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How Am I Am Yisrael - Rationale!
 You may have heard the classic joke that goes something like this: There are many reasons 

that Jews go to the synagogue on Shabbat.  Ms. Schwartz goes to hear the Torah being read; Mr. Epstein goes to 

feel closer to God; and Mr. Cohen goes to talk to Mr. Epstein.  This joke highlights an important 

difference between Judaism and many other faiths:  One can be a Jew without ascribing to all of 

the tenets of the Judaism.  Ms. Schwartz can express her Judaism through scripture, Mr. Epstein 

can express his Judaism through his relationship with God, and Mr. Cohen can express his 

Judaism by being an active member of the Jewish People.  While this joke may, or may not elicit 

a chuckle, it also expresses something deeper: Just as Jewish texts, ritual observances, and Jewish 

theology/philosophy are all components of Judaism that sustain the Jewish People, so too is the 

Jewish People itself a sustaining component of Judaism. 

 Jewish Peoplehood is almost impossible to define, especially because the post-modern 

world in which we live places great value on individualism.  But, what is Jewish Peoplehood?  

From a textual standpoint, we learn in the Talmud (Shavuout 39a) that Kol Yisrael aravim zeh b’zeh 

– all of Israel is responsible for one another.  This text provides a good starting point for a 

definition, but given that I am attempting to define Jewish Peoplehood, perhaps I should look to 

traditional markers of peoplehood to sharpen my definition. Some usual markers of peoplehood 

are a common language, a common history, a common religion, common culture, and a 

common homeland.  The Jewish People certainly have a shared language, Modern Hebrew.  

But, one could argue that actually more Jews are fluent in English than in Hebrew.  The Jewish 

People certainly have a shared history.  However, after the destruction of the Second Temple in 

70 CE, Jews in all corners of the earth have not all experienced first-hand any one particular 

historical experience.  In terms of a common religion/faith, logic tells us that Jews share Judaism.  

However, Jews practice Judaism in all sorts of different ways.  Furthermore, there are Jews who 

identify as non-religious. It appears that Jews have a shared homeland – the State of Israel.  

However, not every Jew lives in the Jewish State.  In fact, our Jewish world consists of two vibrant 

centers: the United States of America, and Israel.    Lastly, given the diversity of the Jewish 

People there is not a singular Jewish culture of which to speak.  So, then, it seems that a clear 

definition of a cohesive Jewish Peoplehood in the 21st century is elusive at best. 

 This curriculum guide aims to study the Jewish People as we stand in the 

21st century from an American perspective. 
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The Content: 

This curriculum is centered on the exploration of Jewish Peoplehood in the 21st century from an 

American perspective.  Because each conventional marker of Jewish Peoplehood is met with a 

“Yes, but…” response, it is necessary to study a myriad of components of Jewish Peoplehood so 

that the learners can come away with a sophisticated, nuanced understanding of their own place 

within the Jewish People.  Though it is impossible to define Jewish Peoplehood in terms of 

statements that apply to all Jews, it is possible to examine Jewish Peoplehood through the lens of 

common or shared questions.  In this curriculum, we will focus on some shared questions, and 

explore a myriad of answers to those questions. 

 

The Learners: 

This curriculum is learner-centered.  It is designed for students in a congregational 

supplementary high school students.  Students of this age often question the relevance of Judaism 

in their own lives.  While it is good to connect to all of the standard components of Judaism, it is 

also useful for Jewish pre-teens and teenagers to understand that they can connect to Judaism 

through the act of consciously belonging to the Jewish People. 

 

The Teachers: 

Any congregational teacher who resonates with the notion that Jewish Peoplehood is a central 

and necessary component of Judaism can teach a class based on this curriculum guide.  This 

guide will provide many relevant resources, though it will be necessary for teachers to do more 

research and it will certainly be necessary for teachers to adapt this guide to the specific needs of 

their students. 

 

The Milieu: 

This Curriculum Guide is designed specifically for Reform Supplementary School programs.  

Given the evolution of the attitudes within the Reform Movement, it is necessary to address this 

topic within the Reform setting, so that the Reform youth can function within the Jewish world, 

and greater world with a sophisticated and nuanced understanding of Jewish Peoplehood in the 

21st century. 
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The Enduring Understandings 

1. Rather than being defined by a formula of traditional peoplehood markers, Jewish Peoplehood 

is comprised of a complicated web of markers that look different for each individual Jew.  

2. A set of shared or common questions, rather than a set of shared or common answers to those 

questions, provide a helpful framework for thinking about Jewish Peoplehood. 

3. Given the profound impact of the society in which Jews live on their expressions of Judaism, 

Jewish Peoplehood looks different in the United States of America and in Israel, the two Jewish 

centers that exist in the 21st century. 

 

The Goals 

1. To present the learners with new frameworks through which they can identify as a part of the 

Jewish People. 

2. To expose the learners to the concept of thinking about Jewish Peoplehood through the lens of 

common questions, as opposed to any other commonalities. 

3. To encourage the students engage with the larger Jewish community without sacrificing their 

authentic Jewish selves.   
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Letter to the Teacher 

Shalom Fellow M’chanech/t, 

 I am thrilled that you will be using this curriculum guide, How Am I Am Yisrael?, in your 

supplementary school.  I am confident that within this guide you will find some resources that 

will prove extremely helpful in eliciting meaningful conversations amongst your students about 

what it means to be Jewish.  Sadly, many young Jews’ formal educational journeys end shortly 

after becoming bar/bat mitzvah.  The beginning of adolescence, 8th/9th grade is truly such a 

special time.  If we, as a community, can grab students and keep them interested in between 

bar/bat mitzvah and confirmation, then, I believe, we can truly affect great change in the level of 

knowledge present in members of the Reform Movement. 

 This curriculum guide was designed to explore questions surrounding Jewish Peoplehood.  

It aims to enable the students to discover that there are a multitude of ways to be authentically 

Jewish and plugged into the Jewish People.  This guide is designed around a number of common 

questions – however, there are so many more to be explored!  I encourage you to use this guide 

as a “jumping off point.”  Use the material that resonates with you, adapt the material that 

doesn’t, and add your own along the way.  You know your learners, you know your community, 

and you know you as a teacher – don’t underestimate all of that knowledge. 

 Lastly, please enjoy the journey that is teaching, How Am I Am Yisrael.  Please feel free to 

get in touch with any questions. 

 

B’Chatzlacha, 
Rachel Kaplan Marks 
RHSOE Class of 5773/2013 
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How Am I Am Yisrael? 
An Introduction Lesson 

Objectives 
 Students should begin to question what it means to be a part of Am Yisrael. 
 Students should be able to begin to formulate their own opinions about the way in which 

they fit in to Am Yisrael. 
 
Documentary Viewing: “The Tribe” 
Synopsis1 
What can the most successful doll on the planet show us about being Jewish today? Narrated by 
Peter Coyote, the film mixes old school narration with a new school visual style. The 
Tribe weaves together archival footage, graphics, animation, Barbie dioramas, and slam poetry 
to take audiences on an electric ride through the complex history of both the Barbie doll and the 
Jewish people- from Biblical times to present day. By tracing Barbie’s history, the film sheds light 
on the questions: What does it mean to be an American Jew today? What does it mean to be a 
member of any tribe in the 21st Century? 
  
What Does It Mean To Be Part of The Tribe? 
Part 1 – Short-Write Activity 

 What were your initial reactions to the film? 
 How do you define a people? 
 How do you define the Jewish People? 
 Are you part of the Jewish People?  Why or Why Not? 
 Is there a Jewish language? 
 What is the criteria to determine whether or not an expression (i.e. music, literature, 

humor) is Jewish or not? 
 How do Jews practice Judaism? 
 Does a people need to have a shared history? 
 Can factions of people who disagree with one another on core ideological issues still 

belong to the same People, why or why not? 
 Why might it be important for us to take a year to study the notion of Jewish Peoplehood 

in the 21st century? 
 
Part 2 – Discussion 
Ask the students to share their answers to each question.  Be sure to let the students comment on 
and respond to each other’s thoughts. 
 
 Part 3 – Journaling 
After the discussion, give the students an opportunity to revise their thoughts on their papers.  
Make sure that each student has written his/her name on his/her paper.  Collect the papers at 
the end of the class. 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
1 “About the Film,” The Tribe, accessed on April 23, 2013.  http://tribethefilm.com/about-the-film/. 
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Materials 
 “The Tribe” (This DVD can be obtained from the following website: 

http://tribethefilm.com/about-the-film/) 
 Journaling Handout (1 per student) 
 Writing Utensils  

 
Resources 

 Journaling Handout – Introduction Resource 
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Introduction Resource 

 How Am I Am Yisrael – A Journaling Assignment 
 
What were your initial reactions to the film? 
 
 
 
 
 
 
How do you define a people? 
 
 
 
 
 
 
How do you define the Jewish People? 
 
 
 
 
 
 
Are you part of the Jewish People?  Why or Why Not? 
 
 
 
 
 
 
Is there a Jewish language?  If so, what is it?  If not, why not? 
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What is the criteria to determine whether or not an expression (i.e. 
music, literature, humor) is Jewish or not? 
 
 
 
 
 
 
How do Jews practice Judaism? 
 
 
 
 
 
 
Does a people need to have a shared history? 
 
 
 
 
 
 
Can factions of people who disagree with one another on core 
ideological issues still belong to the same People, why or why not? 
 
 
 
 
 
 
 
Why might it be important for us to take a year to study the notion of 
Jewish Peoplehood in the 21st century? 
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Unit 1: How Do Jews Express Themselves? 

This unit consists of two parts, the first two lessons in this unit focus on Modern Hebrew, the Jewish Language 
par excellence.  Modern Hebrew has its roots in the language of Judaism’s sacred texts and is the language of the 
Jewish State.  However, throughout history, Jews have communicated in a plethora of languages.  There are even 
sacred texts that are written in other languages.  So, the last three lessons of this unit consist of lessons that address 
questions of Jewish expression.  How do Jews express themselves, and what are necessary criteria to classify an 
expression as a Jewish one? 
 
Enduring Understandings 

 Modern Hebrew replaced all other historically Jewish languages. 
 The Hebrew language contains within it Jewish cultural capital drawing from the 

ancient tradition and contemporary culture. 
 The Hebrew language has the potential to connect world Jewry. 
 Jewish expression can be characterized by the following criteria: a Jewish author, 

Jewish language, and/or Jewish content; however the presence of Jewish cultural 
capital can outweigh any of the other criteria. 

 
Essential Questions 

 In what ways is it beneficial for the Jewish People to have a primary shared language? 
 How have Jews used language to express their Judaism historically? 
 Why might Hebrew be the best choice for that primary shared language today?  
 What makes an expression Jewish? 

 
Authentic Assessments 

 In lesson 2, students will create a poem or song that incorporates at least three Hebrew 
words/phrases.  These words can be “value words” that the students already know, such 
as mitzvah, tikkun olam, or chai.  Otherwise they can be phrases from the liturgy, 
TaNaKh, or any other Jewish texts. 

 In lessons 4 & 5 students will create a presentation based on their analysis of a Jewish 
short story.  They will then teach their findings to their peers. 

 
 
Knowledge for Unit 

 A basic understanding of and appreciation for Modern Hebrew’s place as the 
contemporary Jewish language and why it is such. 

 Concept: Jewish cultural capital. 
 Some knowledge of modern Jewish literature. 
 Some knowledge of modern Jewish music. 
 Some knowledge of modern Jewish humor. 

!
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Mah Zot Ivrit? 
Lesson 1 

 
 
Objectives 

 Students should be able to retell the story of Eliezer Ben Yehuda. 
 Students should be able to describe two etymological patterns in Modern Hebrew – 

words that are derived from other languages and words that are derived from the Hebrew 
Bible, liturgy, or other Jewish sources. 

 Students should begin to value Hebrew as the language of the Jewish People. 
 
Shalom Sesame Eliezer Ben Yehuda Video 
Show the students this clip, (http://www.youtube.com/watch?v=jzPDmhihPBM) on Eliezer Ben 
Yehuda made by Shalom Sesame.  Though the clip is clearly intended for a younger audience, it 
provides a great deal of content in an efficient and entertaining manner.  While students watch 
the clip, they should answer the following questions, (note: The teacher may want to show the 
clip twice so that students can sufficiently answer the questions).  The teacher should facilitate a 
discussion based on the guiding questions after the students have written down their answers. 
 
Guiding Questions: 

1) Why might Eliezer Ben Yehuda have felt compelled to move to the holy land? 
2) What conclusions could you draw about the Jews that Eliezer Ben Yehuda encountered 

who were living in Jerusalem when he first arrived based on the fact that they all spoke 
different languages? 

3) What do you think Eliezer Ben Yehuda means when he says, “This is very confusing?” 
4) Why is Hebrew a logical choice for a common language for the Jews living in Israel? 
5) From where did Eliezer Ben Yehuda draw to create new Hebrew words?  How does this 

contribute to Hebrew being a Jewish language? 
 
Dictionary Exercise 
In groups of two or three, the students will generate a list of ten-fifteen modern words that they 
think are new words that have had to be made up in the Hebrew language.  They will then look 
these words up in the Ben Yehuda dictionary, and record them on a piece of paper.  Then, they 
will pick one about they would like to research the etymology.  The class will come back together, 
and the teacher will lead the class in examining as many of the words that the students chose as 
possible. 
 

Example word: computer – machshev.  Root: Chet-Shin-Vet, think.  So, the word for 
computer comes from the words for think, i.e. it is a thinking machine.  The teacher 
could then provide examples of where words with this root are found in the TaNaKh (ex. 
Gen. 15:6, 1Sam. 1:13) 
 
Note: You should come to this class with a prepared list of words that fit this criteria. 
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Materials 
 Computer with internet access 
 Projector & Speakers 
 Handout with Guiding Questions (1 Per Student) 

Writing Utensils 
 Ben Yehuda Hebrew-English Dictionaries (Enough for every 2-3 students) 
 Blank Paper 

 
Resources 

 Handout with Guiding Questions – 1.1 
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Hebrew & Jewish Cultural Capital 
Lesson 2 – Scripted Lesson 

Background 
Leonard Saxe defines Jewish cultural capital as “…the accumulation of general cultural 
knowledge, skills, and background pertaining to Jewish life.”2   
 
Objectives 

 Students should be able to describe Leonard Saxe’s concept of “Jewish cultural capital.” 
 Students should be able to identify elements of Jewish cultural capital within the Amos 

Oz poem, #5 in Jerusalem, 1967. 
 Students should be able to appreciate the way in which Modern Hebrew draws from the 

Jewish tradition. 
 
Time Table 
0:00-0:05 Set Induction 
0:05-0:30 Poem Analysis in Chevruta 
0:30-0:45 Class Discussion re. Jewish Cultural Capital Found in the Poem 
0:45-1:00 Students write their own poems  
 
 
Set Induction 
Explain that when the New Israeli Shekel was introduced in 1986, the Israeli newspaper headline 
held the title “Moreh L’Nvuchim Parashat Shekalim” which was talking about the New Israeli Shekel.  
The pun lies in the following: 

 Moreh L’Nvuchim is Maimonides Guide to the Perplexed 
 Parashat Shekalim is the Torah portion read on Shabbat Shekalim.  During the month or 

so before Passover, four Shabbatot are characterized by special maftir readings, called 
the Arba Parshiot [four Torah portions], which relate thematically to Purim orPassover: 
Shabbat Shekalim, Shabbat Zachor, Shabbat Parah, and Shabbat Hachodesh.  Shabbat 
Shekalim--which takes place the Shabbat prior to Rosh Chodesh for the month of Adar 
or on Shabbat Rosh Chodesh Adar itself--is named for the maftir reading, Exodus 30:11. 
The maftir describes a census requiring every Israelite man to contribute a half shekel to 
support communal sacrifices in the portable tent of meeting and later at the Temple. The 
egalitarian nature of this contribution is emphasized--"the rich shall not pay more, and 
the poor shall not pay less than half a shekel." The requirement that all individuals 
contribute equally to the community helped develop a sense of unity crucial to the new 
nation created by the Exodus.3 

 One wouldn’t understand the connection between Maimonides work, the Torah portion 
talking about the census through the use of coins, and the New Israeli Shekel without 
having the cultural capital, in other words, the knowledge about all four things.  The 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
2 Leonard Saxe, “Jewish Identity Development: The Israel Dimension,” The Aleph Bet of Israel Education: 2. 
3 Michele Alperin, “Special Shabbatot: Sabbath services throughout the year that highlight upcoming holidays” 
MyJewishLearning.com, accessed March 8, 2013, 
http://www.myjewishlearning.com/practices/Ritual/Shabbat_The_Sabbath/In_the_Community/Special_Shabba
tot.shtml. 
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author of this story assumed that his newspaper readers, people fluent in Modern 
Hebrew, possessed this level of cultural capital. 

Thus, this is a prime example of what the scholar Leonard Saxe calls, “Jewish Cultural Capital.”  
Jewish cultural capital is defined as “…the accumulation of general cultural knowledge, skills, 
and background pertaining to Jewish life.”4  Today, we’ll be looking at how the notion of Jewish 
Cultural Capital plays out in Modern Hebrew. 

 
Yom Kippur 1967 excerpt by Yehuda Amichai Poetry Analysis 
In chevruta (groups of 2) the students will read the poem in English and answer the following 
questions: 

 What were the main ideas of the poem? 
 Yehuda Amichai is making a confession, of sorts, to the Arab store owner. 
 Yehuda Amichai is reflecting on the past, in the midst of being present in Jerusalem during Yom 

Kippur in 1967, the first time since the year 70CE that the Jews have been able to observe the 
holiday there under Jewish sovereignty of the city. 

 List the Jewish references that you find in the poem. 
 See the list below. 

 List the historial references that you find in the poem. 
 See the list below. 

 List any references in the poem that are unclear to you. 
 See the list below. 

 
Then, the teacher will read the poem to the class in Hebrew, pointing out each Jewish and 
historical reference to the class. 
 
List of References (in the order they appear): 

 Tishkach – the Hebrew letters mark the year 1967, and it is also a pun on the Hebrew verb 
Tishkach (You Forget)  

 1967 the 6 Day War – first time since the destruction of the 2nd Temple in the year 70CE 
that Jews had sovereignty over the Old City in Jerusalem 

 Dark Holiday Clothes – interesting detail given that it is traditional to wear white on Yom 
Kippur 

 Old City in Jerusalem – For more information on this, one great resource is: “The Virtual 
Israel Experience – Jerusalem – The Old City”5 

 Arab’s hole-in-the-wall shop, not far from the Damascus Gate – refer to the resource 
above, the Damascus Gate is clearly in the Muslim quarter of the Old City, but is also not 
far from the Temple Mount/Western Wall 

 I told him in b’libi  (in my heart) – Reference to Judah HaLevi’s famous medieval poem, 
which states Libi B’Mizrach V’Ani B’Sof Ma’arav (My heart is in the east but I am at the 
end of the west…).  Now, Amichai, also a Jewish poet, is physically in Jerusalem, but he 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
4 Leonard Saxe, “Jewish Identity Development: The Israel Dimension,” The Aleph Bet of Israel Education: 2. 
5 http://www.jewishvirtuallibrary.org/jsource/vie/Jerusalem2.html#four 



! 16!

too has yearnings of his heart that pose obstacles, similarly to how HaLevi had obstacles 
that kept him from bringing the matters of his heart to fruition.6 

 Aron Kodesh (Holy Ark), specifically where Torah scrolls are kept.  The teacher might ask, 
what might be holy for Amichai about this ark? 

 My father too had a shop like this…. Refers to his father’s shop in Europe 
 All the decades and the causes and the events – review a little bit of Jewish history, ending 

with Holocaust and formation of State of Israel 
 My father’s shop was burned there and he is buried here – this is a common story for 

many Israelis whose parents have pasts in Europe, but came to the land of Israel for 
refuge (crusades, pogroms, anti-Semitism, Nazis) 

 Neilah… Na’al et Ha’Shaar (Concluding Yom Kippur imagery with the closing of the Gates 
of the Repentance and the same language being used to describe the closing of the 
shopkeeper’s gate, before Amichai had a chance to say the things that were in his heart 
(b’libo)  

 
Poetry Writing – *Authentic Assessment* 
Instruct the students to write a Jewish poem or song.  The poem/song must incorporate at least 
three Hebrew words/phrases.  These words can be “value words” that the students already 
know, such as mitzvah, tikkun olam, or chai.  Otherwise they can be phrases from the liturgy, 
TaNaKh, or any other Jewish texts. 
 
 
Materials 

 blank paper 
 writing utensils 
 copies of Yehuda Amichai’s poem excerpt, from Jerusalem 1967 (1 per student) 
 copies of  Yehuda HaLevi’s poem, My Heart is in the East (1 per student) 
 for reference: TaNaKh, Siddur, any other classic Jewish texts with English translation 
 computer  
 Projector 

 
 
Resources to be included at the end of the Unit: 
Handout of Amichai poem – 2.1 
Guiding Questions Handout – 2.2 
Yehuda HaLevi poem – 2.3 
Leonard Saxe Article – 2.4 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
6 From the poem, “My Heart is in the East” by Judah HaLevi.  Judah HaLevi (c. 1075-1141), Spain.  This is 
HaLevi’s most well known poem, as many see it as evidence of HaLevi having been a proto-Zionist.  See the 
Resource Section of this unit for a full text of the Hebrew and English translation of this poem. 
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Jewish Expression: Literature Part 1 
Lesson 3 

 
 
Objectives 

 Students should be able to explain the different properties of “Jewish Expression” (Jewish 
creator, Jewish content, and/or Jewish language). 

