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Rationale:

Throughout Jewish History, the Jewish people have been plagued
by tragedy. In earlier times, Jews were slaves, strangers, and then
persecuted. In the Middle Ages, Jews had no rights, and were at the
mercy of the ruling governments. In the modern era, the Shoah was a
tragic period in the history of the Jewish people. What began in 1933
with derogatory statements, grew to discriminating laws, and finally, to
the Final Solution - the plan to annihilate all Jews from the earth,
beginning in Europe. This last act was carried out between 1939-1945
under the leadership of Adolf Hitler. In the end, approximately six
million Jews were murdered.

One can teach the Shoah, or the Holocaust, through a variety of
perspectives. The Utilitarian approach emphasizes the “If we do not
remember the past, we are condemned to repeat it” moral. The moral
and ethical approach encourages the exploration of situations within the
Shoah and juxtaposing them to one’s own values in order to discuss
what their reaction would be. The artistic approach presents various
works of art (poetry, graphic arts, photography, etc) to the learner in
order to capture the feeling of the Shoah from the eyes and ears of a
persecuted Jew. The Geo-Political approach allows for people to discuss
the facts regarding the war, and how the nations of the world reacted to

it. This allows for the investigation of historical data through primary



documents. Lastly, the theological approach takes the tragic event of the
Shoah in o;der to discern possible answers to the overriding questions
regarding God, evil, and the nature of humanity.

The theological approach allows Jews to explore their own personal
questions about God and evil through researching philosophers’ views,
through various avenues such as testimonies of Shoah survivors and
primary documents from WWII. Jews today are constantly experiencing
pain and suffering, not as a people, but as people. As people, we are
confronted with tragedies, questions arise and the quest to search for
answers commences. During and after the Shoah, Jews asked
theological questions. For example: “Was God present in the Shoah?”
“How does evil exist in the world if God also exists?” “How can people
keep their faith in God and religion during a time of tragedy” and “(What
is) Yetzer HaTov and Yetzer HaRah and how can these terms help to
explain issues within the Shoah?”

In today’s world, there are many places that offer quick and easy
answers for tough and difficult questions. Unfortunately, Jews can be
easily swayed towards these dangerous and spiritually unfulfilling
institutions. By taking these “normal” questions that so many Jews
have, and by creating safe environments for discussion and learning,
more Jews would become learned Jews who would not easily fall prey to

such dangerous institutions. These Jews would have the educational



foundation upon which to rely on when faced with intense questions.
Moreover, these Jews would enhance our communities and strengthen
our population.

Questioning of God and “evil verses good” are important
components of each individual’s search of and for Jewish identity. As
adolescents look to discover who they are and what they believe, it is
crucial for Jewish education to provide them with a safe environment in
which they will learn about theology and philosophy. This can be done
in the context of the most recent historical tragedy that affected the Jews
as a people, the Shoah. Thus, a post-confirmation class would be well
suited for this exploration. These students are just entering high
schools, a new developmental phase, and are cognitively ready to engage

in such an investigation.



Notes to the Teacher:

In today’s world, one finds an extraordinary amount of people
searching for their identity and spirituality. Many of these people are
actually seeking out answers to intense questions about life and death,
good and evil, and the individual and the community. These questions,
while normal to ponder, are not easy to answer. Many people are offered
quick and easy solutions to questions that do not have just one answer.
Thus, people may find themselves becoming engaged by dangerous
institutions that offer the quick and easy answer, or they may find
themselves continuously seeking out the answers but getting frustrated
along the way.

This curriculum is centered on the Shoah, but it is meant to
provide a background and foundation for students to use in order to seek
the answers to their intense questions. This curriculum aims to help
young people address their concerns through the use of Jewish history,
philosophy, and theology.

By focusing on the chosen questions that each unit is centered
around, this curriculum allows you to teach the Shoah while talking to
your students about how they think decisions should be made. By
focusing on the Shoah, this curriculum allows you to enter into
discussions with your students about larger issues like responsibility,

good and evil inclinations, obligations, and respect.



This curriculum offers you a large resource bibliography, in
addition to the textual excerpts attached to the units. If possible, a class
library with a few of the following additional texts would benefit the class:

Sachar’s The Course of Modern Jewish History, Facing History and

Qurselves: The Jews of Poland, Friedlander’s Qut of the Whirlwind,

Weisel’s Night, and Browning’s Ordinary Men. I would also recommend

that you place copies of books the students have studied in the past,
since the students will be familiar with them and will be able to better
locate information. Students should be encouraged to read these books,
to reflect on these books, and to write about them in their personal
journals.

In order to create the best lessons possible, I recommend that you
read and utilize as many resources as possible. This will only serve to
make you a more knowledgeable teacher and perhaps make your class
more interesting. In addition to books, there are also several films and
computer web sites dedicated to the study of the Shoah. Lastly, there
are also your local resources. Check with synagogues and Federations to
see if there are any survivors in the area willing to speak to your class.
Perhaps there are retired military people who liberated the camps, or
Jews who have some firsthand account of what happened in Eastern

Europe during WWII. These speakers will prove to be invaluable to your



class; your students will learn more from their firsthand accounts than
from a textbook. Moreover, if you are lucky enough to locate a speaker,
please asklto record their presentation for future use. Unfortunately,
these people are slowly getting older and will not be around to speak to
many more future classes. Recording their history is important.

Recording any type of personal account is important. That is why I
recommend students keep a journal. This journal should be utilized in
the classroom as a way to synthesize the material learned in class with
the reflections of the students. These entries can then be used (with the
student’s permission) to begin a lesson or to end one. They can also be
used as a way to introduce a discussion on a specific issue or topic. In
any case, these journals should be utilized throughout the lessons, and
will serve to be an integral part of the educational process.

I hope that this curriculum will spark conversation and learning in
your classroom. The lessons can draw on our people’s history in
addition to our students’ experiences. The combination of the two can
provide for a powerful learning experience. Good luck! You're going to

do a great job.



Organization:

This curriculum consists of S units. Each unit focuses on a
specific over-riding question pertaining to life and death, good and evil,
or individual verses communal responsibility. Each unit begins with an
Introductory Statement for the teacher, explaining what the purpose of
the unit is. A listing of resources may then be given, in addition to the
goals and objectives. Following the objectives, a listing of suggested
activities are provided to the teacher. In cases of activities involving
supplemental material, the material can be located at the end of each
unit as well as a “Guide to Resources” for each unit. These activities are
not by any means mandatory; they are simply provided to the teacher as
a way to creatively teach a part of the unit. Please note that a
combination of these activities is needed to fulfill the goals of that unit.
Therefore, the teacher should use their expertise and knowledge in
selecting the combination in order to most effectively teach the unit. I
believe that by allowing this freedom to the teacher, the curriculum guide
becomes just that: a guide to the teacher. It is not a set of lesson plans
for the teacher to regurgitate to the class.

An excellent wrap up activity for each unit could be the use of the
student’s journals. This would provide students with a time for
reflection, the teacher with a way to understand his/her students outside

of class discussion and the class with another method of learning.



Time:

The length of each unit is left up to the discretion of the teacher. 1
suggest three meetings could be the average length of a unit. An actual
unit could begin with an introductory activity or text excerpt, text or film
study, and one-three smaller activities. Another unit may consist of a
study of various philosophies, and then a class discussion based on
comparing/contrasting students’ personal views with that of the
philosophers. Should there be a speaker or a visit to a Jewish museum,
the presentation could take the place of one of the three meetings as a
set induction or as the follow up to a text excerpt study.



Unit One: The Shoah

Key Concepts:
Holocaust/Shoah

Nazi Party

Adolph Hitler

Mein Kampf
Propaganda

Nuremberg Laws

Dates: 1933, 1939-1945
Kristalnacht

Warsaw Ghetto
Extermination Camps
Dehumanization
Auschwitz-Birkenau

Dr Joseph Mengele and Adolph Eichmann
Poland, Germany

Unit Two: Where is God in Tragedy?

Key Concepts:

Philosophical perspectives on God

God's absence in the Shoah

God's presence in the Shoah

Keeping faith in tragic times

Faith in a secular world (Fackenheim)

Our experiences with God in times of trouble

Unit Three: Free Will and Responsibility

Key Concepts:

The concept of human beings after the Shoah
Yetzer haTov

Yetzer haRah

Susceptibility: From "regular people" to Nazis
Memorable Moment: The Wave

Individual Responsibility

Collective Responsibility

Memorable Moment: Ordinary People, by Browning




Unit Four: Resistance

Key Concepts:

Ways of resistance: silence, passive, and active
Righteous Gentiles

Standing up for what you believe

Unit Five: Back at Home Today

A synthesis of what has been learned with what faces us today.




Resources

Unit One: ,
Books:

Browning, Christopher. Ordinary Men: Reserve Police Battalion 101 and
the Final Solution in Poland. HarperCollins Publishing: USA, 1992.

Sachar, Howard. The Course of Modern Jewish History.

Videos:

Heil Hitler: Confessions of a Hitler Youth, Ambrose Video publishing
(approximately 30 minutes). An in depth interview with a high-ranking
member of the Hitler Youth. He discusses the way peer pressure and
propaganda encouraged him and millions of other German children to
participate in the "war effort.”

Schindler's List, MCA/Universal Home Video (approximately 187
minutes). Academy award winning film by Stephen Spielberg presents
the story of Oskar Schindler, a war profiteer who saved the lives of over
1,100 Jews in Poland during the Holocaust.

Survivors of the Holocaust, The Survivors of the Shoah Visual History
Foundation (approximately 60 minutes). Produced by Stephen Spielberg,
the stories of survivors are placed in historical context through historical
films, photographs, and artifacts.

The Wave. (approximately 2 hours) A video of a class "project” in
California in the 1970s. This video gives a “real life” example of how one
can become attracted to a violent and threatening group, and how others
may or may not resist the group.

Witness to the Holocaust, Cinema Guild (7 parts approximately 20
minutes per segment). Holocaust survivors narrate documentary footage
and photographs. The first segment details the rise of the Nazis and the
beginnings of WWII.




Unit Two: -
Books:

Berkovits, Eliezer. Faith After the Holocaust. Ktav Publishing House:
New York, 1973.

Jonas, Hans. The Journal of Religion. "The Concept of God after
Auschwitz: A Jewish Voice" University of Chicago Press: Volume 67:1,
1987.

Tanakh (recomme}lded: Fox translation or JPS translation)

Weisel, Elie. Night. Bantam Books: USA, 1960.

Unit Three:
Books:

Bialik, H.N. and Ravnitzky, Y.H., ed The Book of Legends. Schocken
Books: New York, 1992.

CCAR: Gates of Repentance. CCAR: New York, 1978.

Hoffman, Lawrence. Gates of Understanding 2. CCAR: New York, 1984.

Tanakh (recommended: Fox translation or JPS translation)

Videos:

The Hangman, CRM (approximately 12 minutes). A poem written by
Maurice Ogden and narrated by Herschel Bernadi provides the script for
this animated film. A parable about a town where all of the people are
being hanged, one by one, by a mysterious stranger who erects a gallows
in the center of the town. The remaining townspeople find a rationale for
each hanging, until the hangman comes for the last survivor, who finds
no one left to speak up for him.




Unit Four:
Books:

Fogelman, Eva. Conscience and Courage. Anchor Books: USA, 1994.

Rittner, Carol and Myers, Sondra, ed. The Courage to Care: Rescuers of
Jews During the Holocaust. New York University Press: USA, 1986.

Rotem, Simha. Memoirs of a Warsaw Ghetto Fighter: The Past Within
Me. Yale University Press: USA, 1994.

Schindler, Emilie. Where Light and Shadow Meet. W.W. Norton: New
York, 1996.

Tec, Nechama. When Light Pierced the Darkness: Christian Rescue of
Jews in Nazi Occupied Poland. Oxford University Press: England, 1986.

Videos:

Courage to Care, Anti-Defamation League of Bnai Brith (approximately
30 minutes). A profile of individuals who helped save the Jews in
France, the Netherlands, and Poland.

Elements of Time: Portraits, Facing History and Ourselves (times vary).
Jan Karski, who worked as a courier for the Polish underground during
the war. Helen K. relates her experiences in the Warsaw Ghetto
uprisings. ’

Unit Five:
Videos:

Billings, MT: Not in Qur Town, We Do the Work (approximately 25
minutes). In 1993, the people of Billings responded to anti-Semitic hate
crimes by placing menorahs in their windows to show support for the
targeted Jewish population. As other groups were also singled out, the
community put together a broad coalition to show neo-Nazi groups that
hate would not be tolerated in their town.




Plays:

I Never Saw Another Butterfly
The Diary of Anne Frank

Art:
Samuel Bak Poster Set. Facing History, Facing Ourselves. Reproductions
of six paintings by a survivor of the Vilna Ghetto.
Museums:
Yad V'Shem, Israei

The Washington DC Holocaust Museum, Washington DC
The Museum of Tolerance, Los Angeles




Unit One: The Shoah

Introductory Statement:

This unit is not meant to be the only Holocaust education for the
students. Since the students are in their Junior and Senior years of
High School, it should be assumed that they have already had some sort
of class on the Holocaust. This unit is simply a review of that material in
order to get into more depth about the over-riding questions about the
Shoah. The resource provided should prove to be easy reading and quite
informative to the teacher.

Resources:
Sachar, Howard. The Course of Modern Jewish History. Pages 504-556

International Encyclopedia of the Social Sciences. Volume 3. The
Macmillan Company and The Free Press Inc: USA, 1968.

Key Concepts:

Holocaust/Shoah: Also known as “the Catastrophe.” The most tragic
period of Jewish Diaspora history. It began on January 30, 1933 with
the Nazi rise to power, and ended on May 8, 1945 with the unconditional
surrender of Nazi Germany. The Hebrew word for the Holocaust, Shoah,
is translated as a great consuming fire, which comes from the word
“Churban” meaning sacrifice.

Nazi Party: Membership was largely from thousands of distraught
German lower white-collar workers, all of whom were deeply affected by
the economic crisis of the 1920s. They made appeals to German
nationalism at the expense of Jews and Socialists.

Adolph Hitler: An Austrian who became the Dictator of the Third Reich,
and the man responsible for organizing and executing the Holocaust
against 6 million Jews and 5 million others.

Mein Kampf: “My Battle” a volume of work written by Adolf Hitler that
became the bible of the Nazi faith.

Propaganda: A slanderous method used by the Nazis to encourage
hatred and dislike for the Jews.

Nuremberg Laws: Laws established by the Nazis to take away civil rights
and to de-humanize the Jews. (see attached sheet of the laws)



Dates: 1933: Adolf Hitler becomes Chancellor of Germany
1939-1945: WWII

Kristalnacht: November 9-10, 1938. The Night of the Broken Glass. A
pogrom that occurred the night of November in Germany. Hundreds of
Jewish homes, synagogues, and shops were desecrated and looted.

Warsaw Ghetto: The largest Jewish Ghetto in Europe with 500,000
Jews, located in Warsaw, Poland. The best known resistance from a
Ghetto occurred here, led by commander Mordecai Anielewicz, Jews help
up the Nazis for days. In the end, they were all killed or deported to
camps, but their courage and defense against the Nazis will always be
remembered.

Extermination Camps: Camps used by the Nazis to murder Jews. Jews
would arrive from Ghettos or towns and would then be selected to work
or to die. Those who were sent to death did so through the gas
chambers. Those sent to work were given a translucent piece of cloth to
wear (even during the harshest of winters), and were forced to do hard
labor for 12-14 hours a day with only minimal “soup” (water) for food.
These prisoners rarely lasted for more than a few months.

Dehumanization: A process used by the Nazis to effectively execute the
Jews. This process assisted Aryans in blocking their perception of Jews
as people who needed help; instead, Aryans viewed Jews as something
less than human. By the time Jews reached the camps, they had already
been stripped of their humanity and dignity. Thus, it was less likely for
Jews to fight back and resist what was happening to them.

Auschwitz-Birkenau: Selected for its camouflaged appearance, this area
was located in Southern Poland and extended into 40 square kilometers
into northern Monrovia. The camp could hold 140,000 prisoners at a
time and its five crematoria could burn 10,000 bodies a day.

Dr Joseph Mengele: A Doctor in the camps who performed unspeakable
experiments on twins and other Jews. His experiments ranged from
breaking a bone on one twin to see whether or not the other twin could
feel anything, to seeing the effects of lack of oxygen on the brain.

Adolph Eichmann: An Austrian in charge of the over-all implementation
of the Final Solution.



Goals:

3.

. To give students a historical understanding of the Shoah.
2.

To provide students with the main concepts of the Shoah (key
concepts).
To explore one of the largest tragedies of the world.

Objectives:
At the end of this unit, Students Should Be Able To (SSBAT):

define key concepts
identify key personalities from the Shoah
compare and contrast the concepts of "Shoah" and "Holocaust"

Suggested Core Learning Activities:

*

Locate some of the propaganda for Germans to join the NAZI party.
Discuss the documents; what do they say, how are they misleading,
and how does the class feel about them. Discuss what the party
stands for, who leads it, and why might a German find the party
attractive. What other issues in Germany at that time might play into
the decision to join the NAZI party. (Economic struggles, political
upheaval in the government, etc) (propaganda material is located at
the end of this unit)

Study the death statistics from a random day at Auschwitz-Birkenau.
Try to locate a “schedule” from a day in the concentration camp.
Discuss the hardships that people endured in these camps, and the
possible lives that were taken, and the system for selection of life
verses death at the camps. How does the class feel about the
dehumanization process that took place at the camps? Was there any
way to remain human in unbearable and inhumane conditions?

Additional Learning Activities:

¢

¢

Use a map and decipher where the following countries are located:
Germany, Poland, Hungary, Italy, Austria, Czechoslovakia, Greece,
and Denmark.

Pretend the class is a group of lawyers. Study the Nuremberg Laws
and compare them with the USA Constitutional Law on Civil Rights.
How are they different? Could there ever be American laws that are
similar to the Nuremberg Laws? (information is attached to the back
of this section)

Watch Schindler’s List and discuss the film based on information
studied in the classroom. Study guides are available from the Shoah
Foundation (see Resources section).



¢ Pretend that students are Jewish business people whose shops were
destroyed during Kristallnacht. Have them write a letter to their
Jewish relatives in America to describe what has happened to them.
They should relate their emotions, what happened, and how they plan

on handling this tragedy.




Guide to Resources for Unit One

Propaganda material is for the class to explore the pictures and
slanderous phrases used by the Third Reich in order to obtain
membership and support for the NAZI party.

The International Encyclopedia of the Social Sciences provides excellent
material on the USA Constitutional laws on civil rights. Included in this
excerpt is information on civil rights as well as a small comparison of
American laws and the Third Reich laws. (focus on pages 312-313)
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Adolf Hitler freed
after eight months

Dec 20, Adolf Hitler, the German
Nazi leader who tried to topple the
government in a beer hall coup, was
paroled today after serving just
cight months in prison. The origi-
nal sentence was five years, and
‘even that was considered lenjent.

Hitler was convicted last Aprilof
high treason, but he was treated roy-
ally by the guards at the fortress in
Landsberg. He was given his own
room with a magnificent view over
the River Lech, and vistors were al-
lowed to come with gifts. Hitler
spent much of his time dictating a
book to an old friend and colleague
named Rudolf Hess (— 7/18/25).

Mein Kampf tells Hitler's policies

July 18. Adoll Hitler has pub-
lished a book that he dictated to
Rudolf Hess during his imprison-
ment last year in the jail at Lands-
berg. The book appears to have
many objectives. 1t is a demagogic
appeal to the German people, a
manual for Hitler's growing Nation-
al Socialist Party, and a personal
testament. The title is “Mein
Kampf,” or “My Struggle.” Hitler
calls for a national revival and a
battle against communism and
Jews. And he expresses his faith in
German solidarity. Hitler dedicates
the book to his followers who died
in the streets of Munich after his
abortive putsch (— 11/9).
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First edition of “Mein Kampf."
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Hitler reorganizes
his banned party

Feb 27. In Germany, Adolf Hit-
ler has been out of prison for only
two months. But he wasted little
time in reorganizing the political
party which was banned after the
failed putsch at the Burgerbrau Kel-
ler, a beer hall in Munich.

Hitler chose another beer hall to-
day, the Hofbrau, to announce the
resurgence of his German National
Socialist Workers Party. His mili-
tary ally, General LudendorfT, was no-
ticeably absent. But Hitler was sur-
rounded by other colleagues who be-
lieve in the Nazi cause, including
Julius Schaub, Julius Streicher,
Gottfried Feder and Herman Esser.

In his party newspaper, Hitler is
promising “a new beginning.” He
renouncss the use of force, and he
pledges to gain power only through
legal means.

It is not clear yet how the Ger-
man people will react to Hitler’s
party. Right-wing parties have de-
clined in favor since the abortive
putsch in 1923. Hitler impressed
many people with his impassioned,
nationalistic statements at his trial.
But most of the country forgot him
while he was in prison.

Fervent followers, however, ex-
pect Hitler to make good on the
promises he made at the trial. “The
army we have formed is growing
from day to day,” Hitler said. “I
nourish the proud hope that one day
the hour will come when these
rough companies will grow to bat-
talions, the battalions to regiments,
the regiments to divisions, and that
theold flags will fly again™ (— 4/25).
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1. Berlin: Hitler wins dissolution
of Reichstag (— 32).

1. Bucharest: Rumanians de-
stroy Standard Oil office.

2. Augusto Sagdino, rebel leader
for six years, Meets with Nicar-
aguan pres. in Managua (— $/2).
2. Berlin: Hitler places curbs on
lcf;tist opposition (~ 6).

4. U.5.5.R.: Thousands forced

out of Leningrad under new
passport system (— 12/29/34).

5. Java: Native mutinesrs seize
Dutch battleship.

5. Istanbul: Moslem Turks rebel
at Arabic prayer ban (— 1/9/34).

6. Berlin: Reich begins press
censorship (— 27).

6. U.S. adopts 20th Amendment,
shortening “lame duck” period.

1. Hoover reserves 1.6 million
zres in Ingo County, Calif, for
Death Valley Natl. Monument.

14, Detroit defaults on $S400
million debt (— 3/5).

14. Boxer Ernie SchafT, KO'd by
Primo Carnera, dies in N.Y.

16. Czechoslovakia, Rumania,
Yugeslavia extend Little
Entente.

17. League censures Japan in
worldwide broadcast (— 25).

20. Washington: House passes
dry law repeal, sends to states for
ratiﬁcation (— 3722).

21. Cordell Hull named to
FDR Cabinet (— 3/4).

23. Sir Arthur Wauchope, Brit-
sh aigh comm. in Palestine, re-
ects Arab demand for outlawing
«ale of Arab lands (— 10/27).

:5. The Ranzer, first U.S. air-
rcaft carrier, faunched at
Newport News, Virzinia.

*6. California: Ground broken
or Golden Gate Bridge
— $/1937). :

8. Playwright Bertolt Brecht
caves Germany (— /1.
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5. Henri Costa Gavras, Gresk-
orn {ilm director.

VEATH

5. Pat O'Sullivan, American
irtoonist, “Felix the Cat.”
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Mysterious fire destroys Reichstag

Feb 27-28. A quickly moving fire
gutted the German Reichstag in
Berlin last night. The chamber
where the legislature meets has been
reduced to rubble and ashes. Police
arrested a young man near the scene
of the fire and charged him with
setting it. The suspect is identified
as a Communist, and the govern-
ment of Adolf Hitler wasted no time
in linking the fire to a Communist
conspiracy. “Now you can see what
Germany and Europe have to look
for from Communism,” Hitler is
quoted as saying today.

The Associated Press reported
early this morning that Minister
Hermann Goering used the fire as a
pretext to place all 100 Communist
members of the Reichstag under ar-
rest. Politicians under arrest will
not be able to campaign in the legis-
lative elections, which are less
than one week away.

Smoke was first noticed by a po-
lice officer on patrol in the Reich-
stag at 9:00 last night. Before send-
ing an alarm, the officer fired sever-
al shots at men seen running from
the scene. The officer says he seized
one of them, the young suspect said
to be a Communist and identified as
Marinus Van der Lubbe.

By the time the firefighters ar-
rived, the blaze had already spread
in many directions. Whoever star:-
ed the fire apparently set a match to
furniture piled on rugs. The wood
paneling, chairs and desks in the
Reichstag chamber were all very
dry, and they burned easily. The
flames crawled to the very top of the
elegant, Italian Renaissance cham-
ber and caused the ornate glass ceil-
ing to crash to the floor.

Ten thousand Berliners heard the
fire alarm and rushed to police bar-
ricades around the burning Reich-
stag. In the crowd were Hitler,
Goering and Vice Chancellor Franz
von Papen. The brave firefighters
stopped the fire befors it burned
through the cupola in the Reich-
stag. They also saved the librarv
and reading room, where countless,
priceless documents are stored.

Chancellor Hitler placed Goe:-
ing in charge of the investigation
into the fire. Before dawn, police
were rounding up Communists and
locking them up until the investiga-
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The Reichstag in flames: Communist terror or simply a pretext for rep

an emergency decree which sus-
pended constitutional guarantees of
individual freedom, freedom of the
press, private property and the
secrecy of postal communications.
Communist newspapers were shut
down until the election, and suspect-
ed Communist meeting places were
closed. Parts of Berlin have begun
to look more and more like a police
statz. The regular police. backed up
by Nazi auxiliaries armed with
rifles. patrolled through many
neighborhoods in armored cars.
Hitler's opponents are question-
ing his accusation that Communists
are responsible for the Reichstag
fire. They wonder what the Com-
munists could have hoped to gain.
They also ask why the 24-year-old
Dutchman accused of the arson
would have allowed himself to be
captured with all his identification

munists is an outgrowth of t!
ernment repression which h
on the rise since Hitler becam
cellor one month ago. Thre
after he took power, he o
homes of Communists sez
without warrants. All their
ings have been either banr
strictly controlled. Before t
last night, scores of Comr
disappeared underground b
of the increasing harassment.

Communists were not th:
targets. Catholics have be
tacked by Nazis. And two_
provincial governors and -
chiefs were dismissed by G
and replaced by National Scc
Much of the German populs:
in a state of panic as the ele
approach. Hitler apparently .
they will turn to his Nazi Par:
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Nazis entorce han on Jewisn merchants

Nazis sending Jews
to prison camps .

Aug 29. From Germany this
month came official confirmation
that Nazis are arresting large num-
bers of Jews and sending them to
concentration camps. Some have
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been imprisoned for fighting storm
troops, others for insulting the state, 5
some for merely “‘consorting with X
German girls” and one for imitat- %
ing the Nazi salute. The outlawed
Socialist Party has reported that
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London Times reports that many A..Ji " ‘” . x

prisoners are being held for their
political views, are poorly fed and
are beaten by Nazi guards (— 9/1).
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Boycott posters and an SA guard, a Sforbidding barrier outside a Jewish .

April 1. The billboards have been
up in Germany for 24 hours, and the
boycott is in effect today. “Jews the
world over are trying to crush the
new Germany,” the signs read.
“German pcople, defend your-
selves! Do not buy from Jews!”

Until yesterday, Adoll Hitler's
government tried to distance itscif
from this boycott of Jewish business-
es. The official explanation was that
the action was the idea of Nazi citi-
zens. That deception vanished last

Nazis pass law 1o purify German race

July 26. For months now, Ger- N
mans have been hearing from the
Nazis about the “perfection of the h

Aryan race.” Today, Adolf Hitler's
government announced a new pro-
gram to wead out Germans who are
less than perfect. Doctors will star-
tlize them for the glory of the Reich.

Under the new law, men and wo-
men wiil be sterilized if they are idi-

-

night when one of Hitler’'s m
ters, Dr. Paul Joseph Goeb!
gave a fiercely anti-Semitic sp
and explained to an excited ¢
ence how the boycott would we
Goebbels claimed that the

cott is temporary. But the Min
of Popular Enlightenment

Propaganda also threatened to
tinue it unless Jews around
world stop their boycott of Ger
goods and stop accusing the

man government of atrocities (~

ots or schizophrenics, if they suffer
‘rom depression, epilepsy or chorea,
. if they have physical weaknesses,
itke deafness or blindness, that are
sericus or hersditary.
The law does not specify whether
sggtain races will be sterilized.
Tt says Germans should consent
to sterilization voluntarily. But it

“Aryan’ Hitler at Nuremburg.

also says that minors can be steril-
ized involuntarily with the consent
of their guardians.

The new law shows that Hitler’s
government is committed to its ra-
cial ideology and is willing to inter-
fere with nature if necessary (— 31).
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Victimized Jewish merchants sweep up broken glass in the aftermath.

- Nov S. Throughout Berlin to-
night, anti-Semitism exploded.
Young Nazis went on a rampage,
killing Jews =at random, destroying
stores owned by Jews and setting
fire to the largest synagogue.

More than 90 people were killed,
most of them Jewish merchants.
Thousands of store windows were
smashed in what is being called
“Crystal Night.”” Hundreds of
homes and Jewish places of worship
were set on fire or ransacked.

The violence was unleashed after
the assassination of Ernst von
Rath, Third Secretary of the Ger-
man Embassy in Paris. The killer
was a teenaged Polish Jew,
Herschel Grynspan. He said that
he was avenging the treatment of
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his parents in Germany.

“Being a Jew is not a crime,”
Grynspan told police in Paris. “I
am not a dog. I have a right to live
and the Jewish people have a right
to exist on this earth. Wherever I
have been, I have been chased like
an animal.”

The men who looted and killed in
Berlin were all dressed in civilian
ciothes. But many of them wore
boots normally worn with Nazi uni-
forms; and they drove party cars.

Before the night of horror, Jewish
leaders in Berlin tried in vain to pub-
licize their opposition to the assassi-
nation in Paris. They were stymied.
The Propaganda Ministry had al-
ready issued a decree banning all
Jewish publications (— 1/17/39).
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Germans gaze upon a Jewish-owned shop destroyed
in Berlin during Kristallnacht. The broken glass
symbolized the anti-Semitism Hitler had fostered

in Germany during the 1920s and 1930s.

Jewish store owners inspect the damage done
by Nazi thugs on Kristallnacht. Systematic per-
secution of Jews would follow.
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Reidysbilrgergefes.

