse’s change?

Ilse based her fundamental evaluations on what was happen-
ing to her own reference group—her husband and her church.
“My husband,” she said, “suffered on account of the Nazis and I

@», Was there with him.” Her rejection of Communists was based on

" the same type of reason: “My husband suffered on account of the
Communists, too,” she said. Strongly embedded in her religious
community, the daughter and wife of Lutheran ministers, she per-
ceived the NSDAP as “persecuting the church.”

Alienation from the larger political system and rejection of
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havior assumed more of a voluntary and independent character.
Sometimes, norms were so strongly internalized that the behavior
appeared to be highly independent from any specific authority.
The normative “compass,” as it were, existed within the self, and
the obligation to act derived from this self-concept. Approxi-
mately a fifth (19 percent) of rescuers were aroused to action by
an internalized norm.

Such an internalized normocentric orientation characterized
a Danish rescuer who began his activities in this way:

In 1943, on the twenty-ninth of August, we heard that the
Nazis were going to make a razzia and put Danish Jews into
German concentration camps. Together with friends from
the police department, we organized a refugee organization
—it had no name. We ferried by taxi, and even by police
cars, down to the commercial fishing harbor and arranged
for people to go over to Sweden. The harbors were
controlled partly by the German Navy but also by the Coast
Police—a special department of the Danish police force.
We had to be rather careful to do our “shipment” from
places where controllers would not stop fishing boats and
where we knew German Navy patrol boats would not be
present. After a week’s time, we managed to get all people
of Jewish extraction out of the country—7,000 of them.

The rescuer did not await a request or approval from an iden-
tified authority, but rather independently, albeit in conjunction
with others, organized a ferrying group. Nonetheless, he believed
that Danish society approved the act and his participation
stemmed from a strong identification with the Danish community
and what he believed this community represented:

The basic morality in this little homogeneous country is
such that we have been told for generations to be nice to
your neighbor, be polite, and treat people well. It came
through during the war. You didn’t want anything to
happen to your neighbors or friends—so you fought for
them. Denmark is a very lawful society and has law-abiding
people. People would stop others from doing illegal things;
even during blackouts, there was no theft. When the Jewish
people came back to Denmark, they found all their
property intact; nothing was missing. The Germans didn’t
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take it, and their neighbors and friends took care of it.
They came back to find their apartments just as they had
left them. It was the only country in which this happened.

His animosity toward Germans was also rooted in this iden-
tity:

As a small nation, we always had pressure from Germans
who had tried to advance northward for more than one
thousand years. My grandfather and great-grandfather told
me that we must hate the Germans because someday they
would try to take over. We had an anti-German feeling—
not person to person but nation to nation.

Being Danish meant helping all one’s countrymen:

The main reason I did it was because I didn’t want
anybody to hurt my friends, my neighbors, my fellow
countrymen, without cause. It was based on good morals
and good traditions.

In general, normocentric motivations were more conducive
to group actions than to strictly individual undertakings. Although
such motivations could lead to extraordinary sacrifices, they were
usually less likely to result in close personal relationships with the
victims. For rescuers like “Dirk,” an internalized normocentrically
motivated Dutch rescuer, help was more often perceived as a mat-
ter of “duty” rather than sympathy or affection.

Dirk was born in 1911 to a wealthy Dutch Christian Reformed
family, the third oldest of ten children. He graduated from a tech-
nical school where he studied engineering. Before the war he
worked as a technical manager in a cotton printing plant and con-
tinued working there during the war. In 1936 he married an ele-
mentary school teacher with whom he had four children: a daugh-
ter born in 1937 and a son in 1938, and two additional children
born during the war, in 1940 and 1943. His family lived in a one-
story house consisting of five rooms with neither loft nor base-
ment. His wife’s parents came to live with them during the war.
Dirk joined the Dutch resistance, whose aims he described as *“to
sabotage any rule that the Germans issued that did not lead to
open revolt.”

In 1942, Dirk’s brother-in-law, Ger, eame to see him with a
rather unusual problem. Ger, a black market dealer, had been trad-
ing with a Jewish family:
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He said to me, “These people [the Jews] will be picked up
very soon if they stay where they are. I am afraid that they
will be put under pressure to tell with whom they dealt and
they will reveal my name. I want them to leave town.”