 Students should be able to recall the concept of cultural capital from the previous lesson, 
and apply it to their analysis of an example of Jewish literature. 

 Students should be able to form an opinion as to whether or not a specific expression is 
Jewish. 

 
Concept Mapping 
Directions for Concept Mapping7 

 Make a circle in the center of the board, write the name of the concept in the circle. 
 Add branches to the central concept that correspond to the following: 

 Category – what larger idea or unit theme is the concept part of? 
 Properties – what is the important information that explains what the concept is?  

List each piece of information in a separate box, but make sure you choose only 
the essential information. 

 Examples – Can you list any examples of the concept? 
Concepts for Mapping 

 Forms of Expression 
 Category: Communication 
 Properties: Creative, Original, etc. 
 Examples: Art, Literature, Poetry, Music, Movies, Humor, etc. 

 Jewish Expression 
 Category: Expression 
 Properties: Jewish author, Jewish content, Jewish language 
 Examples: Any Jewish art, literary, poetry, music, movies, humor, etc. 

 
Jewish Literature Jig Saw Part 1 
Students will be divided into 3 groups.   
Each group will read a short story, analyze the story (see the resource section for the analysis 
handout), and plan a 10-minute presentation for their peers on the story and the analysis of the 
story. 
 
Story 1 – Yiddish Literature 
“Modern Children” by Sholom Aleichem8 
Background Information on Sholom Aleichem9 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
7 Matthew J. Perini, Harvery F. Silver, Richard W. Strong, The Strategic Teacher: Selecting the Right Research-Based Strategy 
for Every Lesson (Alexandria: Association for Supervision and Curriculum Development, 2007), 103-104. 
8 Sholom Aleichem, “Modern Children” in Tevye the Dairyman (New York: Penguin Group, 2009). 
9 Taken from Deana Sussman’s Curriculum Guide, “Wherever You Go, There’s Always Someone Jewish: Exploring 
Jewish Identity Through Culture”, 2012, pp. 71-72. 
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• Sholom Aleichem was born Solomon Rabinowitz, near Kiev, in 1859 and died in the 
Bronx in 1916.  

• His pen name, Sholom Aleichem, is the Hebrew greeting “Peace Be Unto You”  
• Sholom Aleichem himself often appears in the stories – he appears as different characters, 

and he writes down the stories that people bring to him 
• Alfred Kazin, who wrote an introduction to the Selected Stories of Sholom Aleichem described 

the characters in the stories in the following way:  
“You must understand, first, that the characters in this book possess almost 
nothing except the word—the Holy word, which is Hebrew, and the word of 
everyday life, which is Yiddish. They are “little” people not in the sense that they 
are unarmed, defenseless, exiled, not in the world, not in their kind of world. All 
they have is the word. They talk as poor people always talk—because poor people 
live near each other, and so have a lot of opportunity talk. They talk the way the 
European poor always talk—Cockneys or Neopolitans or Provencals: they talk 
from the belly; they roar, the grunt, they scream. They imitate the actual sound 
that life makes, and they are rough and blunt. But most of all, they are poor Jews 
talking, i.e. they found an irony in language itself. Their words strive after the 
reality, but can never adequately express the human situation.”10 
 

Story 2 – Hebrew Literature 
“Agunot” by S.Y. Agnon11 
Background Information on S.Y. Agnon: 
 Recipient of the 1966 Nobel Prize for Literature, Shmuel Yosef Agnon was 
born in Galicia in 1888. He immigrated to Jaffa in 1908, but spent 1913 through 1924 
in Germany. In 1924 he returned to Jerusalem, where he lived until his death in 1970. 
A prolific novelist and short-story writer from an early age, Agnon received numerous 
literary awards, including the Israel Prize on two occasions. 
 Called "a man of unquestionable genius" and "one of the great storytellers of 
our time," S.Y. Agnon is among the most effusively praised and widely translated 
Hebrew authors. His unique style and language have influenced the writing of 
subsequent generations of Hebrew authors. Much of his writing attempts to recapture 
the lives and traditions of a former time, but his stories are never a simple act of 
preservation. Agnon's tales deal with the most important psychological and 
philosophical problems of his generation. "Via realistic and surrealistic modes," writes 
the New York Times, "Agnon has transmuted in his many words the tensions inherent 
in modern man's loss of innocence, and his spiritual turmoil when removed from 
home, homeland and faith." An observant Jew throughout most of his life, he was able 
to capture "the hopelessness and spiritual desolation" of a world standing on the 
threshold of a new age. Extolled for his "peculiar tenderness and beauty," for his 
"comic mastery" and for the "richness and depth" of his writing, it is S.Y. Agnon's 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
10 Sholom Aleichem, Ed. Alfred Katzin, Selected Stories of Sholom Aleichem (New York: Modern Library, 1956), xi. 
11 S.Y. Agnon, Ed. Anne Golomb Hoffman and Alan Mintz, trans. Baruch Hochman “Agunot” in A Book that was 
Lost and Other Stories (New York: Schocken Books, Inc., 1995) 35-47. 
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contribution to the renewal of the language that has been seminal for all subsequent 
Hebrew writing.12 
 
Story 3 – North American Literature 
“What We Talk About When We Talk About Anne Frank” by Nathan Englander13 
Background Information on Nathan Englander14: 
 Nathan Englander is the author of the forthcoming collection What We Talk About 
When We Talk About Anne Frank (advance praise here), as well as the internationally bestselling 
story collection For the Relief of Unbearable Urges, and the novel The Ministry of Special Cases 
(all published by Knopf/Vintage). His short fiction and essays have appeared in The New 
Yorker, The New York Times, The Atlantic Monthly, and The Washington Post, as well as The 
O. Henry Prize Stories and numerous editions of The Best American Short Stories. Translated 
into more than a dozen languages, Englander was selected as one of “20 Writers for the 21st 
Century” by The New Yorker, received a Guggenheim Fellowship, a PEN/Malamud Award, the 
Bard Fiction Prize, and the Sue Kaufman Prize from the American Academy of Arts & Letters. 
He’s been a fellow at the Dorothy & Lewis B. Cullman Center for Scholars and Writers at the 
New York Public Library, and at The American Academy of Berlin. He teaches in the Graduate 
Writing Program at Hunter College along with Peter Carey and Colum McCann, and, in the 
summer, he teaches a course for NYU’s Writers in Paris program. This year, along with the 
publication of his new collection, Englander's play The Twenty-Seventh Man will premiere at 
The Public Theater, and his translation New American Haggadah (edited by Jonathan Safran 
Foer) will be published by Little Brown. He also co-translated Etgar Keret's Suddenly A Knock 
at the Door forthcoming in March from FSG. He lives in Brooklyn, New York and Madison, 
Wisconsin. 
 
Materials 

 chalk or dry-erase board & chalk or dry erase marker 
 short stories (each student should have 1 copy of the story s/he will read) 
 copies of the handouts (1 Per Student) 
 writing utensils (1 Per Student) 

 
Resources 

 “Modern Children” – 3.1 
 “Agunot” – 3.2 
 “What We Talk About When We Talk About Anne Frank” – 3.3 
 Analysis Handout – 3.4 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
12 Israeli Ministry of Foreign Affairs, “Shmuel Yosef Agnon” on The Jewish Virtual Library, accessed on March 12, 
2013, http://www.jewishvirtuallibrary.org/jsource/biography/agnon.html. 
13 Nathan Englander, “What We Talk About When We Talk About Anne Frank” in What We Talk About When We 
Talk About Anne Frank: Stories (New York: Alfred A. Knopf, 2012). 
14 Nathan Englander, Accessed on March 12, 2013, http://www.nathanenglander.com/bio/. 
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Jewish Expression: Literature Part 2 
Lesson 4 

 
Objectives 

 Students should be able to analyze a Jewish short story. 
 Students should be able to reflect about characteristics of Jewish literature. 

 
Jig Saw Part 2 – Continued from Previous Lesson 
Break the students into groups consisting of one or two students from representing each short 
story.  Each student(s) will have 10 minutes to present to his/her peers on the story that he/she 
read and on his/her original group’s analysis of the story. 
 
Journaling followed by Discussion 
Prompt Questions: 
What is the most important characteristic for a piece to be considered as Jewish literature? 

 Jewish author 
 Jewish content 
 [Written in a] Jewish language 
 Jewish cultural capital 

Does any one characteristic for Jewish literatures outweigh the other three? 
How would you define Jewish content? 
Are there any additional characteristics that would classify a piece as Jewish literature? 
 
Materials 

 copies of 3 stories (each student should have 1 copy of the story s/he will read) 
 filled out analysis handouts 
 journal handout (1 per student) 
 writing utensils 

 
Resources 

 journal handout – 4.1 



! 21!

Jewish Expression: Music 
Lesson 5 

 
Objectives 

 Students should be able to appreciate some of the songs to which they are exposed. 
 Students should be able to analyze the songs to determine if/how they fit into the 

category of Jewish music. 
 
Set Induction 
Lead a discussion about the characteristics for literature to be considered Jewish literature, as was 
determined in the previous lesson.  Once the students have identified all of the characteristics, 
draw the connection explaining that the characteristics carry over into other realms of creative 
expression.  Today, we’ll be focusing on music, and determining if specific songs can be 
considered to be Jewish music. 
 
Jewish Music Round Robin 
Each of the following songs should be set up with a computer and loud speakers in 6 different 
rooms.  In small groups, the students will travel from room to room, filling out a questionnaire 
(found in resources section) about each song. 

 Niggun Hayadata by Beit Tefilah Yisraeli Ensemble 
(http://www.youtube.com/watch?v=dW994P4-e80) 

 Numbers by HaDag Nachash (http://www.youtube.com/watch?v=Yp25wSVgIAU) 
 Yetziat Mitzrayim by Eti Ankri (http://www.youtube.com/watch?v=l_j5QpvR-pY) 
 Traffic Jam of Miracles by Kobi Oz (http://makomkobioz.wordpress.com/exploring-

traffic-jam-of-miracles) 
 Shir LaMaalot by Sheva (http://www.youtube.com/watch?v=hlCUTwruDZw)  
 Forever Young by Bob Dylan (http://www.youtube.com/watch?v=b7WTW-8RhR4) 

 
Create a Jewish Song 
Invite the students to work in groups of 2-3.  In those groups, students should compare their 
analyses of the six songs to which they have just listened.  In their groups, the students should 
determine what two characteristics of Jewish music are most important. (You may want to review 
the characteristics that were developed previously.)  Then, they should compose one verse of an 
original song using those two characteristics. 
 
Materials  

 6 rooms 
 6 computers/speakers 
 song analysis handouts (1 per student) 
 writing utensils 
 blank paper 

 
Resources for Lesson 

 song analysis handout – 5.1 
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Jewish Expression: Humor 
Lesson 6 

Objectives 
 Students should be able to define Jewish humor, applying the criterion used to define 

Jewish literature and Jewish music. 
 Students should be able to apply the concept of “Jewish Cultural Capital” to the clips of 

Jewish humor. 
 Students should be able to create a working definition of Jewish Expression. 
 
 
Jewish Humor Clips & Class Discussion 
As a class, watch the following Jewish humor clips: 
 Woody Allen’s Introduction to Annie Hall 

(http://www.youtube.com/watch?v=rrxlfvI17oY) 
 Mel Brook’s “The Inquisition” from History of the World Part 1 

(http://www.youtube.com/watch?v=CqgZnvfJ9Jg) 
 Jerry Seinfeld’s Jewish Dentist clips from Seinfeld 

(http://www.youtube.com/watch?v=mV7m6IIN_tI) 
 Tracy Jordan’s Warewolf Bar Mitzvah from 30 Rock 

(http://www.youtube.com/watch?v=ukjCcUFMbSE) 
 Early Standup by Sarah Silverman (http://www.youtube.com/watch?v=SEb-

sXmcMLE)  
In between each clip ask the following question:  What makes this Jewish humor? 
 
Jewish Expression Wrap Up 
Using either humor, music, or the written word, in groups of two, create a definition of 
Jewish Expression, as you understand it.  Once students have created their definition, they 
will present it to the class.  You should record similarities and differences between the 
definitions and discuss them with the students. 
 
Materials 

 computer 
 speakers 
 materials for creative project 
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Unit 1 Resource 1.1 

Shalom Sesame: Eliezer Ben Yehuda – Guiding Questions 
 
Why might Eliezer Ben Yehuda have felt compelled to move to the holy land? 
 
 
 
 
 
 
What conclusions could you draw about the Jews that Eliezer Ben Yehuda encountered 
who were living in Jerusalem when he first arrived based on the fact that they all spoke 
different languages? 
 
 
 
 
 
 
What do you think Eliezer Ben Yehuda means when he says, “This is very confusing?” 
 
 
 
 
 
 
Why is Hebrew a logical choice for a common language for the Jews living in Israel? 
 
 
 
 
 
 
From where did Eliezer Ben Yehuda draw to create new Hebrew words?  How does this 
contribute to Hebrew being a Jewish language? 
 



An  Excerpt  From  “Jerusalem  1967”  by  Yehuda  Amichai1

ביום  כפור  בשנת  תשכ’’ח  לבשתי
בגדי  חג  כהים  והלכתי  לעיר  העתיקה  בירושלים.  א

עמדתי  זמן  רב  לפני  כוך  חנותו  של  ערבי,  א
לא  רחוק  משער  שכם,  חנות

כפתורים  ורוכסנים  וסלילי  חוטים
בכל  צבע  ולחצניות  ואבזמים.  א

אור  יקר  וצבעים  רבים,  כמו  ארון–קודש  פתוח.  א

אמרתי  לו  בלבי  שגם  לאבי
היתה  חנות  כזאת  של  חוטים  וכפתורים.    אאאא

הסברתי  לו  בלבי  על  כל  עשרות  השנים
והגומרים  והמקרים,  שאני  עכשיו  פה

וחנות  אבי  שרופה  שם  והוא  קבור  פה.  א

כשסימתי  היתה  שעת  נעילה.  אא
גם  הוא  הוריד  את  התריס  ונעל  את  השער

ואני  חזרתי  עם  כל  המתפללים  הביתה.    אאאאאא

On  Yom  Kippur  in  1967,  the  Year  of  Forgetting,  I  put  on
my  dark  holiday  clothes  and  walked  to  the  Old  City  of  Jerusalem.
For  a  long  time  I  stood  in  front  of  an  Arab’s  hole-­in-­the-­wall  shop,
not  far  from  the  Damascus  Gate,  a  shop  with
buttons  and  zippers  and  spools  of  thread
in  every  color  and  snaps  and  buckles.
A  rare  light  and  many  colors,  like  an  open  Ark.

I  told  him  in  my  heart  that  my  father  too
had  a  shop  like  this,  with  thread  and  buttons.
I  explained  to  him  in  my  heart  about  all  the  decades
and  the  causes  and  the  events,  why  I  am  now  here
and  my  father’s  shop  was  burned  there  and  he  is  buried  here.

When  I  finished,  it  was  time  for  the  Closing  of  the  Gates  prayer.
He  too  lowered  the  shutters  and  locked  the  gate
and  I  returned,  with  all  the  worshippers,  home.

1  Yehuda  Amichai,  Poems  of  Jerusalem  and  Love  Poems  (Riverdale-­on-­Hudson:  The  Sheep  Meadow
Press,  1992),  44-­45.
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Unit 1 Resource 2.2 

Guiding Questions: Yehuda Amichai’s Jerusalem 1967 
 
What were the main ideas of the poem? 
 
 
 
 
 
 
List the Jewish references that you find in the poem. 
 
 
 
 
 
 
 
List the historical references that you find in the poem. 
 
 
 
 
 
 
 
List any references in the poem that are unclear to you. 
 



1ליבי במזרח – יהודה הלוי

ליבי במזרח ואנכי בסוף מערב. א
איך אטעמה את אשר אוכל ואין יערב? א

איכה אשלם נדדי ואסרי, בעוד
ציון בחול אדום ואני בכבל ערב? א
יקל בעיני עזוב כל טוב ספרד, כמו

יקר בעיני ראות עפרות דביר נחרב! א

My Heart is in the East by Judah HaLevi
2

My heart is in the East --

and I am at the edge of the West.

how can I possibly taste what I eat?

How could it please me?

How can I keep my promise

or ever fulfill my vow,

when Zion is held by Edom

and I am bound by Arabia’s chains?

I’d gladly leave behind me

all the pleasures of Spain --

if only I might see

the dust and ruins of your Shrine.

שולמית  אליצור,  שירת  החול  העורית  בספרד  המוסלמים,  כרך  שני  (תל  אביב:  בית  ההוצאה  לאור  של  האוניורסיטה  ופתוחה,  1
2004),  445.  א

2  Peter  Cole,  trans.  edit,  The  Dream  of  the  Poem:  Hebrew  Poetry  from  Muslim  and  Christian  Spain  950-­1492
(Princeton:  Princeton  University  Press,  2007),  164.



JEWISH IDENTITY 
DEVELOPMENT: 
The Israel Dimension

All education – whether formal or informal, Jewish or secular, pre-school or 

graduate school – is iterative and builds new understandings in the context 

of prior knowledge.  In some cases, it simply adds knowledge; in other situa-

tions, it is transformative and provides new and more complex understanding 

of existing knowledge.  The extent to which attaining new knowledge or more 

nuanced understanding of what is already known affects the self, however, 

depends on the way knowledge is developed. Does it promote an aspect of 

the self that is particularly valued by the learner? Does it confirm the learner’s 

most deeply-held values, attitudes, and beliefs? Does it evoke meaning? The 

BY DR. LEONARD SAXE

THE ALEPH-BET OF ISRAEL EDUCATION�
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challenge of Israel education, to borrow Einstein’s 

phrase, is to awaken joy in creative expression and 

knowledge and channel that joy into ahavat Yisrael – 

both the country and the Jewish people.

Perhaps the challenge is easy to meet for Jews liv-

ing in Israel, but the majority of contemporary Jews 

live in the Diaspora. How can Israel, and the study 

of Israel, help to develop the Jewish identity of those 

living in Diasporic communities?  Pedagogy aside, 

insights from sociology and social psychology suggest 

the specific mechanisms by which exposure to Israel 

can affect Jewish identity, and they tell us that the 

Israel experience is a powerful tool to turn Judaism 

�It is the 
supreme 

art of the 
teacher to 

awaken joy 
in creative 
expression 

and 
knowledge.   

– Albert Einstein

from an abstract collection of values 

into a concrete, salient identity.

Jewish Cultural Capital
For some, the joy in creative ex-

pression and knowledge of Israel is 

awakened through formal education. 

Jewish cultural capital development – 

the accumulation of general cultural 

knowledge, skills, and background 

pertaining to Jewish life – has 

depended on this investment. 

Typically, the more time one spends 

in a formal Jewish educational set-

ting, developing the general knowl-

edge and skills that are particular to 

Jewish life, the easier it will become 

to engage in and relate to any and 

every aspect of the culture, be it 

language, literature, music, cuisine, 

history, or ritual. And Jewish cultural fluency operates 

as a feedback loop – the more fluency one develops, 

the easier it is to engage in Jewish life; the more one 

engages in Jewish life, the more likely one becomes to 

identify strongly and positively with it; and the more 

one identifies strongly and positively with Jewish life, 

the more driven one tends to be to develop greater 

and greater levels of cultural fluency.

But formal educational settings are not the only 

Jewish educational settings available, and in any case 

they do not always promote strong, positive associa-

tions with Jewish life. As Rabbi Eric Yoffie, former 

President of the Union for Reform Judaism (URJ), 

�
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  Exposure to Israel, along 

with the Israel experience, can 

affect Jewish identity, …[turnC

ing] “Judaism from an abstract 

collection of values into a conC

crete, salient identity.”

  Cultivating Jewish culturC

al capital is key to enhancing 

the salience and evaluation of 

an individual’s Jewish identity.

����

noted in a sermon on his organization’s 2001 Bien-

nial, “Many of our parents look upon religious school 

as a punishment for being young. Too often in their 

eyes it is the castor oil of Jewish life, a burden passed 

from parent to child with the following admonition: 

‘I hated it, you’ll hate it, and after your Bar Mitz-

vah, you can quit.’” Formal education is not joyful 

for all participants, and even when it is, it needs to 

be reinforced to be effective.  Thus, informal educa-

tional programs, such as camps, youth groups, and 

Israel experiences, are extremely important. If formal 

educational settings are “the castor oil of Jewish life” 

for some, informal educational programs are the 

honey, substituting a sweet taste to accompany the 

efforts to transmit the same cultural knowledge and 

skills. By using a fun setting to model the same his-

tory, culture, traditions, and rituals as are taught in 

formal educational settings while encouraging partici-

pants to try on new practices and behaviors, teachers 

can help participants learn by focusing on what they 

enjoy about the subject matter rather than the chore-

like frame Rabbi Yoffie described. Perhaps more 

importantly, they encourage participants to engage 

in Jewish culture and to consider what it means to 

them to be Jewish. Whichever route one takes in Jew-

ish education, the effect of building cultural capital 

remains clear: the more Jewish cultural capital one 

accumulates – the more salient one’s Jewish identity is 

likely to be.