Bom 15, September 1935.
Ter Reditlag Gat cinftimmlg bas Jolgenbe @efey Befdiloffen, bas Giermit vertiudel wiche

§1
1) €tatsengeiriger i, wee bom Chupverband bed Dentidim Neldied angebdrt unb Ihm bafie bt
Jonberd verpflichtet I,

() Tle Staotlangehbelghit wicd nody ben Bor[driften bes Neldd- nnd Staalfangehidvigleitigeiches
ot len,

§2
(1) Relfidbiivger it nur ber Sloatbangefdeige beutfdun ober arlvenvandlen Bfutes, ber barg fein
Serjotion beredift, 835 rc gewilt wud geelgnet 1Y, n Trvue b Dentfdien Bolt wnd Reid) gn Llenen,

{r) Das Reidi#bcgereedt rird burdy Berleifung bed Reldjsblrgerricfes .-58?...
(3) Tee Neid3bdinger it bev alleinige Triger ber vollm polfifen Redhte nady Mafgabe dev Gefefe.

§3 )
Der Reldpiminificr b3 Tnnew erlift Im Clnvernefmen mit dem Stellverteeter bed GiiGrerd die qur
Turdfibrng unb Crgingung bes Oefenes rrforbertichen Redjts: nud Benvalluugboorfbriften,
Ndmbery, ben 15, Eeptembee 1933,
mm Reiddpardeitay der Greileit.
Der Fiihree und Reidvslanslee
Abolf Hitler

Der Reid8minifter bed Jnnern
grid

The Reich Citizenship Law of September 15, 1935

Exhibit 5 The Holocaust

NUREMBERG LAWS ON REICH CITIZENSHIP,
SEPTEMBER 15, 1935

Reich Citizenship Law
September 15, 1935

The Reichstag has unanimously enacted the following law, which
is promulgated herewith:

§1
1) A subject of the State is a person who enjoys the protection
of the German Reich and who in consequence has specific
obligations towards it.
2) The status of subject of the State is acquired in accordance
with the provisions of the Reich and State Citizenship Law,

§2
1) A Reich citizen is a subject of the State who is of Ger-
man or related blood, who proves by his conduct that he
is willing and fit faithfully to serve the German peopie and Reich.
2) Reich citizenship is acquired through the granting of a
Reich Citizenship Certificate.
3) The Reich citizen is the sole bearer of full political rights
in accordance with the Law.

§3
The Reich Minister of the Interior, in coordination with the
Deputy of the Fithrer, will issue the Legal and Administrative
orders required to implement and complete this Law.

Nuremberg, September 15, 1935
at the Reich Party Congress of Freedom
The Fiihrer and Reich Chancellor
Adolf Hitler
The Reich Minister of the Interior
Frick
Reichsgesetzblant, 1, 1935, p. 1146,
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Stinnes as seen by the left wing pressin 1922:

Only the ten-hour day can solve this mess.
Of course we'll pay the worker less."

Pay reparations - quickly, without pain
And then - fill our pockets once again

The unemployed out on the streets
Have nothing now at all to eat.

For the fatherland (and our profits) to bloom
All, all must meet their doom!

And as portrayed by the Nazis in1928asa victim of
the Jews (Der Angriff, 19 March 1928):

The mighty Stinnes — eaten up by Jacob
Goldsmith.



PERSECUTION OF CHRISTIANS
AND MURDER OF PRIESTS
INTHE RUSSIAN PARADISE!

Up to 1928, 28 Bishops and 1200 priests murdered. Between 1928 and 1929
another 30 bishops and 1348 priests disappeared. Nothing more has been heard
from them. Additionally thousands of other clergymen have died a8 mantyr's death
and thousands of nuns have been raped and murdered. At present 37,000 priests
and over BOOO monks are languishing in the dungeons of the Tscheka or in the hell
of Siberia. This report and a list of other repulsive atrocities, carried out by
Bolshevik animals, was made public by the St. Elisabeth envoy in Nuremberg. The
war is entirely directed against priests, nuns, the churches and schools: Why this
spiritual persecution?

There are men who want to rule without God. Of them, Christ once said, The devil
is their father. They are murderers from the outset. Hypocrites. Adders. These men
are not like other men. In their secret texts they have set out how they will come to
power, how they will come to rule the earth, how they will oppress the non-Jews.
Their strategy is as follows:’

The natural enemy of Israel is the christian church. Therefore it is necessary to
destroy it. Its own divisions make the task easier. Support freethinking, doubt,
disbelief and conflict. Therefore constant war in the press against christian priests;
— promote suspicion, mock them. A major pillar of the church is the school. Gain
influence over the christian upbringing of youth. Split the churches from the
schools. Under the slogan of progress and equal treatment for all religions, change
christian schools into confessionless (i.e. state) schools. Then Jewish teachers can
work in all schools. Press for the abolition of all church and school property, its
transfer to the state, therefore sooner or later into the hands of Israel.

BOLSHEVISM IS PERSECUTION OF CHRISTIANS BY THE JEWS!

Hundreds of thousands of examples could be given. So go to meetings of the
National Socialists and hear the explanation. A leaflet is too small to set out all the
various interconnections. Read anti-semitic newspapers and books, then check the
- facts by comparison with daily happenings! You can't change the Jew, any more
than you can stop rust destroying iron. You can only keep it at bay. The Jew has to
destroy. But you don’'t have to put up with his destruction.

First the monarchy must be abolished, then the military. After that the spiritual
leaders and intelligentsia. Then the Jew is master and we the slaves ~ circus
animals, beasts of burden for the Jews.

If you want that to happen, then stay with the present-day parties, who don't want
to suppress this Jewish mania; then carry on reading those newspapers which
remain silent about all this. If you want things to change though, then fight with
our leaders for a Germany under German leadership, join the

NATIONAL SOCIALIST GERMAN WORKERS PARTY - Vote for List 9.

Reichstag Election
14.9.1930




GERMAN FARMERS!

Farmers, it is a matter of your house and home!

We told you years ago but you didn’t listen, just like the rest of the German people.
The middle classes should have listened during the years of the insane inflation.
Now they have been annihilated: their possessions and savings have been stolen —
expropriated!

The German worker expected the revolution to bring honour and beauty into his- :
life. Now he is ({to the extent that he can find work) the starving wage-slave of the
Bank-Jews.

AND NOW IT'S YOUR TURN GERMAN FARMERS!

Factories, forests, railways, taxes and the state’s finances have all been robbed by
the Jew. Now he's stretching his greedy fingers towards the last German

possession — the German countryside.

You farmer, will be chased from your plot of earth, which you have inherited
from your forefathers since time immemorial. :

Insatiable Jewish race-lust and fanaticism are the driving forces behind this
devilish attempt to break Germany's backbone through the annihilation of the
German farming community.

Wake up! Listen to something other than the daily twaddle printed in your local
rags, which have hidden the truth from you for years.

Doesn’t it open your eyes when you see the economy of the countryside being
crippled by unnaturally high taxes, while you have no commensurate income to set
off against this because of low prices for livestock and grain?

Don’t you see the vile plan?! The same Jews who control the monopoly on sales
of nitrogen, calcium and phosphorus, thereby dictating to you the high price of
essential fertilizers, never give you a just price for your produce on the Stock
Exchange.

Huge imports of frozen meat and foreign grain, at lowest prices, undercut you and
push down your earnings. :

The protective tariffs which the state has imposed are insufficient — not to say
worthless. That same state is totally Jew-ridden in all its organs, and today can be
called Germany in name only.

Nevertheless the prices of groceries are rising sharply in the towns day by day,
driving your hungry German brothers to despair. Under the eyes of the so-called
authorities the Jew is running a lucrative middle-man Stock Exchange.



GERMANFARMER
YOU BELONG TO HITLER!
WHY?

The German farmer stands in between two great dangerstoday:
The one dangeris the American economic system— Big capitalism!

it means ‘world economic crisis’

it means ‘eternalinterestslavery’... . :

it means that the world is nothing more than a bag of booty for Jewish financein Wall Street,
New York and Paris

it enslaves man under the slogans of progress, technology, rationalisation, standardisation,
etc.

it knows only profitand dividends

it wants to make the world into a giant trust

it puts themachine over man

itannihilates the independent earth-rooted farmer, and its final aim is the world dictatorship
ofJewry...

it achieves this in the political sphere, through parliament and the swindle of democracy. In
the economic sphere, through the control of credit, the mortgaging of land, the Stock
Exchange and the Market principle ... ' i

The Farmer’s Leagues, the Landvolk and the Bavarian Farmers’ League all pay homage

to this system.

Theother dangeris the Marxist economic system of BOLSHEVISM:

itknows only the State economy

itknows only one class, the proletariat

itbringsin the controlled economy

itdoesn’t just annihilate the self-sufficient farmer economically—itrootshimout...

itbrings the rule of the tractor

itnationalises the land and creates mammoth factory-farms

it uproots and destroys man’s soul, making him the powerless tool of the communist idea —
orkills him

itdestroysthe family, beliefand customs.. ..

itis anti-Christ, it desecrates the churches....

its final aim is the world-dictatorship of the proletariat, that means ultimately the world
dictatorship of Jewry, for the Jew controls this powerless proletariat and uses it for his
dark plans,

Big Capitalism and Bolshevism work hand in hand; they are born of Jewish thought and
servethe master plan of world Jewry.

Who alone can rescue the farmer from these dangers?

NATIONALSOCIALISM!
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312 CONSTITUTIONAL LAW: Civil Rights

ing one, for other countries (e.g., the German Fed-
eral Republic, Italy, India) to adopt judicial review
in some form, and as history proceeds there will
be a growing body of evidence on the relation be-
tween civil liberties and this once uniquely Ameri-
can institution.

ROBERT G. McCLOSKEY

[See also CiviL DISOBEDIENCE; DEMOCRACY; EqQuarLiTy;
FreEDOM; HUuMAN RIGHTS.]
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CIVIL RIGHTS

Although the terms “civil rights” and “civil liber-
ties” are often used interchangeably, when they are
differentiated the latter generally denotes the rights
of individuals, while the former refers to the con-
stitutional and legal status and treatment of
minority groups that are marked off from the ma-
jority by race, religion, or national origin. The fol-
lowing illustration will show the difference. In the
United States since the end of slavery, there has
never been any question about the Negro’s equal
rights to freedom of religion or freedom of the

press—basic civil liberties; at the same time, he
could be treated as a member of his race, and not
as an individual, with respect to the schools he
could attend and the public facilities he coulq
enjoy—basic civil rights. The distinction betweep,
the person as an individual and the person as 5
member of a group has its roots in history, me.
rality, and social psychology. Reinhold Niebuhr
noted that

It may be possible, though it is never €asy, to establish
just relations between individuals within a group Purely
by moral and rational suasion and accommodation, In
inter-group relations this is practically an impossibih‘ty,
The relations between groups must therefore always
be predominantly political rather than ethical, that is,
they will be determined by the proportion of power
which each group possesses at least as much as by any
rational and moral appraisal of the comparative needs
and claims of each group. (1932, pp. xxii-xxiii )

While individual and group rights are to be dif-
ferentiated, it is probably true that there is no
chance for the emergence of the latter if the
former are denied, so that the struggle for civil
liberties must first be won and the fundamental
human rights vindicated and secured before minor-
ity rights will be recognized. The struggle for civil
rights cannot be conducted for those who are yet
denied basic human rights.

In the broad sweep of history—though no doubt
there have been numerous exceptions—the rela-
tions of a dominant majority toward a weak minor-
ity group, or of the conqueror toward the defeated
enemy, first took the form of total annihilation or
of cannibalism; then the form of slavery or total
subjection; then the milder yet still severe form of
assignment to an inferior caste; then cooperation
and equality. Yet in modern times all forms have
coexisted: in Nazi Germany the Jewish people were
exterminated, in India the Untouchables still suffer
because of the caste system, and in the United
States the Negroes are moving into full equality.
Even in the ancient world, while Aristotle was
teaching that non-Hellenic peoples were fit only for
slavery, his former pupil, Alexander of Macedon,
acted on the principle that Greeks and Persians,
victors and vanquished, could associate on the
basis of equality and fraternity.

On one hand, one finds everywhere and at all
times fear and hatred of the foreigner, the stranger,
the man of different color or tongue or beliefs; on
the other hand, there is evidence of an effort O_f
the human consciousness to be aware of the uni-
versal in all men, of a common bond and a com-
mon destiny. “The universal in its true and inclu-
sive sense is a thought,” Hegel said, “that it has




cost thousands of years to bring to human con-
sciousness, and that received its full recognition
ly through the aid of Christianity. The Greeks
#¥new neither God nor man in their true univer-
sality” ([1817} 1841, p. 321). This is too sweeping
a judgment, for Stoicism of the Hellenistic age
taught the ideal of the cosmopolis, or world state,
in which all men, Greek and barbarian, urban and
rural, would enjoy equality; but it is true that the
ideals of the Fatherhood of God and the brother-
hood of men found their clearest expression in the
Hebrew prophets and Christian teachings. In time,
Stoic and Biblical ideals became fused in various
schools of natural law that dominated political
thought in the West down to the nineteenth cen-
tury. Thus, denial of equality to minority groups
could and was challenged in the name of religion
or political theory or philosophy. In modern times
the denial of equality to religious, racial, and eth-
nic minorities also assumed ideological and even
religious formulations in theories of racial inferi-
ority and in various political ideologies; but with
respect to all such formulations, Arnold Toynbee’s
judgment seems appropriate: “The present vogue
of racialism in the West,” he wrote, “however, has
really little to do with current scientific hypotheses.
A prejudice so strong as this cannot be accounted
or by a cause so rational” (1934).

2Until World War 1 one could hardly speak of a
truggle for civil rights; one could see only a record
of oppressions and persecutions of minority groups.
But then came an awakening of nationalism, and,
at least in Europe, oppressed nations became inde-
pendent, and minority religious and ethnic groups
within nations were guaranteed their collective
rights by constitutions and international treaties.
Although these guarantees generally proved inef-
fective, they were significant for recognizing the
moral claims of minorities.

The claims became universal and reached a
climax at the end of World War 1. First the
Indian subcontinent won freedom in 1947, then
Indonesia, then in 1957 the Gold Coast (Ghana),
In Africa. In 1945, when the United Nations was
Organized, the white race of Europe and North
America dominated the world. The UN Charter was
signed by fifty nations. By the 1960s the UN had
Over 100 members, more than thirty of them new
African nations; and the white race had begun to
Tecognize its own minority status. Almost through-
out the world there was violence. However, where-
3s in former centuries what was obvious was the
OPpressive measures imposed upon minorities by
dominant §I0Up, now one saw minority groups
°It to violence against what they considered
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to be oppressive majorities: for example, Turks
against Greeks in Cyprus; Kurds against Arabs in
Irag; Negroes against East Indians in British
Guiana; Muslims against Hindus in India; and
Hindus against Muslims in Pakistan. In some coun-
tries, as in Belgium and India, there were strug-
gles over language rights. No minority group was
willing to remain in a position of relative inferi-
ority and subjection. In some instances the strug-
gle for civil rights was against a dominant minor-
ity, as by Buddhists against Roman Catholics in
South Vietnam or by the nine million African
Negroes against the three million whites in the
Republic of South Africa. Sometimes the struggle
for civil rights, as on behalf of the three million
Jews in the Soviet Union, was conducted by con-
cerned persons living outside the area (the Jews
of Israel and of the West). The pattern, when
viewed ecumenically, is extremely complex.

Apart from national emancipation after World
War 1 and the winning of independence by the
peoples of Asia and Africa after World War 11, the
most dramatic developments in the struggle for
civil rights have been in India, the United States,
and in international organizations. These will be
reviewed briefly.

India. More than fifty million Indians were
deemed to be Untouchables by birth and were pre-
vented by custom and law from social and re-
ligious contact with other Hindus. For decades
Mohandas K. Gandhi had led a nonviolent struggle
for their equality. When India became a member
of the (British) Commonwealth of Nations and
adopted a constitution in 1949, the Untouchables
won official political, economic, and social equality.
This equality affected their status as well as their
competitive opportunity, thus striking at the roots
of the caste idea of “outcastes.” In guaranteeing the
right of equality, the constitution states that the
state shall not discriminate against any citizen on
account of caste; that no citizen shall, on the
ground of caste, be subject to restriction in ac-
cess to or use of shops, restaurants, public wells,
and tanks; and that the practice of untouchability
is forbidden. The constitution also guarantees the
practice of any calling without restriction and pro-
vides that the state shall promote “with special
care” the educational and economic interests of
“the weaker sections of the people” and shall pro-
tect them “from social injustice and all forms of
exploitation.” The law grants former Untouchables
preferential treatment by the government in jobs
and offices and reserves for them educational and
professional opportunities.

The struggle for equality has been helped not
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only by law but also by certain material forces,
notably expanding urbanism and industrialism and
the growth of transport and communications.

However, factors have developed that tend to
perpetuate, and even to strengthen, the caste or-
ganization of Indian society: all castes, high and
low, have become corporate political bodies that
court favor and power, so that elections are fought
on caste lines, party tickets tend to be formed on
the same bases, and recruitment and promotions
reflect caste consciousness. Caste associations have
grown in number and strength. At the National
Integration Conference in 1961, President Radha-
krishnan stated that although caste is ceasing to
be a social evil, it has become a political and ad-
ministrative evil. Caste loyalties are utilized for
the purpose of winning elections or getting people
into jobs, for exercising some kind of favoritism
or nepotism. It is doubtful, however, that untouch-
ability is no longer a “social evil,” for the vast ma-
Jority of the caste, illiterate and economically weak,
submit silently to continued discriminations; and
in a country where there is substantial unemploy-
ment, it is natural that members of the most de-
pressed classes should suffer continued discrimina-
tion rather than run the risk of losing their jobs
through retaliation and intensified prejudice. In
any case, India demonstrates the difficulties in-
volved in establishing civil rights in traditional
societies.

United States. The first civil rights challenge
in the United States was presented by the Indians.
As the white man pushed westward, he demanded
more and more of the Indians’ land. Congress in
1830 enacted the Indian Removal Act, which was
based on the assumption that segregation would
end the conflict between the races, as land would
be provided for the Indians in western territory
and the whites would occupy all of the eastern
lands. Coupled with land hunger was the policy of
putting Indian cultures and tribal organizations
into the “melting pot,” where they would be de-
stroyed, and of converting Indians from hunters
and fishermen into farmers and cattlemen. Cul-
tural, social, and economic assimilation would, at
the same time, make available much of the “sur-
plus” Indian lands, which consisted of 150 million
acres in 1873. The policy was expressed in the
General Allotment Act of 1887, called the Dawes
Act, under which it was possible to individualize
the Indian landholdings and to permit Indians to
dispose of the land as they wished. Citizenship
could be acquired by Indians as they left their
tribes and chose to live among the civilized people.
By 1933, two-tHirds of the lands held by the Indians
in 1887 had been lost.

An act of 1924 gave citizenship to all Indians,
but as late as 1956 there were states that denieq
them the franchise. Other discriminatory practices,
some of them required by law or regulation, were
prohibited by a 1934 statute. In the same year Cop.
gress enacted the Indian Reorganization Act, the
most comprehensive law since 1887. Under its
terms, Indian landholdings were increased and
land conservation measures were introduced; the
organization of Indian tribes was reinvigorated,
and tribal customs and laws were given dignity ang
power; liberal credit policies were established tq
aid the tribes and individual Indians. The law en-
couraged respect for Indian cultural life and inst-
tutions, especially Indian arts and crafts (under
an act of 1935).

Government policy in the 1950s reversed the
trends and reverted to pre-1934 positions; in 1961,
however, there was again a fundamental change
in course when the federal government apparently
returned to the Indian policies of the Franklin D.
Roosevelt and Truman administrations, Federal
policy thus fluctuates between a desire not to recog-
nize the Indians as in any way differentiated from
the rest of the population, and thus not entitled to
any special claims or rights, and a desire to afford
them an opportunity to develop their own styles of
life and to protect them against greed and preju-
dice. Thus, there is a conflict between total assimi-
lation and cultural pluralism. While the Indian
encounters varying degrees of prejudice and dis-
crimination in many parts of the country, his
friends continue to debate his future between the
poles of integration and disintegration of Indian
life and culture.

The Negro presented problems of a different
complexity and order, for after emancipation he
had to bear the memory, habits, and history of
slavery; he had no indigenous culture and tribal
life that he wanted to preserve; he could never
claim that he once owned all the land. His skin
was darker, he originally came from another con-
tinent, and he could be counted in the millions;
and there were no large reservations where he
could make his home—he had to live in close
proximity to those who had been his masters. .

At the end of the Civil War and after adoption
of the thirteenth amendment, which outlawed
slavery and peonage, Congress proceeded to enS‘:lre
equality for the four million freedmen by providing
for their “personal liberty, personal security,” ané
their “free enjoyment” of “immunities and rights-
“Civil rights” began with passage on April 9, 18.662
of “An Act to Protect All Persons in the Unite
States in Their Civil Rights, and Furnish the Means
of Their Vindication.” Since the act’s constitution
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ality was doubted, two months later Congress
passed the fourteenth amendment, which was rati-
in 1868. Under its terms, Negroes became citi-
s of the United States and of the states wherein
they resided; the amendment provided, too, that no
state shall deprive any person of his life, liberty, or
property without due process of law nor deny to
any person the equal protection of the laws. The
fifteenth amendment, ratified in 1870, provided
that the right to vote shall not be denied or abridged
by the United States or by any state on account of
race, color, or previous condition of servitude.

To implement these constitutional provisions,
Congress, until the end of Reconstruction in 1877,
enacted a series of civil rights acts. The most im-
portant of them was the Civil Rights Act of 1875,
which prohibited racial discrimination in inns, pub-
lic conveyances, theaters, and other places of
public amusement. From the debates on this act
in Congress, it is clear that its purpose was to wipe
out all the incidents and badges of slavery. In
1883 the Supreme Court held the act unconstitu-
tional on the ground that the statute prohibited
racial discrimination by private individuals, while
the fourteenth amendment authorized congres-
sional action only to enforce prohibitions on state
action. Then in 1896 the Supreme Court, in Plessy
v. Ferguson, upheld as constitutional state laws
required racial segregation in public convey-
ces, on the theory that “separate but equal” fa-
cilities were not a denial of equality. This decision
was interpreted as extending the cloak of consti-
tutionality to racial segregation in schools, all pub-
lic buildings and institutions, restaurants, theaters,
and all other public accommodations, publicly or
privately operated. Racial segregation was the pat-
tern'in 17 southern and border states and in the
District of Columbia.

The “separate but equal” rule was flagrantly
flouted —separation was enforced, but equality was
not provided. The schools and other facilities af-
forded Negroes were patently, and often grossly,
inferior; for example, for 1951 the expenditure
Per pupil in average daily attendance for nine
Segregated states was $136.73 for white and
$74.67 for Negro; and the average salary per mem-
ber of staff was similarly disproportionate. In 1938,
in a case brought by a Negro who sought admis-
sion to the law school of the state University of
Missouri, and in 1950, in cases involving a Negro
Student of law at the University of Texas and a
Negro graduate student in education at the Uni-
Versity of Oklahoma, the Supreme Court questioned
way the “separate but equal” rule was oper-
1g and raised serious doubt whether this rule
could be used at all in graduate and professional
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studies without denying the Negroes’ constitutional
right to equal protection under the fourteenth
amendment. In the field of interstai%’transporta-
tion, also, in cases decided in 1946 and 1950, the
Supreme Court considerably weakened the consti-
tutional underpinnings of racial segregation. The
deathblow to de jure racial segregation came in
1954, in Brown v. Board of Education of Topeka
(347 U.S. 483), in which the Court unanimously
upheld the contention of the National Association
for the Advancement of Colored People (NAACP)
that segregated public schools are not “equal” and
cannot be made “equal.” In subsequent cases the
Court outlawed segregation in state colleges and
universities, transportation, parks, municipal golf
courses, public beaches, and wherever the state
participated in a property’s maintenance.

Compliance with the mandate to desegregate
public facilities was resisted in the 17 affected
states, especially with respect to public schools,
and particularly in Mississippi and Alabama. Under
the banner of “states’ rights,” all sorts of devices
were resorted to by segregationists to nullify the
orders of the federal courts; and the segregation
forces attempted to paralyze the NAACP so that
it might not continue its legal defense operations
in the south.

In 1955 and 1956, under the leadership of Mar-
tin Luther King, Jr., a Negro minister, the Negroes
of Montgomery, Alabama, engaged in a boycott of
the segregated buses in that city. King was a fol-
lower of Gandhi and Thoreau in his philosophy of
nonviolent resistance to immoral or unconstitu-
tional laws and customs. Three years later, under
NAACP leadership, Negro high-school students in
Oklahoma City, Oklahoma, launched a sit-in dem-
onstration at lunch counters in chain stores to win
nonsegregated service. At Greensboro, North Caro-
lina, in 1960 several Negro college students staged
a sit-in at a lunch counter, spontaneously and
without organizational support. These instances
served as a pattern for what soon became a wide-
spread movement throughout the southern and the
border states against segregation in privately
owned places of public accommodation. In many
cities the sit-in demonstrations were successful;
but everywhere in the affected states and cities
there was massive resistance, and white extremists
often resorted to violence and even murder. The
situation was aggravated by attempts made by
Negro organizations to induce Negroes to register
as voters in places where they were systematically
kept off the suffrage rolls.

When it became apparent that the situation had
become intolerable, President John F. Kennedy
submitted to Congress a comprehensive civil rights
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bill to outlaw racial segregation in places of public
accommodation, to eliminate discrimination in em-
ployment, to assure free suffrage to the Negro, and
to end discriminatory practices in housing. The
bill was based on the assumption that the Supreme
Court would overrule or circumvent its decision
in the so-called Civil Rights Cases of 1883, just as
it had overruled Plessy v. Ferguson (1896) in
1854. Congress (following a filibuster in the Sen-
ate) passed the bill on July 2, 1964, and it was
immediately signed by President Lyndon B. John-
son. Although Congress had passed civil rights acts
in 1957 and 1960, the act of 1964 was the first
really significant civil rights breakthrough in Con-
gress since the end of Reconstruction in 1877.

The new federal law was not as necessary in the
north as in the south. In 1865 Massachusetts en-
acted the first state law in the country banning
racial discrimination in places of public accommo-
dation. By 1900 there were similar statutes in 18
states; by 1960 there were 24. In 1945 New York
became the first state to enact a fair employment
practice act; by 1960 there were similar laws in
17 states. There was a network of related laws
dealing with discrimination in housing and in edu-
cation. The statutes barred discrimination on ac-
count of religion or national origin as well as on
account of race or color. Yet the combination of
criminal, civil, and administrative remedies pro-
vided by this complex of laws did not prevent the
rise and spread of de facto racial segregation,
especially in the northern urban centers, where
Negro ghettos came into being and were enlarged
by the Negro migrations from the south. In these
ghettos the schools were almost exclusively Negro;
the rate of unemployment was substantially higher
than it was for white workers; the housing was
substandard or constituted a slum area that was
a breeding place for crime, delinquency, drug
addiction—evils that in turn fostered unemploy-
ment, apathy, frustration. Under these circum-
stances, enactment of the Civil Rights Act of 1964
did not bring to the Negroes of Harlem and other
slum centers in the north promise of a new day,
and in the summer of that year there were out-
bursts of violence in the Negro ghettos in Man-
hattan, Brooklyn, and Rochester, New York; Jersey
City, New Jersey; and elsewhere.

These outbreaks of anger against the evils of
de facto segregation precipitated two reactions: on
the one hand, a white “backlash” against civil
rights; on the other hand, a more widespread recog-
nition of the fact that the movement for civil rights
must be intimately linked with policies of full em-
ployment, greatly improved educational facilities

and techniques for all economically underprivi.
leged children, urban redevelopment that would
provide better housing and neighborhoods fo,
lower-income groups, and, in general, policies that
would cope with the social, economic, and culturg]
aspects of the modern megalopolis. The Economje
Opportunity Act of 1964 and the creation, in 1965,
of the Department of Housing and Urban Develop-
ment, headed by the first Negro in the cabinet,
were in part responses to civil rights challenges.
The Voting Rights Act of 1965 was a major step
toward implementing the fifteenth amendment ang
promised greater political power for the large
masses of Negroes in the southern states.
International arena. The ideas of human dig-
nity, equality, and fundamental human rights
are deeply rooted. Numerous passages in the Qld
Testament command nations not to oppress the
alien and the stranger and to protect the poor, the
orphan, and the widow. At the same time, the
pages of history record “man’s inhumanity to man”
that has made “countless thousands mourn.” The
struggle for equality has been aided by the revo-
lution in travel and communication, and in tech-
nology generally, so that men see themselves as
being interdependent more than they had ever been
before. For example, Negroes in the United States
know that the African peoples have won their in-
dependence and that their representatives have
places of equal dignity and rights in international
organizations and meetings; and this phenomenon
has brought moral strength to U.S. Negroes, so
that they demand, and struggle for, their rights as
Americans and as members of the human family.
Lord Acton, in an address in 1877, stated that
the “most certain test by which we judge whether
a country is really free is the amount of security
enjoyed by minorities” ([1861-1910] 1948, p. 33).
It was not until the twentieth century that official
agencies for judgment came into being. Following
World War 1, as we have noted, there was an at-
tempt to protect some national minorities by trea-
ties; the mandates system under the League of
Nations should also be noted in this connection.
But the international, programmatic promotion of
minority protection and human rights in general
was undertaken only after World War 11. Articles 1
and 55 of the Charter of the United Nations were
designed to promote and encourage respect for
human rights and fundamental freedoms for all.
without distinction as to race, sex, or religion. L_JN
bodies that work toward this end are the Thlr'd
Committee of the General Assembly, the Econo@C
and Social Council, the Human Rights Commi5
sion, the Commission on the Status of Women



and the Sub-Commission on Prevention of Dis-
crimination and Protection of Minorities.

1948 the United Nations General Assembly
pted the Universal Declaration of Human Rights
as a statement of principles to be implemented
by subsequent conventions that would be binding
on ratifying member states: In December 1965 the
Assembly approved the convention on the elimina-
tion of all forms of racial discrimination. An im-
portant feature of the convention was the provision
that allowed ratifying nations to bind themselves
to permit individuals or groups to charge their
governments with violations.