Dirk recalls thinking that it was a “weird request” inasmuch as
Ger showed no concern about the Jewish family but only himself.
Nonetheless, Dirk promised to do what he could and went to see
the Jewish family and said the following:

I am the brother-in-law of so and so. He wants you to get
lost. If you ask me, I think he’s damned right because if
you keep sitting here, they will pick you up and ship you
off to Westerbork and wherever the hell else they send you
to.

> Dirk had already seen how Jews were shipped in boxcars to
CJ Germany, allegedly “to work,” but as he said, “I knew if you packed
eighty people in small boxcars, it was not to work.” The couple,
however, was unconvinced, and he returned two more times re-
peating much the same thing on each visit. They finally agreed
to leave if Dirk would take their fourteen-year-old daughter; they
themselves would go to De Peel in search of shelter.
Dirk agreed and Sara, the daughter, came to stay with them.
Dirk warned the parents, however, that they were to “close their
mouths and say nothing.” When Dirk’s fourth child was born, how-
ever, the burden became too heavy, and he sought another place
for Sara with a Christian Reformed family. The family insisted,
however, that Sara’s parents were not to be informed where she
was, 50 as to avoid increasing the risk. If the parents learned of her
whereabouts, Sara would be returned immediately. On learning of
the new arrangement, however, Sara’s father became very upset,
went looking for her, and finally found her. The result was just as
Dirk expected: “ ... that was the end of it. We had her back right
away. They sent Sara back to us and we were back at square one.”

For a while everything was fine, but then disaster nearly oc-
N curred: '

It was Friday before Pentecost 1943. It was bedtime, seven
o’clock, and my wife and I were looking out the window for
our children to summon them inside. We saw a woman
coming. We couldn’t see too well because the street was
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It's not because I have an altruistic personality. It's because
I.am an obedient Christian. I know that is the reason why I
did it. I know it. The Lord wants you to do good work.
What good is it to say you love your neighbor if you don't
help them. There was never any question about it. The
Lord wanted us to rescue those people and we did it. We
could not let those people go to their doom.

Religious faith recurs repeatedly throughout his narrative; a
faith that not only relied on God as the source of behavioral norms
but also as the protector for those who obeyed them. That faith is
evident in the following episode.

The family engaged in nightly Bible readings. During the very
evening when Mrs. Roth arrived with the two girls, Dirk and his
wife interpreted the reading for the night as God’s message to
them:

We read from the Bible the story of Elisha. When the
Syrians were coming to take Elisha, his servant was very
afraid and said to Elisha, “My lord, how are we going to
survive? They are going to get you.” But Elisha said no, and
the Lord opened the boy’s eyes, and he saw all the Syrians
were dead. My wife said, “The Lord sickened his enemies
with blindness then and he will do so again.” I didn’t
believe her, but that’s what happened. Those girls—the
daughters of the local Nazi boss who escorted Mrs. Roth to
our house—were also “stricken with blindness.” They saw
nothing strange in what was happening and never

understood what was going on. I know the Lord protected
us.

In this view, God wants his servants to help the needy, and in
return he protects the just. Obedience to God offered protection
if one but stuccumbed to his will. “I gave it up to the Lord,” Dirk
said. “It was in God'’s hands.” As his father had taught him, “Trust
the Lord.”

Dirk had internalized the norms of his religion. “Love thy
neighbor” had become so well integrated into his sense of obliga-
tions that he was able to act independently in the absence of exter-
nal pressure, request, or even support from any group with the
exception of his family. He felt this obligation even though Sara’s
Parents violated the conditions of their agreement. Strongly em-
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moderate sense of independence, self-esteem, and social responsi-
bility that extended to others different from himself—appeared
to motivate and sustain him in his rescue activities.

A principled motivation, like a normative one, is rooted in
an indirect connection with the victim. The indirect connection,
however, does not come about through a social group with whom
the actor identifies but is rather mediated by a set of overarching
axioms, largely autonomously derived. People with this orienta-
tion interpreted the persecution of Jews as a violation of moral
precepts, and the main goal of their rescue behavior was to reaf-
firm and act on their principles. Even when their actions might
prove futile, individuals tended to believe that the principles were
kept alive as long as there were people who reaffirmed them by
their deeds. Somewhat more than a tenth (11 percent) of rescuers
were aroused to action by principles.