Personal & Social Identity
Identity salience, in social psychological parlance, 

is the probability that a particular identity will be 

invoked in a specific context. Each of us has multiple 

personal identities that consist of a series of mean-

ings attached to the roles they enact in the course of 

our day-to-day lives. These identities can be arranged 

hierarchically, with more salient identities more likely 

to be enacted. The 

salience of any 

given identity is de-

termined not only 

by one’s investment 

in constructing the 

identity but also by 

the intrinsic and 

extrinsic rewards 

offered by enacting 

it and the degree 

to which one’s 

self-esteem de-

pends on enacting 

the identity well.1  

Similarly, every 

individual also 

has multiple social identities, each consisting of a 

series of meanings attached to their membership in 

the specific groups or social categories to which they 

The challenge of 
Israel education…

is to awaken joy 
in creative 

expression and 
knowledge and 

channel that 
joy into 

ahavat Yisrael– 
both the country
 and the Jewish 

people.
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tion of one’s group typically leads 

to higher self-esteem and self-

efficacy, in turn reinforcing the 

self-concept.2

Cultivating Jewish cultural capi-

tal is key to enhancing the salience 

and evaluation of an individual’s Jewish 

identity. It is difficult to imagine intrinsic or 

extrinsic rewards of Jewish identity outside of the 

context of Jewish cultural capital that makes Jewish 

history, culture, and peoplehood meaningful to the 

individual. Within this context, however, the rewards 

become clear. Time and resources expended in ac-

cruing Jewish cultural capital create social networks 

that are more densely Jewish. The creation of nu-

merous social connections with other Jews who are 

substantially similar to  oneself in ways one deems 

particularly important tends to increase commitment 

to one’s Jewish identity.3 In order to maintain and 

reinforce the social network, one becomes more likely 

to engage in Jewish activities, increasing the salience 

of Jewish identity by promoting greater engagement 

in Jewish activities4 as well as making commitment to 

such activities more consistent over time.5 In turn, in 

order to maintain a positive self-concept and a strong, 

positive evaluation of the group, opportunities avail-

able outside the group are increasingly judged as less 

beneficial or congruent with one’s own goals and de-

sires. Indeed, as Jewish identity becomes more salient, 

one will more actively seek out and even create social 

situations that support decisions to focus increasingly 

on Jewish social contacts and activities.6

An individual for whom Jewish identity becomes 

highly salient views the world through a Jewish lens. 

Where one lives becomes a question not merely of the 

general affordability of necessary goods and services, 

proximity to 

work and/or school, and 

social networks, but also of 

the availability of Jewish goods 

and services and social networks. 

Interest in social activities and 

organizations increasingly becomes 

in part a function of the Jewish 

content of the activities and the 

Jewish character of the partici-

pants. How one behaves is 

influenced increasingly by 

Jewish values, tradi-

tions, ethics, and 

even laws.

As with 

cultural capital, 

theories of personal 

and social identity rely on an iterative and interactive 

process to strengthen Jewish identity. The more time, 

effort, and resources are invested in Jewish identity, 

and the more opportunities for the identity to be 

tested, the stronger it becomes. By unifying abstract 

learning, social and ritual behavior, and ethnic his-

tory into something tangible, Israel can increase the 

effects of cultural capital and the mechanisms of 

identity development exponentially.

“When [the tour guide] mentioned that 
Abraham and Isaac and David were part 

of the history of the city,” one person 
said during a visit to Jerusalem, “it felt 
like it was everything I was taught as a 

kid coming to life. This is where 
Judaism really 
 happened– 

beyond 
any  

textC
book.”
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  FirstChand exposure to both the 

triumphs and challenges of Israel not 

only corrects mistaken impressions...

but also encourages [a] more detailed 

examination of every aspect of one’s 

prior knowledge.

����
Why Israel Experiences are 
Powerful
The Land of Israel is historically both a central 

literal and figurative space of Jewish identity. Jewish 

children, even those with limited education, learn 

to recognize Israel as the land of their ancestry and 

heritage.  It is the place where most of the stories they 

learn from Jewish history took place and it is rein-

forced by the prominent role that Zion and Jerusalem 

play in the liturgy they are taught. Israel is a central 

focal point in the process by which children acquire 

the shared meanings by which their community de-

fines Jewish life and culture.7

But the benefit of purely cognitive knowledge is lim-

ited. For Jews who live in modern-day Israel, this is 

no obstacle. Tangible, visceral connections to Jewish 

history are so ubiquitous that even mundane tasks– 

eating, breathing, and speaking – become infused 

with Jewish meaning, and specifically Jewish acts 

are elevated. Diaspora Jews have no such connection 

in their daily lives, but upon experiencing Israel for 

themselves, they develop a concrete understanding 

of what was previously only an abstract impression 

of the special Jewish quality of Israel. Shaul Kelner, 

observing the effects of Israel tourism on Taglit-Birth-

right Israel participants, notes:

Taglit’s tourists commonly spoke of Israel 

in terms that highlighted its uniqueness as a 

site of ancient Jewish roots: “When [the tour 

guide] mentioned that Abraham and Isaac 

and David were part of the history of the city,” 

one person said during a visit to Jerusalem, “it 

felt like it was everything I was taught as a kid 

coming to life. This is where Judaism really 

happened – beyond any textbook.”8

What matters most is not the content per se.  Neither 

the past history of the Jewish people nor the general 

components of Jewish rites and traditions change 

based on one’s current geographic location; rather, 

the place itself is the key feature because it changes 

the way people think about Jewish history, rites, and 

traditions. In any Jewish educational setting, the de-

gree to which participants’ Jewish identity is affected 

depends on the strength and internal coherence of 

the messages they absorb in context and the degree to 

which those messages are consistent with their previ-

ous knowledge and attitudes.9 But in the Diaspora, 

the backdrop for the messages is an abstract location, 

and so the messages are not evaluated as stringently. 

Israel, by contrast, provides a concrete setting against 

which to evaluate the messages – the very setting in 

which Jewish history occurred and from which Jew-

ish traditions were originally derived. By reifying par-

ticipants’ connection to Israel, the Israel experience 

draws upon their Jewish cultural capital, provides a 

powerful new context to elaborate upon it, demands 

that they consider the implications of their previously 

accumulated knowledge in fine detail, and makes 

their Jewish identities more salient.

Perhaps more importantly, an Israel experience 

provides an opportunity to develop first-hand im-

pressions of the modern State of Israel, rather than 

relying on often faulty anecdotal reports, stereotypes, 
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and generalizations.  

Authentic experience 

helps one distinguish 

between simplistic 

depictions of Israel 

in the media and old 

narratives of Israel as 

a survivalist enclave 

for Jews escaping 

the Holocaust and 

anti-Semitism around 

the world and more 

nuanced, accurate de-

scriptions of a thriv-

ing, multicultural so-

ciety at the forefront 

of advances in science 

and technology.  If done well, such experience will 

allow individuals to understand the vibrancy of Israeli 

society, as well as the ways in which Israelis confront 

universal as well as Israel-specific issues of inequality, 

conflict, and sustainability. First-hand exposure to 

both the triumphs and challenges of Israel not only 

corrects mistaken impressions and promotes exper-

tise with respect to Israel, but also encourages more 

detailed examination of every aspect of one’s prior 

knowledge. In turn, this heightened scrutiny tends 

to increase the salience of Israel and Judaism in the 

construction of one’s personal and social identities.

But of course we cannot exclusively rely on the actual 

experience of Israel. It is delimited in time and space. 

But we can co-opt Israel education in many ways to 

strengthen the Israel dimensions of identity develop-

ment. One important dimension of this process is the 

inter-personal relationship between young Israelis and 

overseas peers. Identity is strongly affected by peer re-

lations and contemporary patterns of social network-

ing enable maximizing this process. As one of the 

other pamphlets in this series emphasizes, language 

plays a shaping role in identity development. Lan-

guage as linked to Israel experience and Israel educa-

tion are a force of great potential. In addition, arts, 

culture, and immersive networks offer additional are-

nas for an identity development that draws upon and 

strengthens a Jewish and Israel identity. The ability 

to make this happen in practice is the artistry of the 

Israel pedagogue; the theoretical 

potential for Israel education as 

a force in identity development 

is a lesson strongly suggested 

by thinking and research in 

the social psychology of 

identity.

Epilogue
The ineffable quality of 

Israel – the sense that even 

mundane tasks are infused 

with Jewish meaning when per-

formed in Israel – is summarized in a widely 

unrecognized axiom of Jewish life: where one is 

Jewish affects how one is Jewish. Identity is affected 

in myriad ways by changing social contexts, and 

the effects of exposure to a context other than that 

to which one is accustomed can, and often do, have 

long-lasting effects.10

Jewish identity is no different. Given the unique 

context of Israel as the only Jewish-majority country 

in the world, the ancestral homeland of the Jewish 

people, the location of much of the foundational 

history of Jewish culture, and the most important 

area of common cultural ground shared by Jews of all 

cultures and walks of life around the world, exposure 

to Israel the place and the reality should be expected 

to have profound effects on Jewish identity. 

The great power 
of Israel to 

develop Jewish 
identity 

remains only 
abstract 
without 

personal 
experience.

�
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Theoretical exposure, however, is not sufficient to 

overcome the abstractness that second- and third-

hand exposure to Israel provides. The great power of 

Israel to develop Jewish identity remains only abstract 

without personal experience. The Israel visit and the 

ancillary personal, cultural, and linguistic ties provide 

the greater detail and concrete connection necessary 

to stimulate deeper consideration of prior knowledge, 

more nuanced understanding of learned concepts, 

and greater salience of Jewish personal and social 

identities. It draws upon one’s prior learning and 

experience and expands upon in ways that would not 

be possible in any other context, and is therefore a 

powerful tool to turn Judaism from 

an abstract collection of 

values into a concrete, 

salient identity.
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Agnnot

IT
IS

SA
ID
:
A
thread

of
grace

is
spun

and
drawn

out
of
the

deeds
of

Israel,
and

the
Holy

One,
blessed

be
He,

Him
self,

in
His

glory,
sits

and
weaves—

strand
on

strand—
a
prayer

shawl
all

grace
and

all
m
ercy,

for
the

Congregation
of
Israel

to
deck

herself
in,

Radiant
in
the

light
of
her

beauty
she

glows,
even

in
these,

the
lands

of
her

exile,as
she

did
in
her

youth
in
her

Father’s
house,

in
the

Tem
ple

of
her

Sovereign
and

the
city

of
sovereignty,

Jerusalem
.
And

when
He,

of
in

effable
N
am
e,
sees

her,
that

she
has

neither
been

sullied
nor

stained
even

here,
in
the

realm
of
her

oppressors,
He—

as
it

were—
leans

toward
her

and
says,

“Behold
thou

art
fair,

m
y

beloved,
behold

thou
art

fair.”
And

this
is
the

secret
of
the

power
and

the
glory

and
the

exaltation
and

the
tenderness

in
love

which
fills

the
heart

of
every

m
an

in
Israel.

But
there

are
tim
es—

alas!—
when

som
e
hindrance

creeps
up,

and
snaps

a
thread

in
the

loom
.Then

the
prayer

shawl
is
dam

aged:
evil

spirits
hover

about
it,
enter

into
it,
and

tear
it
to
shreds.

At
once

a
sense

of
sham

e
assails

all
Israel,

and
they

know
they

are
naked.

Their
days

of
rEst

are
wrestcd

from
them

,
their

feasts
are

fasts,their
lot

is
dustinstead

of
luster.Atthat

hour
the

Congregation
of
Israel

strays
abroad

in
her

anguish,
cry

ing,
“Strike

m
e,
w
ound

m
e,
take

away
m
y
veils

from
m
e!”

30

H
er beloved

has
slipped

away,and
she, seeking

him
, cries,“Ifye

find
my

beloved,
w
hat

shall
ye
tell

him
?
‘That

I
am

afflicted
w
ith

love.”
A
nd

this
affliction

of
love

leads
to
darkest

m
el

ancholy,
w
hich

persists—
M
ercy

shield
usi—

until,
from

the
heavens

above,
He

breathes
down

upon
us
strength

of
spirit,

to
rep
en
t,
and

to
m
uster

deeds
that

are
pride

to
their

doers
and

again
draw

forth
that

thread
of

grace
and

love
before

the
Lord.

A
nd

this
is
the

them
e
of
the

tale
recounted

here,
a
great

tale
and

terrible,
from

the
H
oly

Land,
of
one

renow
ned

for
his

riches—
Sire

A
hiezer

by
nam

e—
w
ho

set
his

heart
on

going
up

from
the

diaspora
to
the

holy
city

Jerusalem
—
m
ay

she
be
rebuilt

and
established—

to
work

great
wonders

of
restora

tio
n
in
the

m
idst

of
her

ruins,
and

in
this

way
to
restore

at
least

a
corner

of
the

anteroom
which

will
be

transform
ed

into
our

m
ansion

of
glory

on
the

day
w
hen

the
H
oly

O
ne,

blessed
be

He,
restores

His
presence

to
Zion—

m
ay
it
be

soon,
in
our

dayl
And

credit
him

kindly,
Lord—

credit
him

well
for

his
wishes,

and
for

his
m
inistrations

to
his

brethren,
sons

of
his

people,who
dwellbefore

Thee
in
the

Land
of
the

Living,and
this

though
he

ultim
ately

failed.
Sire

Ahiezer
fathered

no
sons,

but
he

praised
the

Ineffable
sevenfold

daily
for

the
daughter

who
fell

to
his

lot.
H
e
cher

ished
her

like
the

apple
of
his

eye,
and

set
m
aidservants

and
tirew

onien
to
w
ait

on
her,

that
her

very
least

wish
m
ight

be
honored.

And,
surely,

she
was

worthy
of

all
this

respect.
for

she
was

the
pattern

of
virtue,

and
all

the
graces

were
joined

together
in
her

person:
princely

the
radiance

of
her

countenance;
like

the
inatriarchs’,

her
straitness

o
f
virtue;

her
voice

pleasing
as
the

harp
of

David;
and

all
her

ways
m
odest

and
gentle.

But
all

this
pride

was
inward,

and
dwelt

apart,
in
the

innerm
ost

cham
bers,

so
that

only
the

intim
ates

of
her

father’s
house

m
ight

behold
her,

at
twilight,

when—
at
tim
es—

she
w
ent

down
to
walk

in
the

garden,
am
ong

the
spice

trees
and

the
roses,

where
the

doves
fluttered

about
her

,r
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in
the

tw
ilight,

m
urm

uring
their

fondness
in
her

ears
and

shielding
her

w
ith

their
wings,

like
the

golden
cherubs

on
the

Ark
of
the

sanctuary.
A
nd

when
her

season
cam

e,
the

season
of
love,

her
father

sent
couriers

to
all

the
dispersions

of
Israel,

to
spy

out
a

youth
that

would
be
her

m
atch,

such
a
paragon,

a
cluster

of
virtue,

as
had

no
peer

in
all
the

world.
H
ere

it
was

that
the

evil
one

intervened,
and

not
in
vain

were
the

words
bruited

about,
by

the
m
en

of
Jerusalem

,
to

the
effect

that
Sire

Ahiezer
had

slighted
all
the

sem
inaries

and
academ

ies,
all
the

seats
of
learning

in
the

Land
of
Israel

when
he
sent

to
find

a
m
atch

for
his

daughter
am
ong

the
Sons

of
the

exile
abroad.

But
w
ho

m
ight

adm
onish

so
m
ighty

a
m
an—

w
ho

m
ight

tender
him

counsel?
They

all
began

eagerly
to

aw
ait

the
m
atch

that
the

Holy
O
ne,

blessed
be

H
e,
w
ould

provide
for

this
cloistered

grace,
glorious

child,
vaunted

daughter
of

Jerusalem
.

A
nd

then,
m
onths

having
passed,

a
scroll

was
received

from
the

em
issaries,

declaring:
“V
/e

hereby
proclaim

w
ith

joy:
w
ith

the
aid

of
the

Lord
we

have
found

in
Poland

a
boy,

a
w
ondrous

lad,
in
virtue

clad,
w
ith

wisdom
blest,

head
and

shoulders
above

all
the

rest;
pious,

m
odest,

pedigreed;
m
odel

of
virhie

and
good

deed;
paragon

and
w
orthy

son,
w
reathed

in
blessings

from
the

sages,
w
ho

bless
this

m
atch

with
all
their

hearts
and

wages.”
A
nd

so
forth.

The
grandee,

Sire
Ahiezer,

seeing
his

designs
were

pros
pering,

thought
it
only

fitting
that

the
above-m

entioned
bride

groom
hold

forth
at

a
great

academ
y
in

Jerusalem
,
that

scholars
m
ight

stream
from

the
ends

of
the

earth
to
hear

the
law

from
his

lips.
W
hat

did
he

do?
H
e
convened

all
m
anner

of
craftsm

en,
built

a
great

m
ansion,

adorned
it

inside
and

out—
painted

it
and

gilded
it,

and
furnished

it
w
ith

several
cartloads

of
precious

texts,
no

jot
of

godly
wisdom

lacking
am
ong

them
.
A
nd

he
designated

a
hall

for
prayer,

adorned
it
w
ith

all
m
anner

of
adornm

ent
and

called
on

the
scribes

to
prepare

the
scrolls

of
the

law,
and

on
the

gold-
and

silversm
iths

to
design

the
ornam

ents
of
the

scrolls
—
and

all
of
this

in
order

that
the

prayers
of
the

sage
m
ight

be
neighbor

to
his

studies,
so
that

he
m
ight

truthfully
say,

“H
ere

is
m
y
G
od,

and
I
will

praise
H
im
.”
The

grandee,
w
ish

ing
to
consum

m
ate

his
work

of
glorifying

the
sanctuary,

set
his

heart
on

an
Ark

for
the

scrolls—
an

Ark
such

as
the

eye
of
m
an

had
never

seen.
H
e
began

to
ask

after
a
proper

craftsm
an.

Am
ong

the
journeym

en
he

cam
e
on

one
said

to
be

versed
in
the

subtlest
of

crafts,
one

Ben
Un

by
nam

e—
a
m
an

both
m
odest

and
diffident,

a
m
ere

craftsm
an

as
m
et
the

eye
were

it
not

for
the

spark
that

flashed
from

his
glance,

and
was

reflected
in
the

work
of
his

hand.
Ahiezer

took
note,

and
placed

the
work

of
the

Ark
in
his

hand.

2
Sire

Ahiezer
took

Ben
Un

and
lodged

him
by

the
garden,

at
the

bottom
of

his
house.

Ben
Uri

brought
his

tools
and

readied
him

self
for

the
task.

Im
m
ediately,

another
spirit

pos
sessed

him
.
His

hands
w
rought

the
Ark;

his
lips

uttered
song

all
the

day.
D
inah,

lovely
child

of
Ahiezer,

stood
by

her
window,

gaz
ing

into
the

trees,
and

heard.
D
ream

ing,
she

was
draw

n
to

the
singer

as
though—

G
od

save
usl—

a
spell

had
been

cast.
So

she
w
ent

down,
she

and
her

handm
aidens

with
her

w
ent

down,
to
exam

ine
the

work
of
the

m
an.

She
peered

into
the

Ark,
she

stirred
his

paints,
exam

ined
his

carvings,
and

picked
up

his
tools.

All
the

tim
e
Ben

Un
worked,

singing
as
he

worked,
working

even
as
he

sang.
D
inah

heard
his

song
and

did
not

know
her

heart.
A
nd

he,
even

as
he
w
rought,

all
the

tim
e
aim

ed
his

song
at
her

heart,, to
wrap

it
in
his

rapture,
so
that

she
m
ight

stand
there

forever,
never

depart.
But

as
Ben

Un
pursued

his
work,

he
cleaved

m
ore

and
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m
ore

to
it,
until

both
eyes

and
heart

passed
into

the
Ark;

no
part

of
him

was
free

of
it.
M
em
ory

oF
D
inah

fled
him

;
it
was

as
though

she
did

not
exist.

N
ot

m
any

days
passed

before
he

stopped
singing

altogether;
his

voice
rang

out
no

m
ore.

Ben
Un

stood
by

the
Ark

all
day,

carving
figures

on
the

Ark
and

breathing
the

soul
of

life
into

them
.
Lions

m
ounted

upon
it,

a
m
ane

of
gold

on
each

of
the

pair,
their

m
ouths

brim
m
ing

w
ith

song,
tittering

the
glories

of
the

Lord.
O
n
the

hangings
that

draped
the

doors
of
the

Ark,
eagles

poised
above,

their
wings

spread,
to
leap

toward
the

sacred
beasts

above.
At
the

sound
of
the

golden
bells

when
the

Ark
was

opened,
they

w
ould

soar
in
their

places,
flap

their
wings,

and
wrap

the
universe

in
song.