Other international organizations that are con-
cerned with these matters are UNESCO, the Inter-
national Labour Organisation, the European Com-
mission on Human Rights and the European Court
of Human Rights, and the Inter-American Com-
mission on Human Rights. Mention may also be
made of the International Commission of Jurists
and the International League for the Rights of
Man.

While the European Convention on Human
Rights has established compulsory machinery, the
Commission and the Court, for dealing with cases
involving violations of human rights, and the In-
ternational Labour Organisation has established
tive machinery for investigation and reports

gelicies normally rely on implementation through
reporting systems.

The chief utility of the agencies has been to ex-
pose to general view the facts of human rights
violations and to win support for the claim that
there is a universal law of humanity, under iwhich
individuals and groups (religious, racial, cul-
tural, and national) should somehow be protected
against attempts to destroy (genocide), discrimi-
Nate against, or humiliate them. What Walter
Bagehot called “government by discussion” (1872,
chapter 5) has not come into existence in the inter-
national field; yet the open and vigorous discus-
sion of human rights in governmental and non-
governmental agencies has done much to make
Meaningful the preamble to the UN Charter, which
Proclaims the determination of the nations “to re-
ffirm faith in fundamental human rights, in the
dlgnity and worth of the human person, in the
fqual rights of men and women and of nations
large and small. . L

Thus, a denial of civil rights—whether it takes
Place in Birmingham, Alabama, or in Birmingham,
England, or in the U.S.S.R., or in South Africa, or
! chuanaland, or in Algeria—is no longer a

al domestic question, but has become a
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matter of universal concern, a concern that implies
the belief (as stated by Pope John xxmi in Pacem
in terris 1963) that human society is founded on
the principle that every human being is a person,
that his nature is endowed with intelligence and
free will, that he has rights that flow directly from
his very nature, and that these rights are universal,
inviolable, and are such that they cannot in any
way be surrendered. ;

MiLtoN R. KonviTz

[See also AssimiraTioN; HUMAN RIGHTS; MINORITIES;
RACE; RACE RELATIONS; SEGREGATION.]
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Unit Two: Ideologies on “Where is God in the Shoah?”

Introductory Statement:

This unit will focus on a few diverse ideologies that Philosophers have
created regarding God’s presence/absence in the Shoah. This will
probably serve to be the most intense part of the curriculum, as studying
these philosophers can be quite intellectually challenging. The teacher
should have reviewed these ideologies in advance, and should perhaps
read entire books rather than just the excerpts offered by this
curriculum guide. Rubenstein stated "After Auschwitz we are thrust into
the 'trial of darkness,' agnostic and believer (of any kind alike). The
agnostic/humanist is there because human beings are proving to be self-
destructive, not self-improving, simply because they come from
aristocratic cultures. For believers, God is absent again and, for a time
whose duration we do not know. In such a situation definitive answers
of any kind become impossible. Every mystic, every skeptic, knows that.
And the mystic is the skeptic's identical twin, because both believe firmly
that final answers are not possible, one because human knowledge is not
sufficient, the other because God always remains partially hidden." (PP
397) This quote exhibits a few of the possible attitudes towards God in
the Shoah. There are agnostics, humanists, mystics and skeptics, people
who believe that God was absent and people who believe that God was
hidden. This unit is dedicated to the study of these beliefs about God in
the Shoah, and therefore God in tragedy.

Resources:

Jonas, Hans. "The Concept of God after Auschwitz: A Jewish Voice"
Berkovits, Eliezer. "Faith After the Holocaust" PP 94-107
Deuteronomy 31:17-18

Psalm 44

Key Concepts:

God's presence in the Shoah:

"A Suffering God": a God who suffers along with God's
creations/creatures.

"A becoming God": a God who emerges in time and experiences things
with the world.

"A caring God": a God who is not remote or detached from God's
creatures, but is instead connected and concerned about them.

God's absence in the Shoah:
"Hester Panim" or Hiding of the Face: a God who is hidden from those
seeking God because of suffering. In Deuteronomy 31, the Hiding of the



Face refers to the anger and judging over the wicked. In Psalm 44 it
refers to God simply being unaware and ignorant of the suffering of
people.

Goals:

1.
2. To explore differing views of God's role during the Shoah.

3.

4. To allow students to use the knowledge from the class to support their

To expose students to various perspectives of God.
To provide a foundation of the following ideologies of God.

own views of God.

Objectives:
At the end of this unit, Students Should Be Able To (SSBAT):

Identify Elie Weisel, Hans Jonas, Eliezer Berkovits, Emil Fackenheim,
and their ideologies.

State their own God Ideology.

Compare/contrast their own ideology with that of a philosopher.

Suggested Core Learning Activities:

*

In order to effectively synthesize the various Philosophers and their
ideologies, students should create their charts with the Philosophers'
names and ideologies. As the class studies each ideology, the
students should fill in the chart. When the chart is finished, the
students should then write their own ideology of God in the Shoah,
drawing on the Philosophies studied in class.

Students can keep a journal of their thoughts as they study various
perspectives of God. They should then use this journal as a way to
reflect on their own personal view of God. At the conclusion of the
unit, students could then write a piece, which compiles their various
entries on their personal God ideology.

Additional Learning Activities:

+

Students can "interview" people on their perspectives of God, and then
match those views with the philosophers that they have studied in
class.

Students can read an excerpt from Weisel’s Night and hold a
discussion based on the reading.

As a synthesis exercise, students can reflect on the topic: God in
tragedy. Where is God? What control does God have over events in
our lives? This could be an excellent topic for students to reflect and
write about in their journals.



Guide to Readings for Unit Two

The Hans Jonas article discusses the concepts of the Suffering God, the
Becoming God, and the Caring God. (Focus on pages 1-9)

The Eliezer Berkovits article discusses the concept of the Hidden God,
where God hides itself from the sufferer. (Focus on pages 94-107)

The Tanakh excerpts suggest biblical references about God hiding
Godself from future sufferers.
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The Concept of God after Auschwitz:
A Jewish Voice*

Hanf J onas | New School Sfor Social Reseérc/z, New York

When, with the honor of this award, I also accepted the burden of
delivering the oration that goes with it, and when I read in the biog-
raphy of Rabbi Leopold Lucas, in whose memory the prize is named,
that he died in Theresienstadt, but that his wife Dorothea, mother of
the donor, was then shipped on to Auschwitz, there to suffer the fate
that my mother suffered there, too, there was no resisting the force with
which the theme of this lecture urged itself on my choice. I chose it with
fear and trembling. But I believed I owed it to those shadows that
something like an answer to their long-gone cry to a silent God be not
denied to them.

What I have to offer is a piece of frankly speculative theology.
Whether this behooves a philosopher is a question I leave open.
Immanuel Kant has banished everything of the kind from the territory
of theoretical reason and hence from the business of philosophy; and
the logical positivism of our century, the entire dominant analytical
creed, even denies to the linguistic expressions such reasonings employ
for their purported subject matters this very object-significance itself,
that is, any conceptual meaning at all, declaring already —prior to
questions of truth and verification — the mere speech about them to be
nonsensical. At this, to be sure, old Kant himself would have been
utterly astounded. For he, to the contrary, held these alleged non-
objects to be the highest objects of all, about which reason can never
cease to be concerned, although it cannot hope ever to obtain a knowl-
cdge of them and in their pursuit is necessarily doomed to failure by the

* This is my translation of a lecture I delivered in German on the occasion of receiving the Dr.
Leopold Lucas Prize for 1984 at Tibingen University. It was published in Fritz Stern and Hans
Jonas, Reflexionen finsterer Zeit (Tiibingen: J. C. B. Mohr, 1984). The lecture expanded and recast
an carlier paper with the same title (“The Concept of God after Auschwitz,” in Out of the
Whirlwind, ed. A. H. Friedlander [New York: Union of American Hebrew Congregations, 1968},
pp. 465-76), which in turn incorporated portions of my 1961 Ingersoll Lecture, “Immortality and
the Modern Temper” (see n. 1). The partly verbatim use of this previously published material is
by permission.
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ner: “Who is so mighty and strong (i.e., in self-control) as Thou,
able to listen to the tormentings and insults of the evil man (Titus)
and remain silent.” There was the study house of Rabbi Yishmael,
where they quoted another verse of the Bible:* “Who is like Thee!
O Eternal, among the mighty” but replaced the Hebrew Elim by
llmim, in order to make it read: Who is like Thee, O Eternal,
among the silent ones! ** This is no longer a question, as the ques-
tions of Jeremiah, Habakkuk, and Job. It is not formulated as a
problem; it is an exclamation: God, you are silent; you are not
seen in history!

The Hiding of the Face

The problem thus raised by the prophets and the teachers of the
Talmud is of course the age-old problem of the theodicy. The
manner of its formulation testifies to the fact that there was a full
realization in biblical and Talmudic times that there is indeed
undeserved suffering in history.’® This, of course, requires a modi-
fication of the concept of Mipnei Hataeinu, “Because of our sins.”
No doubt it does demand great strength of character of an indi-
vidual-—and how much more of an entire people—to acknowledge
that one’s misfortunes are due to one’s own failings and to accept
responsibility for them.!* At the same time, looking at the entire
course of Jewish history, the idea that all this has befallen us be-
cause of our sins is an utterly unwarranted exaggeration. There is
suffering because of sins; but that all suffering is due to it is simply
not true. The idea that the Jewish martyrology through the ages

- can be explained as divine judgment is obscene. Nor do we for a

single moment entertain the thought that what happened to Euro-
pean Jewry in our generation was divine punishment for sins com-
mitted by them. It was injustice absolute; injustice countenanced
by God.

In biblical terminology, we speak of Hester Panim, the Hiding
of the Face, Ged’s hiding of his countenance from the sufferer. Man
seeks God in his tribulation but cannot find him. It is, however,
seldom realized that “The Hiding of the Face” has two meanings
in the Bible, which are in no way related to each other. It is gen-
erally assumed that the expression signifies divine judgment and
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punishment. We find it indicated, for instance, in Deuteronomy,
31: 17-18, in the words:

Then My anger shall be kindled against them in that day, and I will
forsake them, and I will hide My face from them, and they shall be
devoured, and many evils and troubles shall come upon them; . . .,
And I will surely hide My face in that day for all the evil which they
shall have wrought, in that they are turned unto other gods.

But the Bible also speaks of the Hiding of the Face when human
suffering results, not from divine judgment, but from the evil per-
petrated by man. Even the innocent may feel himself forsaken
because of the Hiding of the Face. A moving example of this form
of Hester Panim is the Forty-Fourth Psalm, from which we have
already quoted a short passage. One should study the entire
psalm: we shall recall here only its closing verses:

All this is come upon us; yet have we not forgotten Thee,
Neither have we been false to Thy covenant.

Our heart is not turned back, :

Neither have our steps declined from Thy path;
Though Thou hast crushed us into a place of jackals,
And covered us with the shadow of death.

If we had forgotten the name of our God,

Or spread forth our hands to a strange god;

Would not God search this out?

For he knoweth the secrets of the heart.

Nay, but for Thy sake are we killed all the day;

We are accounted as sheep for the slaughter.

Awake, why sleepest Thou, O Lord?

Arouse Thyself, cast not off for ever.

Wherefore hidest Thou Thy face,

And forgettest our affliction and our oppression?
For our soul is bowed down to the dust;

Our belly cleaveth to the earth.

Arise for our help,

And redeem us for Thy mercy’s sake.

The Hiding of the Face about which the psalmist complains is
altogether different from its meaning in Deuteronomy. There it is a
manifestation of divine anger and judgment over the wicked; here
it is indifference—God seems to be unconcernedly asleep during
the tribulations inflicted by man on his fellow. Of the first kind of
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Hester Panim one might say that it is due to Mipnei Hataeinu, that

it is judgment because of sins committed, but not of the second
kind. It is God hiding himself mysteriously from the cry of the
innocent. It is the divine silence of which the rabbis spoke in the
Talmud.

The Affirmation

Not only had the problem already been raised in all seriousness
and full intellectual honesty in biblical and Talmudic times, it was
also fully realized that at stake was God’s presence in history.
There was full awareness that the seriousness of the problem was
apt to lead many a Jew to what is today called radical theology
or the rejection of divine concern with human destiny. Ezekiel
reported about the reaction of some people to the catastrophe of
the destruction of the Temple and the loss of independence. He
quotes their words: “. . . The Lord seeth us not, the Lord hath
forsaken the land.”** Like Ivan Karamazov, they too maintained
that since God has absented himself, all was permissible. These
were the early radical theologians in ancient Israel. The prophet
Malachi, too, knew them. It is to them that he lets the words of
God be addressed:

Your words have been all too strong against Me,
Saith the Lord.

Yet ye say: “Wherein have we spoken against Thee?”
Ye have said: “It is vain to serve God;

And what profit is it that we have kept His charge,
And that we have walked mournfully

Because of the Lord of hosts?

And now we call the proud happy;

Yea, they that work wickedness are built up;

Yea, they try God, and are delivered.!®

“To walk mournfully because of the Lord” is not to walk like
Ivan Karamazov, not to consider everything permissible, but to
live obeying the laws of God. It is, however, useless to do so. God
is not really concerned or, perhaps, he cannot do much about it
anyway. For do not the wicked prosper and are not the proud
happy? Is not evil successful? How may it be reconciled with
God’s providential presence?

FAITH AFTER THF

Such were the
one outstanding t
in the same categ
teacher of the gre
find no solution
suffering of the i.
dence. He found
According to one
young boy who w
a biblical comma
thus honoring hir
another version, L
the Interpreter, w:
sight: “The mout!
lick the dirt!™ At
others like him, !
Jewish history, the
have a prayer for
one interpretation.
“For those who in
He has forsaken :
care, His mercy anc

If Judaism rejec
was not because of
lem that they raise
the problem. They
bodies. How often
experience of God'
with the experience
God more crushing’

Awake, v
Arouse T
Wherefor
And forge
For our sc
Our belly
Arise for -
And redes



ZER BERKOVITS

' Hataeinu, that
of the second
the cry of the
is spoke in the

| all seriousness
ic times, it was
nce in history.
1e problem was
adical theology
estiny. Ezekiel
c rophe of
ep 1+ nce, “He
the Lord hath
too maintained
missible. These
:1. The prophet
ts the words of

‘hee?”

&

ot to walk like
nissible, but to
s to do so. God
much about it
not the proud
reconciled with

FAITH AFTER THE HOLOCAUST 97

Such were the radical theologians of old Israel. There is at least
one outstanding figure known to us in talmudic times who belongs

in the same category. He was Elisha ben Abuyah, at one time the.

teacher of the great Rabbi Meir. He lost his faith because he could
find no solution to the problem of the theodicy. In view of the
suffering of the innocent, he questicned God’s justice and provi-
dence. He found no answer and became Aher, a changed person.
According to one opinion he witnessed the accidental death of a
young boy who was engaged in a work by which he was fulfilling
a biblical commandment and alsc obeying the will of his father,
thus honoring him as also required by the Bible. According to
another version, he saw how the tongue of the martyred Hutspith,
the Interpreter, was dragged along by a pig. He exclaimed at the
sight: “The mouth from which issued wisdom like pearls should
lick the dirt!™ At that, “he went cut and sinned.” " There were
others like him, less distinguished. Inevitably, in the course of
Jewish history, the quest and the questioning continued. We even
have a prayer for the radical theologian on record. According to
one interpretation, in the abridged form cf the Amidah we pray
“For those who in this long exile are critical of God, believing that
He has forsaken them. May they experience God's providential
care, His mercy and grace.” **

If Judaism rejected its radical theologians through the ages, it
was not because of lack of sensitivity to the seriousness of the prob-
lem that they raised. The men of faith in Israel knew very well of
the problem. They experienced it in their own lives on their own
bodies. How often did they cry out in their agony over the terrible
experience of God’s absence! The Psalms, for example, are replete
with the experience and the cry. Who could have felt the absence of
God more crushingly than the man who exclaimed:

Awake, why sleepest Thou, O Lord?

Arouse Thyself, cast not off forever.

Wherefore hidest Thou Thy face,

And forgettest our affliction and our oppression?
For our soul is bowed down to the dust;

Our belly cleaveth unto the earth.

Arise for our help,

And redeem us for Thy mercy's sake! *°
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It was the excruciating experience of divine indifference that
caused the psalmist to plead:

How long, O Lord, wilt Thou forget me for ever?
How long wilt Thou hide Thy face from me? 2°

The intensity of the experience comes to most moving expression
in the phrase: “wilt Thou forget me for ever?” No one ever has an
everlasting experience. The phrase tells of the long wait for divine
help that was all in vain; it conveys the idea of utter hopelessness, of
radical abandonment by God. The words weuld not have been in-
adequate for the agony of the death camps.

It is because of the apparent divine unconcern that the psalmist
has to cry out:

Arise, O Lord: O God, life up Thy hand;

Forget not the humble.

Wherefore doth the wicked contemn God,

And say in his heart: “Thou wilt not require? ” 2

Such passages, and numerous others of the same kind, give ex-
pression to the struggles of men cf faith against the demonic in
history. They are the questioning, searching, yes! even the accusing
cry of faith induced by God’s silence in the face of evil. It is also
the lament of Isaiah, when he declares:

But Zion said: “The Lord hath forsaken me,
And the Lord hath forgotten me.” 22

Obviously, to feel that one is forgotten by God is not a realiza-
tion that one is being punished for one’s sins. Whom God punishes
is not forgotten by Ged. Zion’s plight of being abandoned and
forgotten is the experience of divine unconcern, of God's indif-
ference toward human destiny. Through the ages, men of faith
knew that human suffering was not to be explained by divine
punishment alone, as expiation for guilt and divine justice done.
They knew well that the poor and the weak were the victims, that
wickedness and evil often held the upper hand, that God was often
silent in history.

The experience of God’s “absence” is not new: each generation
had its Auschwitz problem. Neither is the negative response of re-
sulting disbelief new in the history of Jewish spiritual struggle: each
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generation had its radical theology. Yet, the men of faith in Israel,
each facing his own Auschwitz, in the midst of their radical aban-
donment by God, did not hesitate to reject the negative resolution
of the problem. Notwithstanding the fact that so much in their
experience tended to lead to the conclusion that there is “neither
judgment nor a Judge,” they insisted: “Still there is judgment and
there is a Judge.” Significantly, the formulation is Rabbi Akiba’s,
himself—as we saw—the saintly giant of Jewish martyrdom.®

However, if the problem was seen so clearly, how was it met?
Needless to say, what we have called the simplistic theory of history
that wishes to explain it all by the principle of “Because of our
sins,” the idea that if a man does the will of God and lives up-
rightly all will be well with him and that if he suffers his very
suffering testifies against him, was indeed rejected. But the rabbis
spoke of the silence of God as a historical fact, not of his absence.
The one who is silent may be so called only because he is present.
Somehow they are able to hold on to both ends of the dilemma.
It is not an either-or proposition for them. Indeed the same may be
said of the nature of the problem as it is originally raised in the
Bible. The same Jeremiah who contends with God because the way
of the wicked prosper, also refers to God as “the righteous judge
who examines the reins and the heart.”* He predicts the de-
struction of Jerusalem because of the sins of her people. Habakkuk,
too, in the very same context in which he complains about God’s
standing by as the wicked swallows up the righteous also speaks of
the scourge of the Chaldeans, “that bitter and impetuous nation”
that is sent out by God “for a judgment and established for a cor-
rection.” ** In the same breath, he holds on to the theory of God’s
worldwide historic providence of justice as well as to the facts of
history which seem to contradict it. This dramatic grasping at once
both horns of the dilemma finds its most moving expression in Job,
when he exclaims:

Though he slay me, yet will I trust in Him;
But I will argue my ways before Him.?*

There is trust in God to the end; yet there is contest with him, be-
cause the facts of human experience seem to assail that trust. How
was it possible for these men to retain their faith in the God of

n e
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history, in his justice and providence, notwithstanding the fact that
their own historical experience seemed to contradict the faith and
the trust?

Much more astounding, however, is the fact that even though
the Jewish people were fully aware of the conflict between hist.ory
and teaching, yet they staked their very existence on the original
biblical proposition that life and the moral good were identical, as
were death and evil; on the view that all history was ultimately
under divine control, that all depended on doing the will of God,
on living in accordance with his Torah. Flying in the face of all
historical experience, they organized their own existence in history
on the proposition that “the Eternal is nigh unto all of them that call
upon Him, to all that call upon Him in truth.”® Nor did the.y
do it naively, childishly, not realizing the full implication of th.elr
undertaking. After Jeremiah, Habakkuk, Jcb, and the divine
silence actually experienced in their history, how could they affirm
three times daily in their prayers that “the Eternal is good to all and
His tender mercies are over all His works”* without a great deal
of sophistication! A quality of this sophistication I find in 2 midrash
that deals with our subject. It is a comment on the words of the
psalmist, “The Eternal preserveth the faithful.”** Playing on the
Hebrew emumin (faithful) and its association amen (an exclama-
tory affirmation) and emunah (faith, trust), it is maintained in the
typical midrashic style: “The faithful,” these are those who answer
with Amen in complete trust (emunah). What does this mean?
They say: “Blessed be the One who quickens the dead.” It has not
yet come about, nevertheless they believe in God, that he does
quicken the dead. They say: «Blessed be the Redeemer of Israel.”
But he has not redeemed them, except for a very short period, after
which they became once more oppressed; yet, they believe that I
shall redeem them. . . . O for the faithful whom God preserves.*
One can almost see the sad smile on the faces of the rabbis who
left us with this comment. “God preserves the faithful?” God the
Redeemer, the Resurrector? Indeed? Yes, indeed. Nevertheless,
and in spite of it all, it is so. We adom God with a great many
attributes which mean to describe his actions in history even though
they are contradicted by the facts of history. Fully aware of the
facts, with open eyes, we contradict our experience with our affirma-

FAITH AFTER THE

tions. Yes, all the
are not true now,

It would seem
to convey is the i
True enough, ma
they will yet be r
have been made?

We have disc
Pamin, of the “H
apparent divine
glean a hint of t}
indifference from

Ver:
OG

In this passagt
havior, when the
from man as a
attribute of divi:
himself. Man m
call to him and
case is not a res
God on his ow
difference towar
attribute of the
terious- way, the
Thus, Isaiah cou

And I will wai
Jacob and I will h

One may well
the God who hic
of the Face asst
tribute in such
Savior? An an:



ZER BERKOVITS

ng the fact that
:t the faith and

at even though
between history
on the original
:re identical, as
was ultimately
1e will of God,
the face of all
:ence in history
f them that call
Nor did they
ication of their
nd he divine
ul y affirm
good to all and
ut a great deal
1d in a midrash
e words of the
Playing on the
1 (an exclama-
intained in the
se who answer
es this mean?
1d.” It has not

that he does
mer of Israel.”
rt period, after
believe that I
od preserves.*
he rabbis who
ful?” God the

Nevertheless,
a great many
-y even though
- aware of the
th ur affirma-

FAITH AFTER THE HOLOCAUST 101

tions. Yes, all these attributes of God in history are true; for if they
are not true now, they will yet be true.

The Explanation
1.

It would seem to us that what the just-quoted midrash wishes
to convey is the idea that God is what Judaism believes him to be.
True enough, many of His attributes are not manifest in history, but
they will yet be revealed. On what grounds could such a statement
have been made?

We have discussed earlier the two different forms of Hester
Pamin, of the “Hiding of the Face”: one as judgment, the other as
apparent divine indifference toward the plight of man. We may
glean a hint of the theological significance of such apparent divine
indifference from a passage in Isaiah. The prophet says of God:

Verily Thou art a God that hidest Thyself,
O God of Israel, the Saviour.*?

In this passage God’s self-hiding is not a reaction to human be-
havior, when the Hiding of the Face represents God’s turning away
from man as a punishment. For Isaiah, God’s self-hiding is an
attribute of divine nature. Such is God. He is a God, who hides
himself. Man may seek him and he will not be found; man may
call to him and he may not answer. God’s hiding his face in this
case is not a response to man, but a quality of being assumed by
God on his own initiative. But neither is it due to divine in-
difference toward the destiny of man. God’s hiding himself is an
attribute of the God of Israel, who is the Savior. In some mys-
terious way, the God who hides himself is the God who saves.
Thus, Isaiah could also say:

And I will wait for the Lord that hideth His face from the house of
Jacob and I will hope for Him.3?

One may well wait and hope for the God who hides his face, if
the God who hides himself is the Savior. But how may the Hiding

of the Face assume this second meaning and become a divine at-
tribute in such close association with God’s self-revelation as the

Savior? An analysis of a talmudic passage may lead us to an
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appreciation of this second—and more fundamental—meaning of
the concept of the Hiding of the Face. It is no mere coincidence
that it happens to be a discussion between Rabbi Meir and his
quondam teacher Elisha ben Abuyah, who—as we have seen—
became Aher, “another,” because of the problem of evil on earth.
It is said that after Aher had turned into the “path of licentious-
ness,” he asked Rabbi Meir: “What is the meaning of the saying
that ‘God hath also made the one over against the other? ™
Answered the former disciple: “Whatever the Holy one, blessed be
He, created in his world, he also created its opposite. He created
mountains and he created hills; he created oceans and he created
rivers.” To which Aher countered: “Not like this spoke your
master Rabbi Akiba. But said he: God created the righteous and
he created the wicked; he created Gan Eden (Paradise) and he
created Gehenna. ...”*

The dating of the discussion as having taken place “after Aher
had turned into the path of licentiousness” is an indication that the
subject of the discussion has some bearing on Aher’s problem and
heresy. What is it they are discussing? It would seem to us that the
subject of their discussion is the dialectical principle, which is seen
as a principle of creation, incorporated in the functioning of the
universe. Rabbi Meir expresses it in general terms. Whatever God
created, he also created its opposite. It could not be otherwise.
There could be no mountains without valleys. A thing is defined
by its limits. It is recognizable for what it is by the contrast to its
opposite. A is A because it is limited by non-A; it has selfhood
because it is encumbered, because it is denied by non-A. Rabbi
Akiba seems to express the same dialectical principle, but he gives
it a limited ethical application. The dialectics of creation is re-
sponsible for the opposites: the righteous and the wicked, good and
evil. Without good, no evil; without evil, no good! Why then did
Aher oppose the general formula of the dialectical principle, hold-
ing on to the manner of its specifically ethical application by Rabbi
Akiba? There is a vast distinction between Rabbi Meir's grasp of
the dialectics of creation and the way Aher wants it to be under-
stood. The example in the case, on which Aher insists, is adequate
to illustrate the dialectics. However, it must have been noted that
Rabbi Meir's example is somewhat gauche. The dialectical con-
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trast would have to be between mountains and valleys, oceans and
continents, not between mountains and hills nor between oceans
and rivers. Yet, in his opening comment, Rabbi Meir invokes the
dialectics of creation. It would seem to us that in Rabbi Meir’s
opinion the dialectics in creation does not represent pure opposites.
The contrast is not absolute but relative. There is no absolute
valley as there is no absolute mountain; the highest mountain is
only a high hill and the lowest valley is really a bit of a hill. So too
with the opposites of water and land. Neither the oceans nor the
continents are absolutely alien to each other. The difference is only
a relative one, like the one between oceans and rivers, like that
between more and less. There is neither absolute depth to which to
sink, nor absolute heights to which to rise. Aher cannot accept it,
for the former disciple really discusses the problem and case of his
sometime master. If the opposites of creation are absolutes, then
good and evil too are absolutes; the creator is then directly re-
sponsible for both. He is then really beyond good and evil, for he
is equally involved in both or, as one might also say, he is in-
different to ethical considerations. If so, Aher is right; there is
neither judgment nor a Judge. It is for this reason that he insists
on citing Rabbi Akiba whose formulation seems to suggest this
kind of divine irresponsibility or indifference. The opposites, ac-
cording to this version are the Sadig (Righteous) and the Rasha
(Wicked). God himself created both, is Aher’s interpretation of
Rabbi Akiba’s statement. The Sadig is what he is and the Rasha
is what he is; the one is not to be praised, the other, not to be con-
demned. God himself created them that way. They are part of a
universe that has no partiality for either of them. And once again,
Aher himself is vindicated. It is exactly this kind of interpretation
that Rabbi Meir wishes to obviate by his “bad” example of the
dialectics. The opposites are not absolutes, which means they are
not categories of creation. Rabbi Meir is not in disagreement with
Rabbi Akiba. It is Aher who insists on an interpretation of Rabbi
Akiba’s statement that was never intended by its author. Rabbi
Akiba never meant to say that God actually creates the Sadig and
the Rasha, that good and evil are indifferently incorporated in the
universe. His whole life contradicts this kind of a teaching. Nor
is it likely that Aher was unaware of it. It is with tongue in cheek
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that he reminds his former disciple: “Not like this did your master
Rabbi Akiba explain it. . . .” Rabbi Meir spoke in general terms;
he did not expatiate on the dialectics of good and evil, of the
righteous and the wicked. Out of tact and consideration for the
feelings of his former teacher, he did not pursue the implications for
ethics and morality of a dialetics that does not recognize absolutes
as ontological categories of creation. Aher understood him well.
One imagines the impishly appreciative smile in his face as he
was saying: “Not like this did your master explain it....” Indeed,
not like this; yet, exactly like this.

Rabbi Akiba expresses in ethical terms the significance of the
dialectics of Rabbi Meir. God does not determine in advance that
one person be a Sadig, and another a Rasha. But unless the possi-
bility existed for a man to be a Rasha, if he so desires, one could
not only be a Rasha, one could not be a Sadig either. For one can
only be a Sadiq as a result of responsible choices made in the
freedom of available alternatives. Where the choice is nonexistent,
where the possibility of becoming a Rasha is not open to man,
the possibility of becoming a Sadig too has been excluded. The
ethical significance of Rabbi Meir’s “bad” dialectics is that being
a Sadiq is conditioned by man’s freedom to choose the way of
wickedness, just as being a Rasha presupposes his freedom to turn
into the path of righteousness. The Sadiq is defined by the Rasha
as the Rasha is defined by the Sadig. That which is good is so
because of the possibility of evil and vice versa. If, now, the
dialectical principle is at work in the universe yet the opposites
are not to be understood as absolute categories of creation and
being, then God’s creating the Sadig and the Rasha means that
God created both possibilities for man, to be a Sadig or to be a
Rasha. We have quoted Isaiah’s statement earlier that God forms
the light and creates darkness, makes peace and creates evil. Isaiah
of course did not mean to say that God actually does evil. Rejecting
Manichean dualism, the prophet maintains that God alone is the

. Creator. He created evil by creating the possibility for evil; He

made peace by creating the possibility for it.** He had to create
the possibility for evil, if He was to create the possibility for its
opposite, peace, goodness, love.