Rescuers, like most people, had multiple values, any one of
which might assume supremacy at a given moment. For some res-
cuers, however, certain values became central principles around
which they characteristically interpreted events and organized
their lives. For these people, their principles were fundamental
canons of belief whose violation was accompanied by strong moral
indignation. They felt compelled to act more out of a sense of
these principles than empathy for the victims.

These rescuers most frequently highlighted two kinds of
moral principles—the principle of justice (the right of innocent
people to be free from persecution) and the principle of care (the
obligation to help the needy). Those motivated by the principle of
justice tended to exhibit different emotional characteristics than
did those who were motivated by the principle of care. They usu-
ally had more impersonal relationships with those they assisted
and reserved strong emotions (anger and hate) for those who vio-
lated the principle of justice they held dear. Rescuers motivated
Primarily by care, on the other hand, usually focused on the sub.
jective states and reactions of the victims. Kindness toward the
victim was the dominant theme, while hate and indignation
toward the violators were more transitory. In some cases the res-
cuer was even ready to extend help to the enemy if he was in pain
or danger.

High independence from external opinions and evaluations
is the major characteristic of people who share this orientation.
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tive. If other people are involved, it is mostly for instrumental rea-
sons rather than for psychological support or guidance.

The capacity for such independent action has also been noted
in individuals characterized by internalized norms. But principles
differ in their origins from internalized norms. While internalized
norms can be traced directly back to particular authoritative social
groups, those who have a principled motivation appear to a great
extent to develop their principles on the basis of their own intel-
lectual and moral efforts. Normocentrically motivated persons re-
fer repeatedly to certain groups or categories of people who es-
pouse the same norms: religious groups, professional groups,
friends, or family. Such references are rarely made by people with
a principled motivation. To the extent that relationships are men-
tioned, they are presented as deliberately chosen on the basis of
support for the principles to which the subject was previously com-
mitted. Adherence to the principles appears to play the primary
role in determining the association. Among normocentrically ori-
ented persons, it is the other way around—the reference group
with which one is associated appears to be the source of values. As
one representative of rescuers who had a principled motivation,
we offer “Suzanne,” who emphasizes principles of justice.

Suzanne was born in 1909 in Paris to a moderately religious
Protestant Calvinist family. Her father was an engineer, her
mother a housewife. She had one brother twelve years older than
herself. Suzanne completed a university degree in mathematics in
1933. She never married. After her mother’s death and her broth-
er's departure from home, she lived with her father in a rented
three-room apartment. She worked as a secondary school mathe-
matics teacher in a small town, continuing to work at the same
post after the war broke out.

... when Marshal Pétain came to power, it was evident that
a dictatorship had begun. I knew that one of the first
measures would be an indictment against the Jews. I did
not react to the first indictment, but when the second
statute was published [Xavier Vallat, commissariat general
for Jewish Affairs in Vichy, in La Dépéche de Toulouse in May
1941), I decided to get involved. I wrote a letter to the
three rabbis in my region, and as I remember what I wrote,
it said:

Sirs:

I am very upset that in my country, in the twentieth
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matter. Three days later a delegation of students informed
me that they too wanted to help. I then organized a
corresponding agency between the incarcerated youngsters
and my students. Unfortunately that activity did not last
too long. All the Jews who were in the French camps were
taken to Germany. They disappeared.

Suzanne spent little time, however, mourning failures. She
was already busy assisting people detained at a “camp for foreign
workers” at Chateauneuf-les-Bains. Again, she took the initiative,
writing to the committee in charge to put her in touch with any
families who might need help. She was referred to a Jewish family
from Rotterdam who apprised her of the situation:

The daughter of this family informed me by letter that all
the men in the camp had been deported to Germany, and
that now it would be the women’s turn. In order to help
the women, I wrote to the Cantal Prefecture asking them to
furnish me with a list of all the Help Wanted personnel for
domestic work, agricultural work, and so on. The only
requirement for being placed was to give a local address,
which was not hard for me to get. I then proceeded to
place as many people as I could.

Nothing appeared too hard for Suzanne to do. In November
1942 she was asked by one R. V,, who was in charge of the Cler-
mont-Ferrand consistory, to accept the responsibility of saving as
many children as possible. She was able to place many of them,
but wasted little energy describing how she managed to accom-
plish this complex task:

I placed the girls fourteen years and over in my school, the
boys in the boys’ school. The ones who were not able to
keep up with the program were put on farms to tend the
livestock. The smallest children were placed in boarding
school. The parents of most of these children were arrested
and taken to concentration camps in Germany.