Already
the

w
orthies

of
Jeru

salem
aw
aited

the
day

the
Ark

would
be

borne
up

to
the

H
ouse

of
the

Lord
the

hand
of
the

grandee
had

builded,
when

the
scrolls

of
the

law,
crow

ned
with

silver
and

lapped
in
gold

and
decked

out
in
all

the
jewels

of
sanctity,

would
find

their
place

w
ithin

tins
Ark.

Rapt,
Ben.

Un
w
rought,

possessed
by

a
joy

he
had

never
know

n
before.

In
no

kingdom
,
in
no

province,
in
the

course
of
no

labor
had

he
exulted

as
he

exulted
here,

in
the

place
w
here

the
D
ivine

Presence
was

revealed
and

then
reviled,

in
the

m
ultitude

of
our

transgressions.
N
ot
m
any

days
passed

before
his

labors
were

ended.
Ben

Un
looked

at
the

work
of

his
hands

and
was

astonished
how

the
Ark

stood
firm

and
he

broke
out

in
tears.

while
he

him
self

was
like

an
em
pty

vessel.
His

soul
was

sad
Ben

lJni
ivent

out
to
seek

the
air

am
ong

the
trees

in
the

garden,
to
restore

his
spirits

a
little.

The
sun

set
in
the

west;
the

face
of
the

heavens
crim

soned.
Ben

Un
w
ent

dow
n
to

the
far

corners
of
the

garden,
he

laid
him

self
down,

and
he

slept.
At

just
that

m
om
ent

D
inah

left
her

cham
ber.

FIer
robe

clung
to

her
flesh;

fear
was

on
her

countenance.
It

was
m
any

days
since

she
had

heard
Ben

Un’s
voice,

since
she

had
looked

on
the

m
an.

She
w
ent

to
his

cham
ber

to
look

at
the

Ark.
She

cam
e,
but

did
not

find
him

there.
D
inah

A
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stood
in
Ben

U
ris

cham
ber,

and
the

Ark
of
Cod

stood
at
the

open
window,

where
Ben

Un
had

worked.
She

stood
near

the
Ark, and

exam
ined

it.
The

evil one
cam

e,and
poured

a
potion

of
vengeance

into
her

heart.
H
e
pointed

at
the

Ark
and

said,
“It

is
not

for
nought

that
Ben

Un
takes

no
thought

of
you;

it
is
the

Ark
that

separates
you

tw
ain.”

At
that

m
om
ent

D
inah

lifted
her

arm
s,
and

sm
ote

the
Ark.

The
Ark

teetered,
and

fell
through

the
open

w
indow

.
The

Ark
fell,

but
no

part
of
it
was

broken,
no

corner
of

it
was

blem
ished.

It
lay

there
am
ong

the
trees

in
the

garden
below.

Roses
and

lilies
nodded

over
it,
like

m
ourners

at
the

ark
of
the

dead.
N
ight

drew
a
m
antle

of
black

silk
over

the
Ark.

‘l’he
m
oon

cam
e
out

of
the

c]ouds,
and,

weaving
its

silvery
web,

traced
a
Star

of
D
avid

on
the

shroud.

O
n
her

couch
in
the

night
D
inah

lies
and

her
heart

wakes.
H
er

sin
weighs

heavily
upon

her:
who

could
bear

her
burden

of
guilt?

D
inah

buries
her

head
in
her

pallet,
oppressed

by
sorrow,

by
sham

e.
I-low

can
she

look
to

Fleaven,
how

call
to
it
for

grace?
D
inah

springs
from

her
couch

and
lights

the
taper

in
her

room
.
In
the

m
irror

opposite,
light

flares
out

in
her

eyes.
It
had

been
her

m
other’s

glass,
but

held
no

trace
of
her

m
other’s

glance.
W
ere

D
inah

to
look

into
it
now,

it
is
only

her
own

countenance
she

w
ould

see—
the

counte
nance

of
a
sinner.

“M
other,

M
other!”

her
heart

cries
out.

But
there

is
no

answer.
D
inah

rose
and

crossed
to
the

w
in

dow,
she

rested
her

chin
on

her
hands,

and
looked

out.
Jerusalem

is
cradled

in
m
ountains.

The
w
ind

swept
down

and
entered

her
cham

ber,
extinguishing

the
light,

as
in

a
sickroom

,
w
here

som
e
invalid

sleeps.
It
played

around
her

hair
and

through
her

ears,
w
hispering

sweet
m
elodies,

like
the

songs
Ben

Un
had

sung.
W
here,

oh
w
here,

is
he

now?

3
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A
m
ong

the
trees

in
the

garden
he

sleeps,
like

a
lyre

whose
strings

are
rent,

whose
m
elodies

have
forsaken

it.
A
nd

the
Ark

lies
prone,

in
the

garden.
The

G
uardian

of
N
ight

unfurls
his

pinions
of
darkness,

and
the

lions
and

eagles
in
the

Ark
nestle

under
his

wings.
An

unspotted
m
oon

slips
out

of
the

clouds;
another

m
oon

rises
to
m
eet

her
in
the

waters
of
the

pond.
They

stand,
face

to
face,

like
a
pair

of
Sabbath

candles.
To

w
hat

m
ight

the
Ark

have
been

com
pared

at that
m
om
ent?

To
a
w
om
an

who
extends

her
palm

s
in

praYer,
while

her
breasts—

the
Tables

of
the

Covenant—
are

lifted
w
ith

her
heart,

beseeching
her

Father
in
H
eaven:

“M
aster

of
the

U
ni

verse,
this

soul
w
hich

Thou
hast

breathed
into

him
Thou

hast
taken

from
him

,
so
that

now
he

is
cast

before
Thee,

like
a
body

w
ithout

its
soul,

and
D
inah,

this
unspotted

soul,
has

gone
forth

naked
into

exile.
God!

Till
w
hen

shall
the

souls
that

dwell
in
Thy

kingdom
suffer

the
death

of
this

life,
in

bereavem
ent,

and
the

service
of
Thy

habitation
sound

out
in
suffering

and
dread?”

All
Israel

w
hich

was
in

Jerusalem
had

foregathered
to

consecrate
the

Ark,
to
bear

it
up

from
Ben

Un’s
cham

ber
to
the

synagogue.
They

thronged
into

Ben
Un’s

cham
ber,

but
the

Ark
was

not
there.

Bewildered,
they

cried,
“W
here

is
the

A
rk?—

the
Ark

of
the

Lord?”
“W
here

is
the

Ark?”
“The

Ark,
w
here

is
it?”

They
were

still
crying

out
w
hen

they
spied

it,
under

the
window,

prone
in
the

yard.
D
irectly

they
began

to
heap

abuse
on

its
creator,

saying
that

the
ne’er

do-well,
the

scoundrel
was

surely
an

infam
ous

sinner,
quite

unqualified
for

the
hallow

ed
work

of
the

Ark:
having

pre
sum

ed
to
undertake

it,
he

had
surely

called
down

the
w
rath

of
the

H
eavens,

w
hich

had
overturned

it.
And,

having
re

vered
the

Ark,
they

loathed
it.
The

rabbi
im
m
ediately

con
dem

ned
it
to
banishm

ent.
Tw
o
Ishm

aelites
cam

e,
and

heaved
it
into

the
lum

ber
room

.
The

congregation
dispersed

in
tor

m
ent,

their
heads

covered
w
ith

sham
e.

The
m
orning

star
glim

m
ered

and
daw

ned,]ighting
the

skies
in
the

east.
The

folk
of

Jerusalem
awoke

as
from

an
evil

dream
.
The

Ark
had

been
banished,

their
joy

had
set,

Ben
Un

had
vanished,

none
knew

w
hither.

M
isery

reigned
in

the
house

of
the

Sire.
N
ight

and
day

D
inah

keeps
to
her

window.
She

raises
her

eyes
to
the

heavens,
and

casts
them

down
again,

like
a
sinner.

Sire
Ahiezer

is
dogged

by
worries.

The
synagogue

his
hands

had
builded

stands
desolate,

w
ithout

Ark,
w
ithout

prayer,
w
ithout

learning.
Sire

A
hiezer

bestirred
him

self
and

com
m
issioned

an
Ark

to
replace

Ben
Un’s.

They
installed

it
in

the
synagogue,

but
it
stood

there
like

an
em
blem

of
loss.

W
loever

com
es

to
pray

in
the

synagogue
is
at
once

struck
by

dire
m
elancholy;

he
slips

away
from

that
place,

and
seeks

som
e
place

of
worship,

hum
ble

and
poor,

where
he

can
pour

out
his

heart
before

G
od.

The
tim
e
of

rejoicing
is
com

e;
the

w
edding

day
is
near,

and
in
the

house
of

Sire
Ahiezer

they
knead

and
they

bake
and

they
dress

all
the

viands,
and

prepare
fine

draperies
to

hang
in
the

gateway,
for

the
day

his
daughter

will
enter

under
the

bridal
canopy

with
her

partner
in

joy,
the

esteem
ed

and
the

learned
Ezekiel,

G
od

preserve
him

.
A
nd—

see!—
upon

the
hillsides

the
feet

of
a
courier—

a
special

em
issary

w
ith

scroll
in
hand:

“‘Tw
ill

be
the

third
day

hence!”
They

were
preparing

them
selves

to
delight

in
the

bride
and

the
bridegroom

on
the

day
of
their

joy,
saying,

“A
precious

pearl
it
is
the

couriers
have

drawn
from

the
sea

of
learning

which
is
Poland,

and
the

festivities
will

be
such

as
Jerusalem

shall
not

have
seen

the
likes

of,
since

the
day

her
sons

were
driven

into
exile.”

All
the

m
en

of
Jerusalem

w
ent

forth
to
welcom

e
the

bridegroom
,
and

they
bTought

him
into

the
cit

in
great

honor,
with

tabor
and

cym
bal

and
dancing.

They
escorted

him
to
the

house
of

Sire
Ahiezer,

I
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and
the

great
ones

of
the

city,
assessing

his
virtues,

were
dazzled

by
a
tongue

dropping
pearls,

and
by

his
regal

pres
ence.

Then
the

w
edding

day
arrived.

They
accom

panied
the

bride
to
the

house
of
the

rabbi,
to
receive

her
blessing

from
his

lips.
Suddenly,

she
raised

her
voice

in
weeping,

and
cried,

“Leave
us
alone!”

They
left

her
w
ith

the
rabbi.

She
told

him
all
that

had
happened,

how
it
was

she
who

had
overturned

the
Ark.

The
rabbi

stood
m
ute

with
terror,

his
very

vision
was

confounded.
But,

deferring
to
the

em
inence

of
the

bride
on

this,
her

day
of

grace
and

atonem
ent,

began
to

ply
her

with
com

fort.
“M
y
child,”

he
said,

“our
sages

of
blessed

m
em
ory

tell
us
that

w
hen

a
person

takes
a
wife

to
him

self,
all

his
sins

fall
away.

N
otice

that
it
was

person
they

said,
not

m
an,and

thence
we

gather
that

it was
notm

an,
the

m
ale,

that
was

m
eant,

but
m
ankind

in
general,

so
that

m
an

and
wife

are
one

in
this,

that
on

the
day

of
their

m
arriage

the
Holy

O
ne,

blessed
be

He,
pardons

their
sins.

A
nd

should
you

ask,
How

is
a
w
om
an

to
earn

her
absolution,

on
w
hom

the
yoke

of
works

weighs
so

lightly?—
know

that
the

good
Lord

has
called

you
to
the

greatest
of
all

works.
A
nd

should
you

ask,
W
hat

could
that

be?,
I
will

tell
you:

it
is
the

rear
ing

of
children

in
the

ways
of
the

Lord.”
A
nd

he
proceeded

to
speak

the
praises

of
her

bridegroom
,
to
endear

him
to
her,

and
draw

her
heart

to
his

virtues.
A
nd

when
the

rabbi
cam

e
to
the

m
atter

of
the

Ark,
lie

intim
ated

that
silence

would
be

seem
ly,

and
held

that
the

Ark
would

be
restored

to
its

rightful
place,

to
the

synagogue,
and

that
m
erciful

G
od

w
ould

grant
D
inah

forgiveness.
A
fter

the
bride

had
left

the
house

of
the

rabbi,
the

latter
sent

Sire
Alnezer

word
regarding

the
restoration

of
Ben

Un’s
Ark

to
the

synagogue.
‘[‘hey

sought
it,
but

did
not

find
it.
Stolen?

H
idden?

A
scended

to
H
eaven?—

w
ho

could
presum

e
to

say?
Day

ebbed
and

the
sun

set.
All

the
great

ones
of
Jerusa

lem
foregathered

w
ith

Sire
Ahiezer,

in
his

house,
to
celebrate

his
daughter’s

m
arriage.

Jerusalem
glowed

in
precious

light,
and

the
trees

in
the

garden
were

fragrant
arspices.The

m
usi

cians
plied

their
instrum

ents,
and

the
servants

clapped
for

good
cheer.

Yet,
none

the
less,

a
sort

of
sadness

has
found

a
place

am
ong

them
.
This

sadness
attacks

the
bridal

canopy,
and

rips
it
into

shreds.
They

assem
ble

at
the

grandee’s
table,

to
partake

of
the

w
edding

feast.
‘I’he

throats
of
the

scholars
are

filled
w
ith

delicate
viands

and
wines,

with
song

and
hym

ns
of
praise.The

jester
calls

for
a
dance

for
the

righteous,
and

they
m
ove

out
in

a
ritual

ring
to
cheer

the
bride

and
the

groom
.
But

this
dear

pair
are

afflicted
by

som
e
sadness;

it
drives

a
wedge

betw
een

them
,
and

forces
their

elbows
apart.

A
nd

neither
drew

near
to
the

other
all

that
night,

even
in
the

seclusion
of
their

cham
ber.

The
groom

broods
in
one

corner,
his

thoughts
straying

elsewhere.
H
e
dwells

on
his

father’s
house,

on
Freidele,

whose
m
other

had
tended

his
father

and
him

since
his

sainted
m
other

had
died. A

nd
D
inah

broods
in
the

other,
her

thoughts
going

back
to
the

Ark
and

its
builder

who
has

vanished
from

the
city,

no
one

know
ing

w
here

lie
has

turned.
A
t
m
orning

prayers
the

young
m
an

stood
w
rapped

in
a

prayer
shawl

and
crow

ned
w
ith

phylactenies.
H
e
reigns

as
bridegroom

all
the

seven
days

of
the

feast,
and

is
not

left
alone,

lest
envious

spirits
assail

him
.
But

how
to
ward

off
the

spirits
that

hold
sway

in
his

heart,
and

afflict
him

greatly?
Just

w
hen

he
is
preparing

to
give

him
self

over,
heart

and
soul,

to
the

shem
a,
and

shields
his

eyes
w
ith

his
palm

s
in

order
to
shut

out
anything

that
m
ight

intrude
on

his
devo

tions—
just

then
Ins

Freidele
slips

into
the

palm
of
his

hand,
and

stands
there

before
his

eves.
A
nd

once
she

has
accom

m
odated

herself
there,

she
stays

there
till

the
end

of
the

service,
w
hen

he
unw

inds
his

phylacteries
and

lays
them

in
their

reticule.
‘I’his

reticule—
Freidele

has
m
ade

for
him

w
ith

characters
em
broidered

upon
it!

Fle
folds

the
reticule,

and
wraps

it
in
his
pner

shawl,
and

furtively
puts

it
away.

His
father,

com
e
from

Poland
for

the
nuptials,

w
atches

him
,
an

grv
and

troubled.
W
hat

m
ight

he
be

w
anting

in
the

house
of

Sire
Ahiezer?

If
w
ealth

he
craved,

here
was

w
ealth,

so
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prodigal;
if
love

of
wom

an, his
wife

was
com

ely
and

gracious;
if
a
hom

e, this
one

was
fit
for

a
king.

W
hy, then,

was
he
rest

less?
They

w
ent

in
to

breakfast,
and

chanted
the

seven
blessings

of
nuptial

felicity,
and

seated
the

couple
side

by
side.

Their
bodies

are
close,

but
their

hearts
have

been
given

to
others.

S
And

they
never

drew
near.

M
onth

com
es
and

m
onth

goes.
In
num

bers
the

scholars
assem

bled,
to
attend

the
law

from
Ezekiel’s

lips,
and

the
academ

y
was

filled
with

holy
lore.

Gracious
learning

was
on

his
tongue,

and
whatever

his
m
ode

of
expounding—

sim
ple

or
subtle

or
m
ystic—

bright
angels

gathered
around

him
,
shedding

the
light

of
the

law
on

his
brow.

But
even

as
he

teaches,
anguish

gnaws
at
his

heart,
as

though—
G
od

forbid!—
he

lacks
gratitude

for
having

been
deem

ed
worthy

to
go

up
to
the

Holy
Land.

And
D
inah—

D
inah

sits,
despondent.

At
tim
es

she
goes

out
for

a
while,

and
stands

by
the

spot
where

Ben
Un

had
wrought,

and
stares

at
his

im
plem

ents,
which

are
gathering

dust.
She

clasps
her

hands,
and

m
urm

urs
som

e
few

of
the

songs
Ben

Un
had

sung,
sings

until
her

eyes
are

dim
m
ed

by
tears. H

ersoul weeps
in
secret for her

pride. Once, as
Rabbi

Ezekiel
was

passing
by,

he
heard

a
pleasing

m
elody

rising
within

that
cham

ber.
W
hen

he
paused

to
listen,

they
told

him
that

it
was

no
m
ortal

voice
he
heard

singing, but
rather

the
evil

spirits
that

had
been

created
out

of
Ben

Un’s
breath

as
he

sat
and

sang
at
his

work.
Rabbi

Ezekiel
hastened

away.
Thenceforth,

when
forced

to
walk

in
that

part
of
the

house,
he

averted
his

head,
in
order

to
avoid

lending
his

ears
to

the
chants

of
such

as
these.

Toward
evening,Rabbi Ezekielgoes

to
walk

in
the

hills.The
m
ighty

ones
of

Israel
walk

out
at
that

hour,
and

their
re

tainers
go

before
them

,
striking

the
earth

w
ith

their
staffs,

and
all

the
people

hasten
to

rise
in

awe
and

deference
be

fore
them

,
and

the
sun

casts
purple

canopies
over

each
of

the
righteous

as
it
goes

down
to
greet

its
Creator.

The
elect,

who
are

deem
ed

worthy
of
this,

are
granted

the
privilege

of
finding

their
place

in
the

Holy
Land

in
their

lifetim
e,
and

not
only

this,
but

those
deem

ed
worthy

of
dwelling

there
in
their

lifetim
e
are

privileged
to

enjoy
the

Holy
Spirit

for
ever

and
ever.

But
Rabbi

Ezekiel?
His

feet
are

planted
in

the
gates

of
Jerusalem

, and
stand

on
her

soil,but
his

eyes
and

his
heart

are
pledged

to
houses

of
study

and
worship

abroad,
and

even
now,as

he
walks

in
the

hills
ofJerusalem

, he
fancies

him
self

am
ong

the
scholars

of
his

own
town,

strolling
in

the
fields

to
take

the
evening

air.
It

is
told

that
once

they
found

there
Freidele

sitting
with

her
friends,

singing:

They
have

borne
him

far
away

To
wed

a
dowered

m
aiden.

His
father

did
not

care
to
know

Our
hearts

were
heavy

laden.

O
ne

day
an

em
issary

of
the

rabbis
returned

to
Jerusalem

from
the

diaspora,
and

brought
a
letter

for
Rabbi

Ezekiel.
His

father
was

pleased
to
inform

him
that

he
had

negotiated
the

hom
e
journey

in
safety,

and
now,

as
ever

before,
was

bearing
up

under
the

burdens
of
justice

and
learning

in
their

town.
In

passing,
he

thought
his

son
m
ight

care
to
know

that
Freidele

had
found

her
m
ate

and
had

m
oved—

together
with

her
m
other—

to
another

city,
so
that

the
sexton’s

wife
was

therefore
looking

after
his

needs.
Rabbi

Ezekiel
read

the
letter

and
began

to
weep.

Here
was

Freidele,
decently

wedded,
and

here
was

he,
fancying

her
still.

A
nd

his
own

wife?
W
hen

they
pass

each
other

she
stares

off
in
one

direc.
tion,

he
in
another.

M
onth

com
es,

m
onth

goes,
and

the
academ

y
grows

ever
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ore

desolate.
The

scholars,
one

by
one,

steal
away.

They
cut

a
staff

from
som

e
tree

in
the

garden,
take

it
in
hand,

and
set

off
on
their

separate
ways.

It
is
obvious

for
all

to
see

—
Heaven

help
usl—

that
Rabbi

Ezekiel’s
soul

is
tainted.

Sire
Ahiezer

perceived
that

his
works

had
riot

prospered,
that

the
couple

was
ill-m

atched,
that

the
m
arriage,

in
fact,

was
no

m
arriage

at
all.

The
couple

stand
silent

before
the

rabbi,
their

eyes
dow

n
cast.

Rabbi
Ezekiel

is
about

to
divorce

his
wife.

And
just

as
he

did
not

look
at
her

at
the

hour
of
their

m
arriage,

so
he

does
not

look
at
her

in
the

hour
of
their

parting.
And

just
as
D
inah

did
not

hear
his

voice
as
he

said
to
her,

“L
o,
thou

art
sanctified

unto
m
e,”

so
she

does
not

hear
it
as
he

says,
‘to,

I
cast

thee
forth.”