In a sense, God can be neither good nor bad. In terms of his

FAITH AFTER Tt

own nature He
goodness. But
evil, he can do
ethical is not a
ideal, nor a val
Justice, love, p
values that may
because of his
type of value; t!
is all light; on j:
out of the dark:
is axiology; with
for the good; G
Value, But if m
for the realizatic
and freedom of
God himself. G-
of freedom disp
of evil would be
for good also ¢
be bludgeoned ir
to choose his cc
moral good and
would go with tt
essence of man.
man, he must t
has such freedc
wrongly; he will
there will be suf
The question
But, why is the:
in history really
stand this is of
But to see a pr¢
to make peace
not very profita:
world. He obwv:
decided for this



:R BERKOVITS

. your master
eneral terms;
evil, of the
ation for the
plications for
ize absolutes
>d him well.
s face as he
..." Indeed,

cance of the
advance that
ess.the possi-
:5, one could
Fo one can
m in the
} nonexistent,
pen to man,
kcluded. The
is that being
: the way of
edom to turn
)y the Rasha
s good is so
If, now, the
the opposites
creation and
! means that
g or to be a
t God forms
's evil, Isaiah
vil. Rejecting
alone is the
for evil; He
lad to create
ibility for its

terms of his

FAITH AFTER THE HOLOCAUST 105

own nature He is incapable of evil. He is the only one who is
goodness. But since, because of his very essence, he can do no
evil, he can do no good either. God, being incapable of the un-
ethical is not an ethical being. Goodness for him is neither an
ideal, nor a value; it is existence, it is absolutely realized being.
Justice, love, peace, mercy, are ideals for man only. They are
values that may be realized by man alone. God is perfection. Yet
because of his very perfection, he is lacking—as it were—one
type of value; the one which is the result of striving for ‘value. He
is all light; on just that account, he is lacking the light that comes
out of the darkness. One might also say that with man the good
is axiology; with Ged, ontology. Man alone can strive and struggle
for the good; God is Good. Man alone can create value; God is
Value. But if man alone is the creator of values, one who strives
for the realization of ideals, then he must have freedom of choice
and freedom of decision. And his freedom must be respected by
God himself. God cannot as a rule intervene whenever man’s use
of freedom displeases him. It is true, if he did so the perpetration
of evil would be rendered impossible, but so would the possibility
for good also disappear. Man can be frightened; but he cannot
be bludgeoned into goodness. If God did not respect man’s freedom
to choose his course in personal responsibility, not only would the
moral good and evil be abolished from the earth, but man himself
would go with them. For freedom and responsibility are of the very
essence of man. Without them man is not human. If there is to be
man, he must be allowed to make his choices in freedom. If he
has such freedom, he will use it. Using it, he will often use it
wrongly; he will decide for the wrong alternative. As he does so,
there will be suffering for the innocent.

The question therefore is not: Why is there undeserved suffering?
But, why is there man? He who asks the question about injustice
in history really asks: Why a world? Why creation? To under-
stand this is of course far from being an answer to our problem.
But to see a problem in its true dimension makes it easier for us
to make peace with the circumstances from which it arises. It is
not very profitable to argue with God as to why He created this
world. He obviously decided to take his chance with man; he
decided for this world. Given man, God himself could eliminate
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moral evil and the suffering caused by it only by eliminating man,
by recalling the world of man into nothingness.

These theological concepts have found their more intimate ex-
pression in the language of religious affirmation. We are familiar
with biblical passages that speak of God’s mercy with the sinner.
We readily appreciate pronouncements like the one in Ezekiel that
declares: ‘

As I live, saith the Lord God, I have no pleasure in the death of the
wicked, but that the wicked turn from his way and live. .. .*

In keeping with deep-rooted biblical tradition, the rabbis in a
homily interpreted the plural form of the Hebrew expression that
describes God as “long-suffering” as meaning that God is long-
suffering in numerous ways. He is long-suffering with the wicked
as well as with the righteous. We have great understanding for
the fact that God is merciful and forgiving, that he does not judge
man harshly and is willing to have patience with him. God is
waiting for the sinner to find his way to him. This is how we like
to see God. This is how we are only tco glad to acknowledge him.
But we never seem to realize that while God is long-suffering, the
wicked are going about their dark business on earth and the result
is ample suffering for the innocent. While God waits for the sinner
to turn to him, there is oppression and persecution and violence
among men. Yet, there seems to be no alternative. If man is to
be, God must be long-suffering with him; he must suffer man.
This is the inescapable paradox of divine providence. While God
tolerates the sinner, he must abandon the victim; while he shows
forebearance with the wicked, he must turn a deaf ear to the an-
guished cries of the violated. This is the ultimate tragedy of exist-
ence: God's very mercy and forebearance, his very love for man,
necessitates the abandonment of some men to a fate that they may
well experience as divine indifference to justice and human suffering.
It is the tragic paradox of faith that Ged’s direct concern for the
wrongdoer should be directly responsible for so much pain and
sorrow on earth.

We conclude then: he who demands justice of God must give up
man; he who asks for God’s love and mercy beyond justice must
accept suffering.
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One may call it the divine dilemma that God’s Erek Apayim,
his patiently waiting countenance to some is, of necessity, identical
with his Hester Panim, his hiding of the countenace, to others.
However, the dilemma does find a resolution in history. If man
is to be, God himself must respect his freedom of decision. If, man
is to act on his own responsibility, without being continually
overawed by divine supremacy, God must absent himself from
history. But man left to his freedom is capable of greatness in
both—in creative goodness and destructive evil. Though man
cannot be man without freedom, his performance in history gives
little reassurance that he can survive in freedom. God took a risk
with man and he cannot divest himself of responsibility for man.
If man is not to perish at the hand of man, if the ultimate destiny
of man is not to be left to the chance that man will never make
the fatal decision, God must not withdraw his providence from his
creation. He must be present in history. That man may be, God
must absent himself; that man may not perish in the tragic ab-
surdity of his own making, God must remain present. The God
of history must be absent and present concurrently. He hides his
presence. He is present without being indubitably manifest; he is
absent without being hopelessly inaccessible. Thus, many find him
even in his “absence”; many miss him even in his presence. Because
of the necessity of his absence, there is the “Hiding of the Face”
and suffering of the innocent; because of the necgssity of his pres-
ence, evil will not ultimately triumph; because of it, there is hope
for man,

MIGHTY AND AWESOME

In other words, God’s presence in history must remain—mostly—
unconvincing. But, perhaps, this is a mere theory, unsupported by
experience? After all, how can one prove an unconvincing presence
convincingly? There is another passage in the Talmud that leads
us to a deeper grasp of our problem and its possible solution. Ezra,
the great rejuvenator of Judaism at the time of the return from
Babylon, and his associates in his endeavors were known as the
“Men of the Great Assembly.” The Talmud discusses the question
of this honorific title. How did they deserve it? The answer is
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Unit Three: Free Will and Responsibility

Introductory Statement:

In order to humanize evil, students need to realize that ordinary people
can do inhumane actions. It is very important that students understand
that the Nazis were regular people; they had families and friends just like
other people. However, the "jobs" that they chose to do were not like
other jobs. In order to attempt to understand the human aspect of the
Nazis, one needs to explore the Jewish concepts of Yetzer haTov and
Yetzer haRah.

Resources:

Bereshit/Genesis

CCAR: Gates of Repentance

CCAR: Gates of Understanding

The Book of Legends

Browning, Christopher. Ordinary Men. HarperCollins: USA 1992.

Key Concepts:
Free Will: The Jewish view that all human beings are free to act as they
desire. The creation stories in Genesis are connected to this theme of
Free Will. Adam and Eve were created in God's image and were thus able
to do either good or bad in the Garden of Eden. Several midrashim have
been written on this subject. The following terms are the Judaic
perspectives on Free Will:

Yetzer haTov: The evil inclination.

Yetzer haRah: The inclination to do good.

Individual Responsibility: One is responsible for themselves and is only
interested in what effects them. This person seeks to control only what
resides in their internal locus of control. One is concerned with merely
what effects them and has no interest on how things effect others around
them in their community or world.

Collective Responsibility: One is concerned with the welfare of
themselves and those around them. They seek to find the betterment for
the greater majority. Things that effect one’s community is viewed as
important as things that effect only themselves.



Memorable Moment: The Wave

(approximately 2 hours) A video of a class "project” in California in the
1970s. This video gives a “real life” example of how one can become
attracted to a violent and threatening group, and how others may or may
not resist the group. Since this takes place in a High School, the
students may make a connection to those in the video. Thus, the idea
that regular people, similar to themselves, could become caught up in a
hateful group is possible anywhere and at anytime.

Goals:

1. To expose students to the concept of Free Will; what it means, how it
affects people, and how it relates to the Shoah.

2. To provide an understanding that the Nazis were human beings; they
were not monsters.

3. To provide learning opportunities for students to study how regular
people can become evil.

Objectives:

At the end of this unit, Students Should Be Able To (SSBAT):

e Define Yetzer HaTov and Yetzer HaRah, Individual Responsibility, and
Communal Responsibility.

¢ Relate the above definitions to their own lives and choices.

Suggested Core Learning Activities:

¢ Students should watch the video The Wave and read excerpts from
Ordinary Men. The class should then compare the themes of these
two works, specifically the theme of Free Will. The class should then
synthesize the themes of The Wave and Ordinary Men by relating
them to actual situations in the students’ own lives. (Excerpts are
attached to the end of this unit)

¢ Study the Adam and Eve (eating from the Tree of Knowledge) story in
Genesis. Bibliodrama may be a good way to include the students in
the text study. The facilitator should ask the following questions:
“How does this relate to the concept of Free Will? What was God's
role in the story? Does the class think that the punishment fit the
crime?” Midrashim could be used to expand students' knowledge and
to flush out the concepts in class. (Midrashim are attached to the end
of this unit)

¢ Synthesis Exercise: Students should prepare Case Studies that
reflect behaviors that are positive and negative, yetzer HaTov and




Yetzer HaRah. The case studies should then be discussed in class.
How do the students feel about these behaviors? Would they have
done the same thing? Why or why not? These answers could be

written into the students' journals.




Guide to Resources for Unit Three

Ordinary Men excerpts are to provide the reader with an understanding
of how regular people can be transformed into evil murderers. Moreover,
one of the excerpts allows the reader to understand how a killer views
his/her victims. (focus on Preface and pages 55-77, and extra page of an
interview from the book)

Bibliodrama is provided for the text study of Adam and Eve in the Gan
Eden story.

Midrashim numbers 86 and 87 from the Book of Legends are provided
for enhancement of the class text study.

A brief commentary to the Gan Eden story is provided by an excerpt from
the CCAR’s Commentary to Gates of Repentance.

A background on the concepts of Yetzer HaTov and Yetzer HaRah is
provided from an excerpt from the CCAR’s Commentary to Gates of
Repentance (pages 130 and 370-1 in Gates of Repentance.
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PREFACE

In mid-March 1942 some 75 to 80 percent of all victims of the
Holocaust were still alive, while 20 to 25 percent had perished.
A mere eleven months later, in mid-February 1943, the percent-
ages were Txmo;% the reverse. At the core of the Holocaust was
a short, intense wave of mass murder. The center of gravity of
this mass murder was Poland, where in March 1942, despite two
and a half years of terrible hardship, deprivation, and persecu-
tion, every major Jewish community was still intact, and where
eleven months later only the remnants of Polish Jewry survived
in a few rump ghettos and labor camps. In short, the German
attack on the Jews of Poland was not a gradual or incremental
program stretched over a long period of time, but a veritable
blitzkrieg, a massive offensive requiring the mobilization of large
numbers of shock troops. This offensive, moreover, came just
when the German war effort in Russia hung in the balance—a
time period that opened with the renewed German thrust

XV
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toward the Crimea and the Caucasus and closed with the
disastrous defeat at Stalingrad.

If the German military offensive of 1942 was ultimately a
failure, the blitzkrieg against the Jews, especially in Poland, was
not. We have long known how the Jews in the major ghettos,
especially Warsaw and L6dz, were murdered. But most Polish
.‘miw lived in smaller cities and towns whose populations were
often more than 30 percent Jewish, and in some cases even 80 or
90 percent. How had the Germans organized and carried out the
destruction of this widespread Jewish population? And where
had they found the manpower during this pivotal year of the war
for such an astounding logistical achievement in mass murder?
The personnel of the death camps was quite minimal. But the
manpower needed to clear the smaller ghettos—to round cw and
either deport or shoot the bulk of Polish Jewry—was not.

My search for the answers to these questions led me to the
town of Ludwigsburg near Stuttgart. Here is located the Central
Agency for the State Administrations of Justice (Zentrale Stelle
der Landesjustizverwaltungen), the Federal Republic of Ger-
many’s office for coordinating the investigation of Nazi crimes. I
was working through their extensive collection, of indictments
and judgments for virtually every German trial of Zu/i crimes
committed against the Jews of Poland when I first encountered
the indictment concerning Reserve Police Battalion 101, a unit of
the German Order Police.

Though 1 had been studying archival documents and court
records of the Holocaust for nearly twenty years, the impact this
indictment had upon me was singularly powerful and disturbing.
Never before had I encountered the issue of choice so dramati-
cally framed by the course of events and so openly discussed by
at least some of the perpetrators. Never before had I seen the
monstrous deeds of the Holocaust so starkly juxtaposed with the
human faces of the killers.

It was immediately clear from the indictment, which contained
quite extensive verbatim quotations from pretrial interrogations
of battalion members, that the case was based upon an unusually
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rich collection of testimonies. Moreover, many of these testimo-
nies had a “feel” of candor and frankness conspicuously absent
from the exculpatory, alibi-laden, and mendacious testimony so
often encountered in such court records. The investigation and
legal prosecution of Reserve Police Battalion 101 had been a
decade-long process (1962 to 1972) conducted by the Office of
the State Prosecutor (Staatsanwaltschaft) in Hamburg. This
office—surely one of the most diligent and committed prosecu-
tors of Nazi crimes in all of the Federal Republic—still had
custody of the court records relating to the case, and I success-
fully applied for permission to see them.

Unlike so many of the Nazi killing units, whose membership
can only be partially reconstructed, Reserve Police Battalion
101’s roster was available to the investigators. As most of the men
came from Hamburg and many still lived there at the time of the
investigation, I was able to study the interrogations of 210 men
from a unit consisting of slightly less than 500 when it was sent
at full strength to Poland in June 1942. This collection of
interrogations provided a representative sample for statistical
answers to questions about age, Party and SS membership, and
social background. Moreover, about 125 of the testimonies were
sufficiently substantive to permit both detailed narrative recon-
struction and analysis of the internal dynamics of this killing unit.

Ultimately, the Holocaust took place because at the most basic
level individual human beings killed other human beings in large
numbers over an extended period of time. The grass-roots
perpetrators became “professional killers.” The historian en-
counters numerous difficulties in trying to write about a unit of
such men, among them the problem of sources. In the case of
Reserve Police Battalion 101, in contrast to many of the killing
units operating in the Soviet Union, there are few contemporary
documents and none that deal explicitly with its killing activi-
ties.? The accounts of a handful of Jewish survivors can establish
the dates and magnitude of various actions in some of the towns
where the battalion operated. But unlike survivor testimony
about prominent perpetrators in the ghettos and camps, where




xviii / Preface

prolonged contact was possible, survivor testimony can tell us
little about an itinerant unit like Reserve Police Battalion 101.
Unknown men arrived, carried out their murderous task, and
left. Seldom, in fact, can the survivors even remember the
peculiar green uniforms of the Order Police to identify what kind
of upit was involved. 4

Ih writing about Reserve Police Battalion 101, therefore, I
have depended heavily upon the judicial interrogations of some
125 men conducted in the 1960s. To read about the same events
experienced by a single unit as filtered through the memories of
195 different men more than twenty years after the fact is
disconcerting to a historian looking for certainties. Each of these
men played a different role. He saw and did different things.
Each subsequently repressed or forgot certain aspects of the
battalion’s experiences, or reshaped his memory of them in a
different way. Thus the interrogations inevitably present a
confusing array of perspectives and memories. Paradoxically, I
would have had the illusion of being more certain about what
happened to the battalion with one detailed recollection instead
of 125.

Beyond the differing perspectives and memories, there is also
the interference caused by the circumstances in which the
testimony was given. Quite simply, some men deliberately lied,
for they feared the judicial consequences of telling the truth as
they remembered it. Not only repression and distortion but
conscious mendacity shaped the accounts of the witnesses.
Furthermore, the interrogators asked questions pertinent to
their task of collecting evidence for specific, indictable crimes
committed by particular people, but did not systematically
investigate the broader, often more impressionistic and subjec-
tive facets of the policemen’s experience that are important to
the historian, if not to the lawyer.

As with any use of multiple sources, the many accounts and
perspectives had to be sifted and weighed. The reliability of each
witness had to be assessed. Much of the testimony had to be
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partially or totally dismissed in favor of conflicting testimony that
was accepted. Many of these judgments were both straightfor-
ward and obvious, but others were quite difficult. And as
self-conscious as I have tried to be, at times I undoubtedly made
purely instinctive judgments without even being aware of it.
Other historians looking at the same materials would retell these
events in somewhat different ways.

In recent decades the historical profession in general has been
increasingly concerned with writing history “from the bottom
up,” with reconstructing the experiences of the bulk of the
population ignored in the history of high politics and high culture
hitherto so dominant. In Germany in particular, this trend has
culminated in the practice of Alltagsgeschichte—"the history of
everyday life"—achieved through a “thick description” of the
common experiences of ordinary people. When such an approach
has been applied to the era of the Third Reich, however, some
have criticized it as an evasion—a way to shift attention from the
unparalleled horrors of the Nazi regime’s genocidal policies to
those mundane aspects of life that continued relatively undis-
turbed. Thus, the very attempt to write a case study or
microhistory of a single battalion might seem undesirable to
some.

As a methodology, however, “the history of everyday life” is
neutral. It becomes an evasion, an attempt to “normalize” the
Third Reich, only if it fails to confront the degree to which the
criminal policies of the regime inescapably permeated everyday
existence under the Nazis. Particularly for the German occupiers
stationed in the conquered lands of eastern Europe—literally
tens of thousands of men from all walks of life—the mass-murder
policies of the regime were not aberrational or exceptional
events that scarcely ruffled the surface of everyday life. As the
story of Reserve Police Battalion 101 demonstrates, mass murder
and routine had become one. Normality itself had become
exceedingly abnormal.

Another possible objection to this kind of study concerns the
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degree of empathy for the perpetrators that is inherent in trying
to understand them. Clearly the writing of such a history
requires the rejection of demonization. The policemen in the
battalion who carried out the massacres and deportations, like
the much smaller number who refused or evaded, were human
beings. I must recognize that in the same situation, I could have
been either a killer or an evader—both were human—if I want
to understand and explain the behavior of both as best I can. This
recognition does indeed mean an attempt to empathize. What I
do not accept, however, are the old clichés that to explain is to
excuse, to understand is to forgive. Explaining is not excusing;
understanding is not forgiving. Not trying to understand the
perpetrators in human terms would make impossible not only
this study but any history of Holocaust perpetrators that sought
to go beyond one-dimensional caricature. Shortly before his
death at the hands of the Nazis, the French Jewish historian
Marc Bloch wrote, “When all is said and done, a single word,
‘understanding,’ is the beacon light of our studies.” It is in that
spirit that I have tried to write this book.

One condition placed upon my access to the judicial interro-
gations must be made clear. Regulations and laws for Em
protection of privacy have become increasingly restrictive in
Germany, especially in the past decade. The state of Hamburg
and its court records are no exception to this trend. Before
receiving permission to see the court records of Reserve wo:o.o
Battalion 101, therefore, I had to promise not to use the men’s
real names. The names of the battalion commander, Major
Wilhelm Trapp, and the three company commanders, Captain
Wolfgang Hoffmann, Captain Julius Wohlauf, and Lieutenant
Hartwig Gnade, appear in other documentation in archives
outside Germany. I have used their real names, for in their cases
there is no confidentiality to breach. However, I have used
pseudonyms (designated at first occurrence by an asterisk) for all
other battalion members who appear in the text of this book. The
notes refer to those giving testimony simply by first name and
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last initial. While this promise of confidentiality and use of
pseudonyms is, in my opinion, an unfortunate limitation on strict
historical accuracy, I do not believe it undermines the integrity
or primary usefulness of this study.

A number of people and institutions provided indispensable
support during the research and writing of this study. Oberstaats-
anwalt (Senior Prosecutor) Alfred Streim made available to me
the incomparable collection of German judicial records in Lud-
wigsburg. Oberstaatsanwiltin Helge Grabitz encouraged me to
work with the court records in Hamburg, supported my appli-
cation for access, and generously helped in every way during my
stay there. Pacific Lutheran University provided me with finan-
cial awards for the two trips to German archives that initiated
and concluded my research on this project. The Alexander von
Humboldt Foundation likewise aided one research visit in
Germany. The bulk of the research and writing was completed
during sabbatical leave from Pacific Lutheran University, and
with the support of a Fulbright Research Grant to Israel. Daniel
Krauskopf, executive secretary of the United States-Israel Ed-
ucational Foundation, deserves special thanks for facilitating my
research in both Israel and Germany.

Peter Hayes of Northwestern University and Saul Friedlander
of UCLA offered opportunities to present initial research findings
at conferences they organized at their respective institutions.
Many friends and colleagues listened patiently, offered sugges-
tions, and provided encouragement along the way. Philip Nord-
quist, Dennis Martin, Audrey Euyler, Robert Hoyer, lan
Kershaw, Robert Gellately, Yehuda Bauer, Dinah Porat,
Michael Marrus, Bettina Birn, George Mosse, Elisabeth Doman-
sky, Gitta Sereny, Carlo Ginzburg, and the late Uwe Adam
deserve special mention. To Raul Hilberg I owe a special debt.
In 1982 he called attention to the indispensability of the Order
Police to the Final Solution, continuing as so often in the past to
set the agenda for further Holocaust research.* He then person-
ally interested himself in the publication of this study. For such
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help, both now and on earlier occasions in my career, the
dedication of this book is an inadequate expression of my esteem
and gratitude. For the continued support and understanding of
my family, who have patiently endured the gestation period of
another book, I am particularly grateful.

. Tacoma, November 1991
1
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to the east the previous fall. It arrived in the Polish town of
Zamo§é in the southern part of the Lublin district on June 25.
Five days later the battalion headquarters was shifted to Bilgoraj,
and various units of the battalion were quickly stationed in the
nearby towns of Frampol, Tarnogréd, Ulanéw, Turobin, and
Wysokie, as well as the more distant Zakrzow.”

Despite the temporary lull in the killing, SS and Police Leader
Odilo Globocnik and his Operation Reinhard staff were not about
to allow the newly arrived police battalion to remain entirely
inactive in regard to the Lublin Jews. If the killing could not be
resumed, the process of consolidating the victims in transit
ghettos and camps could be. For most of the policemen of
“Reserve Police Battalion 101, the searing memory of the subse-
quent action in Jozefow blotted out lesser events that had
occurred during their four-week stay south of Lublin. However,
a few did remember taking part in this consolidation process—
collecting Jews in smaller settlements and moving them to larger
ghettos and camps. In some cases only so-called work Jews were
seized, put on trucks, and sent to camps around Lublin. In other
cases, the entire Jewish population was rounded up and put on
trucks or sent off on foot. Sometimes the Jews from the smaller
surrounding villages were then collected and resettled in their
place. None of these actions involved mass executions, though
Jews who were too old, frail, or sick to be transported were shot
in at least some instances. The men were uniformly uncertain
about the towns from which they had deported Jews and the
places to which the Jews had been relocated. No one recalled the
names Izbica and Piaski, though these were the two major
“transit” ghettos south of Lublin that were used for collecting
Jews.®

Apparently, Globocnik lost patience with this consolidation
process and decided to experiment with renewed killing. As
deportation to the extermination camps was not possible at the
time, mass execution through firing squad was the available
alternative. Reserve Police Battalion 101 was the unit to be

tested.

Initiation to Mass Murder:
The Joézefow Massacre

H‘H WAS PROBABLY ON JULY 11 THAT GLOBOCNIK OR SOMEONE ON
his .,#mm, contacted Major Trapp and informed him that Reserve
.Purom Battalion 101 had the task of rounding up the 1,800 Jews
in J6zef6w, a village about thirty kilometers slightly mocz. and
east of Bilgoraj. This time, however, most of the Jews ém.nm .:oﬁ
to be relocated. Only the male Jews of working age were to be
mmq.: to one of Globocnik’s camps in Lublin. The women
children, and elderly were simply to be shot on the spot .
Trapp recalled the units that were stationed in nearby .8«5:
The battalion reassembled in Bilgoraj on July 12, with ?ﬁ.g
exceptions: the Third Platoon of Third Oonm:v\, includin
Owcg_.s Hoffmann, stationed in Zakrzéw, as well as m.mmi men om,
First Company already stationed in Jézefé6w. Trapp met with
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First and Second Company commanders, Captain Wohlauf and
Lieutenant Gnade, and informed them of the next day’s task.!
Trapp’s adjutant, First Lieutenant Hagen, must have informed
other officers of the battalion, for Lieutenant Heinz Buchmann
learned from him the precise details of the pending action that
evening. b
mwcormsm::w then thirty-eight years old, was the head of a
family lumber business in Hamburg. He had ._.m.::mm the Nazi
Party in May 1937. Drafted into the Order Police in 1939, he vm&
served as a driver in Poland. In the summer of 1940 he applied
for a discharge. Instead he was sent to officer training and
commissioned as a reserve lieutenant in November 1941. He was
given command of the First Platoon of First Company in 1942.
~ Upon learning of the imminent massacre, w:o:r/ﬂw:: made
clear to Hagen that as a Hamburg businessman and reserve
lieutenant, he_“would in_no case participate in such an action, in
which defenseless women and children are shot.” He asked for
another assignment. Hagen arranged ».o?m:.mrsm:s to be in_
charge of the escort for the male “work Jews” who were to_ .v.,m;
selected out and taken to Lublin.? His company captain,
Wohlauf, was informed of Buchmann’s assignment but not the
reason for it.>

The men were not officially informed, other than that they
would be awakened early in the morning for a major action
involving the entire battalion. But some had at least a hint of
what was to come. Captain Wohlauf told a group of his men ﬂrmm
an “extremely interesting task” awaited them the next day.
Another man, who complained that he was being left .vmrm:m to
guard the barracks, was told by his company m&cnmsﬁ...mmo happy
that you don’t have to come. You'll see what happens.”> Sergeant
Heinrich Steinmetz* warned his men of Third Platoon, Second
Company, that “he didn’t want to see any cowards.”® >m&zo=m~
ammunition was given out.” One policeman reported .ﬁrmm his
unit was given whips, which led to rumors of a Judenaktion.® No
one else, however, remembered whips.