Suzanne's actions were apparently not responses to direct
contact with brutality or suffering; she describes no experiences
in which she witnessed mistreatment of Jews or any other people.
Her narrative does not center on the psychological states of the
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contrary. I wanted to counterbalance that as much as I
could.

But nowhere else does she refer again to religion—nor does she
make any single spontaneous comment about God.

The characteristics of the interview cannot comfortably be
categorized as those of either empathic or normocentric motiva-
tion. A central comment that suggests that the motivation here was
principled in character emerges from a conversation she reports
between herself and her mother:

My mother said, “I don’t think you have the right to do
this. Your responsibility is for the safety of your own
children.” I said to her that it was more important for our
children to have parents who have done what they felt they
had to do, even if it costs us our lives. It will be better for
them—even if we don’t make it. They will know we did
what we felt we had to do. This is better than if we think
first of our own safety.

What, we may ask, could be more important for children than
the lives of their parents? What appears to be at stake here is some
fundamental principle—difficult to articulate but nonetheless
worth dying for and important enough to leave as a heritage for
one’s children.

This principle, best described as an ethic of care, is a dominat-
ing sense of obligation to help all people out of a spirit of generos-
ity and concern for their welfare. While focus on others’ needs is
also characteristic of an empathic motivation, the ethic of care is
more inclusive. An empathic motivation focuses on specific indi-
viduals whose needs assume paramount importance over others.
While the ethic of care also emerges out of concrete situations
and involvement with others, it is best captured by what Gilligan
describes as a concern with minimizing overall harm to all to as
large an extent as possible.! The interests of individuals may be
subordinated to the greater good, as demonstrated in the follow-

) ing incident, when Louisa put her son at risk out of the greater

concern for all in her charge:

We saw a big car in front and knew it was the Germans, It
was a big official Ford. Everyone ran out the back door and
into the tunnel and disappeared with my husband. But our
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RAOUL WALLENBERG: A LEGEND OF HEROISM

Could one individual actually have made a difference and rescued thousands of people from certain death at the hands
of the Nazis? The answer is “yes.” That individual's name is Raoul Wallenbersg.

Who was he? Where did he come from? How did he do it? What happened to him? These are the
usual questions asked by anyone who has ever heard the unusual story of the “lost hero,” Raoul
Wallenberg, who saved tens of thousands of Jews in Hungary in 1944,

Raoul Wallenberg was the son of a Swedish naval officer. He attended the finest military schools
and even studied architecture in the United States, at the University of Michigan. After working in
South Africa and in Israel, Raoul returned to Sweden, where he became more and more concerned
about the plight of the Jews in Europe. Established as a successful businessman in Sweden, a neutral
country during the war, Wallenberg was offered the opportunity of helping the Hungarian Jews and
he readily accepted the challenge.

The year 1944 was a turning point for the Jews in Hungary. The Nazi government demanded the
Hungarian government turn over for deportation the remaining 800,000 Jews living in Hungary.
Despite the efforts of the puppet government in Hungary led by Admiral Nicolas Horthy, 435,000
Jews from the provinces were sent to their deaths at Auschwitz. In the meantime, Adolf Eichmann
set in motion plans to deport the remaining 230,000 Jews living in Budapest, the capital city of
Hungary.

Into this arena of death came Raoul Wallenberg, named special envoy with diplomatic protection.
Armed with little more than sheer determination and fortified with courage, Wallenberg set up his
own headquarters at the Swedish Embassy and created special passports with the Swedish seal,
granting immunity to those who held them. Although these passports had no real validity, they
looked authentic enough to the German and Hungarian officials, whose attention was diverted to the
German losses in the war and who were worried about postwar reprisals. Volunteer Jews worked
relentlessly around the clock producing more and more of these counterfeit passports. In addition to
distributing as many passports as possible, Wallenberg established shelters and “safe houses” where
Jews could live under Swedish protection.
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The successful efforts to rescue the Jews of Hungary and resist Nazi domination made Adolf
Eichmann even more determined to destroy the remaining Jews in Budapest. He established the
Arrow Cross Government and replaced Admiral Horthy with Ferenc Szalasi. With the Arrow Cross
in power, the documents Wallenberg distributed-were not recognized. Jews began disappearing and a
new reign of terror began in force. Wallenberg intervened by appealing to the wife of the Minister of
Foreign Aftairs, threatening to expose her Jewish heritage and reminding her that German defeat
was imminent. Once more, the almost 20,000 Jews holding documents found protection. However,
more than 200,000 Jews were still without papers and Eichmann decided it was time to round up
these remaining Jews for a death march.