O
ur

sages
of

blessed
m
em
ory

said
that

w
hen

a
m
an

puts
his

first wife
away

from
him

,
the

very
altars

weep,
but

here
the

altars
had

dropped
tears

even
as
he

took
her

to
wife.

It
was

not
long

that
Sire

Ahiezer
left

Jerusalem
with

his
daughter.

H
e
had

failed
in
his

settlem
ent

there;
his

wishes
had

not
prospered.

H
e
went

forth
in
sham

e,
his

spiritheavy
within

him
.His

house
was

deserted,the
House

of
Study

stood
desolate.

And
the

quorum
that

had
gathered

in
the

synagogue
to
honor

Sire
Ahiezer

so
long

as
he

was
there,

now
did

not
assem

ble
there

for
even

the
first

round
of
afternoon

prayers
on

the
day

of
his

departure.

That
very

night,
after

the
departure,

the
rabbi,

seated
at

study,
nodded

over
his

Talm
ud.

In
a
dream

he
saw

that
he

would
suffer

exile.
N
ext

m
orning,

following
the

council
of
our

sages,
he
put

the
best

possible
interpretation

on
his

dream
,
and

fasted
all

day.
After

he
had

tasted
a
m
orsel

and
returned

to
his

study,
he
heard

a
voice,

lie
raised

his
eves,

and
saw

the
D
ivine

Presence
in
the

guise
of

a
lovely

wom
an,

A
gunot

garbed
in

black-,and
w
ithout

adornm
ent,

nodding
snournfu]Jy

at
him

.
The

rabbi
started

out
of
his

sleep,
rent

his
garnicnts,

again
m
ade

good
his

dream
,
and

sat
fasting

for
a
day

and
a
night,and

in
the

dark
of
the

following
evening

inquired
as

to
the

signification
of
his

dream
.
Providence

disclosed
to
him

a
num

ber
of
things

concealed
from

m
ortal

sight,
and

lie
be

held
with

eyes
of
spirit

the
souls

of
those

bereaved
of
their

beloved
in
their

lifetim
es

groping
dism

ally
in
the

world
for

their
m
ates.

lie
peered

hard
and

saw
Ben

U
n.

Ben
Un

said
to
him

,
“W
herefore

hast
thou

driven
me

out,
that

I
should

not
cleave

to
m
y
portion

in
the

Kingdom
?”

“Is
it
thy

voice
I

hear,
Ben

Uri,
my

son?”
the

rabbi
cried,

and
he

lifted
his

voice
and

he
wept.

W
eeping,

the
rabbi

woke
out

of
his

sleep,
and

knew
that

his
doom

had
been

sealed.
He

washed
his

hands,
drew

on
his

m
antle,

took
up

his
staff

and
his

wallet,
and,calling

to
his

wife,said,“M
y
daughter,seek

notafter
m
e

in
m
y
going

forth,for
the

doom
ofexile

has
been

levied
upon

me,
to
redeem

the
forsaken

in
love.”

lie
kissed

the
inezuzah,

and
slipped

away.
They

sought
him

,
and

did
not

find
him

.
They

say
he

wanders
still.

Once
an

aged
em
issary

from
the

Holy
Land

stopped
at

a
House

of
Study

in
the

diaspora.O
ne

night
he

nodded
at
his

devotions,
and

in
his

sleep
he

heard
a
voice.

He
awoke,

and
saw

that
selfsam

e
rabbi,

holding
a

youth
by
the

hem
of
his

robe
and

trying
to
draw

him
away.

Frightened,
the

em
issary

cried
out,

“Rabbi,
are

you
here?”

The
rabbi

vanished.
The

youth
then

confided
to
the

em
issary

that
when

the
House

of
Study

was
em
ptied

of
its
w
orship

pers,
he

had
begun

to
fashion

an
ornam

ent
for

the
easterly

wall
of
the

synagogue,
and

the
em
issary

had
borne

witness
to
the

loveliness
of
that

ornam
ent,

and
to
the

craft
with

which
it
was

fashioned.
But

as
soon

as
he

had
begun,

that
old

m
an

had
stood

at
his

side,
drawn

him
by

the
hem

of
his

robe,
and

whispered,
“Com

e,
let

us
rise

and
go

up
to

Jerusalem
.”

Since
that

tim
e
innum

erable
tales

have
been

told
of
that

rabbi,
and

of
his

sojounning
in

the
“world

of
confusion,”

r
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M
ercy

shield
us!

Rabbi
Nissim

,
of
blessed

m
em
ory,who

trav
eled

about
in
the

w
orld

for
m
any

years,
used

to
say,

“M
ay

I
forfeit

m
y
portion

in
the

redem
ption

of
Israel,

if
I
did

not
behold

him
once

floating
off

into
the

G
reat

Sea
on

a
red

kerchief,
with

an
infant

child
in
his

arm
s.
And

even
though

the
hour

was
twilight, and

the
sun

was
setting,

I
swear

by
all

that
we

yearn
for

in
prayer

that
it
was

he,
but

as
for

that
child—

I
do
not

know
who

that
was.”

At
the

present
tim
e
it
is
said

that
he

has
been

seen
w
an

dering
about

in
the

Holy
Land.

The
world-wise

cavil
and

quibble,
and

even—
som

e
of
them

—
m
ock.

But
little

children
insist

that
at
tim
es,

in
the

twilight,
an

old
m
an

hails
them

,
and

peering
into

their
eyes

drifts
into

the
gathering

dusk.
A
nd

whoever
has

heard
the

tale
here

recounted
surely

knows
that

the
m
an

is
that

rabbi,
he,

and
no
other.

But
God

alone
knows

for
a
fact.

Translated
by

BARucH
H
ocim

m
i

The
Kerchief

EvERY
Y
EA
R
m
y
father,

of
blessed

m
em
ory,

used
to
visit

the
Lashk-owitz

fair
to

do
business

with
the

m
erchants.

Lash.
kow

ifr
is
a
sm
all

tow
n
of
no

m
ore

consequence
than

any
of

the
other

sm
all

towns
in
the

district,
except

that
once

a
year

m
erchants

gather
together

there
from

everywhere
and

offer
their

wares
for

sale
in
the

town’s
m
arketplace;

and
whoever

needs
goods

com
es
and

buys
them

.
In

earlier
tim
es,

two
or

three
generations

ago,
m
ore

than
a
hundred

thousand
people

used
to
gather

together
there;

and
even

now,
when

Lash
kow

itz
is
in
its

decline,
they

com
e
to
it
from

all
over

the
country.

You
will

not
find

a
single

m
erchant

in
the

w
hole

of
G
alicia

who
does

not
keep

a
stall

in
Lashkow

itz
during

the
fair.For

us
the

week
in
w
hich

m
y
father

w
ent to

the
m
arketwas

just
like

the
week

of
the

N
inth

of
Ab.

D
uring

those
days

there
was

not
a
sm
ile

to
be

seen
on

M
other’s

lips,
and

the
children

also
refrained

from
laughing.

M
other,

peace
be
w
ith

1.2
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T
hey’re

in
our

house
m
aybe

ten
m
inutes

and
already

M
ark’s lecturing

uson
the

Israeli occupation. M
ark

and

Lauren
live

in
Jerusalem

, and
people

from
there

think
it gives

them
the

right.
M
ark

is looking
all stoicand

nodding
his head. “If we had

what you
have

down
here

in
South

Florida.
.

.
,“ he

says, and

trails
off. “Yup,”

he
says, and

he’s
nodding

again.
“W
e’d

have

no
troubles at all.”
“You

do
have

w
hat we

have,”
I
tell him

.
“Allof

it.
Sun

and
palm

trees.
O
ld
Jews

and
oranges

and
the

worst
drivers

around. At this
point,”

I say, “we’ve probably
got m

ore
Israelis

than
you.”

Debbie, m
y
wife, she

puts
a hand

on
m
y
arm

. H
er

signalthat I’m
taking

a
tone, or interrupting

someone’s
story,

sharing
som

ething
private,

or
m
aking

an
inappropriate

joke.

That’sm
y
cue, and

I’m
surprised, considering

how
m
uch

I get

it,thatshe ever letsgo
of m

y
arm

.
“Yes,you’ve got

it all now,”
M
ark

says.“Even
terrorists.”

I look
to
Lauren. She’s

the
one

m
y
wife

has
the

relation

ship
w
ith—

the
one

who
should

take
charge. But Lauren

isn’t

going
to
give

her
husband

any
signal.

She
and

M
ark

ran
off

to
Israeltw

enty
years

ago
and

turned
Hassidic, and

neither of

them
willput ahand

on
the

other in
public. N

ot for this. N
ot

to
putouta fire.
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“W
asn’t

M
oham

ed
Atta

living
right

here
before

9/il?”
M
ark

says,
and

now
he

pantom
im
es
pointing

out
houses.

“Goldberg,
Goldberg,G

oldberg—
A
tta.How’d

you
miss

him
in
thisplace?”
“O
therside

oftown,”
Isay.

“That’s w
hatI’m

talking
about.That’swhatyou

have that
we

don’t. O
thersidesof town.W

rong
sidesof the

tracks.Space
upon

space.”
A
nd

now
he’s

fingering
a
granite

countertop
in

our
kitchen,looking

out into
the

living
room

and
the

dining
room

,
staring

through
the

kitchen
windows

out
at the

pool.
“All thishouse,”

he
says, “and

oneson?
Can

you
im
agine?”

“No,”
Lauren

says.A
nd
then

sheturnsto
us, backing

him
up. “You

should
see how

we livew
ith

ten.”
“Ten

kids,”
Isay.“W

e
could

get you
a
reality

show
w
ith

that here
in
the

States. Help
you

get abiggerplace.”
The

hand
isback

pulling
atm

y
sleeve. “Pictures,”

Debbie
says. “I w

antto
see thegirls.” W

eall follow
Lauren

into
the

den
for herpurse.

“Do
you

believe
it?”

M
ark

says. “Ten
girls!” A

nd
the

way
it com

esoutof hism
outh,it’s the

firsttim
e
Ilike

the
guy. The

first tim
e
Ithink

aboutgiving
him

a chance.

Facebook
and

Skype
brought

Deb
and

Lauren
back

together.
They

were
glued

at
the

hip
growing

up.
W
ent

to
schooltogethertheirwhole

lives.Yeshiva school.All girls.O
ut

in
Queens

through
high

school
and

then
riding

the
subway

togetherto
one

called
Centralin

M
anhattan.They

stayed
best

friendsforever untilIm
arried

Deb
and

turned
hersecular,and

soon
afterthatLauren

m
et M

ark
and

they
wentoffto

the
H
oly

Land
and

wentfrom
O
rthodox

to
ultra-O

rthodox,
which

to

m
e
so
u
n
d
s
like

a
rep
ack
ag
ed

d
eterg

en
t—
0
R
T
H
0
D
O
X

U
LTR

A
®
,

now
w
ith

m
ore

deep-healing
power. Because

of that, we’re sup

p
o
sed

to
call them

Shoshana
and

Yerucham
. Deb’s been

doing

it. I’m
just not saying

their nam
es.

“You
want som

e water?”
I offer. “Coke

in
the

can?”

“Y
ou’—

w
hich

of us?”
M
ark

says.
“You both,”

1 say. “I’ve got whiskey. W
hiskey’s kosher, too,

right?”“If it’s not, I’ll kosher
it
u
p
real

fast,”
he

says, pretending

to
be
easygoing. A

nd
right then, he

takes off that big
black

hat

and
plops down

on
the

couch
in
the

den.
Lauren’s

holding
the

verticals
aside

and
looking

out
at

the
yard.

“Two
girls

from
Forest Hills,”

she
says. “W

ho
ever

thought we’d
be
the

m
others

of grown-ups?”
“Trevor’s

sixteen,”
Deb

says.
“You

m
ay
think

he’s
a

grow
n-up

and
he
m
ay
think

he’s a grow
n-up—

but we, we
are

not convinced.”
“W
ell,”

Lauren
says,

“then
whoever

thought
we’d

have

kids
raised

to
think

it’s norm
al to

have
coconuts

crashing
out

back
and

lizards clim
bing

the walls?”
Right then

is when
Trev

com
es
padding

into
the

den,all

six feet of him
, plaid

pajam
a bottom

s dragging
on
the

floor and

T-shirt full of holes. He’s just woken
up
and

you
can

tell he’s

notsure
if he’s still dream

ing. W
e
told

him
we

had
guests. But

there’s Trev, staring
at this

m
an
in
the

black
suit, a beard

rest

ing
on
the m

iddle of his stom
ach. A

nd
Lauren, I’d

m
et heronce

before, right when
Deb

and
I got m

arried, but ten
girls

and
a

thousand
Shabbos

dinners
later—

well, she’s a
big

wom
an, in

a

bad
dress and

a giant blond
M
arilyn

M
onroe wig. Seeing

them

atthe
door, Ican’t say

I wasn’t shocked
myself. But the

boy, he

can’thide
iton

his face.
“Hey,”

he
says.
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A
nd
then

Deb’son
him

, preening
and

fixing
his hair and

hugging
him

.
“Trevy,this

is
my

bestfriend
from

childhood,”
she

says.“This
isShoshana, and

thisis—
”

“M
ark,”

Isay.
“Yerucham

,” M
arksays, and

sticks outa hand.Trev
shakes

it. Then
Trev

sticksouthis hand,polite, to
Lauren.She looksat

it, just hanging
there

in
the

air—
offered.

“I don’tshake,”shesays. “But I’m
sohappyto

seeyou. Like
m
eeting

m
y
own

son.I m
ean

it,”
she

says.A
nd

here
she

starts
to
cry,forreal.And

sheand
Deb

arehugging
and

Deb’scrying,
too.A

nd
the

boys,we
just stand

there
until M

ark
looks

athis
watch

and
getshim

selfa good
m
anly

grip
on
Trev’sshoulder.

“Sleeping
untilthree

on
a
Sunday?

M
an,those

were
the

days,”
M
ark

says.“A
regular little

Rum
pleforeskin.”

Trev
Looks

at m
e,and

Iwantto
shrug,but M

ark’salso
looking,so

I don’t
m
ove.Trev

justgives
us
both

his
best teenage

glare
and

edges
outofthe

room
.As

he
does,he

says,“Baseball practice,”
and

takes
m
y
carkeys offthe

hook
by
the

doorto
the

garage.
“There’sgas,”

I say.
“Theyletthem

drive hereatsixteen?”M
ark

says.“Insane.”

“So
whatbringsyou,”

Isay, “afterallthese
years?”

Deb’s
too

faraway
to
grab

at m
e, buther face

says
itall. “W

asI sup
posed

to
know?”

Isay. “Jeez,Deb
m
usthave

told
me.She

told
m
e, forsure.M

y
fault.”

“M
y
m
other,” M

ark
says.“She’s failingand

myfather’sget
tingold—

and
they com

eto us forSukkoteveryyear.You know?”
“I know

the
holidays,”

Isay.
“They

used
to
fly
outto

us.ForSukkotand
Pesach,both.

Butthey
can’tflynow,and

Ijustwanted
to
get overwhile

things
are

still good.W
e
haven’tbeen

in
Am

erica—
”

“Oh, gosh,”
Lauren

says. “I’m
afraid

to
think

how
long

it’s

been. M
ore

than
ten

years. Twelve,” she says. “Twelve years ago.

W
ith

the
kids, it’s just im

possible
until enough

of them
are

big.

This m
ight be”—

and
now

she
plops down

on
the

couch—
”this

m
ight be

m
y
first tim

e
in
a house

w
ith

no
kids

under the
roof

in
that Long. O

h
my. I’m

serious. How
weird. I feel faint. And

when
I say faint,”

she
says, standing

up, giving
an
oddly

girlish

spin
around, “what I m

ean
is giddy.”

“How
do
you

do
it?”

Deb
says. “Ten

kids? I really
do
want

to
hear.”

M
ark. That’s

when
I
rem

em
ber. “I

forgot your
drink,”

I say
to

“Yes, his drink. That’s how,”
Lauren

says. “That’s how
we

A
nd

that’s how
the

four of us end
up
back

at the
kitchen

table
w
ith

a
bottle

of vodka
between

us.
I’m

not
one

to
get

drunk
on

a
Sunday

afternoon,
but

I
tell you, w

ith
a
plan

to

spend
the day with

M
ark, I jum

p
at the

chance. L)eb’s drinking,

too, but not for the
sam

e
reason. For her and

Lauren, I think

they’re
reliving

a
little

bit
of the

wild
tim
es.

The
very

sm
all

window
when

they
were

together, barely
grow

n-up
two

young

wom
en
living

in
New

York on
the edge of two

worlds. And
they

just look, the
both

of them
, so

overjoyed
to
be
reunited, I think

they’re
half celebrating

and
half can’t handle

how
intense

the

whole
thing

is.
Deb

says, as
she’s

already
on

her
second,

“This
is
really

racy
forus. I m

ean
really

racy. W
e
try

not to
drink

m
uch

at all

these
days. W

e
think

it sets
a
bad

exam
ple

for Trevor. It’s not

good
to
drink

in
front of them

right at that age when
they’re

all

transgressive. He’s suddenly
so
interested

in
that kind

of thing.”

cope.
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“I’m
justhappy

when
he’sinterested

in
som

ething,”
Isay.

D
eb

slaps
atthe

air.“1justdon’tthink
it’sgood

to
m
ake

drinking
look

like
it’sfun

w
ith

ateenageraround.”
Lauren

sm
ilesand

straightensherwig.“Doesanything
we

do
look

fun
to
ourkids?”

Ilaugh
atthat.Honestly,

I’m
really

liking
herm

ore
and

m
ore.

“It’s
the

age
lim
itthatdoes

it,”
M
ark

says.“It’sthe
whole

Am
erican

puritanicalthing,the
twenty-one-year-old

drinking
age

and
allthat.

W
e
don’tm

ake
a
big

dealabout
it in

Israel,
and

so
the

kids,they
don’teven

notice
alcohol.Exceptforthe

foreign
workerson

Fridays,you
hardly

seeanyone
drunk

atall.”
“The

workers
and

the
Russians,”

Lauren
says.

“The
Russian

im
m
igrants,”

he
says,“that’s

awhole
sepa

rate
m
atter.M

ostofthem
,you

know,notevenJews.”
“W
hatdoesthatm

ean?”
Isay.

“It
m
eans

m
atrilineal

descent,
is
what

it
m
eans,”

M
ark

says.“Itm
eansw

ith
the

Ethiopiansthere
were

conversions.”
ButDeb

wantsto
keep

usaway
from

politics,and
theway

we’re
arranged,me

in
between

them
and

Deb
opposite

(it’s
a

round
table,ourkitchen

table),shepractically
hasto

throw
her

selfacrossto
grab

hold
ofm

y
arm

.“Fix
me

another,”
she

says.
A
nd

here
she

switches
the

subject
to
M
ark’s

parents.
“How’s

the
visit

been
going?”

she
says,

her
face

all
som

ber.
“How

areyourfolksholding
up?”

Deb
is
very

interested
in
M
ark’s

parents.They’re
H
olo

caust
survivors.

A
nd

Deb
has

what
can

only
be

called
an

unhealthy
obsession

w
ith

the
idea

of
that

generation
being

gone.Don’tgetm
ewrong.It’sim

portantto
m
e,too.Icare,too.

AllI’m
saying

is,there’s
healthy

and
unhealthy,and

m
y
wife,

shegivesthissubjectaiot,a
lot,oftim

e.“Do
you

know,”
she’ll

say
to
m
e
and

Trevor,justabsolutely
outofnowhere,

“W
orld

W
arTwo

veteransdie
atarate

ofa
thousand

aday?”
“W
hat

can
Isay?”

M
ark

says.
“M
y
m
other’s

a
very

sick

wom
an. And

my
father,he

tries
to
keep

his
spirits

up. He’s
a

tough
guy.”
“I’m

sure,”
I say.And

then
I look

in
my

drink,all serious,

and
givea shake

ofm
y
head. “They

really
are

am
azing.”

“W
ho?”

M
ark

says. “Fathers?”

I look
back

up
and

they’re
all three

staring
at me. “Survi

vors,”
I say, seeing

I jum
ped

the
gun.

“There’s
good

and
bad,”

M
ark

says.
“Like

anyone
else.”

A
nd
then

he
laughs. “Though

there
isn’t anyone

else in
mypar

ents’ place.”
Lauren

says,
“You

should
see

it.
The

whole
of
Carm

el

Lake Village, it’s likea D
P
cam

p
with

a billiards room
. They’re

all there.”
“One

tells
the

other,”
M
arks

says,
“and

they
follow.

It’s

am
azing. From

Europe
to
N
ew

York, and
now, for the

end
of

their lives, again
the

sam
e
place.”

“Tell
them

that
crazy

story,”
Lauren

says.
“Tell

them
,

Yuri.”“Tell us,”
Deb

says. A
nd

I
can

see
in
her

eyes
that she

wants
it to

be one ofthose stories ofa guy
who

spent three years

hiding
inside

one
ofthose

cannons
they

use for the
circus. And

at the
end

of the
war, a Righteous

Gentile
com

es out all joyous

and
fires him

through
a hoop

and
into

a tub
of water, where

he

discovers his lost son
breathing

through
a straw.