Departing from Bilgoraj around 2:00 a.m., the truck convoy

.
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arrived in J6zef6w just as the sky was beginning to lighten. Trapp
assembled the men in a half-circle and addressed them. After
explaining the battalion’s murderous assignment, he made his
extraordinary offer: any of the older men who did not feel up to
the task that lay before them could step out. Trapp paused, and
after some moments one man from Third Company, Otto-Julius
Schimke, * stepped forward. Captain Hoffmann, who had arrived
in J6zeféw directly from Zakrzéw with the Third Platoon of Third
Company and had not been part of the officers’ meetings in
Bitgoraj the day before, was furious that one of his men had been
the first to break ranks. Hoffmann began to berate Schimke, but
Trapp cut him off. After he had taken Schimke under his
protection, some ten or twelve other men stepped forward as
well. They turned in their rifles and were told to await a further
assignment from the major.®

Trapp then summoned the company commanders and gave
them their respective assignments. The orders were relayed by
the first sergeant, Kammer,* to First Company, and by Gnade
and Hoffmann to Second and Third Companies. Two platoons of
Third Company were to surround the village.'® The men were
explicitly ordered to shoot anyone trying to escape. The remain-
ing men were to round up the Jews and take them to the
marketplace. Those too sick or frail to walk to the marketplace,
as well as infants and anyone offering resistance or attempting to
hide, were to be shot on the spot. Thereafter, a few men of First
Company were to escort the “work Jews” who had been selected
at the marketplace, while the rest of F irst Company was to
proceed to the forest to form the firing squads. The Jews were to
be loaded onto the battalion trucks by Second Company and
Third Platoon of Third Company and shuttled from the market-
place to the forest. ! 7\

After making the assignments, Trappjspent most of the day in
town, either in a schoolroom converted into his headquarters, at
the homes of the Polish mayor and the local priest, at the
marketplace, or on the road to the forest.'? But he did not go to

the forest itself or witness the executions; his absence there was™
—T— e ey
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i bitterly commented, “Major
icuous. As one policeman ly co
.ou.wwm?m“_mm never there. Instead he remained in J6zef6w UMMWMMM.
he M%mmo%v\ could not bear the mmmvw <<m_~%o: were upse
that.and said we couldn’t bear it either. o At the
,H:mmmmﬂ,‘ﬁnmvmw distress was a secret to no H.m o
marketplace_one” policeman nmEvaman rmmM:mm T Mm ﬁMm ccm
- vhy di to be given these orders, .
Oh, God, why did I have . . e
_ i 14 her policeman witness .
i d on his heart.™® Anot
r_wwwmgocmm. “Today I can still see exactly before B.vsrmv%m WMMMM
w%.m p there in the room pacing back m.:& moa._ wit ] Mm hands
Uo%:m his back. He made a downcast _va.ommmzmms ! mw oke ¢
: ike, jobs don .

id something like, ‘Man, . . . such j tr
m.aﬁ. MMMMHQMM orders.” ”** Another man anmBqu_mm M_“MW
“he i t on a stool an
“ , finally alone in our room, sa : t
v_.umu_‘w.nmm.ﬂo tears really flowed.”’® Another &momé_“mmm%v\
H-B VMﬁ his headquarters. “Major Trapp ran m_.ocsﬁ wmm i/
msmﬁwros suddenly stopped mm_mm mnmmﬂv‘sn MM«M.M?MM "rm e

i d with this. I looked him
=" _.MH m%Mmomm_._. Major!" He then Uommn. to run mnocsm
m:&. C n,w we .» like a child.”*” The doctor’s aide m:oo::»mmnmmn
Teapp e m:ﬁm on the path from the marketplace to the cm.m ﬁ
.H,qMEu rimM m he could help. “He answered me only cw.oﬁrm % mmo
um ~MM@Q::=N was very terrible.”® Oo:omn..s_:m .-Q.No e<.m . M MW
m W r confided to his driver, “If this Jewish vcm_smmw
m .
%\m:mmm on earth, then have :mm__.m% oM cmm MMMSMMW e men
. complained of his orders and w Sl
.ﬁr%omww M.% 'mowl.AQ,.o.E-.ﬂrm‘ battalion’s _Sm._,a. The :N:moaﬂzwm
W.Mo_“uwm officers divided some of their men M:w fmmﬂ%: of
_ into the Jewis
e, or four, and sent them in o
MMMM&”SOEQ men were mmam:om as hm%_wwwsmmm% Mwomu s
. : .

i the marketplace or at the marke : :
_m&EMMMm driven out of their houses and the _BSOE_M imhm
.MMMM the air was filled with screams muw mﬂ:m_.mﬁ.vcam one

b . m%

i ted, it was a small town an .
co__wvm_wwﬂm a0 Many policemen admitted seeing the corpses of
eve .
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those who had been shot durin
admitted having shot,2! Again,
having heard that all the patients in the Jewish “hospital” or “old
people’s home” had been shot on the spot, though no one
admitted having actually seen the shooting or taken part.2?
The witnesses were least agreed on the question of how the

men initially reacted to the problem of shooting infants. Some
claimed that along with the elderly and sick, in

those shot and left lying in the houses, doorw.
the town.* Others, however, stressed quite specifically that in
E@PGPB@PEEEF?@ shooting infants during
the search and clearing operation. One policeman was emphatic

“that m:.mmwl!:mm Jews shot in our section of town there were no
like to say that almost tacitly

g the search, but only two
several policemen admitted

infants or small children. I would
everyone refrained from shooting infants and smal] children.” In
Jozeféw as later, he observed, “Even in the face of death the
Jewish mothers did not separate from their children. Thus we
tolerated the mothers taking their small children to the market-
Place in J6zeféw.”?* Another policeman likewise noted “that
tacitly the shooting of infants and small children was avoided by
almost all the men involved. During the entire morning I was
able to observe that when being taken away many women carried
infants in their arms and led small children by the hand.”*
According to both witnesses, none of the officers intervened
when infants were brought to the marketplace. Another po-
liceman, however, recalled that after the clearing operation his
unit (Third Platoon, Third Company) was reproached by Captain
Hoffmann. “We had not proceeded energetically enough,”?6
As the roundup neared completion, the men of First Company
were withdrawn from the search and given a quick lesson in the
gruesome task that awaited them. They were instructed by the
battalion doctor and the company’s first sergeant. One musically
inclined policeman who frequently played the violin on social

evenings along with the doctor, who played a “wonderful
accordion,” recalled:

.
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I believe that at this point all officers o*.. mrm vmzm__omsrﬂmm
present, especially our battalion nga_w_sn. Dr. M oen-
felder.* He now had to explain to us precisely ﬂoﬂ we ad to
shoot in order to induce the immediate mm&r. o ﬂra Mo in .o_.
remember exactly that MQ mrmm mmﬂ-o%w:”ﬂﬂw& no : M..w: o
i our of a human body, 1

N MMM_F__M.M“M”M%“M and then indicated @qoommm_« z.:w @9&... on

which the fixed bayonet was to be placed as an aiming guide.

After First Company had received qucoaosm. and mmﬁmnmmm
for the woods, Trapp’s adjutant, Hagen, presided o<ww._ N M
selection of the “work Jews.” The head of a :mm&m% mmwﬁs_ wo

ith a list of twenty-five Jews w
already approached Trapp wit : e Jevs Wi
| i d permitted their release.
worked for him, and Trapp ha )

i alled for craftsmen an
Through an interpreter Hagen now ¢ e
i here was unrest as some
able-bodied male workers. T s unre me 800
ir families.*® Before they ha
workers were separated from their :
he first shots from the
rched out of Jézeféw on foot, t
WMMMmB“mS heard. “After the first salvos a grave unrest m_nmi
among these craftsmen, and some of the men threw themselves

i It had to have become clear to
n the ground weeping. . . . . .
”%MB at this point that the families they had left behind were
being shot.”°

Lieutenant Buchmann and the Luxembourgers in First O%.B-
pany marched the workers a few kilometers to mmoo:iQ loading
i il li ] train cars, including a passenger
station on the rail line. Severa . R
iti d-their guards were then
were waiting. The work Jews. an ir guards were tf
MM_M.ws by train to Lublin, where Buchmann mmr,\mnmm 9@3 Morw
« 1g to Biid i t them in
i “Biichmann, he did not pu
camp. According to . . i e
i i t Majdanek but in ano
notorious concentration camp a -
i t expected, he said, bu
instead. The Jews were no :
administration was glad to take ﬁrwa_:. Buchmann and his men
ed to Bilgoraj the same day. o
_.mﬁwsmsir:o First Sergeant Kammer had E_AM.: zﬂmmwﬂmﬂw
i , in First Company to a fores
tingent of shooters in Firs . ,
m_”ﬂ“,mmﬂo; from Jézeféw. The trucks halted on a dirt road that
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ran along the edge, at a point where a pathway led into the
woods. The men climbed down from their trucks and waited.

When the first truckload of thirty-five to forty Jews arrived, an
equal number of policemen came forward and, face to face, were
and Jews marched down the forest path. They turned off into the
woods at a point indicated by Captain Wohlauf, who busied
himself throughout the day selecting the execution sites. Kam-
mer then ordered the Jews to lie down in a row. The policemen

s o e e e

stepped up behind them, placed their bayonets on the backbone
above the shoulder blades as earlier instructed, and on Kam-
mer’s orders fired in unison.

In the meantime more policemen of First Company had
arrived at the edge of the forest to fill out a second firing squad.
As the first firing squad marched out of the woods to the
unloading point, the second group took their victims along the
same path into the woods. Wohlauf chose a site a few yards
farther on so that the next batch of victims would not see the
corpses from the earlier execution. These Jews were again forced
to lie face down in a row, and the shooting procedure was
repeated.

Thereafter, the “pendulum traffic” of the two, firing squads in
and out of the woods continued throughout the day. Except for
a midday break, the shooting proceeded without interruption
until pightfall. At mongmmr?!mrmlﬁmmq:oo:. someone “orga-
nized” a supply of alcohol for the shooters. By the end of a day
of nearly continuous shooting, the men had completely lost track
of how many Jews they had each killed. In the words of one
policeman, it was in any case “a great number, 32

When Trapp first made his offer early in the morning, the real
nature of the action had just been announced and time to think
and react had been very short. Only a dozen men had instinc-
tively seized the moment to step out, turn in their rifles, and
thus excuse themselves from the subsequent killing. For many
the reality of what they were about to do, and particularly that
they themselves might be chosen for the firing squad, had

_paired off with their victims. Led by Kammer, the policemen
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probably not sunk in. But when the men of m.m.aﬁ O.owscmsv\:émnm
summoned to the marketplace, instructed in giving a .=%M
shot,” and sent to the woods to kill Jews, some of nrmﬂ :._oO M
make up for the opportunity they had ::mmom_ou_. _wn.r Mé
policeman approached First Sergeant %9559., whom mm n y
well. He confessed that the task was qmccmsmi .6 im ”5
%asked for a different assignment. Kammer obliged, assigning. :_M
to guard duty on the edge of the mo..m.mr where rﬂ nm_:M:wz :
throughout the day.*® Several other policemen who new >w8n
mer well were given guard duty along the ﬁ.ncor no_.:m. fter
shooting for some time, another group n.;. corow_sﬁw:_.:%_.%uﬁo_ od
Kammer and said they could not continue. He release H?m
from the firing squad and reassigned 9.@3 to moao::uu:%w the
trucks.>®> Two policemen made the mistake .Om mﬂ?ﬂ.mw M_—“W
Captain (and SS-Hauptsturmfithrer) Wohlauf Ewﬁmﬂw " % .
mer. They pleaded that they too were fathers with M i Mm: and
could not continue. Wohlauf curtly wmm.cmmm them, in MMm ing ha
they could lie down alongside the victims. At the midday ﬁm.“_ \ g
however, Kammer relieved not only these two qwmsr v ::.w
number of other older men as well. They were sent Mmo o e
marketplace, accompanied by a :o:ooEB_mm_o:wmwo Mom ,M:m
reported to Trapp. Trapp dismissed them from m.cl .mh. uty a
permitted them to return early to the barracks in Bi %ﬂ&. I
Some policemen who did not request to be release .z:.w the
firing squads sought other ways to evade. Zo:owB:me_ d
officers armed with submachine guns had to U.m assigned to M ve
so-called mercy shots “because both from mmo:o:_m:.m ﬂm Mcm ﬁ..
intentionally [italics mine]” F%ﬁm:m._ vormmaos _.m oUcw_.ms
their victims.?” Others had taken evasive action ear _mrn..m u ﬂrm
the clearing operation some men of First ﬂoBﬁm:W hi mwmsom
Catholic priest’s garden until they grew afraid that ﬁ_&: a e
would be noticed. Returning to the marketplace, they _E:cv
aboard a truck that was going to pick up ..—oim from E Mvmﬁﬂw HM
village, in order to have an excuse for their mvm.msom. hers
hung around the marketplace vmmwcmw they di :oM Emhs b
round up Jews during the search.” Still others spent as
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time as possible searching the houses so as not to be present at
the marketplace, where they feared being assigned to a firing
squad.® A driver assigned to take Jews to the forest made only
one trip before he asked to be relieved. “Presumably his nerves
were not strong enough to drive more Jews to the shooting site,”
commented the man who took over his truck and his duties of
chauffeuring Jews to their death,*!

After the men of First Company departed for the woods,
Second Company was left to complete the roundup and load
Jews onto the trucks. When the first salvo was heard from the
woods, a terrible cry swept the marketplace as the collected Jews
realized their fate. 2 Thereafter, however, a quiet composure—
indeed, in the words of German witnesses, an “unbelievable”
and “astonishing” composure—settled over the Jews.*®

If the victims were composed, the German officers grew
increasingly agitated as it became clear that the pace of the
executions was much too slow if they were to finish the job in one
day. “Comments were repeatedly made, such as, ‘It’s not getting
anywhere!” and ‘It’s not going fast enough!” " Trapp reached a
decision and gave new orders. Third Company was called in from
its outposts around the village to take over close guard of the
marketplace. The men of Lieutenant Gnade’s Second Company
were informed that they too must now go to the woods to join the
shooters. Sergeant Steinmetz of Third Platoon once again gave
his men the opportunity to report if they did not feel up to it. No
one took up his offer.*5 :

Lieutenant Gnade divided his company into two groups
assigned to different sections of the woods. He then visited
Wohlauf’s First Company to witness a demonstration of the
executions.’® Meanwhile, Lieutenant Scheer and Sergeant
Hergert* took the First Platoon of Second Company, along with

some men of Third Platoon, to a certain point in the woods.
Scheer divided his men into four groups, assigned them each a
shooting area, and sent them back to fetch the Jews they were to
kill. Lieutenant Gnade arrived and heatedly argued with Scheer
that the men were not being sent deep enough into the woods. 47
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By the time each group had made two or three round trips to the
collection point and carried out their executions, it was clear to
Scheer that the process was too slow. He asked Hergert for
advice. “I then made the proposal,” Hergert recalled, “that it
would suffice if the Jews were brought from the collection point
t¢the place of execution by only two men of each group, while
the other shooters of the execution commando would already
have moved to the next shooting site. Furthermore, this shooting
site was moved somewhat forward from execution to execution
and thus always got closer to the collection point on the forest
path. We then proceeded accordingly.”*® Hergert's suggestion
speeded the killing process considerably.

In contrast to First Company, the men of Second Company
received no instruction on how to carry out the shooting. Initially
bayonets were not fixed as an aiming guide, and as Hergert
noted, there was a “considerable number of missed shots” that
“led to the unnecessary wounding of the victims.” One of the
policemen in Hergert’s unit likewise noted the difficulty the men
had in aiming properly. “At first we shot freehand. When one
aimed too high, the entire skull exploded. As a consequence,
brains and bones flew everywhere. Thus, we were instructed to
place the bayonet point on the neck.”*® According to Hergert,
however, using fixed bayonets as an aiming guide was no
solution. “Through the point-blank shot that was thus required,
the bullet struck the head of the victim at such a trajectory that
often the entire skull or at least the entire rear skullcap was torn
off, and blood, bone splinters, and brains sprayed everywhere
and besmirched the shooters.”*

Hergert was emphatic that no one in First Platoon was given
the option of withdrawing beforehand. But once the executions
began and men approached either him or Scheer because they
could not shoot women and children, they were given other
duties.®* This was confirmed by one of his men. “During the
execution word spread that anyone who could not take it any
longer could report.” He went on to note, “I myself took part in
some ten shootings, in which I had to shoot men and women. |
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the victims. They showered me with remarks such as “shit-
head” and “weakling” to express their &mmcmr.mc" I suffered
no consequences for my actions. I must mention .r».:.m .ﬁrmﬁ.m
was not the only one who kept himself out of participating in
the executions.”
! By far the largest number of shooters at uon.&i who imnmm
interrogated after the war came from the Third Emwoosﬁ %
Second Company. It is from them that we can perhaps get M
best impression of the effect of the executions on ﬂrmram:n.mﬁ
the dropout rate among them during the course of t e ac nwomr
Hans Dettelmann,* a forty-year-old barber, was assigned by
‘Drucker to a firing squad. “It was still not possible for BM nm,
shoot the first victim at the first execution, .m:m H:im:@mmm o
and asked . . . Lieutenant Drucker to be relieved.” Dette :Bm:M
told his lieutenant that he had a “very weak nature,” an
im go.%°
U&%M”.n_ﬂm”rw:m.* a former Reemtsma cigarette sales _.mvnm-
sentative, was paired with an elderly woman for the mn.mn roun _
“After I had shot the elderly woman, I went to Toni waﬁos
Bentheim* [his sergeant] and told him that I was .:oﬁ m_.u e mo
carry out further executions. I did not have to cﬁ..n_o_wmmo in Mr.m
shooting anymore. . . . my nerves were totally finished from this

. »61
one shooting. .
For his first victim August Zorn* was given a very old man.

Zorn recalled that his elderly victim

d not or would not keep up with his countrymen, because
ch_,_mﬁmmﬁo&w fell and then simply lay there. 1 wmm:_mn_w r%ﬁw ho
lift him up and drag him forward. Thus, I only reached the
execution site when my comrades had already shot their Jews.
At the sight of his countrymen who r.ma vmm.s shot, my Wﬂoé
threw himself on the ground and remained lying there. ~r~ M:
cocked my carbine and shot him through the back of the hea m
Because I was already very upset from the cruel Qmmcﬁ_wi Mu
the Jews during the clearing of the town and was completely
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in turmoil, I shot too high. The entire back of the skull of my
Jew was torn off and the brain exposed. Parts of the skull Aew
into Sergeant Steinmetz’s face. This was grounds for me, after
returning to the truck, to go to the first sergeant and ask for
my release. I had become so sick that I simply couldn’t
anymore. I was then relieved by the first sergeant.?

Georg Kageler,* a thirty-seven-year-old tailor, made it
through the first round before encountering difficulty. “After 1
had carried out the first shooting and at the unloading point was
allotted a mother with daughter as victims for the next shooting,
I began a conversation with them and learned that they were
Germans from Kassel, and I took the decision not to participate
further in the executions. The entire business was now so
repugnant to me that I returned to my platoon leader and told
him that I was still sick and asked for my release.” Kageler was
sent to guard the marketplace.®® Neither his pre-execution
conversation with his victim nor his discovery that there were
German Jews in J6zeféw was unique. Schimke, the man who had
first stepped out, encountered a Jew from Hamburg in the
marketplace, as did a second policeman.®* Yet another po-
liceman remembered that the first Jew he shot was a decorated
World War I veteran from Bremen who begged in vain for
mercy.%

Franz Kastenbaum,* who during his official interrogation had
denied remembering anything about the killing of Jews in
Poland, suddenly appeared uninvited at the office of the Ham-
burg state prosecutor investigating Reserve Police Battalion 101.
He told how he had been a member of a firing squad of seven or
eight men that had taken its victims into the woods and shot
them in the neck at point-blank range. This procedure had been
repeated until the fourth victim.

The shooting of the men was so repugnant to me that I missed
the fourth man. It was simply no longer possible for me to aim
accurately. I suddenly felt nauseous and ran away from the
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to make the Jews lie down. ™ When darkness finally fell about 9:00
'P.m.—some seventeen hours after Reserve Police Battalion 101
had first arrived on the outskirts of J6zef6w—and the last Jews had
been killed, the men returned to the marketplace and prepared
to depart for Bitgoraj.” No plans had been made for the burial of
the bodies, and the dead Jews were simply left lying in the woods.
Neither clothing nor valuables had been officially collected,
though at least some of the policemen had enriched themselves
with watches, jewelry, and money taken from the victims.”® The
pile of luggage the Jews had been forced to leave at the market-
place was simply burned. Before the policemen climbed into
their trucks and left J6zef6éw, a ten-year-old girl appeared, bleed-
ing from the head. She was brought to Trapp, who took her in his

arms and said, “You shall remain alive,””

When the men arrived at the barracks in Bilgoraj,
depressed, angered, embittered, and shaken.?8 They ate little
but drank heavily. Generous qQuantities of alcohol were provided,
and many of the policemen got quite drunk. Major Trapp made
the rounds, trying to console and reassure them, and again
placing the responsibility on higher authorities.” But nejther
the drink nor Trapp’s consolation could wash away the sense of
shame and horror that pervaded the barracks. Trapp asked the
men not to talk about it, 3 byt they needed no encouragement in
that direction. Those who had not been in the forest did not want
to learn more.®! Those who had been there likewise had no
desire to speak, either then or later. By silent ¢
, the J6zeféw massacre was simply
not discussed. “The entire matter was a taboo.”2 But repression
during waking hours could not stop the nightmares. During the
first night back from J6zetéw, one policeman awoke firing his gun
into the ceiling of the barracks,

Several days after Jézeféw the battalion, it would seem,
narrowly missed participation in yet another massacre. Units of
First and Second Company, under Trapp and Wohlauf, entered
Alekzandréw—a so-called street village composed of houses
strung out along the road twelve kilometers west of Jozefow. A

they were

-t e o L
NGRS
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small number of Jews was rounded up, and voz.y nrm @ornm\w:mﬁg
and the Jews feared that another massacre was _BBEQM.H er
some hesitation, however, the action was broken off, msﬂ. rapp
permitted the Jews to return to their houses. One po _oMEms
remembered vividly “how individual Jews fell on nvm:,.ﬁ nees
pefore Trapp and tried to kiss his hands mw& feet. ) nmvﬂ
thowever, did not permit this and Q:dmm away.” The policeme :
returned to Bitgoraj with no explanation for the ms.msmw.ﬂ:_.: ..,M
events.®® Then, on July 20, precisely one month anmw s
departure from Hamburg and one €mmr. &.nmn. the WNJ s.\
massacre, Reserve Police Battalion 101 _m.mﬁ ?.wmo.n& for redeploy
ment in the northern sector of the Lublin district.

Yt e

|

Reflections
, on a Massacre

AT JOZEFOW A MERE DOZEN MEN OUT OF NEARLY 500 HAD
responded instinctively to Major Trapp’s offer to step forward
and excuse themselves from the impending mass murder. Why
was the number of men who from the beginning declared
themselves unwilling to shoot so small? In part, it was a_matter

of the suddenness. There was no forewarning or time to think, as
the men were totally “surprised” by the J6zeféw action.! Unless

they were able to react to Trapp’s offer on the spur of the
moment, this first opportunity was lost.?2

As important as the lack of time for reflection was the Emmm:n,ﬂﬂ\%/

for conformity—the basic identification of men in uniform with Y
their comrades and the strong urge not to separate themselves
from the group by stepping out. The battalion had only recently

71
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been brought up to full strength, and many of the men did not
yet know each other well; the bonds of military comradeship
were not yet fully developed. Nonetheless, the act of stepping
out that morning in J6zeféw meant leaving one’s comrades and
admitting that one was “too weak” or “cowardly.” Who would
have “dared,” one policeman declared emphatically, to “lose
face” before the assembled troops.® “If the question is posed to
me why I shot with the others in the first place,” said another
who subsequently asked to be excused after several rounds of
killing, “I must answer that no one wants to be_thought a

—

coward.” It was one thing to refuse at the beginning, he added,

“and quite another to try to shoot but not be able to continue.*
Another policeman—more aware of what truly required
courage—said quite simply, “I was cowardly.”

Most of the interrogated policemen denied that they had any
choice. Faced with the testimony of others, many did not contest
that Trapp had made the offer but claimed that they had not
heard that part of the speech or could not remember it. A few
policemen made the attempt to confront the question of choice
but failed to find the words. It was a different time and place, as
if they had been on another political planet, and the political
values and vocabulary of the 1960s were useless in explaining the
situation in which they had found themselves in 1942. Quite
atypical in describing his state of mind that morning of July 13
was a policeman who admitted to killing as many as twenty Jews
before quitting. “I thought that I could master the situation and
that without me the Jews were not going to escape their fate
anyway. . . . Truthfully I must say that at the time we didn't
reflect about it at all. Only years later did any of us become truly
conscious of what had happened then. . . . Only later did it first
occur to me that had not been right.”®

In addition to the easy rationalization that not taking part in
the shooting was not going to alter the fate of the Jews in any
case, the policemen developed other justifications for their
behavior. Perhaps the most astonishing rationalization of all was
that of a thirty-five-year-old metalworker from Bremerhaven:
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larger number either sought to evade the shooting E\m _Wmm
conspicuous methods or asked to be released from E_w ring
squads once the shooting had begun. How Emsv\mmo WMMBM:
belonged to these categories cannot be M%MZEMM ,Som:w oﬂ
i i in the range o to 20 per.
certainty, but an estimate in . 0 to 20 percent o
actually assigned to the firing squads . ;
Mﬂwwwmosmzummnmmma Hergert, for instance, ww_::nm& mxmo:mmwm
i f forty or fifty men. In the
many as five from his squad o .
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finished, one who is weak. Then one can say: Good, go take your
pension.”®
Politically and ethically motivated opposition, explicitly iden-
tified by the policemen as such, was relatively rare. One man said
he decisively rejected the Jewish measures of the Nazis because
he was an active Communist Party member and thus rejected
National Socialism in its entirety.® Another said he opposed the
shooting of Jews because he had been a Social Democrat for many
years.'® A third said he was known to the Nazis as “politically
unreliable” and a “grumbler” but gave no further political iden-
tity. ! Several others grounded their attitude on opposition to the
regime’s anti-Semitism in particular. “This attitude I already had
earlier in Hamburg,” said one landscape gardener, “because due
to the Jewish measures already carried out in Hamburg I had lost
the greater part of my business customers.”'% Another policeman
merely identified himself as “a great friend of the Jews” without
explaining further, 13
The two men who explained their refusal to take part in the
greatest detail both emphasized the fact that they were freer to
act as they did because they had no careerist ambitions. One
policeman accepted the possible disadvantages of his course of
action “because I was not a career policeman and also did not
want to become one, but rather an independent skilled crafts-
man, and 1 had my business back home. .« . thus it was of no
consequence that my police career would not prosper.” 4
Lieutenant Buchmann had cited an ethical stance for his
refusal; as a reserve officer and Hamburg businessman, he could
not shoot defenseless women and children. But he too stressed
the importance of economic independence when explaining why
his situation was not analogous to that of his fellow officers. “I
was somewhat older then and moreover a reserve officer, so it
was not particularly important to me to be promoted or otherwise
to advance, because I had my prosperous business back home.
The company chiefs . . . on the other hand were young men and
career policemen who wanted to become something.” But
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Buchmann also admitted to what the Nazis would undoubtedly
have condemned as a “cosmopolitan” and pro-Jewish outlook.
“Through my business experience, especially because it ex-
tended abroad, I had gained a better overview of things.
Moreover, through my earlier business activities I already knew
many Jews.”!® =

The resentment and bitterness in the battalion over what they
had been asked to do in Jézeféw was shared by virtually
everyone, even those who had shot the entire day. The excla-
mation of one policeman to First Sergeant Kammer of First
Company that “I'd go crazy if I had to do that again” expressed
the sentiments of many.'® But only a few went beyond complain-
ing to extricate themselves from such a possibility. Several of the
older men with very large families took advantage of a regulation
that required them to sign a release agreeing to duty in a combat
area. One who had not yet signed refused to do so; another
rescinded his signature. Both were eventually transferred back
to Germany.'” The most dramatic response was again that of
Lieutenant Buchmann, who asked Trapp to have him transferred
back to Hamburg and declared that short of a direct personal
order from Trapp, he would not take part in Jewish actions. In
the end he wrote to Hamburg, explicitly requesting a recall
because he was not “suited” to certain tasks “alien to the police”
that were being carried out by his unit in Poland.'® Buchmann
had to wait until November, but his efforts to be transferred
were ultimately successful.

The problem that faced Trapp and his superiors in Lublin,
therefore, was not the ethically and politically grounded oppo-
sition of a few but the broad demoralization shared both by those
who shot to the end and those who had not been able to
continue. It was above all a reaction to the sheer horror of the
killing process itself. If Reserve Police Battalion 101 was to
continue to provide vital manpower for the implementation of
the Final Solution in the Lublin district, the psychological
burden on the men had to be taken into account and alleviated.

In subsequent actions two vital changes were introduced and
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henceforth—with some notable exceptions—adhered to. First
most of the future operations of Reserve Police wmz&m.os SH.
involved ghetto clearing and deportation, not outright massacre
on the spot. The policemen were thus relieved of the immediate
horror of the killing process, which (for deportees from th
northern Lublin district) was carried out in the mxnm::_.:m:.om
camp at Treblinka. Second, while deportation was a horrifyin
procedure characterized by the terrible coercive S.o_ﬁw:om
needed to drive people onto the death trains as well as t} .
mv\m.ﬂm:gm:.o killing of those who could not be marched Mo :5
trains, these actions were generally undertaken jointly b ::.Mo
of wm&m?m Police Battalion 101 and the Trawnikis mm-ﬂ.m_. _M
auxiliaries from Soviet territories, recruited ?o:“ the wm_wmz\
camps and usually assigned the very worst parts of the ghe
clearing and deportation. , ghette
Oo:om.n: over the psychological demoralization resulting from
M&N.oas\ is indeed the most likely explanation of that m sterio
incident in Alekzandréw several days later. Probably me rw.w
assurance that Trawniki men would carry out the mroozmc zw.
time, ﬁ:m when they did not show up, he released the .Ffmm F_M
men had rounded up. In short, the psychological alleviation
necessary to integrate Reserve Police Battalion 101 _.:8. th
killing process was to be achievad through a twofold division M
labor. .,Hrm bulk of the killing was to be removed to ﬁrw
mﬁmmﬂ_:m:oz camp, and the worst of the on-the-spot “dirt
work” was to be assigned to the Trawnikis. This change Eo:rw\
prove sufficient to allow the men of Reserve Police Battalion 101
G become accustomed to their participation in the Final Soly-
tion. When the time came to kill again, the policemen did not

“go crazy.” Instead they became in i ;
creasingl
calloused executioners. gly efficient and



The camp commandants believed that even before they served in
the camps; the more the brutality increased and the inmates lost their
human appearance, the more the theory of race and the subhuman

_ Untermensch seemed to be proving itself. It made it easier for the men
working at the concentration camps to perform their duties. “They were
not human like us,” said Ruth Kalder, Amon Géth’s widow, in 1975.
“They were so foul.”!! The court that heard Karl Chmielewski's case
ruled that he was a sadist who murdered hundreds of prisoners by dous-
ing them with boiling water. This was not, however, a crime in his
eyes. He did not see them as human beings like him, the court said.!?
“At some point,” said Max Pauly’s defense attorney, “they murdered
people in the camps just as we do away with a bothersome fly or a
bedbug.”!? :

Gitta Sereny, a British writer and historian, spoke of this with Franz
Stangl, once the commandant of the Treblinka extermination camp.
She interviewed him in 1971 in the Diisseldorf Prison. “Could you
not have changed that? In your position, could you not have stopped
the nakedness, the whips, the horror of the cattle pens?” she asked.

Stangl: No, no no. This was the system.... When I was on a trip once,
years later in Brazil, my train stopped next to a slaughterhouse.
The cattle in the pens, hearing the noise of the train, trotted up
to the fence and stared at the train. They were very close to my
window, one crowding the other, looking at me through that
fence. I thought then, “Look at this; this reminds me of Poland;
that's just how the people looked, trustingly, just before they went

. into the tins—"

Sereny: You said “tins.” What do you mean?

Stangl: —1I couldn't eat tinned meat after that. Those big eyes—which
looked at me—not knowing that in no time at all they'd all be
dead.

Sereny: So you didn't feel they were human beings?

Stangl: Cargo. They were cargo.

Sereny: When do you think you began to think of them as cargo? The
way you spoke earlier, of the day when you first came to Tre-
blinka, the horror vou felt seeing the dead bodies everywhere—
they weren't “cargo” to you then, were they?

Stangl: | think it started the day [ first saw the Totenlager in Treblinka.
I remember [SS officer Christian] Wirth standing there, next to
the pits full of blue-black corpses. It had nothing to do with hu-
manity—it couldn't have; it was a mass—a mass of rotting flesh.
Wirth said, “What shall we do with this garbage?” 1 think un-
consciously that started me thinking of them as cargo.

Sereny: There were so many children, did they ever make you think of
your children, of how you would feel in the position of those
parents?

Stangl: No. 1 can't say | ever thought that way. You see, I rarely saw
them as individuals. It was always a huge mass. I sometimes stood
on the wall and saw them in the tube. But—how can I explain
it—they were naked, packed together, running, being driven with
whips like... !