In freezing rain, 27,000 people were marched from Budapest to trains bound for death camps. They
marched 20-25 miles a day. In the midst of this horror, Wallenberg appeared at the side of the Jews,
riding up and down, distributing food, medicine, and clothing, and filling in blank passports for
people whose release he later demanded. In this manner alone, he saved an additional 2,000 men,
women, and children.

In December 1944, the Russians entered Hungary. But Wallenberg was nowhere to be found—he
had disappeared into the night. Survivors searched for him, wishing to communicate their gratitude,
but to no avail. Rumor placed him in Russia and there were reports that he was being held as an ally
of the Germans. Wallenberg’s fate has never been verified, but in 1957, a Russian report said that he
died in prison there in 1947. To this day, rumors circulate that he is alive, imprisoned somewhere in
Russia.

At the end of the war, over 144,000 Jews had survived in Budapest. While half of Hungary’s Jews
had been killed, those who survived owe their lives, in large measure, to the efforts of one man—
Raoul Wallenberg. ‘

Reaching Beyond

1. What dangers did Wallenberg encounter in his work to rescue the Jews of Hungary? Be
specific.

’

If Wallenberg were discovered alive today, what do you think he would say about his
incredible mission in Hungary and his accomplishments?

S

3. How would you respond to the question “But what can only one person do?”

4. If you would like to learn more about Raoul Wallenberg and his work to rescue the Jews, read
Elenore Lester’s Wallenberg: The Man in the Iron Web (Prentice-Hall, 1982) or John
Bierman’s Righteous Gentile: The Story of Raoul Wallenberg, Missing Hero of the Holocaust
(Viking, 1981).
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IR THOSE WHO DARED: RESCUERS AND RESCUED

SEMPO SUGIHARA,
WHO DARED TO SAVE LIVES

Mordecai Paldiel, Ph.D.
Director, Department for the Riyhteous
Yad Vashem, Jerusalem

n recent years, a full half century after World War I, a growing number of people in Japan have

become interested in, indeed almost hypnotized by, the story of Sempo Sugihara, the only

Japanese to be honored with Yad Vashem title “Righteous Among the Nations.” Who was he
and why this sudden delayed interest in him by the men and women of his own country?

A diplomat by profession, Sugihara was assigned by his Foreign Ministry in the fall of 1939
to open a Japanese consulate (office) in Kaunas, the then capital of independent Lithuania. Upon
arrival at his new post, Sugihara learned the true purpose of his placement in that distant city; to
report on German troop movements across the border, in anticipation of an expected German
invasion of the Soviet Union.

Knowing the approximate invasion date would help military planning in Japan and allow
troops to be shuffled to areas considered favorable by the military, especially in the southern Pacific
region, which was Japan's main sphere of interest.

One year later, in summer 1940, Sugihara and all other foreign representatives in Kaunas
were ordered to close their legations (offices) on orders of the new Soviet masters who had taken
control of the country in the summer of that year. Obeying these instructions, Sugihara left Kaunas
for Germany on the August 31 deadline and was reassigned, first to the Japanese legation in
Koenigsberg, then to Romania, where he remained for the duration of the war. But before he left
Kaunas, an unexpected incident changed the lives of several thousand stranded Jews and strongly
affected Sugihara's self-assessment as a good-will messenger.

It happened one morning in the early part of August 1940. As he was busy packing and
winding up operations in Kaunas, Sugihara was surprised by an unexpected commotion outside the
Japanese legation. He sent his Polish-speaking secretary to find out what the people outside wanted.
He returned with the following message, orally presented to him: "We are Jews. We have lived in
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Poland, but we will be killed if we are caught by Nazi Germany. However, we don't have any visas
[travel permits] to escape. We want you to issue Japanese visas.”