“So
you

can
picture

m
y
father,”

M
ark

says,
“in

the
old

country, he
went to

heder, had
the

peyes
and

all that.
But in

Am
erica,

a
classic

galusmonger.
He

looks
m
ore

like
you

than

me.It’snot from
him

that I get this,”
he

says, pointing
at his

beard.“Shoshana
and

I—
”

“W
eknow,”

Isay.
“So

m
y
father.

They’ve
got

a
nice

nine-hole
course,

a

driving
range,som

e
greens

for
the

practice
putting. And

m
y

dad,he’s
at the

clubhouse. I
go
with

him
.
He

wants
to
work
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out
in
the

gym
,
he

says.Tells
m
e
I
should

come.
G
etsom

e

exercise.A
nd

he
tells

m
e”—

and
here

M
ark

points
athis

feet,

sliding
a legoutfrom

underthe
tablesowe can

seehisbig
black

clodhoppers—
”‘You

can’t
wear

those
Shabbos

shoes
on

the

treadm
ill.You

need
the

sneakers.You
know,sports

shoes?’he

says.A
nd

Itellhim
,‘Iknow

whatsneakers
are.Ididn’tforget

m
yEnglish

anym
orethan

yourYiddish
isgone.’And

sohesays,

21hshaynem
dank

dirinpupik.‘Justto
show

m
ewho’swho.”

“The
point,”

Lauren
says.“Tellthem

the
point.”

“So
he’ssitting

in
the

lockerroom
,trying

to
pulla

sock

on,which
is,atthatage,basically

the
whole

workoutin
itself.

It’sno
quick

business.A
nd

Isee,while
I’m

waiting,and
Ican’t

believe
it.Inearly

pass
out.The

guy
nextto

him
,the

num
ber

on
his

arm
,it’sthree

before
m
y
father’snum

ber.You
know,in

sequence.”
“W
hatdo

you
m
ean?”

Deb
says.

“Im
ean,the

num
bertattooed.It’sthe

sam
e
as m

y
father’s

cam
p
num

ber,digitfordigit,butm
y
father’sends

in
an
eight.

A
nd

this
guy’s,

itends
in
a
five.That’s

the
only

difference.I
m
ean,they’re

separated
by
two

people.A
nd

Ilook
atthis

guy.
I’veneverseen

him
before

in
m
y
life.So

Isay,‘Excuse
m
e,sir’

to
theguy.A

nd
hejustsays,‘Youw

ith
the

Chabad?
Idon’tw

ant

anything
butto

be
leftalone.Ialready

gotcandles
athome.’I

tellhim
,‘No.I’m

not.I’m
here

visiting
m
y
father.’A

nd
to
m
y

father,Isay,‘Do
you

know
thisgentlem

an?
Haveyou

two
m
et?

I’d
really

like
to
introduce

you,ifyou
haven’t.’A

nd
they

look
each

otheroverforwhat,Iprom
iseyou,ism

inutes.Actualm
in

utes.Itis—
with

kavodIsay
this,w

ith
respectform

y
father—

but
itislike

w
atching

apairofbig
beige

m
anateessitting

on
a

bench,each
w
ith

one
sock

on.They’re
justlooking

each
other

up
and

down,everything
slow.A

nd
then

m
y
fathersays,‘I seen

him
.Seen

him
around.’The

otherguy, he
says,‘Yes,I’veseen.’

‘You’reboth
survivors,’Itellthem

.‘Look,look,’Isay.‘Thenum

bers.’ And
they

look. ‘They’re
the

same,’
I say. And

they
both

hold
out their arm

sto
look

at the
little

ashen
tattoos.‘Thesame,’

I tell them
.And

to
m
y
father,I say, ‘Do

you
get

it? The
sam

e,

except his—
his, it’s rightahead

of yours. Look!
Com

pare.’
So

they
look. They

com
pare.” A

nd
to
us now, M

ark’s eyes arepop

ping
out of his head. “I m

ean, think
about

it,”
he says. “Around

the
world, surviving

the
unsurvivable,these

two
old

guys
end

up
w
ith
enough

m
oney

to
retire

to
Carm

elLake
and

play
golf

every
day. So

Isay
to
m
y
dad, ‘He’s rightahead

ofyou,’ I say.

‘Look, a five,’ I say. ‘And
yours

is an
eight.’ A

nd
the

otherguy

looks and
m
y
father looks, and

m
y
father says, ‘Allthat m

eans

is, he
cut ahead

ofm
e
in
line. There, sam

e
as here. This guy’s a

cutter,I just didn’tw
ant to

say.’ ‘Blow
it outyour ear,’ the

other

guy
says. A

nd
that’s

it. Then
they

get back
to
putting

on
socks.”

Deb
looks

crestfallen.
She

was
expecting

som
ething

em
powering.

Som
e
story

w
ith

which
to
educate

Trevor,
to

reconfirm
her

belief in
the

hum
anity

that,
from

inhum
anity,

form
s. So

now
she’s juststaring, herm

outh
hanging

on
to
this

thin, watery
smile.

But m
e, I love

that kind
of story. I’m

starting
to
take

a

real shine
to
both

these
two, and

not just because
I’m

suddenly

feeling
sloshed.
“Good

story, Yuri,”
Isay, copying

his wife. “Yerucham
,”
I

say, “thatone’s got zing.”
Yerucham

hoists him
selfup

from
the table, lookingproud.

Hechecks the label of ourwhite bread
on
the counter—

m
aking

sureit’skosher. He
takes a slice, pullsoffthe

crust,and
rolls the

white
partagainst the

countertop
w
ith

the
palm

of his
hand.

Herolls
itup

into
a littleball. Hecom

es over and
pours him

self

ashotand
throws

it back. A
nd
then

he
eats

that crazy
dough

ball.Just tosses
it in

hism
outh, as if it’s the

bottom
of his own

personalpunctuation
m
ark—

you
know, to

underline
his story.

“Isthatgood?”
Isay. II

I
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“Try
it,”

he
says. He

goes
to
the

counter
and

slings
m
e,

through
the

air, he
pitches

m
e
a slice

of white
bread, and

says,

“But first pouryourselfa shot.”
I reach

for
the

bottle
and

find
that

Deb’s
got her

hands
around

it, and
her head’s bowed

down, likethe
bottle

is anchor
ing

her, keeping
herfrom

tipping
back.

“Are
you

okay,
Deb?”

Lauren
says. She’s

gota
hand

on

Deb’s neck, and
then

switches
to
rubbing

her arm
. A
nd

I know
w
hatitis. I know

what it is and
I justup

and
say

it: “It’s because

it was funny.”
“Honey!”

Deb
says.

“She
won’t

tell you,
but

she’s
a
little

obsessed
w
ith

the
Holocaust. A

nd
thatstory, no

offense, M
ark, it’s not w

hatshe
1
1
.

naa
in
m
ina.

M
ark

is staring
backand

forth
between

us. A
nd,honestly,

the
guy

looks hurt.A
nd

I should
leave

it be, Iknow. But Ijust
have

to
go
on.

It’s not like
som

eone
from

Deb’s high
school is

around
every

day
offering

insights.
“It’s likeshe’s a survivor’skid, m

y wife. It’s crazy, thatedu
cation

they
give

them
. H
er
grandparents

were
all born

in
the

Bronx, but it’s
like, I don’t know.It’s

like
here

we
are

tw
enty

m
inutesfrom

downtown
M
iam

i,butreallyit’s1937
and

we live
on
the

edge
of Berlin. It’sastounding.”

“That’s
not

it!”
Deb

says,openly
defensive, her voice just

super high
up
on
the

register. “I’m
not upset aboutthat.It’s just

the
alcohol. Allthis

alcohol,”
she

says, and
rolls her eyes, m

ak
ing

light.“It’s
thatand

seeing
Lauren. Seeing

Shoshana, after
all this tim

e.”
“Oh, she

was
always

like
this

in
high

school,”
Shoshana

says. “Sneak
one

drink,and
she started

to
cry.”

“Alcohol is a know
n
depressive,”

Yerucham
says. A

nd
for

that,forstating
facts like

that,he’s straight on
hisway

to
being

disliked
again.

“You
w
ant

to
know

what
used

to
get

her
going,

what

would
m
ake

her
truly

happy?”
Shoshana

says. And
I tell you,

I don’t see
it com

ing. I’m
as
blindsided

as
Deb

was
with

that

num
bers story.
“it was getting

high,”
Shoshana

says. “That’s what always

did
it. Sm

oking
up,

it would
just m

ake
her laugh

For hours
and

hours.”“O
h
m
y
God,”

Deb
says, but not to

Shoshana. She’s point

ing
at m

e, likely
because I look

as startled
as I feel. “Look

at m
y

big
bad

secular husband,”
Deb

says. “He
really

can’t handle
it.

H
e
can’t handle

his wife’s having
any

history
of naughtiness

at

all—
M
r. Liberal O

pen-M
inded.”

A
nd

to
m
e, she

says, “How

m
uch

m
ore

chaste
a wife

can
you

dream
of than

a m
odern-day

Yeshiva
girl who

stayed
a
virgin

until
twenty-one?

Honestly,”

she says, “what did
you

think
Shoshana

was going
to
say

was so

m
uch

fun?”
“Honestly-honestly?”

I say. “I
don’t want to. it’s

em
bar

rassing.”“Let’s
hear,”

M
ark

says.
“W
e’re

all
friends

here.
N
ew

friends, but friends.”
“I thought you

were—
,”
I say, and

I stop. “You’ll kill me.”

“Say
it!”

Deb
says, positively

glowing.

“Honestly, I thought you
were

going
to
say

it was
som

e

thing like com
peting

in the Passover N
ut Roll, or m

aking sponge

cake. Som
ething

like that.”
I hang

m
y
head. A

nd
Shoshana

and

Deb
are just laughing

so
hard, they

can’t breathe. They’re grab

bing
at each

other, so
that I can’t tell, really, if they’re

holding

each
other

up
or
pulling

each
other

down.
i’m

afraid
one

of

them’s going
to
fall.

“I can’t believe you
told

him
about the

nut roll,”
Shoshana

says.“And
I can’t believe,”

Deb
says, “you just told

m
y
husband

oftwenty-two
years

how
m
uch

we
used

to
get high. I haven’t

i
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touched
a joint since

before
we

were
m
arried,”

she
says.“Have

we, honey?
Havewe sm

oked
sincewe gotm

arried?”
“No,”

Isay. “It’sbeen
a very

long
tim
e.”

“So, com
e
on,

Shosh.
W
hen

was
it?
W
hen

was
the

last
tim
e
you

sm
oked?”

Now,Iknow
I m
entioned

the
beard

on
M
ark.ButI don’t

know
if I m

entioned
how

hairy
a guy

heis. Itgrows,thatthing,
rightup

to
his

eyeballs. Like
having

eyebrows
on
top

and
bot

torn
both.It’s reallysom

ething.So when
Deb

asks the
question,

the
two

of them
,Shosh

and
Yuri,they’re

basically
giggling

like
children,and

I can
tell,in

the
little

partthatshows, in
the

bit
of skin

I can
see, thatM

ark’s
eyelids

and
earlobes

are
in
full

blush.“W
hen

Shoshana
said

we
drink

to
get through

the
days,”

M
ark

says, “she waskidding
aboutthe

drinking.”
“W
e
don’t drink

m
uch,”

Shoshanasays.
“It’s sm

oking
thatshe

m
eans,”

he
says.

“W
e
sm
oke,”

Lauren
says,reconfirm

ing.
“Cigarettes?”

Deb
says.

“W
e
stillget high,”

Shoshanasays.“Im
ean,all the

tim
e.”

“Hassidim
!”
Deb

scream
s.
“You’re

not
allowed!

There’s
no

way.”“Everyone
does

in
Israel.

It’s
like

the
sixties

there,”
M
ark

says.
“Like

a
revolution.

It’s
the

highestcountry
in
the

world.
W
orse

than
H
olland,

and
India,

and
Thailand

put
together.W

orse
than

anywhere,even
A
rgentina—

though
they

m
ay
have

us tied.”
“W
ell,

m
aybe

that’s
why

the
kids

aren’t
interested

in
alcohol.”

A
nd
Yerucham

adm
its
thatm

aybe
this

isso.
“Do

you
w
antto

get high
now?”

Deb
says.A

nd
we

all
three

look
at her.M

e,w
ith

surprise.A
nd

those
two

justw
ith

straightlonging.

“W
e didn’tbring,”

Shoshana
says. “Though

it’s pretty
rare

anyone
at custom

s peeks
underthe

wig.”
“M
aybe

you
guys

can
find

your
way

into
the

glaucom
a

underground
over at Carm

el
Lake,”

Isay. “I’m
sure

thatplace

is rife w
ith

it.”

“That’s funny,”
M
ark

says.
“I’m

funny,”
I say, now

that we’re all getting
on.

“W
e’ve

got pot,”
Deb

says.
“W
e
do?”

I say. “1don’t think
we

do.”
Deb

looksatme
and

bitesat the
cuticle

on
her pinkie.

“You’re
not

secretly
getting

high
all

these
years?”

I say,

feeling
honestly

like
m
aybe

I’m
about

to
get

a
whole

List of

deceptions.I really
don’t feel well at all.

“O
urson,”

Deb
says. “He

has pot.”
“O
urson?”

“Trevor,”
she

says.
“Yes,”

I say. “I know
which

one.”

It’s
a
lot for

one
day, that kind

ofnews. A
nd

it feels
to

m
e
a
lot like

betrayal.
Like

m
y
wife’s

old
secret and

m
y
son’s

new
secret are

wound
up
together and

thatI’ve som
ehow

been

wronged.Also,i’m
not one

to
recoverquickly

from
any

kind

of slightfrom
D
eb—

notwhen
there

are
other people

around.

I really
need

to
talk

stuffout.Som
e
tim
e
alone

with
Deb, even

five m
inutes,would

fix
it. Butit’s super-apparentthatshe doesn’t

need
any

tim
e
alonew

ith
me. She

doesn’t seem
troubled

atall.

W
hatshe

seems
is
focused.

She’s
busy

at the
counter,using

a

papertam
pon

wrapperto
roll up

a joint.
“It’s an

em
ergency

preparedness
m
ethod

we cam
e
up
w
ith

in
high

school,”
Shoshana

says. “The
things

teenage
girls

will

do
when

they’re
desperate.”
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“And
we

were
desperate,”

Deb
says,

as
if
everything’s

already
funny. “Do

you
rem

em
ber that nice boy

from
Y
.H
.S.Q

that we
used

to
sm
oke

in
frontof?”

“I can
picture

him
,”
Shoshana

says.“But not the
nam

e.”

“He’d
just watch

us,”
Deb

says. “There’d
be
six

or seven

ofus
in
a circle, girls and

boys
nottouching—

w
e
were

so
reli

gious. Isn’t that crazy?”
Deb

is talking
to
me,as Shoshana

and

M
ark

don’t think
it’s crazy

at all. “The
only

place
we

touched

was
passing

the
joint,at the

thum
bs. A

nd
this

boy, we
had

a

nicknam
e
for him

.”
“‘Passover’!”

Shoshanayells.
“Yes,”

Deb
says,

“that’s
it.
All

we
ever

called
him

was

‘Passover.’
Because

every
tim
e
the

jointgot
to
him

, he’d
just

pass
it over to

the
nextone. Passover Rand,”

Deb
says. “Now

I
I

rememDer.
Shoshana

takes
the

jointand
lights

it w
ith

am
atch,suck

ing
in
deep.

“It’s
a
m
iracle

when
Irem

em
ber

anything
these

days,”
she says.“I’m

telling
you. It’s the

kids.After m
y
firstwas

born,I forgot half of everything
I knew. A

nd
then

half again

w
ith

each
one

after. Ten
kidslater, it’s am

azing
when

Irem
em

ber to
blow

out am
atch

after I light
it.”

She drops
the

one
she’s

holding
into

the
sink,

and
it m

akes
thatlittle

hiss.
“Just last

night,I woke
up
in
a panic.I couldn’t rem

em
berifthere

were

fifty-two
cards in

adeck
orfifty-two

weeks in
ayear.The

recall

errors—
I’m

up
all night worrying

overthem
,just w

aiting
for

theAlzheim
er’sto

kick
in.”

“It’s notthat bad,”
M
ark

tells
her.“It’s only

everyone
on

one
side

ofyour fam
ily
that has

it.”

“That’s
true,”

she
says,

passing
her

husband
the

joint.

“The
otherside

is blessed
only

with
dem

entia.Anyway,which

is
it?‘W

eeks orcards?”
“Sam

e,same,”
M
ark

says, taking
ahit.

W
hen

it’sDeb’s turn,she
holdsthe

joint and
looksat m

e,

like
I’m

supposed
to
nod

or give
her

perm
ission

in
som

e
bus

bandly
anxiety-absolving

way. And
I just can’t take

it anym
ore.

Instead
of saying,“Go

ahead,”
or
“Let’s

do
it,”

I pretty
m
uch

bark
at Deb. “W

hen
wereyou

going
to
tell me about ourson?”

I say. “W
hen

was
that

going
to
happen?

How
long

have
you

known?”
At that,

Deb
takes

a
long

hit, and
holds

it deep, like
an

old
pro.“Really, Deb. How

could
you

not tell m
e
you

knew?”

Deb
walks

over
and

hands
m
e
the

joint.
She

blows
the

sm
oke

in
m
y
face, not aggressive, just blowing.

“I’ve
only

know
n
five

days,”
she

says. “I was
going

to
tell

you,
obviously.

I just wasn’t sure
how,

or
ifI

should
talk

to

Trevy
first, m

aybe
give him

achance,”
she

says.

“A
chance

to
what?”

I ask.
“To

lethim
keep

it as
a
secret

between
us.To

let him

know
he
could

have
m
y
trust, could

be forgiven, if he
prom

ised

to
stop.”“But he’sthe

son,”
I say. “I’m

the father. Even
ifit’s a secret

with
him

,
it should

be
a
double

secret between
m
e
and

you. I

should
always

get
to
know

—
but

pretend
not

to
know

—
any

secretw
ith
him

.”
“Do

that double
part again,”

M
ark

says,trying
to
follow.

ButI ignore
him

.
“That’show

it goes,”
I say

to
Deb. “That’s how

it’s always

been.”
A
nd

because
I’m

desperate
and

unsure,
I follow

it
up

with
“Hasn’t it?”
I m

ean,we
really

trust each
other,Deb

and
I. A

nd
I can’t

rem
em
ber

feeling
like

so
m
uch

has
hung

on
one

question
in

a
long,long

tim
e.I’m

trying
to
read

her face, and
som

ething

reallycom
plex

is going
on, som

e form
ulation. A

nd
then

she just

sitsrightthere
on
the

floor at m
y
feet.

“Ohm
y God,” she says.“I’m

so fuckinghigh. Likeinstantly.
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Like,
like,”

and
then

she
starts

laughing.
“Like,

M
ike,”

she

says. “Like, kike,”
she says, turning

com
pletely

serious. “O
h
my

God, I’m
really

m
essed

up.”
“W
e
should

have warned
you,”

Shoshana
says.

As
she

says
this, I’m

holding
m
y
first hit in, and

already

trying
to
fight off the

paranoia
that com

es rushing
behind

that

statem
ent. M

ark
takes

the
joint back

and
passes

it straight to

Shoshana, respecting
the

order of things.
“W
arn

us what?”
I say, m

y
voice high, and

the
sm
oke

still

sweet in
m
y
nose.

“This
isn’t your father’s

m
arijuana,”

he
says. “The

TH
C

levels. It’s like, I don’t know, the stuff from
our childhood?

O
ne

hitof this new
hydroponic

stuff, it’s like if m
aybe you

sm
oked

a

pound
of the

stuffwe had
when

we were kids.”

“I feel
it,”

Isay. A
nd

I do, in
a
deep, deep

way. A
nd

I sit

down
w
ith

Deb
on
the

floor
and

take
her

hands.
I
feel nice.

Though
I’m

not sure ifI thought that or said
it, so

I try
it again,

m
aking

sure
it’s out loud. “I feelnice,”

I say.
“I
found

it
in
the

laundry
ham

per,”
Deb

says.
“That’s

where
I got the

pot.”
“In

the
ham

per?”
Shoshana

says.
“Leave

it to
a teenage

boy
to
think

that’s
the

best place
to

hide
som

ething,”
Deb

says. “His
clean

clothes
show

up
folded

in
his

room
,and

it never occurs
to
him

that som
eone

em
pties

the
ham

per. To
him

, it’s the
loneliest, m

ost forgotten
space

in

the
world. Point is,”

Deb
says, “I found

an
Altoids

tin
at the

bottom
, stuffed

full. Just brim
m
ing

w
ith

pot.”
Deb

gives
m
y

hands
a squeeze. “Are we good

now?”
“W
e’re

good,”
I say. A

nd
it feels

like
we’re

a
team

again,

like it’s usagainst them
. Because when

Shoshana passes Deb
the

joint,
Deb

says, “Are
you

sure
you

guys
are

allowed
to
sm
oke

pot that com
esout ofa tin

that held
non-kosher candy?

I really

don’t know
ifthat’sokay.”