85. “Now the serpent was most subtle” (Gen. 3:1). The
serpent reasoned to himself: If I go and speak to Adam,
I know that he will not listen to me, for it is difficult to
lead a man away from his own mind. So I shall go and
speak to Eve, for I know that she will listen to me, since
women are light-headed and easily led by everybody.
“For God doth know” (Gen. 3:5). R. Judah of Sikhnin
aid in the name of R. Levi: The serpent spoke slander
against his Creator, saying to Eve: Our Creator ate of this tree

and then created the world. And because every craftsman
hates to have a rival in his craft, He said to you, “You
shall not eat of it,” so that you might not create other worlds.

[The serpent also said to Eve]: Whatever was created
after its companion dominates it. Now, Adam was created
after all creatures in order to-rule over all of them. So
make haste and eat [of the tree] before God creates other
worlds which will rule over both of you.

Then the serpent touched the tree with his hands and
feet, shaking it until its fruit fell to the ground. The tree
then cried out: Villain, do not touch me—*“Let not the
foot of pride overtake me, and let not the hand of the
wicked shake me” (Ps. 36:12). The serpent said to the
woman, “Look, I touched the tree, yet I did not die. You,
too, if you touch it, will not die.” Right away, he pushed
her and she touched the tree.

When she saw the angel of death coming toward her,
she said, “Woe is me! I am as good as dead, and the Holy
One will make another woman and give her to Adam.”

Immediately, “she took of its fruit and ate; and she also .

gave some to her husband, and he ate” (Gen. 3:6).

R. Aibu said: She squeezed grapes® and gave the
juice to Adam.

R. Simlai said: She came at him with her answers

Il rehearsed, saying to him, “What do you suppose—that
ill die and another Eve will be created for you? [There
Il be no new Eve]—‘there is nothing new under the sun’
[Eccles. 1:9]. Or that I will die and you will have no obli-
gations? ‘He created it not a waste, He formed it to be inhah-
ited’ ” (Isa. 45:18). But our masters maintained: She raised
her voice in howling at him, as is said, “Because thou hast
hearkened unto the [loud] voice of thy wife” (Gen. 3:17).

[“And she also gave unto her husband” (Gen. 3:6).]
The world “also” is a word that suggests she also gave the
fruit to others to eat, to cattle, beasts, and birds. All
obeyed her, except for a certain bird named kol (phoenix),
of which it is said, “I shall die with my nest, yet I shall
multiply my days as the hol™ (Job 29:18). The school of
R. Yannai maintained: The hol lives a thousand years. At
the end of a thousand years, a fire issues from its nest and
burns it up, yet of the bird a piece the size of an egg is
left; it grows new limbs and lives again. But R. Yudan
son of R. Simeon said: At the end of a thousand years,
its body dries up and its wings drop off, yet of the bird a
piece the size of an egg is left; it grows new limbs and
lives again.!®

86. “And the woman said unto the serpent” {Gen. 3:2). Now,
where was Adam during this conversation? Abba bar Guria
said: He had [engaged in intercourse and] fallen asleep.
But the sages said: At that time the Holy One was taking
im around the entire world, saying to him: Here is a place
r planting trees, here is a place fit for sowing cereals.!!

® See below in this chapter, §91.

* JV: “as the phoenix.”

' Gen. R. 19:4-5; PRE 13; MhG Gen., pp- 95-96; ARNA, p. 2b (YJS,
p. 9); ARNB, 2b-3a {trans. Saldarini, pp. 33-34): Yalkut, Bereshit,
§27.

87. R. Simeon ben Yohai said: By what parable may
what happened to Eve and Adam [at that time] be illus-
trated? By the parable of a man who had a wife at home.
He went and brought a cask, and put a certain number
of figs and a certain number of nuts into it. Then he
caught a scorpion and put it at the mouth of the cask,
sealed the cask with a tight-fitting lid, and put it in a
corner. “My dear,” he said to her, “everything I have
in this house is in your hands, except this cask, which
you may not touch at all because there is a scorpion
in it.”

When her husband left for the marketplace, an old
woman came calling on her, like those who drop in to
borrow a little vinegar. The woman asked, “How does your
husband treat you?” The wife replied, “My husband treats
me wonderfully—he has given me authority over every-
thing he owns, except for this cask.” The old woman said,
“Very likely all his precious jewels are inside it. And he
didn’t tell you that, because he intends to marry another
woman and give them to her.” What did the wife do then?
She proceeded to open the cask and put her hand into it.
Whereupon the scorpion stung her. She stepped back and
collapsed upon her couch.

When her husband returned from the marketplace,
he asked, “What is this?” “I put my hand in the cask,”
she replied, “and a scorpion stung me, and now I am
dying.” “Did I not tell you in the beginning” he cried
out, “everything I own in this house is in your hands
except this cask, which you may not touch at all?” He
grew angry at her and no longer thought of her as his
wife.!
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duction by nonsexual means and because it is later to be cursed. The procreation of animate creatures,
however, requires individual sexual activity, mating. This capacity for sexual reproduction is regarded
as a divine blessing.

DAY SIX

The drama of Creation is moving toward its final act, the production of animate beings whose natural
habitat is dry land. The unusual expansiveness of this section, the enhanced formula of approbation,
and the exceptional use of the definite article with the day number indicate that the narrative is
reaching its climax.

The section is divided into two parts. Verses 24~25 describe the emergence of the animal
kingdom, which is classified according to three categories: cattle, creeping things, and wild beasts.
The drama then culminates in verses 26-30 with the creation of the human being.

24.  Let the earth bring forth It is uncertain whether the production of animals from
carth is a reflex of the concept of “mother carth” or is simply a figurative way of expressing the natural
environment of these creatures.

25.  The execution of the divine utterance reverses the order of verse 24 50 as to juxtaposc
’adamak, “carth,” to ’adam, “human being,” in the next verse.

creeping things A general term for creatures whose bodies appear to move close to the
ground. Here it scems to encompass reptiles, creeping insects, and very small animals.

The absence of a blessing upon these categories of animals is striking. It may be that, whereas the
natural habitar of fish and fowl allows for their proliferation without encroaching adversely upon
man’s environment, the proliferation of animals, especially the wild variety, constitutes a menace.
This idea is actually expressed in Exodus 23:29 and Leviticus 26:22.

26. The second section of the sixth day culminates the creative process. A human being is
the pinnacle of Creation. This unique status is communicated in a variety of ways, not least by the
simple fact that humankind is last in a manifestly ascending, gradational order. The creation of
human life is an exception to the rule of creation by divine fiat, as signaled by the replacement of the
simple impersonal Hebrew command (the jussive) with a personal, strongly expressed resolve (the
cohortative). The divine intent and purpose are solemnly declared in advance, and the stereotyped
formula “and it was so” gives way to a thrice-repeated avowal that God created the man, using the
significant verb 4-r->. Human beings are to enjoy a unique relationship to God, who communicates
with them alone and who shares with them the custody and administration of the world.

At the same time, the pairing of the creation of man in this verse with that of land animals, and
their sharing in common a vegetarian diet, focuses attention on the dual nature of humankind, the
creatureliness and carthiness as well as the Godlike qualities.

The mysterious duality of man—the awesome power at his command and the starkness of his
utter insignificance as compared with God—is the subject of the psalmist who, basing himself on the
present narrative, exclaims: “When I behold Your heavens, the work of Your fingers, / the moon and
stars that You sct in place, / what is man that You have been mindful of him, / mortal man that You
have taken note of him, / that You have made him little less than divine, / and adorned him with
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glory and majesty; / You have made him master over Your handiwork, / laying the world at his feet”
(Pss. 8:4-7). ’

Let us make The extraordinary use of the first person plural evokes the image of a heavenly
court in which God is surrounded by His angelic host.2? Such a celestial scene is depicted in several
biblical passages. This is the Israclite version of the polytheistic assemblies of the panthecon—
monotheized and depaganized. It is noteworthy that this plural form of divine address is employed in
Genesis on two other occasions, both involving the fate of humanity: in 3:22, in connection with the
expulsion from Eden; and in 11:7, in reference to the dispersal of the human race after the building of
the Tower of Babel.

man Hebrew adam is a generic term for humankind; it never appears in Hebrew in the
feminine or plural. In the first five chapters of Genesis it is only rarely a proper name, Adam. The term
encompasses both man and woman, as shown in verses 27-28 and s:1-2, where it is construed with
plural verbs and terminations.?!

in our image, afser our likeness  This unique combination of expressions, virtually iden-
tical in meaning, emphasizes the incomparable nature of human beings and their special relationship
to God. The full import of these terms can be grasped only within the broader context of biblical
literature and against the background of ancient Near Eastern analogues.

The continuation of verse 26 establishes an evident connection between resemblance to God and
sovereignty over the earth’s resources, though it is not made clear whether man has power over nature
as a result of his being like God or whether that power constitutes the very essence of the similarity. A
parallel passage in 9:6-7 tells of God’s renewed blessing on the human race after the Flood and
declares murder to be the consummate crime precisely because “in His image did God make man.” In
other words, the resemblance of man to God bespeaks the infinite worth of a human being and affirms
the inviolability of the human person. The killing of any other creature, cven wantonly, is not
murder. Only a human being may be murdered. It would scem, then, that the phrase “in the image of
God” conveys something about the nature of the human being as opposed to the animal kingdom; it
also asserts human dominance over nature. But itis even more than this.

The words used here to convey these ideas can be better understood in the light of a
phenomenon registered in both Mesopotamia and Egypt, whereby the ruling monarch is described as
“the image” or “the likeness” of a god. In Mesopotamia we find the following salutations: “The father
of my lord the king is the very image of Bel (salam bel) and the king, my lord, is the very image of Bel”;
“The king, lord of the lands, is the image of Shamash”; “O king of the inhabited world, you are the
image of Marduk.” In Egypt the same concept is expressed through the name Tutankhamen (Tut-
ankh-amun), which means “the living image of (the god) Amun,” and in the designation of
Thutmose IV as “the likeness of Re.”

Without doubt, the terminology employed in Genesis 2:26 is derived from regal vocabulary,
which serves to elevate the king above the ordinary run of men. In the Bible this idea has become
democratized.?? All human beings are created “in the image of God”; each person bears the stamp of
royalty. This was patently understood by the author of Psalm 8, cited above. His description of man
in royal terms is his interpretation of the concept of the “image of God” introduced in verse 26. It
should be further pointed out that in Assyrian royal steles, the gods are generally depicted by their
symbols: Ashshur by the winged disk, Shamash by the sun disk, and so forth. These depictions are
called: “the image (salam) of the great gods.” In light of this, the characterization of man as “in the
image of God” furnishes the added dimension of his being the symbol of God’s presence on earth.
While he is not divine, his very existence bears witness to the activity of God in the life of the world.
This awareness inevitably entails an awesome responsibility and imposes a code of living that
conforms with the consciousness of that fact.

It should be added that the pairing of the terms tselemn and demut, “image” and “likeness,” is
paralleled in a ninth-century B.c.E. Assyrian-Aramaic bilingual inscription on a statue at Tell
Fekheriyeh in Syria. The two terms are used interchangeably and indiscriminately and obviously
cannot be used as criteria for source differentiation.

They shall rule The verbs used here and in verse 28 express the coercive power of the
monarch, consonant with the explanation just given for “the image of God.” This power, however,
cannot include the license to exploit nature bancfully, for the following reasons: the human race is
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not inherently sovereign, but enjoys its dominion solely by the grace of God. Furthermore, the model
of kingship here presupposed is Israclite, according to which, the monarch does not possess unre-
strained power and authority; the limits of his rule are carefully defined and circumscribed by divine
law, so that kingship is to be exercised with responsibility and is subject to accountability. Moreover,
man, the sovereign of nature, is conceived at this stage to be functioning within the context of a “very
good” world in which the interrelationships of organisms with their environment and with each other
are entircly harmonious and mutually beneficial, an idyllic situation that is clearly illustrated in
Isaiah’s vision of the ideal future king (Isa. 11:1-9). Thus, despite the power given him, man still
requires special divine sanction to partake of the earth’s vegetation, and although he “rules” the
animal world, he is not here permitted to cat flesh (vv. 20—-30; cf. 9:3-4).

There is one other aspect to the divine charge to man. Contrary to the common beliefs of the
ancient world that the forces of nature are divinitics that may hold the human race in thralldom, our
text declares man to be a free agent who has the God-given power to control nature.

27. male and female He created them  No such sexual differentiation is noted in regard
to animals. Human sexuality is of a wholly different order from that of the beast. The next verse shows
it to be a blessed gift of God woven into the fabric of life. As such, it cannot of itself be other than
wholesome. By the same token, its abuse is treated in the Bible with particular severity. Its proper
regulation is subsumed under the category of the holy, whereas sexual perversion is viewed with
abhorrence as an affront to human dignity and as a desecration of the divine image in man.

The definition of the human community contained in this verse is solemnly repeated in s:1-2, an
indication of its seminal importance. Both sexes are created on the sixth day by the hand of the one
God; both are made “in His image” on a level of absolute equality before Him. Thus the concept of
humanity needs both male and female for its proper articulation.

It is noteworthy that the recurrent formula “of every kind,” hitherto encountered with the
emergence of every living thing, is here omitted. There is only one human species. The notion of all
humankind deriving from one common ancestry directly leads to the recognition of the unity of the
human race, notwithstanding the infinite diversity of human culture. The sages of the Mishnah, in
Sanhedrin 4:5, observed that mankind was created as a single unit in order to inculcate the idea that
the destruction of a single life is tantamount to the destruction of the entire world and, conversely,
the preservation of a single life is the preservation of the entire world. The sages further understood
that God, in order to promote social harmony, intended that no person have claim to unique ancestry
as a pretext for asserting superiority over others.

28.  God blessed them and God said to them The difference berween the formulation here
and God’s blessing to the fish and fowl in verse 22 is subtle and meaningful. Here God directly
addresses man and woman. The transcendent God of Creation transforms Himself into the imma-
nent God, the personal God, who enters intounmediated communion with human beings.

Be fertile and increase  Some commentators have understood this blessing of fertility to
encompass a religious duty of procreation as well.2? However, only in its repetition in ¢:7, following
the depopulation of the earth by the Flood, is it clearly prescriptive.24

30.  God makes provision for the sustenance of man and beast—a reminder that man is still
a creature rotally dependent on the benevolence of God. The narrative presupposes a pristine state of
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very good A verdict on the totality of Creation, now completed.

the sixth day The exceptional definite article here and with the seventh day points to the
special character of these days within the scheme of Creation.

CHAPTER 2 THE SEVENTH DAY (vv. 1-3)

The ascending order of Creation, and the “six-plus-one” literary pattern that determines the presen-
J tation of the narrative, dictates that the seventh day be the momentous climax. Man is indeed the
pinnacle of Creation, but central to the cosmogonic drama is the work of God, the solo performer.
The account of Creation opened with a statement about God; it will now close with a statement
about God. The seventh day is the Lord’s Day, through which all the creativity of the preceding days
achieves fulfillment. The threefold repetition of the day number indicates its paramount importance
within the cosmic whole. The seventh day is in polar contrast to the other six days, which are filled
with creative activity. Its distinctive character is the desistance from labor and its infusion with
blessing and sanctity. This renders unnccessary the routine approbation formula. An integral part of
the divinely ordained cosmic order, it cannot be abrogated by man. Its blessed and sacred character is
a cosmic reality entirely independent of human effort.

The human institution of the Sabbath does not appear in the narrative. Indeed, the Hebrew noun
shabbat is absent, and we have only the verbal forms of the root. There are several possible reasons for
the omission. First, the expression “the seventh day” is required by the conventional, sequential style
of the creation narrative in which numbered day follows numbered day in an ascending series.
Further, the term shabbat connotes a fixed institution recurring with cyclic regularity. This would be
inappropriate to the present context and, in general, inapplicable to God. Finally, as we read in
Exodus 31:13, 16, and 17, the Sabbath is a distinctively Israclite ordinance, a token of the eternal
covenant befween God and Isracel. Its enactment would be out of place before the arrival of Israel on
the scene of history.

Nevertheless, there cannot be any doubt that the text provides the unspoken foundation for the
future institution of the Sabbath. Not only is the vocabulary of the present passage interwoven with
other Pentateuchal references to the Sabbath,! but the connection with Creation is made explicit in
the first version of the Ten Commandments, given in Exodus 20:8-11. “Remember the sabbath day
and keep it holy. Six days you shall labor and do all your work, but the seventh day is a sabbath of the
Loro your God. . . . For in six days the Lorp made heaven and earth and sea, and all thatis in them,
and He rested on the seventh day . . . and hallowed it.” The biblical institution of the weekly Sabbath
is unparalleled in the ancient world. In fact, the concept of a seven-day week is unique to Israel, as is
also, so far, the seven-day cosmogonic tradition. Both these phenomena are extraordinary in light of
the widespread use of a seven-day unit of time, both as a literary convention and as an aspect of cultic
observance in the ancient Near East. The wonderment is compounded by additional data. The other
major units of time—day, month, and year—are uniformly based on the phases of the moon and the
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movement of the sun, and the calendars of the ancient world are rooted in the seasonal mani-
festations of nature. Remarkably, the Israclite week has no such linkage and is entirely independent of
the movement of celestial bodies. The Sabbath thus underlines the fundamental idea of Israclite
monotheism: that God is wholly outside of nature.

Itis still a moot point whether the noun shabbat is derived from the verb sh-b-1, “to cease,” or vice
versa. Attempts have been made to connect it with the Babylonian-Assyrian calendrical term shapares,
which is described as #m nith libbi, “the day of the quicting of the heart (of the god),” that is, the day
when he is appeased. This day, however, is defined as the fifteenth of the month, the day of the full
moon. It is not certain that every full moon was called shapasty, nor is it clear how the term would
have been transferred to the Israclite cyclical seventh day freed of any lunar association. The
ctymology and exact meaning of that term still remain problematical. In face, the likelihood exists
that shapartu is itself a loan word in Akkadian. In addition, there is no evidence that the day entailed a
cessation from labor. Whatever its etymology, the biblical Sabbath as an institution is unparalleled in
the ancient world.

1. all their array Hebrew rsava’, in the sense used here, is strictly speaking applicable
only to “heaven”; but, by the figure of speech known as zeugma, it is extended to apply to the “carth”
as well.2

2. Ontheseventbday This phrase caused embarrassment to ancient translators and com-
mentators,? for it seems to be out of harmony with the context, implying some divine activity also on
this day. However, the preposition can casily mean “by,” and the verb can be taken as a pluperfect,
“had finished,” or as a declarative, “pronounced finished,” just as “he declared it holy” in verse 3.

He ceased  This is the primary meaning of sh-&-1; the idea of resting is secondary.

3. God blessed . . . declared it holy Unlike the blessings of verses 22 and 28, which are
verbal, specific, material, and relate to living crearures, this blessing is undefined and pertains to time
itself. The day bccomcs imbued with an extraordinary vital power that communicates itself in a
beneficial way. That is why the routine day-formula is here omitted. God, through His creativity, has
already established His sovereignty over space; the idea here is that He is sovereign over time as well.
Through his weekly suspension of normal human activity, man imitates the divine pattern and
reactualizes the original sacred time of God, thereby recovering the sacred dimension of existence.
Paradoxically, he also thereby rediscovers his own very human dimension, his carthliness, for the
Sabbath delimits man’s autonomy, suspends for a while his creative freedom, and declares that on
that one day each week nature is inviolable.

boly This first use of the key biblical concept of holiness relates to time. This is in striking
contrast to the Babyloman cosmology, which culminates in the erection of a temple to Marduk by the
gods, thereby asserting the sanctification of space.

all the work of creation that He had done  This smooth English conceals a difficulty in the
Hebrew, which literally translates “all His work that God created to do.” Ibn Ezra and Radak
understood the final verb as connoting “{for man] to [continue to] do [thenceforth].” Ibn Janah and
Ramban connected the final verb with the preceding “ceased,” thereby taking it to mean: “He ceased
to perform all His creative work.”s
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Eden and the Expulsion: The Human Condition — (2:4-3:24)

While God the Creator was the primary subject of the previous chapter, the focus of attention now
shifts to humankind. This change in pcrspccdvc and emphasis is signaled by the inversion of the
regular sequence “heaven and earth” in the opening sentence. The almost unique expression “earth
and heaven” suggests pride of place for terrestrial affairs. Information about the physical world is
offered only to provide essential background for the understanding of the narrative, which secks to
explain the nature of man and the human condition.

Chapter 2 is not another creation story. As such it would be singularly incomplete. In fact, it pre-
supposes a knowledge of much of the preceding account of Creation. Many of the leading ideas in the
carlier account are here reiterated, though the mode of presentation is different. Thus, in both
narratives God is the sovercign Creator, and the world is the purposeful product of His will. To
human bcings the crown of His Creation, God grants mastery over the animal kingdom. In chaptcr 1
this idea is formulated cxphcxtly, in the present section it is inferred from the power of naming
invested in man. Both accounts view man as a social creature. Both project the concept of a common
ancestry for all humanity. The notion that the human race was originally vegetarian is implied in
2:16-17, as in 1:29. Finally, one of the most serious questions to which the present narrative addresses
itself—the origin of evil—would be unintelligible without the fundamental postulate of the pre-
ceding cosmology, repeated there seven times: the essential goodness of the divine creation.

The startling contrast between this vision of God’s ideal world and the world of human
experience requires explanation. How did the pristine harmony between God, man, and nature come
to be disturbed? How are we to explain the harsh, hostile workings of nature, the recalcitrance of the
soil to man’s arduous labors? If God ordered man and woman to procreate, why then does woman
suffer the pangs of childbirth in fulfilling God’s will? If God created the human body, why does
nudity in the presence of others instinctively evoke embarrassment? In short, how is the existence of
evil to be accounted for?

The biblical answer to this fundamental question, diametrically opposed to prevalent pagan con-
ceptions, is that there is no inherent, primordial evil at work in the world. The source of evil is not
metaphysical but moral. Evil is not transhistorical but humanly wrought. Human beings possess free
will, but free will is beneficial only insofar as its exercise is in accordance with divine will. Free will and
the need for restraint on the liberties of action incvitably generate temptation and the agony of
choosing, which only man’s self-mastery can resolve satisfactorily. The ensuing narrative demon-
strates that abuse of the power of choice makes disaster inescapable.

THE CREATION OF MAN (vv. 4-7)

Whereas the previous chapter simply recorded without detail the creation of humankind, male and
female, the creations of man and woman are now described separately,

4. Suchisthestory The’elleh toledot formulais one of the distinguishing characteristics of
the Book of Genesis.¢ In cach of its other ten occurrences, it introduces what follows, invariably in
close connection with the name of a person already mentioned in the narrative. Its use indicates thata
new and significant development is at hand. Deriving from the verb y-I-d, “to give birth,” the noun
form would mean “begettings” or “gencrations,” and in most instances it precedes gencalogies that
are sometimes interspersed with narrative material. In 25:19 and 37:2, where no family tree follows but
only stories of subsequent events, the formula is used figuratively for “a record of events.” This is the
meaning it bears in the present passage. In this sense, the entire verse may be understood as a unity

16
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referring to what follows. Further support for this interpretation lies in its parallel structure, not to
mention its poetic chiasm, “heaven and earth,” “carth and heaven.”?

the Lorp God  This combination of the personal divine name YHVH with the general term
’¢lohim appears twenty times in the present literary unit, but only once again in the Torah, in Exodus
9:30. It is exceedingly rare in the rest of the Bible. The repeated usc here may be to establish that the
absolutely transcendent God of Creation (zlohin) is the same immanent, personal God (YHVH)
who shows concern for the needs of human beings. Admittedly, however, the remarkable concen-
tration of the combination of these divine names in this narrative and their virtual absence hereafter
have not been satisfactorily explained.

5. This passage is not a cosmogonic account but simply a description of the initial, barren
state of the earth after the formation of dry land, which was briefly recorded in 1:9-10. The existence
of both celestial and subterranean stores of water are presupposed here. The earth itself is still a desert.
It lacks rain, verdure, and humankind.

rain  Rain is not conceived simply as a phenomenon of nature; it is a source of blessing to
man from God.

no man to till the soil  Agriculture is considered to be the original vocation of man, whose
bond to the earth is an essential part of his being.

6. aflow Theideaseems to be that the primordial, subterranean waters would rise to the
surface to moisten the arid carth,® thereby making it receptive to the growth and survival of
vegetation and providing the raw material with the proper consistency for being molded into man.

7. Nothing was said in 1:27 of the substance from which man was created. Here it is given
as “dust,” a word that can be used synonymously with “clay.”® The verb “formed” (Heb. va-yitser) is
frequently used of the action of a potter (yotser), s0 that man’s creation is portrayed in terms of God
molding the clayey soil into shape and then animating it. This image is widespread in the ancient
world. In Egyptian art the god Khnum is shown before a potter’s wheel busily fashioning man, and in
the Wisdom of Amen-em-opert (chap. 35), it is stated that “man is clay and straw, and the god is his
builder.” Mesopotamian texts, in particular, repeatedly feature this notion. The same is found in the
Greek myth about Prometheus, who created a man, and about Hephaestus, who molded the arche-
typal woman Pandora from carth.

The poetic imagery evoked by the Genesis text is graphically explicit in the Book of Job:
“Consider that You fashioned me like clay” (10:9); “You and I are the same before God; / 1too was
nipped from clay” (33:6). The human body is a “house of clay,” and human beings are described as
“those who dwell in houses of clay, / Whosc origin is dust” (4:19).

Here in Genesis, the image simultancously expresses both the glory and the insignificance of
man. Man occupies a special place in the hierarchy of Creation and enjoys a unique relationship with
God by virtue of his being the work of God’s own hands and being directly animated by God’s own
breath. At the same time, he is but dust taken from the earth, mere clay in the hands of the divine
Potter, who exercises absolute mastery over His Creation.

man ... earth Hebrew ‘adam ... adamah. This word play, not given in chapter 1, once
more expresses man’s essential bond to the carth. An oft-cited equivalent is “homo . . . humus.”

the breath of life The uniqueness of the Hebrew phrase nishmat bayyim matches the
singular nature of the human body, which, unlike the creatures of the animal world, is dircctly
inspirited by God Himself.10
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| THE GARDEN OF EDEN (vv. 8-17)

Man’s first domicile is a garden planted by God. The narrative is very sparing of detail about its nature
and function. Other biblical references indicate that a more expansive, popular story about man’s first
home once circulated widely in Isracl. A phrase like “the garden of the Lord,” as well as the figurative
use of “Eden” or “Garden of Eden” as symbols of luscious vegetation, suggests a background not
given here.}! Ezekiel 28:13; 31 testify to the one-time existence of a tale about a wondrous “garden of
God,” rich in a large variety of precious stones, beautifully wrought gold, and an assortment of trees.
Ancient Near Eastern literature provides no parallel to our Eden narrative as a whole, but there
| are some suggestions of certain aspects of the biblical Eden. The Sumerian myth about Enki and
Ninhursag tells of an idyllic island of Dilmun, now almost cerrainly identified with the modern island
of Bahrein in the Persian Gulf. Itis a “pure,” “clean,” and “bright” land in which all nature is at peace,
where beasts of prey and tame cattle live together in mutua amity. Sickness and old age are unknown.
The Gilgamesh Epic likewise knows of a garden of jewels. It is significant that our Genesis account
omits all mythological details, does not even employ the phrase “garden of God,” and places gold and
jewels in a natural setting. :

f 8. agarden The Greek version, the Septuagint, translated this word by parddeisos, a term
that originated in the Old Persian pairi-dacza, meaning “an enclosed park, a pleasure ground.” The
translation was taken over by the Vulgate version and so passed from Latin into other European
l languages.!? Because Hebrew den was interpreted to mean “pleasure,” “paradise” took on an
| exclusively religious connotation as the place of reward for the rightcous after death. Sucha meaning
for ‘den is not found in the Hebrew Bible.

in Eden Clearly, Eden designates a wider geographical location of which the garden was a
part.!® The name has been derived from the Sumerian ediny, “a plain,” but an Aramaic-Akkadian
bilingual inscription suggests that the real meaning is “luxuriance.”

intheeast Hebrew mi-kedem, here interpreted spatially, can also have a temporal meaning,
“in primeval times,” and was so rendered in some ancient versions and exegesis.!* This would
preclude the possibility that the garden was planted after the creation of man.

9. The verse tells nothing about the greening of the earth in general, only about the
garden, which is pictured as a tree park. This accords with the description of the “garden of God” in
Ezekiel 31:8-9. The idea is that man’s food was ever ready at hand. The attractive, nutritious, and
delectable qualities of the fruit are stressed with the next episode in mind. The human couple will not
be able to plead deprivation as the excuse for eating the forbidden fruit.

The two special trees are brought to our attention in a deliberately casual manner; their
significance will become obvious later on. The “trec of life” is mentioned first, the “tree of
knowledge” second. Only the first is given prominence in the garden, while the second gives the
appearance of being an appendage to the verse. Yet as the narrative unfolds, the sequence is reversed.
Only the “tree of knowledge” comes into focus, only its fruit is prohibited, only itis mentioned in the
subsequent dialogues.

This shift in emphasis signals another breach with the central pagan theme of man’s quest for
immortality, as illustrated, for example, in the Mesopotamian Gilgamesh Epic and the Story of
Adapa.!s Itis not the mythical pursuit of cternal life but the relationship between God and man thatis
the primary concern here.

the tree of life It is clear from 3:22 that the fruit of this tree was understood to bestow
immortality upon the eater.!¢ What is uncertain is whether a single bite was thought to sufficc or
whether steady ingestion was needed to sustain a process of continuous rejuvenation. Either way, the
text presupposes a belief that man, created from perishable matter, was mortal from the outset but

18
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that he had within his grasp the possibility of immortality. The “tree of life” is not included in the
prohibition in verse 17.

the tree of knowledge of good and bad  The interpretation of this enigmatic designation,
which is unparalleled anywhere outside the present narrative, hinges upon the definition of “knowl-
edge” and the scope of “good and bad.” Ibn Ezra, followed by many moderns, understood carnal
knowledge to be intended since the first human experience after eating the forbidden fruit is the
consciousness of nudity accompanied by shame; morcover, immediately after the expulsion from
Eden it is said, “Now the man knew his wife Eve.”