Until that moment, Sugihara had been unaware of the dangerous position of the Jews in the
unfolding European conflict and did not pay much attention to the frenzied antisemitism which
gripped Germany, the country allied to his. His interest was limited to the conduct of the war and
his concern that Japan gain the most advantage from this new global contest as it had done during
the First World War. Yet a human cord awakened in him at this confrontation with these helpless
people. Something deep inside him told him he could not dismiss their plea out of hand. To get a
clearer picture of their demands, he agreed to meet a delegation. As he described it later, he was
moved by the pleas of these people who, with tears in their eyes, begged for Japanese transit visas
in order to be able to proceed to other destinations via Japan. Most hoped eventually to reach Latin
American countries, the United States (Japan was then not yet at war), and perhaps the Promised
Land of Israel.

As later told by Dr. Zerach Warhaftig, who eventually served as a Minister in the Israeli
government, seeing the Japanese consul-general was an important and fateful event for thousands
of Jews. Many were rabbinical students who had fled Poland during the German invasion of Sep-
tember 1939 and were now stranded in Lithuania. Uncomfortably boxed in between two super-
powers bracing their armies for an eventual confrontation with each other, Lithuania seemed at best
only a brief asylum for these people. They were concerned that the host country would soon be
overrun in a war between Germany and Russia. The country’s independence was at best uncertain
and by the summer of 1940 had come under the full sway of the Soviets. The Germans, most
suspected, had designs on that Baltic country, and the rise of pro-German and antisemitic senti-
ments among large segments of the population was not a good sign for the Jewish community. It
was high time to look for a way out before the storm broke.

Quite by chance, two rabbinical students from Holland, who had come to Poland to com-
plete their studies and were now stranded in Lithuania, learned during a visit to the Dutch consu-
late, that no visa was required for entry to Curagao, one of the Dutch-controlled Caribbean islands.
They were told that the Dutch island governor had the authority to decide when a person landed
whether to allow the person to stay on or not. In other words, an individual could seek asylum on
that distant island, without having an entry visa beforehand; an unheard-of privilege in those days,
since a decision on a person's stay would be decided ex post facto—after the person's arrival. More-
over, the Dutch consul in Kaunas was prepared to confirm this procedure by writing it in the form
of an official statement with the Dutch seal added, which could serve as a substitute visa.

When Warhaftig and his friends (ever on the lookout for exit loopholes) learned of this
opportunity, they decided to study it further by exploring the possibility of getting transit visas
through countries lying along the route to that faraway island no one knew much about. German
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control of most of Europe in August 1940 ruled out any travel in that direction. The only possible

way was through the Soviet Union by heading either south to Turkey or eastward toward Japan and
China.

The Soviet authorities in Lithuania, however, declined to grant transit visas through their
territory unless the refugees could produce additional visas for countries bordering the USSR. This
added Soviet condition and another glance at the map led Warhaftig and his friends to the Japanese
consulate. They gambled on being able to sway the Japanese consul general to grant them a Japa-
nese transit visa, as a means of getting a similar Soviet one- thanks to which they would be able to
get away from Lithuania.

As Warhaftig matter-of-factly relates, he spread out a map and told the surprised Sugihara:
"You see, we have a visa to Curagao.... We must reach Curagao via Japan and sail on a Japanese boat
... Give us a transit visa to travel through Japan.”

The career diplomat Sugihara was frankly upset by this highly irregular request, but a hid-
den humanitarian streak in his soul mysteriously drew him to these defenseless people. At the end
of the meeting, he asked them to return in a few days to give him time to check the matter with his
superiors in Tokyo. Leaving, Warhaftig had no idea whether Curacao scheme would pay off.

Sugihara immediately set to work. A brief check with the local Soviet authorities confirmed
what Warhaftig said about the additional transit visa requirement for travel through Soviet terri-
tory. Sugihara then cabled Tokyo a brief message: "Is it all right to issue visas to Jews?" After receiv-
ing a negative response, he sent another cable but received no answer. When a third cable remained
unanswered, Sugihara decided to wait no longer. There were only a few days left until his forced
departure from Kaunas, and Sugihara felt he had to act quickly if he were to be of help to the
stranded refugees.

Recalling these dramatic August days years later, Sdgihara reveals something of the
extremely painful sleepless nights which tormented his mind:

I really had a hard time, being unable to sleep for two nights. | thought
as follows: | can issue transit visas... by virtue of my authority as con-
sul. | cannot allow these people to die, people who have come to me
for help with death staring them in the eyes. W hatever punishment
may be imposed upon me (for disobeying government instructions),
] know | should follow my conscience.