And
it’s just exactly

the
kind

ofthing

I’m
thinking

rightthen.
“She’s

on
Facebook,

too,”
I say. “That can’tbe

allowed,

either. These
are

very
bad

Hassidim
,”
I say, and

we
laugh

at

that. W
e
laugh

hard.
“Firstof all, we’re

not
eating

it.
W
e’re

sm
oking

it.And

even
so, it’scold

contact,so
it’s probably

all right eitherway,”

Shoshana
says.

“‘Cold
contact?”

I say.
“It’sa thing,”

Shoshana
says.“Just forget about

it and
get

up
off the

floor.Chop-chop.” And
each

of them
offersus ahand

and
gets

us
standing. “Com

e, sitback
at the

table,”
Shoshana

says. So
once we’reup, we’reback

down
again

at the
table.

“I’ll tellyou,”
M
ark

says. “That’s
got to

be
the

num
ber-

one
m
ost annoying

thing
about being

Hassidic
in
the

outside

world. W
orse

than
the

rude
stuff that gets said

is the
constant

policing
by
civilians.I’m

telling
you, everywhere

wego, people

are
checking

on
us. Ready

to
m
ake

som
e
sort of liturgical citi

zen’s arrest.”
“Strangers!” Shoshanasays.“Just the otherday, down

here,

on
the

way
from

the
airport. Yuri pulled

into
a M

cDonald’s
to

pee, and
som

e
guy

in
a truckerhat cam

e
up
to
him

as hewent

in
and

said, ‘You allowed
to
go
in
there, brother?’ Just likethat.”

“N
ot true!”

D
eb

says.
“True,”

Shoshana
says.

“It’snot thatI don’t see
the

fun
in
that,”

M
ark

says.“The

allure.You
know,we’ve

got
M
orm

ons
in
Jerusalem

.
They’ve

gota
base

there.A
sem

inary. The
rule

is—
the

deal w
ith

the

governm
ent—

they
can

have
their place, butthey

can’tdo
out

reach.N
o
proselytizing. Anyway, I do

som
e
business w

ith
one

oftheirguys.”
“From

Utah?”
Deb

says.
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“From
Idaho.

His
nam

e
is
Jebediah,

for
real—

do
you

believe
it?”

“No, Yerucham
and

Shoshana,”
I say. “Jebediah

isa very

strange
nam

e.”
M
ark

rolls his eyesat that, and
hands mewhat’s

left of the
joint. W

ithout even
asking,he

gets
up
and

gets
the

tin
and

reaches
into

his
wife’spurse

foranother
tam

pon.
He’s

confident now,at hom
e
in
m
y
hom

e. A
nd

I’m
a little

less com

fortable w
ith
this

than
w
ith
the

white
bread,w

ith
a guest com

ing
into

the
house

and
sm
oking

up
all our son’spot. Deb

m
ust

be thinking
som

ething
sim

ilar, as shesays, “After this story, I’m

going
to
text Trev

and
m
ake sure

he’s not com
ing

back
anytim

e

soon.,’“That’d
begood,”

I say.
“Actually, I’ll tell him

to
com

e
straighthom

e
afterprac

tice.O
r I’lltell him

hecan
have dinner with

his friendsbut that

he
better behere

by
nine, not a m

inute
later. Then

he’ll beg
for

ten. If I tell him
he
has to

be hom
e
no
m
atter what, we’resafe.”

“Okay,”
I say.“A

good
plan.”

“So
when

Jeb’s at our house, when
he com

esby
to
eat and

pours
him

selfa
Coke, I do

that sam
e
religious-police

thing.I

can’t resist. I say,‘Hey,Jeb,you
allowed

to
have

that?
You

sup

posed
to
be drinking

Coke,or what?’ Isay
itevery

tim
e.Som

e

how, Ican’t resist.People
don’t m

ind
breaking

their own
rules,

but they’re
real strictabout som

eone
else’s.”

“So
are

they
allowed

to
have

Coke?”
Deb

says.

“Idon’t know,” M
ark

says. “AllJeb
ever saysbackis, ‘You’re

thinking
ofcoffee, and

m
ind

yourown
business,either w

ay.”

“W
hat

happens
in
Jerusalem

,
stays

in
Jerusalem

,”
I
say.

Butthey
m
ust not have

thatcom
m
ercial there, because

neither

ofthem
thinks

that’s funny
at all.

A
nd
then

m
y
Deb. She just can’thelp

herself. “You
heard

aboutthe
scandal? The

M
orm

ons going
through

the H
olocaust

“Like in
D
eadSouls,”

I say,explaining,“Likein
the

Gogol

book,but real.”
“Do

you
think

we
read

that?”
M
ark

says.
‘As

H
assi

dim
, orbefore?”

He
passes

m
e
the

jointas
he

says
this, so

it’s

both
a little

aggressive
and

funny
at the

sam
e
tim
e.And

then,

because
one

doesn’t
preclude

the
other,

he
pours

him
self

a

drink.“They
took

the
records

of the
dead,”

Deb
says,“and

they

started
running

through
them

.
They

took
these

people
who

died
as Jews and

started
converting

them
into

M
orm

ons.C
on

verting
the

six
m
illion

againsttheir will.”
“And

this bothersyou?”M
ark

says.“Thisis whatkeepsan

Am
erican

Jew
up
at night?”

“W
hatdoes thatm

ean?”
Deb

says.
“It m

eans—
,”
M
ark

says.
But

Shoshana
interrupts

him
.
“Don’t

tell
them

what
it

m
eans,Yuri. Justleave

itunm
eant.”

“W
e can

handle
it,”Isay. “W

e areinterested,even,in
han

dling
it. This

stuff,”
I say, pointing

in
the

generaldirection
of

theAltoids tin,“has ripened
our m

inds.W
e’re prim

ed
to
enter

tain
even

the
highestconcepts.”

“High
concepts,because

we’re
high,”

Deb
says,earnest,

not joking
at all.

“Your son,he
seems like

a nice
boy.”

“Do
not talk

abouttheir son,”
Shoshana

says.

“Do
nottalk

about ourson,”
Deb

says.This
tim
e
Ireach

acrossand
lay

a hand
on
her elbow.

“Talk,”
I say.

“He
does not,”

M
ark

says,“seem
Jewish

to
me.”

“How
can

you
say

that?”
D
eb

says.“W
hat iswrong

w
ith

you?”
ButDeb’supsetdrawsless attention

than
m
y
response.I

am
laughing

so
hard

that everyone
turns

toward
me.

“W
hat?”

M
ark

says.
list.’
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“Jewish
to
you?”

I say.
“The

hat,
the

beard,
the

blocky

shoes. A
lot of pressure,I’d

venture, to
look Jewish

to
you. Like

say, m
aybe, Ozzy O

sbourne, orthe guys from
Kiss,like them

tell

ing Paul Sim
on, saying, ‘Youdo

not look
like a m

usician
to
m
e.”

“Itis not about the
outfit,”

M
ark

says. “It’sabout building

life
in
a
vacuum

.
D
o
you

know
whatI saw

on
the

drive
over

here?
Superm

arket,
superm

arket,
adult

bookstore,
superm

ar

ket, superm
arket, firing

range.”
“Floridians do

like
their gunsand

porn,”
I say. “And

their

superm
arkets.”
“Oh

m
y
God,”

Deb
says.

“That’s
like

your
‘Goldberg,

Goldberg—
Atta’ thing. Just the

sam
e, but different words.”

“He
likes

that
rhythm

,”
Shoshana

says.
“He

does
that

“W
hatI’m

trying
to
say, whether you

w
antto

take
it seri

ously
or not, is that you

can’t build
Judaism

only
on
the
foun

dation
of one

terrible
crim

e.It is about this
obsession

w
ith
the

H
olocaust as

a
necessary

sign
of identity.

As
your

only
edu

cationaltool. Because
for the

children, there
is
no
connection

otherwise. N
othing

Jewish
that binds.”

“W
ow,

that’s
offensive,”

Deb
says.

“And
close-m

inded.

There
is such

a thing
as Jewish

culture. O
ne
can

live
a
cultur—

ally
rich

life.”
“Notif it’s supposed

to
be

a Jewish
life. Judaism

is a reli

gion.And
with

religion
com

es
ritual.Culture

is nothing. C
u!

ture
issom

e
construction

of the
m
odern

world.A
nd
because of

that,
itis not fixed;

it is ever-changing,and
a weak

way
to
bind

generations. It’s like
taking

two
pieces

ofm
etal, and

instead
of

m
aking

a niceweld, you
hold

them
together w

ith
glue.”

“W
hat does that even

m
ean?”

Deb
says. “Practically.”

M
ark

raises
a
finger to

m
ake

his
point, to

educate.
“Do

you
know

why
in
Israelall the

buses
and

trucks, why
all the

taxis, even,are
M
ercedes?”

“Because
they

give you
a big

guilt-based
discount?”

I say.

“Or m
aybe because

M
ercedes is the

bestat building
vehiclesfor

the
transport of Jews—

they
havea certain

knack?”
“Because

in
Israel

we
are

sound,
solid

Jews, and
so

it is

nothing, even
rightafter the

war, forus to
drive

G
erm

an
cars

and
turn

on
ourG

erm
an
Siem

ens radiosto
listen

to
the

Hebrew

news. W
e
don’tneed

to
im
pose

som
e
brandhased

apartheid,to

busy
ourselves

with
sym

bolic
efforts

to
keep

our
m
em
ories

in

place.
Because

we
live

exactly
as
our

parents
lived

before
the

war. A
nd
this

serves
us
in
all things, in

our
relationships, too,

in
ourm

arriages
and

parenting.”
“Are

you
saying

your m
arriage

is better than
ours?”

Deb

says. “Really?Just because
of the

rulesyou
liveby?That m

akes

a m
arriage

stronger—
just between

any
two

random
people?”

“I’m
saying

your
husband

would
not have

the
long

face,

worried
over

if his
wife

is
keeping

secrets.A
nd

your
son,

he

would
not get into

the
business

of sm
oking

w
ithoutfirst com

ing
to
you.

Because
the

relationships,
they

are
defined.

They
1

are clear.
“Because they

are welded
together,”

I say,“and
not glued.”

“Yes,”hesays.“And
I bet Shoshana

agrees.”
But Shoshana

is distracted.Sheis working
carefully

with
an
apple and

a knife.

Sheis m
aking

alittle
apple pipe,all the

tam
pons

done.
“Did

your daughters?”
Deb

says.“If they
tell you

every

thing,did
they

com
e
to
you

first, before
they

sm
oked?”

“O
urdaughtersdo

not have the
taintof the world

we grew

up
in.They

have
no
interestin

such
things.”

“So
you

think,”
I say.

“So
I
know,”

he
says.

“O
ur
concerns

are
different,

our

“Let’shear ‘em,”
Deb

says.
“Let’s

not,”
Shoshana

says. “Honestly, we’re
drunk,we’re

high,wearehaving
alovely

reunion.”

a lot.”

worries.”
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“Every
tim
e
you

tell him
not to

talk,”
I say,

“it m
akes

me

w
ant to

hear w
hat he’s got to

say
more.”

“O
ur
concern,”

M
ark

says,
“is

not
the

past
Holocaust.

It is
the

current one.The
one

that takes
m
ore

than
fifty

per

cent of the Jews
this generation. O

ur concern
is interm

arriage.

It is
the

Holocaust
that’s

happening
now.

You
don’t need

to

be
w
orrying

about som
e
M
orm

ons
doing

hocus-pocus
on
the

m
urdered

six
m
illion. You

need
to
worry

that your son
m
arries

a Jew.”“Oh
m
y
God,”

Deb
says. “Oh

m
y
God. Are

you
calling

interm
arriage a Holocaust? You can’t really—

I m
ean, Shoshana.

I m
ean, don’t.

.
. Areyou

really
com

paring?”
“You

ask m
y
feeling, that’s m

y
feeling. Butthis, no,

it does

not exactly
apply

to
you, except in

the
exam

ple
you

set for the

boy. Because you’re Jewish,your son,he
is as Jewish

as me. N
o

I
m
ore,no

less.
“I wentto

yeshiva, too, Born-Again
Harry!You

don’t need

to
explain

the
rulesto

me.”
“Did

you
call m

e
‘Born-Again

Harry’?”
M
ark

asks.

“I
did,”

Deb
says. A

nd
she

and
he, they

start
to
laugh

at that. They
think

“Born-Again
H
arry”

is the
funniest thing

they’ve heard
in
awhile. A

nd
Shoshana

then
laughs, and

then
I

laugh, because
laughteris infectious—

and
it is doubly

so when

you’re
high.
“You

don’t
really

think
our

fam
ily, m

y
lovely, beautiful

son, is
headed

for
a
Holocaust,

do
you?”

Deb
says. “Because

that would
really

hurt.
That would

really
casta

pallon
this

beautifulday.”
“No, I don’t,”

M
ark

says. “It is a lovely
house

and
a lovely

fam
ily, a

beautifulhom
e
that you’ve

m
ade

for
that

strapping

young
m
an. You’rea real balabusta,”

M
ark

says. “I m
ean

it.”

“That m
akes

m
e
happy,”

Deb
says. And

she
tilts her head

nearly
ninety

degrees
to
show

herhappy,sweet smile.
“Can

I
hug

you?”
Deb

says. “I’d
really

like
to
giveyou

a hug.”
“No,”

M
ark

says, though
he

says
it really,really

politely.
“But you

can
hug

m
y
wife.How

aboutthat?”
“That’sa greatidea,”

Deb
says. Shoshanahands theloaded

apple
to
me,and

I sm
oke

from
the

appleas the
two

wom
en
hug

a right,deep,dancing-back-and-forth
hug,tilting

thisway
and

that, so, once
again,I’m

afraid
they

m
ightfall.

“It isa beautifulday,”
Isay.

“It is,”
M
ark

says. A
nd
both

of us
look

out the
window,

and
both

of us
watch

the
perfectclouds

in
a
perfectsky.W

e
are w

atching
this

and
enjoying

this,and
so
we

are
staring

out,
too,as

the
sky

darkens
in
an
instant. Itis a

change
so
abrupt

that the
ladies

undo
their hug

to
watch,so

sharp
isthe

sudden
change

of light.
“It islikethathere,”

Deb
says. A

nd
then

the
skies open

up
and

torrentialtropical rain
drops

straightdown,battering.It is
loud

against the
roof,and

loud
againstthe

windows,and
the

frondsofthepalm
treesbend,and

the
floaties in

the
pooljum

p
as the waterboils.

Shoshana
goes

to
the

window.
A
nd

M
ark

passes
Deb

the
apple

and
goes to

the
window.“Really,it’s always

like
this

here?”
Shoshana

says.
“Sure,”

I
say.

“Every
day

like
that.

Stops
as
quick

as
it

starts.”A
nd
both

of them
have theirhandspressed

up
againstthe

window.And
they

staylikethatforsom
etim

e,and
when

M
ark

turns
around,harsh

guy, tough
guy, we

see
thathe

is weeping.
W
eeping

from
the

rain.
“You

do
notknow,”

he
says. “Iforgetwhatit’s like

to
live

in
aplace

rich
with

water.This
isa blessing

above
all others.”

“Ifyou
had

w
hatwe had,”

I say.
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“Yes,”
he
says, wiping

his eyes.
“Can

wego
out?”

Shoshana
says. “In

the
rain?”

“O
f course,”

Deb
says.A

nd
then

Shoshana
tells

m
e
to

close
m
y
eyes. To

close
them

tight.
O
nly

me.A
nd

I
swear, I

think
she’s going

to
be
stark

naked
when

she
calls, “Open

up.”

She’s
taken

off her
wig

is
all,

and
she’s

wearing
one

of

Trev’s baseball hats in
itsplace.

“I’ve
only

got
the

one
wig

this
trip,”

she
says.

“IfTrev

wouldn’t m
ind.”

“He
wouldn’t m

ind,”
D
eb

says.A
nd
this

is how
the

four

ofus
m
ove

out
into

the
rain.

H
ow

we
find

ourselves
in
the

backyard, on
a
searingly

hotday, getting
pounded

by
all this

cool, cool rain. It is, w
ith
the

weather,and
the

being
high, and

being
drunk, and

afterall that conversation,
itis just about the

best feeling
in
the

world. A
nd

I
have

to
say, Shoshana

looks

tw
enty

years younger in
that hat.

W
e
do
not talk. W

e
are

too
busy

frolicking
and

laugh

ing
and

jum
ping

around. A
nd

that’s
how

it happens, that I’m

holding
M
ark’s

hand
and

sort
of dancing,

and
D
eb

is
hold

ing
Shoshana’shand, and

also, they’re
doing

their own
kind

of

jig. A
nd
when

I take
Deb’shand, though

neither of those
two

is
touching

the
other, som

ehow
we’ve

form
ed

a
broken

circle.

W
e’ve

started
dancing

our own
kind

ofhora
in
the

rain.

It is the
m
ost glorious,and

silliest, and
freest I can

rem
em

ber feeling
in
years.W

ho
would

think
that’s whatI’d

be saying

w
ith

these
strict, suffocatingly

austere
people

com
e
to
visit our

house. A
nd
then

m
y
Deb, m

y
love,once

again
she

is thinking

w
hat I’m

thinking
and

she
says, face

up
into

the
rain, all of us

spinning,
“Are

you
sure

this
is
okay,

Shoshana?
That

it’s
not

m
ixed

dancing?
That this

is allowed?
I don’t w

antanyone
feel

ing
bad

after.”
“W
e’llbejust fine,”

Shoshana says. “W
ewill livew

ith
the

consequences.”
The

question
slowsus,and

stopsus, though
no

one
hasyet letgo.
“It’s like

the
old

joke,”
I say.And

w
ithoutwaiting

forany
one

to
ask

which
one,

I say,
“W
hy

don’t
Hassidim

have
sex

standing
up?”

“W
hy?”

Shoshana
says.

“Because
itm

ight lead
to
m
ixed

dancing.”
Deb

and
Shoshana

pretend
to
be
horrified

aswe
letgo

of
hands,aswe

recognize
thatthe

m
om
ent isover,the

rain
disap

pearing
as quickly

as
it cam

e.M
ark

standstherestaring
into

the
sky, lipspressed

tight.“Thatjokeisvery, very
old,”hesays.A

nd
then

he
says,“M

ixed
dancing

m
akes

m
e
think

ofm
ixed

nuts,
and

m
ixed

grill, and
insalata

mista.The
sound

of ‘m
ixed

danc
ing’hasm

ade
mewildly

hungry.A
nd

I’m
going

to
panic

ifthe
only kosherthing

in
thehouseisthat loafofbleachedAm

erican
bread.”“You

have
the

m
unchies,”

Isay.
“Diagnosiscorrect,”

he
says.

D
eb
starts

clapping
at that,tiny

claps, herhands
held

to
her chestin

prayer.“You
willnor,”

Deb
says to

him
,absolutely

beam
ing,“even

believewhatrichesawait.”

The
fourof us stand

in
the

pantry,soaking
wet, hunting

through
the

shelves
and

dripping
on
the

floor. “Have
you

ever
seen

such
a
pantry?”

Shoshana
says.

“It’s
gigantic,”

she
says,

reaching
herarm

s
out from

side
to
side.It isindeed

large,and
itisindeed

stocked,an
enorm

ousam
ount offood, and

an
enor

m
ousselection

ofsweets,befitting
a hom

e
that isoften

hostto
aswarm

ofteenage
boys.

“Areyou
expecting

anuclearwinter?”
Shoshana

says.
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“I’ll tellyou
what

she’s
expecting,”

I
say. “You

want
to

know
how

obsessed
she

really
is?You

w
antto

understand
how

m
uch

she
truly

talksabout the
Holocaust?

Im
ean,how

serious
itis—

to
what degree?”

“To
no

degree,”
Deb

says.
“W
e
are

done
w
ith

the
Holocaust.”

c1
’-I-’II

,1
C
’l

1
ieiius,

nosnana
says.

“She’s always plotting
our secrethiding

place,”
Isay.

“No
kidding,”

Shoshana
says.

“Like,look
at this.Atthe

pantry, and
a
bathroom

next
to
it,and

the
doorto

the
garage.If you

just sealed
it allup—

likeput drywall atthe
entrance

to
the

den—
you’d

neverknow.
You’d

neversuspect. Ifyou
covered

that doorinside
the

garage
up
good

with, Idon’t know,ifyou
hung

yourtools in
front ofit

and
hid

hinges behind,m
aybe

leaned
the

bikes and
the

m
ower

up
against

it,you’d
have

this
closed

area, w
ith
running

water
and

a
toilet and

all this
food.Im

ean, ifsom
eone

sneaked
into

the
garage

to
replenish

things,you
could

rentout the
house,

you
know?

Putin
anotherfam

ily
w
ithout even

any
idea.”

“Oh
m
y
God,”

Shoshana
says.

“M
y
short-term

m
em
ory

m
ay
be
gone

from
having

allthose
children—

”
“And

from
the

sm
oking,”

Isay.
“And

from
that,too.ButI rem

em
ber. Irem

em
berfrom

when
we were

kids,shewasalways,”
Shoshana

says, turning
to

Deb,“you
were

always
getting

m
e
to
play

gam
es
like

that.To
pick

out spaces. A
nd
even

worse, even
darker—

”
“Don’t,”

Deb
says.