Against this interpretation is the fact that at this stage woman is not yet created, that sexual dif-
ferentiation is made by God Himself (cf. 1:27), that the institution of marriage is looked upon in verse
25 as part of the divinely ordained order, and that, according to 3:5, 22, “knowledge of good and bad”
is a divine characteristic. Thus it will not do to take “good and bad” as the human capacity for moral
discernment. Aside from the difficulty of understanding why God should be opposed to this, there is
the additional argument that a divine prohibition would be meaningless if man did not already
possess this faculty. Indeed, from 3:3 it is clear that the woman knows the meaning of disobedience;
that is, she is already alert to the difference between right and wrong, which can have no other
meaning than obedience or otherwise.

It is more satisfactory, however, to understand “good and bad” as undifferentiated parts of a
totality, a merism meaning “everything.” True, man and woman do not become endowed with
omniscience after partaking of the fruit, but the text does seem to imply that their intellectual
horizons are immeasurably expanded. Passages like 2 Samuel 14:17, 20 lend support to this inter-
pretation. It should also be noted that “good and bad,” exactly in the Hebrew form used here (2ov va-
ra‘), occurs again only in Deuteronomy 1:39: “Moreover, your little ones who you said would be
carried off, your children who do not yet know good from bad . . .” There the context leaves no doubt
that not to know good and bad means to be innocent, not to have artained the age of responsibility.
In the present passage, then, it is best to understand “knowledge of good and bad” as the capacity to
make independent judgments concerning human welfare.

THE RIVERS OF PARADISE (vv. 10-14)

The story of man is abruptly interrupted by a description of the geographical setting of the garden.
This pause functions as a tension-building device, for the reader is left wondering about the role of
the two special trees. The identical literary stratagem is employed in the story of Joseph, where the
digression of chapter 38 heightens the reader’s suspense at a critical moment in the development of
the plot.

Assingle river “issucs from Eden.” Its source appears to be outside the garden, which it irrigates as
it passes through. Here, as in Genesis 13:10, which reflects this same tradition, the garden is made
independent of the vagaries of seasonal rainfall. Somewhere beyond the confines of the garden the
single river separates into four branches that probably represent the four quarters of the inhabited
world. In other words, the river of Eden also nourishes the rest of the world with its life-giving waters.
While the Tigris and the Euphrates are of course well known, the other two names defy positive iden-
tification. They may stand for another great river civilization corresponding to that of the Mesopo-
tamian plain, perhaps the Nile Valiey.

11-12.  Pishon is an unknown name.}” It is said to be a meandering river associated with
“the land of Havilah.” If this latter name is Hebrew, it means “sandy land.” There are two biblical
sites identified by the name Havilah, one within the Egyptian sphere of influence, the other in Arabia.
Mere the place is described as a source of gold and precious materials.
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As far as Egypt is concerned, its primary sources of bullion and jewels were the mines of Nubia, a
) region south of Egypt that corresponds roughly to present-day Nilotic Sudan. In fact, the name
T Nubia is derived from Egyptian nb, meaning “gold.” The term “good gold”—that is, high-grade
ore—was used in Egyptian commercial transactions. It is also possible that the mention of gold in
connection with the river refers not to lode or vein mining but to alluvial gold and reflects the ancient

method of washing gold-bearing sands and gravel deposited by streams and rivers.

The description in verses 11-12 might also fit an Arabian location. In 10:29, Havilah is stated to
be a “brother” of Ophir, which is the name of a country celebrated for its gold. It is not absolutely
certain, however, that Ophir was in Arabia.

Bdellium is mentioned again only in Numbers 11:7, where it is assumed to be a well-known
substance. From ancient times, opinion has been divided as to whether it was a precious stone or a
much valued aromatic resin called &dellion by the Greeks and mentioned in Akkadian sources as
budulhu, which corresponds to Hebrew bdolah.'® This product was an important export of Nubia.

lapis lazuli Hebrew shobam is an oft-mentioned precious stone;!? its exact identity is
uncertain. Ezekiel 28:13 lists it among the gems found in the Garden of Eden.

i

’ 13. Gihon is the name of a spring in a valley outside of Jerusalem. The stem g-y-4 means
“to gush forth.”2¢ No river of this name is otherwise known. The association with “the land of Cush”

complicates the identification because in 10:6-10 Cush is a “brother” of Egypt and is also connected

} with South Arabia and with Mesopotramia. There also secems to be another Cush in Midian on the
northeastern shore of the Gulf of Akaba.?! Generally in the Bible, Cush refers to Nubia. If this is the
case here too, then Pishon and Gihon may be terms for the Blue Nile and the White Nile. These two
rivers unite at Khartoum to form the mightiest river of Africa, which finally empties into the
Mediterranean Sea.

14. Tigris Hebrew hiddekel is mentioned again only in Daniel 10:4.22

east of Asshur Hebrew kidmat means literally “in front of,” that is, eastward, from the
vantage point of one facing the rising sun, which is the standard orientation in the Bible. “Asshur”
may be cither the city of Ashur, which lay west of the Tigris, or the larger region of Assyria, to which it
gave its name. The parallel with “the land of Cush” would favor the second possibility, but the Tigris
actually bisects Assyria, so that here the city itself, not otherwise mentioned in Scripture, is more
likely intended.

Euphrates To an Israclite, this was the river par excellence and therefore required no
topographical description.??

THE PROHIBITION (. 15-17)

15. The opening line of this section repeats the contents of verse 8. This resumptive
i ' repetition, or recapitulation after a digression, occurs again in 39:1 = 37:36 and in 43:24 = verse 17.

to till it and tend it The man is not indigenous to the garden. He is fashioned elsewhere

and finds himself in it solely by the grace of God. True, his needs are easily taken care of, but his lifc in

the garden is not to be one of indolence. He has duties to perform. It is his responsibility to nurture

i and conserve the pristine perfection of the garden. This he must do by the labor of his hands. Yer, no
strenuous exertion is required, for nature responds easily to his efforts.

20
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16-17. Just as in the Creation narrative of chapter 1, the human race is here assumed to
have been originally vegetarian.

you must not eat Unrestricted freedom does not exist. Man is called upon by God to

-exercise restraint and self-discipline in the gratification of his appetite. This prohibition is the

paradigm for the future Torah legislation relating to the dietary laws.

you shall die The threat of death would have been intelligible to the man only if he had
witnessed the demise of animals and birds. Even without understanding the meaning of death, he
would have inferred that disobedience incurs divine disapproval.

As noted in the Comment to verse 9, man was mortal from the beginning. Logically, therefore,
the transgression should incur immediate capital punishment, not mortality as opposed to
immorrality. But man and woman did not dic at once, and it is not stated that God rescinded the
death penalry. For these reasons, “you shall die”?* must here mean being deprived of the possibility of
rejuvenation by means of the “trec of life,” as existed hitherto—in other words, inevitable cxpulsion
from the garden.

THE CREATION OF WOMAN  (vv. 18-24)

Curiously, the extant literature of the ancient Near East has preserved no other account of the
creation of primordial woman. The present narrative is therefore unique. Morcover, whereas the
creation of man is told briefly, in a single verse, the creation of woman is described in six verses. This
detail is extraordinary in light of the gencrally nondescriptive character of the biblical narrative and as
such is indicative of the importance accorded this event. With the appearance of woman, Creation is
complete.

18, 1Itisnotgood Theemphatic negative contrasts with the verdict of 1:31 that everything
was “very good,” this after the creation of male and female. The idea here is that man is recognized to
be a social being. Celibacy is undesirable. Genesis Rabba 17:2 expresses this point as follows: “Who-
ever has no wife exists without goodness, without a helpmate, without joy, without blessing, without
atonement . . . without well-being, without a full life; . . . indeed, such a one reduces the repre-
sentation of the divine image [on carth].”

I will make This divine declaration of intent balances that preceding the creation of the
man in 1:26. It is God who takes the initiative to provide the wife for Adam.

a fitting helper  Literally, “a helper corresponding to him.”?$ This term cannot be demean-
ing because Hebrew %zer,2¢ employed here to describe the intended role of the woman, is often used
of God in His relation to man.

19.  Asnoted above, the dominant theme of this section, to which all else is subordinated,
is man and the human condition. The narrative now focuses on humankind’s mastery over the
animals. Mention of their creation is therefore made incidentally, not for its own sake, and is no
indication of sequential order in regard to the creation of man.
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and all the birds of the sky Another example of zeugma, as in 2:1. The birds were actually
created out of the water and the animals out of the earth, according to 1:21, 24. The apparent contra-
diction between the two accounts is resolved by the Talmud in Hullin 27b, with the assumption that
the origin of fowl life was alluvial mud.

and brought them to the man  In chapter 1 God bestows names only on the cosmic phe-
nomena connected with time and space. Here He assigns to man the role of naming terrestrial
animates, which, as explained in the Comment to 1:5, is another way of expressing the bestowal of
authority and dominion over them, the idea contained in 1:28.

20. The Bible offers no speculation about the origin of language, only a theory about the
diversity of languages, which is presented in chapter 11. Here the first man is assumed to have been
initially endowed with the faculty of speech, with a level of intellect capable of differentiating between
one creature and another and with the linguistic ability to coin an appropriate name for cach.

Adam The Hebrew vocalization le-’adam makes the word a proper name for the first
time,?” probably because the narrative now speaks of the man as a personality rather than an
archerypal human.

no firting belper was found  The review of the subhuman creation makes the man conscious
of his own uniqueness, of his inability to integrate himself into that whole biological order or feel
direct kinship with the other animate beings. At the same time, by observing the otherwise universal
complementary pairing of male and female, he becomes aware of his own cxceptional status and of
his solitariness.

21. God empathizes with man’s loncliness.

adeep sleep  Hebrew tardemah is used of abnormally heavy sleep,?® divinely induced. It has
here the dual function of rendering the man insensible to the pain of the surgery and oblivious to God
at work.

one of his ribs The mystery of the intimacy berween husband and wife and the indis-
pensable role that the woman ideally plays in the life of man are symbolically described in terms of her
creation out of his body. The rib taken from man’s side thus connotes physical union and signifies
that she is his companion and partner, ever at his side.

This correspondence between the part of the body and the role of the onc identified with it is
found in both Mesoporamian and Greek literatures. In the former, Ea, the god of wisdom, is
described as “the ear of [the god] Ninurta” because the ear was regarded as the seat of intelligence. In
Greek mythology, Athena, goddess of wisdom, sprang from the forchead of Zeus, the seat of the
brain; and Aphrodite, goddess of love, generation, and fertility, is said to have sprung from the foam
in the sea that collected about the severed male organ of the god Uranus.

22. The LorD God fashioned Literally, “built,” the only use of this verb in the Creation
narratives. It certainly harks back to ancient Near Eastern poetic traditions, in which it is widely used
for the action of the deity in creating mankind.?® At the same time, it well fits Hebrew tsela®, “rib,”
which frequently appears as an architectonic term in building texts. In a word play, Genesis Rabba
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18:1 connects the present use of b-n-4, “to build,” with b-y-n, “to discern,” indicating that “woman
was endowed with intelligence surpassing that of man.” '

He brought her to the man  As noted in a midrash, the image may well be that of God
playing the role of the attendant who leads the bride to the groom. Without doubt, the verse conveys
the idea that the institution of marriage is established by God Himself.30

23.  Man’s first recorded speech is a cry of ecstatic clation at seeing the woman.
This one at last  In contrast to the animals.

shall be called Woman Insofar as the power of naming implies authority, the text voices
the social reality of the ancient Near East. Yet the terminology used here differs from that employed in
verse 20 for naming the animals. Here the man gives her a generic, not a personal, name, and that
designation is understood to be derived from his own, which means he acknowledges woman to be
his equal. Morcover, in naming her %ishah, he simultancously names himself. Hitherto he is con-
sistently called ’adam; he now calls himself %ish for the first time. Thus he discovers his own manhood
and fulfillment only when he faces the woman, the human being who is to be his partner in life.

Woman . . . man  Hebrew ’ishak . . . ’ish, though actually derived from distinct and
unrelated stems, are here associated through folk ctymology by virtue of assonance. The corre-
sponding tacit word play for the man was noted in the Comment to verse 7.

24. Hence Hebrew ‘al ken is not part of the narration, but it introduces an ctiological
observation on the part of the Narrator;3! that is, the origin of an existing custom or institution is
assigned to some specific event in the past. In this case, some interrelated and fundamental aspects of
the marital relationship are traced to God’s original creative act and seen as part of the divinely
ordained natural order. The fashioning of the woman from the man’s body explains why his bond to
his wife rakes precedence over his ties to his parents. It accounts for the mystery of physical love and
the intense emotional involvement of male and female, as well as for their commonality of interests,
goals, and ideals.

clings. .. one flesh  There is a seeming contradiction here since Hebrew d-v-k, “to cling,”
essentially expresses the idea of two distinct entities becoming attached to onc another while
preserving their separate identities. To become “one flesh” refers to the physical aspects of marriage,
as though the separated clements seck one another for reunification. The underlying meaning of the
paradox is clear, if it is noted that the verb 4-»-£ is often used to describe human yearning for and
devotion to God.3? Sexual relations between husband and wife do not rise above the level of animality
unless they be informed by and imbued with spiritual, emotional, and mental affinity.

25.  This verse forms the transition to the next episode by means of a word play on “naked”
(Heb. ‘arom, pl. ‘arummim) and “shrewd” (Heb. @rum). It also conveys an anticipatory hint at what
is related in 3:7.

they felt no shame The Hebrew expresses mutuality. So long as the harmony with God
remained undisturbed, the pristine innocence and dignity of sexuality was not despoiled.

R e e




GENESIS 2:25 meRa

3 23The two of them were naked, the man and his wife, yet baq:_& Pan s R 15"0;;1'? M 1;’:“,)33

they felt no shame. 'Now the serpent was the shrewd- ‘ YRR 89 v D-;g;n D»éﬁiy
est of all the wild beasts that the Lorp God had made. He Tt vt eI
said to the woman, “Did God really say: You shall not eat of ; y . 0 "
any tree of the garden?” 2The wom)a(m r)::plicd to the serpent, e ﬂjt'ﬁ? LT L)?p . sz gl 3
“We may eat of the fruit of the other trees of the garden. It I mgqtgﬁzs Leo3 D’DS‘:S mm gy
is only about fruit of the tree in the middle of the garden pemy 2 930 py 950 VN &) oy
that God said: “You shall not eat of it or touch it, lest you 7203 3 :'7.;&3 BIPY 8D W’Dgrj"n‘{ neRn

CHAPTER 3 The work of God’s Creation has been termed “very good”; the idyllic life of man and woman in the
Garden of Eden has been described. How did evil come into existence? Evil is seen to be the inevitable
result of human violation of God’s law. Human beings are frec moral agents; hence, they must bear
the consequences of their actions.

THE TRANSGRESSION (wv. 1-7)

1. theserpent The serpent has always been a creature of mystery. With its venomous bite,
it can inflict sudden and unexpected death. It shows no limbs, yet it is gracefully and silently agile. Its
glassy eyes—lidless, unblinking, strangely lustrous—have a fixed and penetrating stare. Its longevity
and the regular, recurrent sloughing of its skin impart an aura of youthfulness, vitality, and
rejuvenation. Small wonder that the snake simultancously aroused fascination and revulsion, awe
and dread. Throughout the ancient world, it was endowed with divine or semidivine qualities; it was
venerated as an emblem of health, fertility, immortality, occult wisdom, and chaotic evil; and it was
often worshipped. The serpent played a significant role in the mythology, the religious symbolism,
and the cults of the ancient Near East. As noted in the Introduction to Genesis 1, biblical poctic texts
such as Isaiah 27:1 demonstrate that there once existed in Isracl popular compositions in which the

(. serpent, a monster representing primeval chaos, challenged, to its own ruin, God’s creative
' endeavors.!

This background is essential for an understanding of the demythologizing that takes place in the
present narrative. Here the serpent is introduced simply as onc of “the creatures that the Lorp God
had made.” In the wording of the curse imposed on it in verse 14, the phrase “all the days of your life”
underlines its mortal nature. Of the three parties to the transgression, the serpent alone is summarily
sentenced without prior interrogation—a token of God’s withering disdain for it. Further, the
voluble creature does not utter a word—a sure sign of its impotence in the presence of the Deity. In
sum, the serpent is here reduced to an insignificant, demythologized stature. It possesses no occulr
powers. It is not demonic, only extraordinarily shrewd. Its role is to lay before the woman the
enticing nature of evil and to fan her desire for it. The serpentis not the personification of evil; in fact,
its identification with Satan is not encountered before the first century B.C.E., when it appears for the
first time in the apocryphal Wisdom of Solomon 2:24.

the shrewdest The serpent’s cunning reveals itself in the way it frames the question, in its
knowledge of the divine proscription, in its claim to be able to probe God’s mind and intent, and in
the sclection of its victim.

tothe woman She, rather than her husband, is approached because she has not received the
prohibition directly from God. She is therefore the more vulnerable of the two, the more susceptible
to the serpent’s insidious verbal manipulation.

say The serpent subtly softens the severity of the prohibition by using this word in place of
the original “command.” Then it deliberately misquotes God so that the woman cannot give a one-
word reply but is drawn into conversation that forces her to focus upon the forbidden tree that he had
not mentioned.

3. ortouchit In correcting her enquirer,she either unconsciously exaggerates the strin-
gency of the divine prohibition or is quoting what her husband told her. Either way, she introduces
into her own mind the suggestion of an unreasonably strict God.
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4-5.  The serpent emphatically contradicts the very words God used in 2:17. In this way it
removes her fears. It then proceeds to ascribe sclf-serving motives to God, thus undermining His
credibility in her eyes. Finally, it appeals to an attractive standard of utility: eating of the tree’s fruit
clevates one to a higher plane of existence.

5. your eyes will be opened  You will be endowed with new mental powers,? with the
capacity for reflection that allows one to make decisions independently of God.

like divine beings Hcbrew ’clohim is a comprehensive term for supernatural beings and is
often employed for angels.? Any possible ambiguity inherent in the use of the same word for “God”
and for “divinc beings” is here removed by the plural form of the verb “know” (yode%i) and by verse
22 (“one of us”). As tractate Soferim 4:5(4) points out, “the first ’elobim [in this verse] is sacred, the
second non-sacred.”

who know good and bad Sec Comment to 2:9. The notion that such is a prerogative of the
angelic host is found again in 2 Samuel 14: “For my lord the king is like an angel of God, under-
standing . .. good and bad” (v. 17); and “My lord is as wisc as an angel of God, and he knows all that
goes on in the land” (v. 20). A polytheistic version of this sentiment is found in Gilgamesh: “Wise art
thou, O Enkidu, like a god art thou.” What the serpent is saying is that the woman and the man will

have the capacity to make judgments as to their own welfare independently of God. The insidious -

nature of its discourse lies in the implication that defiance of God’s law constitutes the indispensable
precondition for human freedom.

The serpent had initially pretended tortal ignorance of the situation. The woman had merely
referred to “the tree in the middle of the garden.” By “coincidentally” using the phrase “to know
good and bad,” God’s own words in 2:17, the creature cleverly enhances the listener’s receptivity to its
words.

6. The word of the serpent prevails over the word of God. The allure of the forbidden has
become irresistible. There is an undertone of irony in the formulation that she “saw that it was good,”
for it echoes God’s recurring judgment about His creation in chapter 1. Now, however, good has
become debased in the woman’s mind. Its definition is no longer God’s verdict but is rooted in the
appeal to the senses and in utilitarian value. Egotism, greed, and self-interest now govern human
action.

as a source of wisdom Hebrew le-haskil is the capacity for making decisions that lead to
success. The Targums as well as the Septuagint, Latin, and Syriac versions all derive the verb from the
stem s-k-4, “to see, contemplate.”s

and he ate. The woman is not a temptress. She does not say a word but simply hands her
husband the fruit, which he accepts and cats. The absence of any hint of resistance or even hesitation
on his part is strange. It should be noted, however, that in speaking to the woman, the serpent
consistently used the plural form. This suggests that the man was all the time within ear’s reach of the
conversation and was equally scduced by its persuasiveness. In fact, the Hebrew text here literally
means, “She also gave to her husband with her (Gmmak),” suggesting that he was a full participant in
the sin, thereby refuting in advance his later excuse.

7. the eyes ... were opened  Just as the serpent had foretold! But, ironically, the new
insight they gain is only the consciousness of their own nakedness, and shame is the conscquence.

e
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the Lorp God said to the serpent, fbmn-‘zg ID’;f?LS
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fig leaves  The fig tree has unusually large and strong leaves. Incidentally, it is indigenous
to the Land of Isracl, where it was cultivated very early, but it was not known in Babylon; hence, this
detail reflects a West Semitic, not a Mesopotamian, cultural background.

loincloths  Their pristine innocence is gone. In a sensc, this action has already taken them
outside Eden, for clothing is a characteristic of civilization. In the Gilgamesh Epic, putting on clothes
is onc of the tokens of the wild Enkidu’s abandonment of his outdoor life with the beasts of the field.$

THE INTERROGATION  (vv. 8-13)

The foregoing dialogue and action had proceeded as though God were backstage. Now, prompted by
a guilty conscience, the disobedient couple suddenly becomes aware of the Divine Presence. God re-
emerges and moves to the center of the stage.

8. bhid fromthe Lorp The attempt to evade God is tantamount to an admission of guilt.

9. God called out tothe man Not the woman, because only he had heard the prohibition
directly from God.

Where are you? The question is merely a formal civility, often used as a way of opening
conversation.”

10. The man’s evasive words contain a hint of irony, for in Hebrew the words “I heard the
sound of You” can dlso be translated “I obeyed You,” which, of course, is the opposite of the truth.

I'wasafraid because I was naked Another evasion of the truth. The statement itself voices
the Israclite ethos that it is improper for man to appear naked before God. This finds practical
expression in the laws of Exodus 20:26 and 28:42-43 that regulate the proper dress code for the act of
worship. There is probably an underlying protest here against pagan fertility cults and a reaction
against a Near Eastern practice of priests, such as in Sumer, where the cultic ritual was performed in
the nude.

11.  Man’s self-awareness discloses the radical change that has taken place in the human
condition. The consciousness of nakedness can have meaning only in contrast to the consciousness of
being clothed, a new condition that came about only because of his sin. .

Sorbidden  Literally, “commanded not to,” in contrast to the softer verb used by the
serpent in verses 1 and 3. :

12-13. 'The confessions are compromised by each shifting the blame onto the other. The
man docs not say why he ate. He stands self-condemned, for he unquestioningly did what his wife
_ told him to do but did not do as God told him.

26

t
f
i




GENESIS 3:15

“Because you did this,

More cursed shall you be

Than all cattle

And all the wild beasts:

On your belly shall you crawl
And dirt shall you eat

All the days of your life.

15T will put enmity

Between you and the woman,
And between your offspring and hers;
They shall strike at your head,
And you shall strike at their heel.”

'$And to the woman He said,
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“I'will make most severe

Your pangs in childbearing;

In pain shall you bear children.

Yet your urge shall be for your husband,
And he shall rule over you.”
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THE PUNISHMENT (vv. 14-19)

Human beings have arrogated the right to make decisions concerning human welfare independently
of God and in defiance of His norms. They have lost their innocence and must assume full respon-
sibility for their actions. Accordingly, God now metes out punishment on ¢ach transgressor in turn,
in the order of their original appearance on the scene. In cach case, the judgment is of a twofold
nature: it affects what is of central concern in the life of each entity, and it regulates a basic relation-
ship. The snake is punished in its manner of self-propulsion and in its contacts with human beings;
the woman is doomed to suffer in childbearing, and her relationship to her husband is defined; the
man is fated to a life of arduous labor, and his interaction with the soil is to be disagreeable.

14. morecursed...than Hebrew ’arur mi-kol evokes the description in verse 1, . .. @rum
mi-kol, “more shrewd than,” in a kind of literary framework expressing the idea of measure for
measure.®

On your belly This reflects a popular notion, often represented in the art of the ancient
Near East, that the serpent originally walked erect. Having arrogantly aggrandized itself in a chal-
lenge to God, it is now permanently doomed to a posture of abject humiliation.?

dirt shall you eat The transgression involved cating, and so does the punishment. As the
serpent slithers on its way, its flickering tongue appears to lick the dust.1°

15. enmity This curse seeks to explain the natural revulsion of humans for the serpent.
Clearly, when it entered into conversation with the woman, it could not have been so regarded;
indeed, it posed as her friend, solicitous of her interests. The imprecation may also carry antipagan
undertones, as if to say that the serpent is neither a fertility symbol, as in Canaan, nor a protective
emblem, as among Egyptian royalty, but a hostile object of aversion.

the woman She is singled out because she conducted the dialogue with it, but she is here
representative of the entire human race, as the reference to her “offspring” shows.

16. Your pangsin childbearing This verse, like the preceding, presupposes the blessing

of 1:28, “Be fertile and increase.” Now, however, its fulfillment is to be accompanied by pain and
suffering, which include the disorders occurring during pregnancy as much as the rigors of par-
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turition itself. Intense pain in childbearing is unique to the human species and generally unknown to
other female mammals. It therefore calls for explanation. While the rigors of childbearing are
presented here as a consequence of partaking of the tree of knowledge, modern biology traces the
woman’s condition to the enlargement of the human skull that was entailed by the evolutionary
increase in the size of the human brain, especially that part of the brain, the neocortex, that is
associated with human intelligence.

your urge The import of this phrase is unclear. Rashi understood this, together with the
next clause, to refer to the satisfaction of female sexuality being traditrionally dependent upon the
husband’s initiative. Ramban took it to mean that despite the discomforts and pain attendant upon
childbearing, the woman still longs for the sexual act that brings about this condition. Another
possibility is to see the two provisions as a reflection of social reality. Historically, the woman was
wholly dependent for her sustenance upon what her husband could cke out of the soil, in striking
contrast to the situation in Eden where her food was readily and independently available at all times.
It should be noted that the “curse” is used in connection with the judgments on the serpent and the
man, but not in relation to the woman.

be shall rule over you It is quite clear from the description of woman in 2:18,23 that the
idea! situation, which hitherto existed, was the absolute equality of the sexes. The new state of male
dominance is regarded as an aspect of the deterioration in the human condition that resulted from
defiance of divine will.

17. The longest address is reserved for the man, for his is the greatest share of culpability
since it was he who received the prohibition directly from God. His cowardly shifting of the blame is
rejected. The individual is morally autonomous and must bear responsibility for his actions.

Adam Sce Comment to 2:20.

Cursed be the ground  Once again, the punishment is related to the offense. The sin of
cating forbidden food results in complicating the production of goods. The man himself is not
cursed, only the soil. The matter from which he sprang turns against him. His pristine harmony with
nature is disturbed by his transgression. This notion of moral ccology is a major biblical theme; it is
explicitly formulated in Leviticus 18:24~28 and 20:22, and it underlies the great exhortations of
Leviticus 26 and Deuteronomy 28.

Bytoil Hebrew tsavon is the same term as is used in verse 16 for the woman’s anguish. The

man’s backbreaking physical labor is regarded as the male equivalent of the labor of childbearing. The

i . curse lies not in the work itself, which is decreed for man even in Eden {2:15), butin the uncooperative
"; nature of the soil, so that henceforth the wresting of subsistence from it entails unremitting drudgery.

All the days of your life The same phrase as used of the serpent in verse 14. Man and beast
were created mortal from the start. The formula is absent in verse 16 because childbearing does not
occur all the days of a woman’s life.

18, Thorns and thistles Weeds that rob the cultivated plants of light, water, and the soil’s
nutrients and that require much effort to control. And this occurs in the face of mankind’s need to
subsist on the grasses of the field! Humankind is once again viewed as being vegetarian, and
agriculture is taken to be man’s earliest occupation.
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19.  The sentencing ends on an ironic note. Human beings had attempted to clevate
themselves to the level of the divine. All they achicved was to condemn themselves to a ceaseless,
brutal struggle for subsistence, with the consciousness of the fragility of life ever hanging over them.

A MEASURE OF RAPPROCHEMENT  (vv. 20-21)

These verses interrupt the flow of the narrative, which draws to its logical conclusion in verses 22-24.
Such apparently intrusive data is one of the recurring literary features of the Genesis narrarives.
Generally, their function is to provide the background for the understanding of future developments.
Verse 20 signifies a restoration of relationships between man and wife, indispensable to the develop-
ment in 4:1; verse 21 indicates a measure of reconciliation between human beings and God. Both are
essential for survival after the expulsion from Eden.

20. The man named his wife Previously he had given her a generic name (2:23). Now she
acquires a personal one that expresses her nature and destiny positively and sympathetically. The
woman’s procreative role is implied in verse 15 and made central in verse 16. It is appropriate that she
now receive a name that symbolizes its actualization, which is shortly to take place. The man’s act is
thus an affirmation of life.

Eve  Hcbrew havrah, which seems to be an archaic form of bayyah, could mean “living
thing,” life personified. This is how the Septuagint understood it when it rendered the name here Z3é.
The vocalization suggests an intensive form, so that “propagator of life” is also a possible meaning.
There might, in addition, be a word play involved, for Aramaic bivya means a serpent, as noted in
Genesis Rabba 20:11; 22:2. In the Sfire inscription (1.A.31), the word for serpent is actually written
bvvh.

mother of all the living This description is closely paralleled in Near Eastern mythology,
where it belongs to the mother goddess. Here it is demythologized and naturalized to express the
biblical concept of the unity of the human race and of woman’s primary role—motherhood. On the
former, see Comment to 1:27.

21.  Despite their transgression and punishment, Adam and Eve are not wholly alicnated
from God, who now displays His parental concern for their welfare. Since nakedness now evokes
shame,!! God restores human dignity by providing clothing. Also, the garments will afford protec-
tion against the harsh conditions of life they are to encounter outside Eden.

garments Hebrew kutoner was a kind of long- or short-slecved shirt, generally made of
linen or wool, that reached down to the knees or even the ankles. It became fashionable in the Late
Bronze Age and standard dress in the Iron Age.

of skins  This supposes that the carliest clothing was made of animal skins. An interesting
tradition, preserved in the Targum Jonathan, has it fashioned from the sloughed-off skin of the
serpent.'? As noted in Genesis Rabba z0:12 and Sotah 14a, the Hebrew can also yield “garments for
the skin.” This leaves unspecified the material of their composition.