Sugihara then decided to act:
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Approximately on August 10th, [ decided there was no further point
to continue negotiating with Tokyo. The following day I began, on
my own accord and with full responsibility on my part, to issue Japa-
nese transit visas to the refugees without regard whether so-and-so
had the necessary documents or not.

When the Japanese Foreign Ministry learned that Sugihara had not followed orders, they
cabled him new instructions to stop issuing visas, “but | fully disregarded these cables,” Sugihara
proudly recalls, adding that he was acting out of purely humanitarian considerations. “I had no
doubt that one day | would be fired from my work in the Foreign Ministry .... I continued to issue
Japanese transit visas to Polish(Jewish) refugees until | left Kaunas on August 31st.”

Sugihara estimates he issued some 3,500 transit visas(Warhaftig believes it was closer to the
1,600 mark). In order to achieve this (with time running out), he worked without letup for 12
straight days and even enlisted the help of several rabbinical students to put the Japanese seal on
many passports and documents. According to one source, Sugihara even issued visas from the com-
partment of the train which was about to take him out of the country.

Those who accepted Sugihara'’s aid were spared the savage destruction of the Holocaust
which came upon Lithuania like a-thunderstorm in June 1941, with the German invasion of Russia.
Curiously, none of them ever reached Curagao. After a brief stay in Japan, most were able to con-
tinue to Shanghai and then to the United States, Canada, and Palestine. !

Two year’s after the war's end, Sugihara returned to Tokyo, to be handled a dismissal notice
by the new Minister of Foreign Affairs. Foreign Ministry officials referred to Sugihara's “neglect of
instructions” in the Jewish refugees affairs' seven years previously as the underlying reason for his
dismissal. The armchair officials in Tokyo, still at their jobs in spite of Japan's defeat, had not forgot-
ten, nor forgiven.

After his dismissal, Sugihara found odd jobs. Moving from job to job, he managed to eke
out a living to support his family. For a time, he worked as a purchasing agent for the Untied States
Army; then, as a translator for the Japanese Broadcasting Authority and for private companies. In
1961, he established himself in Moscow as a sales representative for a Japanese exporting firm. As
the years wore on, the story of his courageous war-time deed gained wider audiences, but mostly
outside his own country.

In 1985, while he was bedridden, his wife represented him in a ceremony hosted by the
Israeli ambassador in Tokyo and widely reported in the Japanese press in which he was awarded
Yad Vashem's Righteous medal and a certificate of honor bearing his name. Several months latter, a
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tree in Sugihara's name was added to those in the Garden of the Righteous at Yad Vashem, Jerusa-
lem. He died peacefully that same year.

More recently, a memorial bearing Sugihara's name was erected in his home town Yaotsu,
on a cliff renamed "Hill of Humanity." In Israel, the Jewish National Fund named a forest after him
near Bet Shemesh. A growing number of Japanese have taken a belated interest in the man. Books
and articles have appeared hailing the sole Japanese humanitarian honored by lsrael; and educators,
using Sugihara’s example, are now pondering the difficult question of a civil servant's disobedience
to his government when its action run counter to human rules of conduct and morality. It seems that
Sugihara's story has touched a sensitive chord in a country where society's rules and norms(not the
individual's) are still considered the final authority in questions of moral conduct. Time will tell
what effect this man will have on his country. In the meantime, his popularity is on the rise in
Japan. ?

ENDNOTES

* Ina 1965 meeting between the former Dutch governor of Curagao and Minister Warhaftig,
the governor provided an interesting, if somewhat chilling insight of the insensitivity's of
Western leaders to the plight of the Jews. To Warhaftig's inquiry whether he would have
allowed the refugees to remain on the island, the former governor replied: “Not at all! |
would have expelled the boat out to the sea as the U.S.A. and Cuba did to the ship St.
Louis.”

? File 2861, Yad Vashem, Jerusalem; Department for the Righteous




perhaps two.” “Thank you,” again just the voice—the little man could
not have been much taller than the railings—thanking me, in heaven‘s
name, for two miserable days of grace. I loathed myself utterly as I
went back to the house to fetch the cellar key.26

CONNECTIONS

Is there a difference between rescuing someone you know and saving a
stranger? Is there a difference between refusing to rescue someone voy
know and refusing to save a stranger?