GENESIS 3:22 Fall 7 0l

22And the Lorp God said, “Now that the man has 1am) p2) 2o I'IQ:J'? aar’gp TINRD I OIND
E;gz;x;cstxriicc;lng cthL.ls,han\vmg gc;(od [andfbad, whhatt if h; s‘m '72&5‘. ebian }'.‘QLJ o3 ﬁl?‘?! ﬁ: ﬂ.‘?‘??'I?
| ut his hand and take also from the trec o .1_._\2}? 1y e D% M AN 23 T
life and eat, and live forever!” 23So the Lorp God banished : e Ty M, o

X . ) . ng v 24 own mph eR ahIRaTnN
him from the garden of Eden, to till the soil from which he T L;\ g, Ty O
was taken. 2¢He drove the man out, and stationed east of N} 0202 m{ DQ 13 .D?l?@ I?‘?gl oA
the garden of Eden the cherubim and the fiery ever-turning ~ P¥ T3 W nasanaRn 2707 vab
sword, to guard the way to the tree of life. =B =lodahi

THE EXPULSION FROM EDEN_ (vv. 22-24)

By his transgression, man distanced himself spiritually from Eden. God’s punishment inevitably
entailed physical separation from its precincts. This is now promptly brought about.

22. Man, having already exceeded the limits of creaturchood, has radically altered the per-
spective of human existence. He lives henceforth in the consciousness of his mortality. He may
therefore be tempted to change his condition by artificial means, rather than by restoring the ruptured
harmony between divine will and human will, the harmony that is ultimately the definition of
paradise.

Iike one of us  Sce Comment to verse §.
the tree of life  See Comment to 2:9.

23. to till the soil As noted above, agriculture seems to be regarded as man’s earliest
occupation.

from which be was taken This refers back to 2:7-8. Man was created from carth outside of
| Eden and is now returned to his place of origin.

24. drove...out Hebrew geresh is harsher and more explicit than shillab in the previous
verse. The same two verbs also appear in tandem in Exodus 6:1 in connection with the Exodus.

east of the garden  The cntrance was envisaged as being on the cast side, facing the rising
| sun. It is assumed that Adam and Eve could walk back into the garden if they so desired. Steps must
l be taken to prevent this from occurring.

the cherubim  Neither here nor anywhere else is there a clearcut definition or description of
these beings. The use of the definite article presupposes 2 familiarity with them on the part of the
reader, probably because they figured in popular legend and folklore. An example of such is Ezekicl’s
dirge over the king of Tyre in 28:11~19. See Excursus 1.

and the fiery ever-turning sword This is a separate, protective instrument, not said to be in
the hands of the cherubim. It too carries the definite article and so was also something well known to
the Israclite imagination, even though it is not again mentioned in the Bible precisely in this form.

CHAPTER 4

Reality Outside Eden

The narrative now turns to the fortunes of humankind in the harsh world outside Eden. The flow of
time that separates the events of chapter 3 from those about to be described is of no consequence and
therefore goes unmentioned. The focus of the narrative is not history but the human condition.

The previous and present chapters are closely linked by several common themes: free will,
personal responsibility, and inevitable punishment for wrongdoing. The opening verse harks back to
3:16,20 as the woman begins to fulfill her appointed destiny: propagation of the species—the
continuity of life through the constant regencration of the human race. Outside of Eden, this is the
answer of humankind to the quest for immortality; it is a perpetual triumph over death.
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GENESIS 4:1
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4: Now the man knew his wife Eve, and she conceived and 1‘71’1\ Anm inur Mmoo P u"m'n m|
bore Cain, saying, “I have gained a male child with the help qom 2 TN YR P -mxm ]’7‘
of the Lorp.” 2She then bore his brother Abel. Abel became  JN¥ )iy 5:\'1"‘1’1 '7:\'1 ng ovngtng m"7‘7

- The preceding narrative focuses on the role of greed and unbridled ambition, and the present
chapter deals with the place of the irrational in human conduct. The former offense was against God;
now it is man against his brother, which also is an offense against God. It was the “fruit of the tree”
that led to the downfall of Adam and Eve; it is the “fruit of the soil” that leads to Cain’s undoing. The
first human was worried about death; now the experience of death becomes a reality.

Apart from these thematic parallels, scveral other correspondences tighten the bond between the
two chaprers: the name Eve occurs here too and never again in the Bible; the verb “to know” appears
four times in each chapter; verse 7 here virtually reproduces 3:16; the divine question to the culprit in
cach case—“Where?”—receives an cvasive reply in both chapters; the wording of the curse upon
Adam in 3:14 is echoed in that upon Cain in 4:11; the son, like his parents in the previous chapter, is
“banished” and settles to the east of Eden.

The present chapter divides into four distinct units: Cain and Abel (vv. 1-16), the Genealogy of
Cain (vv. 17-22), the Song of Lamech (vv. 23-24), and Secth and Enosh (vv. 25~26). Tying together
these apparently discrete units are notices about the developments in civilization that each contains.
These developments number seven in all: agriculture, sheep-breeding, urbanism, pastoralism, music,
metallurgy, religion. The symbolic number seven is featured repeatedly: sevenfold vengeance is
invoked (vv. 15,24); Lamech is the seventh gencration from Adam; his song refers to “sevenfold” and
“seventy-seven”; the number of souls mentioned in all, from Adam to Lamech’s offspring, is twice
seven; and the name Abel appears seven times, as do also the words “brother” and “name.”

CAIN AND ABEL (wv. 1-16)

This narrative has often been interpreted as a reflection of the traditional conflict between the farmer
and the nomad, and its supposed bias in favor of the latter is scen as representing a nomadic ideal in
Isracl. This is unlikely. The evidence for such an ideal in biblical literature is extremely flimsy.
Further, there is not the slightest suggestion in the text of any comparative evaluation of the
vocations of Cain and Abel, nor is there the slightest disparagement of the tiller of the soil. On the
contrary, agriculture is regarded as the original occupation of man in the Garden of Eden as well as
outside it. The sentence upon Cain is restricted to him alone; his sons are not made into vagrants or
stigmatized in any way. Finally, the three pillars of seminomadic culture, as set forth in verses 20~-22,
arc actually said to have originated with the descendants of Cain.

The narrative, which is extraordinarily tersc and sketchy here, gives no explicit reason for the
unacceptability of Cain’s offering and no explanation for the manner by which this is revealed. Cain
lived in an unpopulated world. Of whom was he afraid? And who was there for him to marry? The
presumption is inescapable that an independent narrative, in which these details presented no
problem, was once well known in Isracl. The difficulties now apparent arose when the Torah chose
only the bare bones of the story as a vehicle for the expression and inculcation of certain fundamental
truths about some of life’s most perplexing problems.

1. the man knew “Knowing” in the Bible is not essentially intellectual activity, not
simply the objective contemplation of reality. Rather, it is experiential, emotional, and, above all,
relational. Thus, in 18:19, when God says of Abraham, “I have singled him out” or to Isracl, in Amos
312, “You alone have I singled out of all the families of the earth,” the true connotation is “I have
entered into a special relationship with you.” For that reason, the Hebrew stem y-4-‘ can encompass a
range of meanings that includes involvement, interaction, loyalty, and obligation. It can be used of
the most intimate and most hallowed relationships between man and wife and between man and
God. Significantly, the verb is never employed for animal copulation.

The Hebrew construction here employed usually indicates a pluperfect sense; that is, it would
normally be rendered “the man had known.” This leads Rashi to conclude that coition had already
taken place in the Garden of Eden before the expulsion, an interpretation that finds support in 3:20.




Bibliodrama
Bereshit 3:7-3:34

Characters:
Narrator
God

The Man
The Woman

Narrator: After they had eaten from the tree that they had been told
not to eat from, Adam and The Woman's eyes opened and they saw that
they were naked. And so they sewed together fig leaves and made
themselves loincloths.

WHAT MADE THEIR EYES OPEN?
WERE THEY NAKED BEFORE?

Narrator: They heard the sound of God moving about in the garden at
the breezy time of day. And the man and his wife hid from God among
the trees of the garden.

How couLD THEY HEAR GoOD?
WHERE COULD THEY HIDE - DOESN'T GOD KNOW ALL?

Narrator: And God called out to the man and said to him:
God: Where are you?

DO YOU REALLY THINK THAT GOD DID NOT KNOW WHERE HE WAS? HOW CAN WE
RELATE THIS TO ADULTS ABOUT TO PUNISH CHILDREN, ETC?

Adam: I heard the sound of you in the garden, and I was afraid
because I was naked, so I hid.

God: Who told you that you were naked? Did you eat from the
tree that [ had forbidden you to eat from?

Adam: The woman you put at my side - she gave me of the tree, and
I ate.

WHAT IS ADAM DOING AT THIS POINT? DOES HE OWN UP TO THE CRIME?

God (to Woman): What is this you have done?



The Woman: The serpent duped me, and I ate.
WHAT 1S THE WOMAN DOING AT THIS POINT? DOES SHE OWN UP TO THE CRIME?

God (to serpent): Because you did this, More cursed shall you be,

than all cattle and all the wild beasts. On your belly shall you crawl, and
dirt you shall eat, all the days of your life.. I will put enmity between you

and The Woman, and between your offspring and hers. They shall strike
at your head, and you shall strike at their heel.

WHAT WAS THE SERPENT'S ROLE IN THE CRIME? WHAT IS THE CONSEQUENCE FOR
THE SERPENT? IS THIS FAIR?

God (to Woman): [ will make most severe your pangs in childbearing. In
pain shall you bear children, yet your urge shall be for your husband,
and he shall rule over you.

WHAT WAS THE WOMAN'S ROLE IN THE CRIME? WHAT IS HER CONSEQUENCE? IS
THIS FAIR?

God (to Adam):  Because you did as your wife said and ate of the tree
about which I had commanded you "you shall not eat of it", cursed be
the ground because of you. By toil shall you eat of it, all the days of your
life. Thorns and thistles shall it sprout for you, but your food shall be
the grasses of the field. By the sweat of your brow shall you get bread to
eat, until you return to the ground - for from it you were taken. For dust
you are and to dust you shall return.

WHAT WAS ADAM'S ROLE IN THE CRIME? WHAT IS HIS CONSEQUENCE? IS IT FAIR?
Narrator: The man named his wife Eve, because she was the
mother of all the living. And God made garments of skins for Adam and
his wife, and clothed them.

WHY WOULD GOD MAKE CLOTHES FOR THE TWO PEOPLE HE HAD JUST PUNISHED?
God (to Adam and Eve): Now that the man has become like one of us,
knowing good and bad, what if he should stretch out his hand and take

also from the tree of life and eat, and live forever!

WHAT 1S GOD WORRIED ABOUT?



Narrator: ' So, God banished him from the Garden of Eden, to till
the soil from which he was taken. God drove the man out, and stationed
east of the Garden of Eden the cherubim (legendary winged beings who
protect sacred places) and the fiery ever-turning sword, to guard the way
to the tree of life.

WHAT IS THE ULTIMATE CONSEQUENCE AT THE END OF THIS SCENE?



COMMENTARY TO GATES OF REPENTANCE

concept, “This is the day of the world’s birth...” (e.g., p. 150). This
prayer was already included in Amram’s ninth-century prayerbook (see
p. 56 above) and, in its wording, reflects several citations from biblical
and Rabbinic literature. The idea it presents is central to Rosh Hashana,
so much so, that it deserves independent treatment.

“This is the day of the world’s birth...”
(pp. 143, 147, and 150)

A recurrent idea found in the world’s religions is what Mircea Eliade,
the student of comparative religion, has called “The Myth of the Eternal
Return.” In contrast to secular time, which simply comes and goes, Eliade
speaks of liturgical time which is cyclical. Liturgical time celebrates the
great events of the cosmos, the most obvious one being Creation itself.
Through annual holy days, religions present us over and over again with
the opportunity to re-experience these cosmic events. In our case, Eliade
holds, Judaism provides a Rosh Hashana in which more than the year
is renewed; all of creation is regenerated, ourselves included. We break
out of the shackles of profane time and relive the possibility of starting
completely afresh.

This thought should not be altogether new to us. It is reminiscent of
the Tefila’s petition that we be inscribed in the Book of Life for the year
ahead (e.g., p. 105). Later, the liturgy for returning the Torah to the Ark
will conclude with the wish, “Renew our days, as in the past” (p. 155).
Now we have an explicit statement that Rosh Hashana is a recollection
of that past. It is “the day of the world’s birth.”

Jewish sources first discuss the idea in a Talmudic debate on the sig-
nificance of various New Years, similar to our modern fiscal year, calendar
year, school year, and so on (see above, p. 19). In the course of the debate,
two second-century rabbis introduce the thought that these purely cal-
endrical realities have also mythic proportions, in that cosmic events are
connected to them. In Tishri, the Hebrew month that contains both Rosh
Hashana and Yom Kippur, says Rabbi Eliezer, the world was created.

Further tradition fleshed out the idea in concrete imagery applicable
to the Days of Awe. We are told, for example, that God began creation
before Rosh Hashana day, so that the creation of Adam and Eve would
occur precisely on the first day of the first year. It is as if the universe
existed for a while with no humans to inhabit it, but the counting of days
did not begin until Adam and Eve. Without them, historical time was
impossible, since there can be no history without humans to make it.
Thus, exactly on the original New Year's day, God created man and
woman, and only then could it be said that “the world was created.”
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But the essence of human beings is our free will, so our Midrash
emphasizes the fact that on the very day we were created, we were set
free to act, and, as a consequence, we sinned. Though holding no belief
in original sin or the essentially sinful condition of humanity, Judaism is
quite clear about the fact that all of us possess an evil inclination that
leads us to error. God thus tried Adam and Eve for their first human
crimes, and, miraculously, sent them forth from judgment as free people
able to begin life again. “This,” concluded God, “shall be a sign for all
posterity. As you came into My presence for judgment on this day and
went forth {ree, so will your children come into My presence for judgment
on this day and go forth free.” Quoting yet another of our prayers in the
Shofar Service (p. 144), the Midrash summarizes: “This is the day of the
world’s beginning; . .. creation’s first day.” On Rosh Hashana we revert
to the simple primeval state of Adam and Eve, reduced to the calculation
of the good and bad we have wrought. But if we will it, we, too, may
start again, as if the world itself were beginning anew. )

Now, Eliade has claimed that all great religions provide a mythical
celebration of new beginnings by utilizing the idea of “re-creation.” He
points to a great mass of evidence from religions that use sacred readings
or drama to reproduce their myths of the world’s origins. But we have
seen that, traditionally, Judaism does not prescribe the Creation narrative
for Rosh Hashana. Instead, the traditional reading for the first day is
God’s visit to Sarah, to inform her of Isaac’s birth. And on Day Two,
we read of the near-tragedy, the possibility that Isaac might himself not
live to propagate his own children (see pp. 91-94 above). For Judaism,
then, the rool metaphor for renewal is not re-creation but procreation! As
there is no history without humans to make it, so the cosmic event that
Judaism calls to consciousness is the guarantee that human life will go

~on. Like Adam and Eve on the fated first day, we, each of us, can begin

our lives again; but we do so knowing that our own mortality should not
be taken as an indication that life is meaningless. Beyond each of our
lives lie others. Isaac stands for the eternally necessary “next generation.”

Perhaps most fascinating of all, then, is the first of the two Hebrew
words, which we have translated as “the world’s birth.” It is Aarat, a
derivative of the noun meaning “conception,” not “birth”; the beginning
of the process leading to life, not the end of it. A truer translation might
be: “This is the day the world was conceived.”

As an idea, conception surpasses birth, because it carries with it the
dream of unsurpassed potential. Imagine planning an entire universe
without having to worry about one already in existence. What pregnant
woman has not dreamed of the some-day child in her womb? Ideas not
yet tried can go anywhere. Whether of the world, of a child, or of an
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century, who rarely thought in terms of such discrete categories of human
experience as happiness, loneliness, anger, and so on. They were much
more likely to think in terms of what we called idea-complexes, in which
they combined easily what might seem to us widely diverse notions: the
nature of human beings and the nature of God, for example; or justice
and mercy; or all the divine attributes together, rather than any single
quality on which moderns are capable of reading or writing entire books.

But it is differentiation of subject matter that governs modern minds.
“What is the book about?” we ask, or “What is the rabbi’s sermon topic?”.
Authors write introductions explaining how their work differs topically
from others, and they label chapters according to the logical subcatego-
rization of their subjects. So, as modern liturgy is freed from the structural
constraints of rubrics designed centuries ago, it is frequently reorganized
according to topic.

A glance through the Additional Prayers offered in Gates of Repentance
indicates this attempt to conceptualize the subcategories that together make
up Yom Kippur. We find:

Prayer (pp. 363-365),

Human Nature (pp. 365-368),

Responsibility (pp. 368-370),

The Evil Inclination (pp. 370-371),

Turning (pp. 372-377),

Forgiveness (pp. 377-383),

Seeking and Finding (pp. 383-388), and

Life and Death (pp. 388-391).

None of these topics is so modern that tradition does not know of it. But
traditional prayers spoke easily of all these things together, while we ask
worshipers to spend part of this Great Day of Awe considering the im-
plications of each one separately.

Internalizing the message of Yom Kippur through a thoughtful con-
sideration of these, its sub-headings, is no easy task. In their rush for
modernity, Western minds have relegated many of these concepts to what
they view as a trash-heap of outmoded religious ideological baggage. They
may use some of the same vocabulary, to be sure, but if so, they have
filled the word with new content, usually drawn from more familiar
universes of meaning, typically psychology. Judaism still insists that Yom
Kippur’s message is not reducible to psychology—or to sociology, or pol-
itics, or any other modern discipline with which we feel comfortable. We
ask that worshipers think about these Additional Prayers in terms of their
age-old religious meaning, not their modern definitions.

What does the fact that we begin our quest for meaning by considering
“Prayer” (pp. 363-365) imply regarding the Jewish view of life? How
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does the Jewish definition of “Human Nature” (pp. 365-368) differ from
systems contained in a university curriculum, or from the mechanistic
model of Marx or Freud, for example? Are we mere atoms, set into
motion by accidental processes? Are we battlegrounds between instinctive
drives and the harness of conscience? Are we changeable? And, if so,
how?

To whom do we owe “Responsibility” (pp. 368-370)—to ourselves, to
family, to the Jewish people, to humanity, to God? What does it mean
to have to admit not only that there is such a thing as evil in the world,
but that we are capable of causing it (“The Evil Inclination,” pp. 370-371)?
In the end, we speak in ancient echoes of “Turning” to God (pp. 372-377)
and sensing “Forgiveness” (pp. 377-383). We affirm the reality, and the
difficulty, of the religious quest itself (“Seeking and Finding,” pp. 383-388).
As the “Unetaneh Tokef” already taught us (pp. 75-78 above), we insist
that we shall have failed dismally this day if we do not come to terms
with one fact above all: we are human beings whose mortal lives will
some day end. What shall be said of our lives when they are over (“Life
and Death,” pp. 388-391)?

The modern material in the service speaks clearly to ears familiar with
contemporary imagery and style. But juxtaposed to the new readings is
a selection of traditional passages, some of it material that was originally
to have been placed elsewhere in the Yom Kippur Machzor, but was
omitted in its standard place in the course of our editorial deliberations
on this book. Topically speaking, these traditional readings fit here because
they illuminate a religious message for contemporary life.

The two Hebrew passages at the bottom of page 366, for example, are
attributed to two rabbis of the first and second centuries (Hillel and
Akiba). They are followed immediately by ah English reading (“Then
Isaac asked ... ”) composed by Edmond Fleg (1874-1963), who based
his work on an ancient midrash. The interpretation of “You are my wit-
nesses,” which concludes the three entries (p. 367), is attributed to Shimon
bar Yochai, another second-century sage, whom medieval Jews associated
with Jewish mysticism. ,

The author of the middle piece, Edmond Fleg, deserves more than
passing mention, because he illustrates well the dilemma posed by Judaism
to many Jewish European intellectuals at the turn of the century. Our
investigation into the High Holy Day prayers favored by the Reform
Movement has necessarily biased our historical survey, in that we have
dwelt on the “success stories” of those Jews who remained loyal to their
heritage and devoted their lives to translating its 1essage for the new age.
Many other Jews succumbed completely to the aliure of modernity, prov-
ing themsclves more than anxious to flock to the banner of other ideologies,
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The wicked will say: How could we have been unable to
overcome this slender hair! And the Holy One, too, will
wonder, as it is written: ““Thus says the Lord of Hosts: Ifit
be marvellous in the eyes of the remnant of this people in

those days, it will also be marvellous in My eyes.”
I .

Lord, we are not so arrogant as ta pretend
that the trial of our lives

does not reveal our flaws.

We know ourselves,

in this moment of prayer,

to have failed

the ones we love and the stranger,

again and again.

We know how often

we did not bring to the surface of our lives
the hidden goodness within.

Where we have achieved, O Lord,

we are grateful; -

where we have failed,

we ask forgiveness.

Remember how exposed we are

to the chances and terrors of life.

We were afraid.

We sometimes chose to fail.

And we ask: .
Turn our thoughts from the hurt to its remedy.
Free us of the torments of guilt.

Forgiven, O Lord, we shall then mo_.m?.o others;
failing, we shall learn to understand failure; .
renewed and encouraged, we shall strive to be like
those who came before us: human.

Sinners sometimes, yet a blessing.
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And it has been written: *'Fire shall be kept burning upon the
altar continually; it shall not go out.”" Our heart is the altar.
In every occupation let a spark of the holy fire remain within
you, and fan it into a flame.

MEDITATION

Raba said: At the final judgment we are asked:

Did you conduct your business honestly?

Did you set aside time for the study of Torah?

Did you cultivate your mind? ,

Did you try to understand the inner meaning.of things?-
Did you wait hopefully for redemption? :

And if, in addition, reverence for the Lord was your
treasure, then it is well with you,

ON THE EVIL INCLINATION
The greatest victory of the evil inclination is to make us
forget our royal lineage.
We were created to lift up the heavens.
When the evil inclination whispers: ‘You are not worthy
to fulfill the Law,’ I will say: ‘I am worthy.’

[ am dust and ashes, and yet for my sake was the world
created!

In days to come the righteous will perceive their evil in-
clination as a mountain, while the wicked will see it as a
small strand of hair. Both will weep. The righteous will
say: How were we able to overcome so high a mountain!
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Unit Four: Resistance

Introductory Statement:

Throughout the horrors and tragedies of the Shoah, there were instances
where a flicker of hope for humanity existed. Events such as the Warsaw
Ghetto Uprising, resistance groups like the White Rose and Swing Kids
were formed, and small amounts of people (non-Jews) risked their lives
to help others in need. This unit is dedicated to searching out these
groups, events, and people. To understand the Shoah is to understand
not only the evil that existed, but the goodness that prevailed.

Resources:

Fogelman, Eva. Conscience and Courage. Anchor Books: New York,
1984.

Schindler, Emilie. Where Light and Shadow Meet. W.W.Norton and
Company: New York, 1996.

Key Concepts:
Ways of resistance:

1. Passive: This is the most controversial way of resisting. Itis
not to be misconstrued as allowing evil to exist, but rather
resisting the urge to shout back and risk one's own life or that
of the person next to you. An example of this method is the
Swing Kids group who non-violently resisted the music
restrictions of the Nazi party.

2. Active: This method of resistance is the most obvious to
researchers. Usually containing some amount of violence,
active resistance is portrayed in multiple forms, and can consist
of physically fighting back (like in the Warsaw Ghetto), or
putting oneself at risk (like so many Righteous Gentiles did
when they helped to hide Jews).

3. Silence: This method cannot be categorized as either passive or
active resistance. This method of resistance uses silence as a
way of preserving dignity and personal integrity. For example,
the thousands of Jews who were slaughtered and chose to die
with an ounce of dignity by silently praying, thinking, or
reflecting used silence as their only way to resist. This method,
like passive resistance, is also controversial due to its style.

Righteous Gentiles: Non-Jews who assisted Jews escape or hide from
Nazis. These people risked their lives, and the lives of their families in



doing so. Many housed and fed Jewish children and families at their
own cost, and at their own risk. To be caught helping Jews in any way
by the Nazis was to put a death warrant out on your own life.

Standing up for what you believe: An important lesson that all people
learned from the Shoah. The importance of this lesson is that everyone
needs to speak up at injustice and to fight for equality.

Goals:

1. To explore the three forms of resistance: silence, passive, and active.

2. To allow students to identify a few Righteous Gentiles and the
sacrifices they endured.

3. To provide a forum for students to relate resistance in the Shoah to
their lives today.

Objectives:

At the end of this unit, Students Should Be Able To (SSBAT):

e Define the three forms of resistance and give examples of each.

o Identify one Righteous Gentile, state what they did and one
consequence that they would have faced if they had been caught.

e Identify an incident in which they resisted something, with one of the
three forms of resistance.

Suggested Core Learning Activities:

¢ Students should study scenarios in which the outcome is deleted.
Students could then fill in their outcome and then discuss it with the
class. (scenarios attached to the end of this unit)

¢ A simulation game of possible scenarios could be played. Students
would role play specific characters and then discuss the possible
outcomes as a class. This is similar to the above activity except that
it is oral and active rather than written and discussed.

¢ Students could prepare a service for a tree planting ceremony in
honor of a Righteous Gentile at the synagogue. Students could work
with an Educator or a Rabbi on the service, and lead the ceremony for
the rest of the synagogue or school at a community event on Yom
HaShoah or even on Tu Bishvat.

¢ The class could write a service at the synagogue, in honor of the
Righteous Gentiles during the Shoah.



Scenarios for Suggested Learning Activities

1. You have only $5.00 for lunch. The meal that you want is $4.50 but
a person approaches you, looking tired and is dressed with clothes
that look like they have not been washed in a few weeks. They ask
you for some money for lunch. You know that you will have
approximately $.50 change, although it is not enough for a person to
eat lunch. What do you do?

2. Suppose that you are paying for a shirt that costs $18. You hand the
cashier a $20 bill. You get your change, and leave the store. When
you return home, you open up your wallet to find that the cashier had
given you two $10 bills instead of two $1 dollar bills. What do you
do?




Guide to Resources for Unit Four

The book, Conscience and Courage by Eva Fogelman is an excellent way
for students to study testimonial accounts from Righteous Gentiles.
Their compassion and commitment to humankind in the midst of evil is
overwhelming. (focus on pages 67-83)

Emilie Schindler’s memoir entitled Where Light and Shadow Meet is
another fascinating testimonial account by a more well known Righteous
Gentile. (focus on pages 161-162)
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- the narrowest of escapes. Afterward, Johtje Vos was appalled that she
risked her son’s life that way.

Harvard social scientist Kenneth Keniston, when studying Viet-
nam protesters, found thac their antiwar acts were part of a longer
series of concerned stances, not unique, one-time, one-cause involve-
ments. Similarly, when social psychologist David Rosenhan of Stan-
ford University interviewed committed civil rights workers he discov-
ered a continuity in their moral values.!> These are consistent with
my own observations, that the basic compassion and moral integrity
that triggered rescuing activity was repeated over and over during the
rescuers’ lifetimes. At the end of the war, for example, German
soldiers in Friesland were starving. They came to the Stenekes’s home
bearing suitcases of stolen goods, ready to barter items for something
to eat. Berta Stenekes rold them to keep their stolen goods. If she had
a piece of bread, however, she would give it to them. “In a way, I felc
sorry for them too,” she said. “They were so hungry.”

Similarly, Aart Vos’s values would not allow him to turn his back
on the wounded German soldier he found in the road. Without
giving it much thought, Vos picked up the young soldier, put him on
his bicycle, and rode with him to get medical help. Vos was lambasted
by a friend for showing such charity. An enemy was an enemy, the
friend told him. They gave no quarter, so no mercy was due them.
Vos saw it differently. He did not see a generic enemy. He saw a
bleeding, young man, and he responded.

The rescuer self enabled people to do things that—in retrospect
—seem unbelievable, even (perhaps especially) to them. To this day,
John Stenekes is amazed at some of the things he did. “You grew into
[these roles] and you don’t even realize how intense it got,” said
Stenckes recalling his young rescuer self, “If someone wanted to give
me 2 million dollars today [to do what I did then], I could not do it.
Burt then it was life and death, and you started to get used to it. It
seemed like half the time you did not even get scared anymore. And
then it got so you were seldom scared. But if you got scared, then you
were really scared.”

The rescuer self emerged from the essential nature of the individ-
ual, very much a narural development of temperament and experi-
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Epilogue

A Toast to Life

WELL, [ DON'T THINK I HAVE ANYTHING ELSE TO SAY.
Now you know everything about Emilie, her
childhood, her first and only love, Schindler’s list,
her life after the war, her leaving for Argentina.
Now you know her soul, her joys, and her sor-
TOWS.

In these pages I decided to come out of the
shadows, and I have taken pains to throw as
much light as possible on the past. I have done so
from this corner of the world, seemingly so far
away, where I live surrounded by dogs and cats
that cannot speak but are great company. Let's
remember that words are the only opposite of
silence: the old German words, which I used to
write this book, words that I kept rediscovering
little by little in the recesses of my weary memory.

It is really wonderful. . . . When I started writ-
ing, I never thought that the memories of so many
events had remained locked in my mind. Emilie
turned out better than I had thought, after all. I
often feared that when getting to the last chapter
of my memoirs, everything would be colored by
some of the bitterness and despair of farewells.
But that’s not the way it is, nor does it have to be.




m Epilogue

I had the good fortune of being able to help people beset by
tragedy, and I believe I have contributed, to the best of my
ability, to making this world a better place in which to live.

To reencounter the hardworking Emilie who haggled on
the black market, who used to walk from one corner of the
Briinnlitz factory to the other, and who harbored a secret
hatred for the Nazis, helped make me realize that, in spite of
all my mistakes, my life has not been in vain. The fact that
you are reading these last lines confirms this.

The moral of my story is simple: a fellow human being
alwavs has the right to life. Like so many others during the
war, [ think [ have experienced in my own flesh that “Love
one another” is not an empty phrase but a maxim worth liv-
ing by, even in the worst of circumstances. The descendants
of those on Schindler’s list have shown this to be true: they
are living, having children, remembering. . . .

To love one another. That is life, such as I had learned
since early childhood: to love, and to struggle. . . . | have
written this book in the hope that it will be of use to others,
because it is others who give meaning to our acts. As on the
evening I decided to write my memoirs, I again lift my glass
to celebrate and give thanks to God.

A toast to all of you, my fellow human beings. I hope that
as you close this book, you will want to make a toast for my
husband. . . . And for me, too.
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