How did Christabel Bielenberg define her “universe of obligation”? What
were the consequences of that definition? How did they contribute to her
feeling that “I loathed myself utterly?” What other options did she have?
How were they different from the choices she could have made earlier?

READING 8

Goodness, like evil, often

begins in small steps. Choosing to Rescue

Qeroes evolve; they aren’t

om. n Germany, the government imprisoned anyone caught sheltering a Jew.

In Poland, the penalty was death. Yet, about 2 percent of the Polish
Christian population chose to hide Jews. They did so in a nation with a
long history of antisemitism. After the war, sociologist Nechama Tec inter-
viewed a number of the rescuers. One factory worker told her sadly that
she had done very little during the war. She had saved only one Jew and
she had rescued that person only by chance. As her story unfolded, Tec dis-
covered that Stefa Dworek had gone to incredible lengths to save a
stranger.

It all began in the summer of 1942, when Stefa’s husband, Jerezy,
brought home a young Jewish woman named Irena. A policeman involved
in the Polish underground had asked him to hide her for a few days. The
woman looked too “Jewish” to pass for a Christian. So the couple decided
to keep her concealed in the one-room apartment they shared with their
infant child. To shield her from unexpected visitors, the Dworeks pushed a
freestanding wardrobe a few inches from the wall. The space between the
wall and the wardrobe became the woman's hiding place.

A “few days” stretched to a week and the week, in turn, became a
month and still the unexpected guest remained. The policeman was unable
to find another hiding place for her. After several months, Jerezy Dworek
demanded that Irena leave. His wife Stefa, however, insisted that the
_ woman stay. The quarrel ended with Jerezy stomping out of the apartment
( ) and vowing to denounce both Irena and his wife. What did Stefa do?

380 Facing History and Ourselves
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[ called Laminski [the policeman]. .. [and] he went to talk to my
phusband. He told him, “Here is my pistol; if you will denounce them
you will not live more than five minutes longer. The first bullet will go
into your head.” After that my husband stopped coming. . . - This
ended my marriage. But Ryszard Laminski continued to come, helping
us, warning us about danger. He never abandoned us.

Was Stefa aware of the danger to herself and her baby?

Sure I knew. Everybody knew what could happen to someone who
keptJews. ... Sometimes when it got dangerous, Irena herself would
say, “lam such a burden to you, I will leave.” But I said, “Listen, until
now you were here and we succeeded, so maybe now all will succeed.
How can you give yourself up?” I knew that I could not let her go. The
longer she was there the closer we became.?”

Then in 1944, the people of Warsaw rebelled against the Germans. As
the fighting spread, it became too dangerous to stay in the apartment. So
[rena bandaged her face and Stefa introduced her to neighbors as a cousin
who had just arrived in the city. When the Germans finally put down the
uprising, a new threat developed. Irena later described it to a commission:

Before the end of the war there was a tragic moment. ... We learned

that the Germans were about to evacuate all civilians. My appearance on

| the streets even with my bandaged face could end tragically. Stefa
decided to take a bold step which1 will remember as long as I live. She
gave me her baby to protect me. [The Germans did not evacuate mothers
with young children.] As she was leaving me with her child, she told me
that the child would save me and that after the war I would give him
back to her. But in case of her death she was convinced that I would take
good care of him. . ... Eventually we both stayed.28

What motivated Stefa Dworek? “T knew I could not let her go. What
could I do? Even a dog you get used to and especially to a fine person like
she was. I could not act any other way. . .. I would have helped anyone. It
did not matter who she was. After all I did not know her at first, but I helped

and could not send her away. I always try to help as best as I can.”"29

CONNECTIONS

How does the dictionary define the word altruism? What does the word
mean to you? Was Stefa Dworek altruistic?

In his study of rescuers, Ervin Staub states, “Goodness, like evil, often
begins in small steps. Heroes evolve; they aren’t born. Very often the res-
cuers make only a small commitment at the start—to hide someone for a
day or two. But once they had taken that step, they began to see themselves
differently, as someone who helps. What starts as mere willingness
("_\. becomes intense involvement.”30 Write a working definition of the word

. hero. Was Stefa Dworek a hero?
Bystanders and Rescuers 381
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