“I
know

what
you’re

going
to

say,”
I
tell

her,
and

I’m
honestly

excited. “The
gam

e,yes?
She

played
thatcrazy

gam
e

w
ith

you?”
“No,”

D
eb

says.“Enough.Let
itgo.”

A
nd

M
ark—

who
is
just

utterly
absorbed

in
studying

kosher
certifications, who

is
tearing

through
hundred-calorie

snack
packsand

eating
handfuls

ofroasted
peanuts

from
ajar,

and
who

has
said

nothing
since

we
entered

the
pantry

except
“W
hat’s

a
Fig

N
ew
m
an?”—

he
stops

and
says,“Iwantto

play
this

gam
e.”

“It’snotagam
e,”
Deb

says.
A
nd

I’m
happy

to
hearhersay

that,as that’sjustwhatI’ve
been

trying
to
getherto

adm
itforyears.That

it’snotagam
e.

Thatit’sdead
serious,and

akind
ofpreparation,and

an
active

pathology
thatIprefernotto

indulge.
“It’stheA

nne
Frank

gam
e,”

Shoshana
says.“Right?”

Seeing
how

upsetm
y
wife

is,Ido
m
y
bestto

defend
her.

Isay,“No, it’snotagam
e.It’sjustwhatwe

talk
aboutwhen

we
talk

aboutA
nne

Frank.”
“How

do
we

play
this

non-gam
e?”

M
ark

says.“W
hatdo

1
weao.“It’sthe

Righteous
Gentile

gam
e,”

Shoshana
says.

“It’sW
ho
W
illH

ide
M
e?”

Isay.
“In

the
eventofa

second
Holocaust,”

Deb
says,

giving
in,

speaking
tentatively.

“It’s
a
serious

exploration,
a
thought

experim
entthatweengage

in.”
“Thatyou

play,”
Shoshana

says.
“That,in

the
eventofan

Am
erican

Holocaust,we
som

e
tim
estalk

aboutwhich
ofourChristian

friendswould
hide

us.”
“Idon’tget

it,”
M
ark

says.
“O
fcourseyou

do,”Shoshanasays.“Youabsolutelydo.It’s
likethis.IftherewasaShoah,ifithappened

again,saywewere
in
Jerusalem

,and
it’s

1941
and

the
G
rand

M
uftigothis

way,
whatwould

yourfriend
Jebediah

do?”
“W
hatcould

he
do?”

M
ark

says.
“He

could
hide

us.He
could

risk
his

life
and

his
family’s

and
everyone’s

around
him

.
That’s

w
hatthe

gam
e
is:W

ould
he—

forreal—
would

he
do
thatforyou?”

“He’d
be
good

forthat,a
M
orm

on,”
M
ark

says.“Forget
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this
pantry.

They
have

to
keep

a
year

of food
stored

in
case

of the
Rapture, or

som
ething

like
that. W

ater, too. A
year of

supplies. O
r m

aybe
it’s that they

have
sex
through

a sheet. No,

wait,”
M
ark

says, “I think
that’s supposed

to
be
us.”

“All right,”
Deb

says, “let’s
notplay. Really, let’s

go
back

to
the

kitchen. I can
order in

from
the

glatt kosher place. W
e

can
eat outside

on
the

grass, and
have

a real dinner and
not just

junk.”“No, no,”
M
ark

says, “I’ll play. I’ll take
it seriously.”

“So
would

the
guy

hide you?”
I say.

“And
the

kids, too?”
M
ark

says. “I’m
supposed

to
pretend

that in
Jerusalem

he’s got a hidden
m
otel or som

ething
where

he
can

put the
twelve

of us?”
“Yes,”

Shoshana
says.

“In
their

sem
inary

or
som

ething.

Sure.”M
ark

thinks
about this

for a long, long
tim
e. He

eats
Fig

N
ew
m
ans

and
considers, and

you
can

tell from
the

way
he’s

staring
that he’s gotten

into
it, that he’s taking

it real seriously—

serious to
the

extrem
e.

“Yes,”
M
ark

says,
and

he
looks

honestly
choked

up.
“I

think, yes, Jeb
would

do
that

for
us.

H
e
would

hide
us.

H
e

would
risk

itall.”
“I
think

so,
too,”

Shoshana
says,

and
smiles.

“W
ow,

it

m
akes you—

as an
adult—

it m
akes you appreciate people more.”

“Yes,” M
ark

says. “Jeb’sa good
m
an.”

“Now
you

go,”
Shoshana

says to
us. “You

take
a turn.”

“But we
don’t

know
any

of the
sam

e
people

anym
ore,”

Deb
says. “W

e
usually

just talk
about the

neighbors.”
“O
ur
across-the-street

neighbors,”
I
tell

them
.
“They’re

the
perfect

exam
ple.

Because
the

husband,
M
itch,

he
would

hide
us. I know

it. He’d
lay

down
his life

for what’s
right. But

that wife
of his

.
.
.“ I say.

“Yes,”
Deb

says,
“he’s

right.
M
itch

would
hide

us,
but

Gloria, she’d
buckle.W

hen
he
wasar work

one
day, she’d

turn
us
in.”“You

could
play

against yourselves,then,”
Shoshana

says.
“W
hat if one

of you
wasn’t Jewish?W

ould
you

hide
the

other?”
“I’ll do

it,”
Isay. “I’ll be

the
Gentile,because

I could
pass

best. A
grown

w
om
an
who

still has an
ankle-length

denim
skirt

in
hercloset—

they’d
catch

you
in
a flash.”

“Fine,”
Deb

says.A
nd

I stand
up
straight,putm

y
shoul

ders
back, like

m
aybe

I’m
in
a
lineup.

I
stand

there
w
ith

m
y

chin
raised

so
m
y
wife

can
study

m
e.
So

she
can

really
geta

look
in,
and

geta
think

in,and
decide

if her
husband

really
has

w
hat

it takes. W
ould

I
really

have
the

strength,
would

I
care

enough—
and

it is
nota

light question, nota
throwaway

question—
to
risk

m
y
life

to
saveher and

ourson?
Deb

stares,and
Deb

sm
iles, and

givesme
alittle

push
to

m
y
chest.

“O
f course

he
would,”

D
eb

says.And
she

takes
the

half stride
that’s

between
us
and

givesm
e
a
tighthug

that she
doesn’trelease.“Now

you,”
Deb

says.“You
and

Yuri go.”
“How

does
that even

m
ake

sense?”
M
ark

says.“Even
for

im
agining.”
“Shhh,”

Shoshana
says.

“Juststand
over

there
and

be
a

good
Gentile

while
I look.”

“But if Iweren’tJewish, Iwouldn’t be
me.”

“That’s forsure,”
I say.

“He
agrees,”

M
ark

says. “W
e
wouldn’teven

be
m
arried.

W
ewouldn’t havekids.”
“O
f course

you
can

im
agine

it,”
Shoshana

says. “Look,”
shesays,and

goes over and
closesthe pantry

door.“Herewe are,
caughtin

South
Florida

for
the

second
Holocaust.You’re

not
Jewish,and

you’ve
got the

three
of ushiding

in
your pantry.”

“But look
at m

e!”
he
says.

“I’vegot a
fix,”

Isay. “You’re
a background

singer forZZ
Top.You

know
them

?
You

know
that band?”
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D
eb
lets go

of m
e, justso

she
can

give m
y
arm

a slap.

“Really,”
Shoshana

says. “Try
to
look

atthe
three

ofus

like
that, like

it’s your house
and

we’re your charges, locked
up

in
this room

.”
“And

what’re you
going

to
do
while I do

that?”
M
ark

says.

“I’m
going

to
look

at
you

looking
at
us.

I’m
going

to

im
agine.”
“Okay,”

hesays. “Nu, get to
it. I will stand, you

im
agine.”

A
nd

that’s
w
hat we

do,
the

four
of us.

W
e
stand

there

playing
our roles, and

we really get into
it. W

e
really

all im
agine

. 11

it. I can
see D

eb
seeing

him
, and

him
seeing

us, and
Shoshana

ister
ills

just staring
and

staring
at her husband.

W
e
stand

there
so
long, I really

can’t tell how
m
uch

tim
e

has
passed, though

the
light changes

ever so
slightly—

the
sun

outside again
dam

pening—
in
that crack under the pantry

door.

“So
would

I hide
you?”

he
says, serious. A

nd
for the

first

tim
e
that day, he

reaches
out, as m

y
Deb

would, and
puts

his

hand
to
her hand. “W

ould
I, Shoshi?”

A
nd
you

can
tell Shoshana

is thinking
of her kids, though

that’s
not partof the

scenario. You
can

tell that she’s changed

part of the
im
agining. A

nd
shesays, after apause, yes, but she’s

not laughing. Shesays,yes, but to
him

it soundsas
it does to

us,

so
that he

is now
asking

and
asking.But wouldn’t I? W

ouldn’t

I hide
you?

Even
ifit was life and

death—
if it would

spareyou,

and
they’d

killm
e
alone

for doing
it?W

ouldn’t I?

Shoshana pulls back
herhand.

She
does not say

it. A
nd
he
does notsay

it. A
nd
from

the

four ofus, no
one

will say
what cannot be

said—
thatthis wife

believes
her husband

would
not hide

her. W
hat to

do?
W
hat

would
com

e
of
it?
A
nd

so
we

stand
like

that,
the

four
of us

trapped
in
that pantry. A

fraid
to
open

the door and
letout w

hat

we’ve locked
inside.
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Unit 1 Resource 3.4 

Story Analysis 
 
1. Explain the essence of your story. 
 
 
 
 
 
 
 
2. What is the message of your story? 
 
 
 
 
 
 
 
3. What makes this a Jewish story? 
 
 
 
 
 
 
 
4. What examples does your story contain “Jewish Cultural Capital?” 
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Unit 1 Resource 4.1 

Journaling on Jewish Expression: Literature 
 

What is the most important characteristic for a piece to be 
considered as Jewish literature? (Rank the Following) 

• Jewish author 
• Jewish content 
• [Written in a] Jewish language 
• Jewish cultural capital 

 
Does any one characteristic for Jewish literatures outweigh the 
other three?  If so, why, if not, why not? 
 
 
 
 
 
 
How would you define Jewish content? 
 
 
 
 
 
 
Are there any additional characteristics that would classify a piece 
as Jewish literature? 
!
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Unit 1 Resource 5.1 
Jewish Expression: Music Analysis Guiding Questions 

1. Song Title: 

2. Do you like this song? 

3. What is the message of this song? 

 

4. What criteria does this song meet in order for it to be considered, “Jewish Music? 

 

 

 

1. Song Title: 

2. Do you like this song? 

3. What is the message of this song? 

 

4. What criteria does this song meet in order for it to be considered, “Jewish Music? 

 

 

 

1. Song Title: 

2. Do you like this song? 

3. What is the message of this song? 

 

4. What criteria does this song meet in order for it to be considered, “Jewish Music? 
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1. Song Title: 

2. Do you like this song? 

3. What is the message of this song? 

 

4. What criteria does this song meet in order for it to be considered, “Jewish Music? 

 

 

 

1. Song Title: 

2. Do you like this song? 

3. What is the message of this song? 

 

4. What criteria does this song meet in order for it to be considered, “Jewish Music? 

 

 

 

1. Song Title: 

2. Do you like this song? 

3. What is the message of this song? 

 

4. What criteria does this song meet in order for it to be considered, “Jewish Music? 
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Unit 2: How Do Jews Practice Judaism? 

This unit explores some models of Jewish practice.  The unit looks at the bigger picture of the ideologies of four 
different Jewish movements in North America.  The lessons then focus on the ways in which individuals practice 
Judaism. 
 
Enduring Understandings 

 Though most Jews identify themselves as part of the Jewish People, one cohesive 
definition of Jewish Peoplehood remains elusive among Jews. 

 When attempting to define Jewish Peoplehood, a set of common questions is more 
realistic than a set of common answers to those questions. 

 Jewish practices vary among Jewish individuals, yet despite the difference in practices, 
Jewish individuals all belong to Am Yisrael – the Jewish People. 

 No one Jewish practice is more authentic than any other Jewish practice. 
 
Essential Questions 

 How can the knowledge of different Jewish movements and ideologies be helpful in 
understanding different models of Jewish practice in North America? 

 In what ways might all Jewish practices be authentic?  
 How can the boundaries of Jewish practice be defined to exclude some practices from 

the category of Jewish practice? 
 How would you categorize your own Jewish practice at this time?  

 
Authentic Assessment 
In lesson 8 of this unit, students will have a chance to write their own personal “I am Jewish” 
Reflection statement, based on the Daniel Pearl Book15.  The statements can take any shape, be 
creative or straightforward.   
 
Memorable Moment 
Each student will attend an Erev Shabbat visit at a home that exemplifies Shabbat practice as it 
envisioned by one of the 4 Jewish Movements that the students have been studying.   
 
Knowledge for Unit 

 Common questions regarding Jewish practice(s) 
 Basic understanding of 4 Jewish movements in North America (Chabad, Conservative, 

Reconstructionist, Reform) 
 Various Shabbat practices 
 Differing models of Shabbat practice(s) 
 Differing models of Jewish prayer 
 Kobi Oz “Prayer of the Secular” song 
 Statements about what it means to be Jewish 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
15 Judea and Ruth Pearl edit., I am Jewish: Personal Reflections Inspired by the Last Words of Daniel Pearl (Woodstock: Jewish 
Lights Publishing, 2004). 
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Skills for Unit 

 Students will be able to categorize different Jewish practices by the movements that the 
practices represent. 

 Students will be able to formulate their own statement of personal Jewish 
identity/practice. 
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How Are Jews Jewish? 
Lesson 1 

Objectives 
 Students should be able to justify the idea that Jewish practices vary among Jewish 

individuals. 
 Students should be able to articulate the notion that no one Jewish practice is more 

authentic than any other Jewish practice. 
 Students should be able to formulate common questions that apply to Jewish People. 

 
Movie/TV Show Clips & Discussion Questions 
Clip #1 
Glee Season 1 Episode 8 “Mash Up”16 - 12:50-14:30 

TV Show Summary 
The show Glee revolves around a high-school Spanish teacher in suburban Ohio who 
becomes the director of the school's Glee club, hoping to restore it to its former glory. 
Two of the teen characters featured on the show, Rachel Berry (Lea Michele) and Noah 
‘Puck’ Puckerman (Mark Salling), are Jewish.  Though before this episode, Puck has 
bullied Rachel, in this episode the two come together because of their Judaism. 

 
Clip Synopsis 
On Simchat Torah, Puck’s family orders in Chinese food (not Kosher) and watches the 
film “Schindler’s List.”  During the film, Puck’s mother declares that Puck is no better 
than the Nazis because he doesn’t date Jewish girls.  Puck then pursues Rachel in this 
clip. 

 
Guiding Questions for Glee Clip 

 In what ways do the characters in this scene practice their Judaism? 
 Interpret the meaning of Puck’s family eating Chinese food, including pork, and 

watching “Schindler’s List” in observance of the holiday Simchat Torah.  How might 
this be a commentary on American Jewish life? 

 What is your opinion of the Jewish practices portrayed in this clip? 
 What questions does this clip bring up for you about the how Jews practice Judaism? 

 
 
Clip #2 
Holy Rollers17 - 11:15-12:20 

Movie Summary 
In Brooklyn, a youth, Sam Gold (Jesse Eisenberg) from an Orthodox Jewish community, 
is lured into becoming an ecstasy dealer by his pal who has ties to an Israeli drug cartel.  
Sam, who in his adolescence and questions his place in the Orthodox community, is 
vulnerable to the alluring culture of drugs, money, and the secular world.  This is a 
coming of age film with a Jewish twist, while it explores issues of universal morality. 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
16 Ryan Murphy and Brad Falchuk, Glee: Mashup (2009; Los Angeles, 20th Century Fox Television), DVD. 
17 Kevin Asch, Holy Rollers (2010; Deerfjen Films), DVD.  



! 78!

Clip Synopsis 
Sam Gold is set up with a potential wife.  During their initial meeting, they sit on opposite 
ends of the couch, discussing personal issues such as career aspirations, the number of 
children each of the characters wishes to bring into the world, and the schools that their 
hypothetical unborn children will attend. 
 
Guiding Questions for Holy Rollers Clip 

 In what ways do the characters in this scene practice their Judaism? 
 Do you believe that marriages have to be arranged in order for them to be Jewish?  

Why or why not? 
 How do you relate to these characters? 
 What questions does this clip bring up for you about the how Jews practice 

Judaism? 
 
 
Movie Clip #3 
Nick & Norah’s Infinite Playlist18 - 1:08-1:16 

Movie Summary 
This movie revolves two teens in the New York City area that are looking to find the 
secret location of their favorite band’s concert.  The characters Nick O’Leary (Michael 
Cera) and Norah Silverberg (Kat Dennings) end up finding a romantic spark between 
then. 
 
Clip Synopsis 
Norah wrecks Nick’s car, and then the two of them end up at a vintage recording studio 
where they have a meaningful conversation about the Jewish concept, tikkun olam. 
 
Guiding Questions 

 In what ways does Norah practice Judaism? 
 How would you define Norah’s level of Jewish religiosity… why? 
 Norah’s Judaism is shown through values/ideas, do you believe that living by 

Jewish values in the secular world constitutes living a Jewish life?  Why or why not 
 What questions does this clip bring up for you about the how Jews practice 

Judaism? 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
18 Peter Sollett, Nick and Norah’s Infinite Playlist (2008; Los Angeles, Columbia Pictures), DVD. 
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Clip #4 
Sex & The City Season 6 Episode 4 “Pick-A-Little, Talk-A-Little”19 – 20:20-23:50 
 

TV Show Background 
Four beautiful female New Yorkers gossip about their sex-lives (or lack thereof) and find 
new ways to deal with being a woman in the 90's. 
 
Episode Synopsis 
Charlotte York (Kristin Davis) and Harry Goldenblatt (Evan Handler) have been dating 
for some time.  Earlier in the season, Harry shared with Charlotte that he wouldn’t be 
able to marry her, because she wasn’t Jewish.  Charlotte decided to convert to Judaism 
with a Conservative rabbi.  In this clip, Charlotte has recently converted to Judaism, and 
has made Harry, who is still her boyfriend, and not yet her fiancé a traditional Shabbat 
dinner.  Harry puts the TV on in the background, which causes a fight to break out 
between Charlotte and Harry.  Charlotte exclaims to Harry, “I gave up Christ for you 
and won’t even give up the Mets!”  The fight escalates, and brings up issues of 
perceptions and expectations. 
 
Guiding Questions 

 How would you categorize Charlotte’s Jewish practice in this clip? 
 How would you categorize Harry’s Jewish practice in this clip? 
 Do you believe that Charlotte was justified in getting mad at Harry?  Why or why 

not? 
 Does a Jew have to observe Shabbat with a Shabbat meal on Friday night in 

order to be a “good” Jew? Why or why not? 
 What questions does this clip bring up for you about the how Jews practice 

Judaism? 
 
Common Questions 
Explain that it’s hard to define Jews by their Jewish practices.  Some Jews might be observant 
(meaning that they adhere to the mitzvot – commandments) but not religious, while others might 
be religious but not observant.  There is a plethora of ways to practice Judaism, and therefore be 
part of the Jewish People.  Over the next weeks, we’ll be exploring Jewish practice by looking at 
the ways that different Jewish movements think about Judaism, different ways that Jews observe 
Jewish holidays, Jewish lifecycle events, Jewish prayer/spirituality, and different ways that Jews 
incorporate Judaism into their daily lives.  I think that we will find that there are a number of 
common questions, but not necessarily common answers for the ways that Jews practice Judaism.  
Let’s analyze the questions that we already came up with for each clip, and add any that we feel 
might be missing. 
Additional Common Questions May Include: 

 What are different ways that Jews mark Jewish holidays time? 
 How do Jews mark the moments of their life in accordance with Jewish tradition? 
 How do Jews interact with God? 
 How do Jews express their Judaism in their daily lives? 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
19 David Frankel, Sex and the City: Pick-A-Little, Talk-A-Little (2003; New York, HBO), DVD. 
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Materials 
 dvd player 
 projector screen 
 Glee Simchat Torah clip 

 season 1 episode 8 “Mash Up” - 12:50-14:30 
 Holy Rollers clip 

 11:15-12:20 
 Nick & Norah’s Infinite Playlist clip 

 1:08-1:16 
 Sex & The City clip 

 season 6 episode 4 “Pick-a-little, Talk a Little” – 20:20-23:50 
 chalk or dry-erase board & chalk or dry erase marker 
 clip analysis handouts (1 per student) 

Resources 
 clip analysis handout – 1.1 
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4 Jewish Practice Ideologies 
Lesson 2 

 
Objectives 

 Students should be able to define the basic ideology of 4 Jewish Movements (Chabad, 
Conservative, Reconstructionist, Reform20). 

 Students should be able to compare and contrast the 4 Jewish Movements (Chabad, 
Conservative, Reconstructionist, Reform) to one another. 

 Students should be able to explain why religiosity does not belong to one particular 
Movement. 

 
Set Induction – Word Association 
Write 4 words on the board: 

 Chabad 
 Conservative 
 Reconstructionist 
 Reform 

Then ask students to come up to the board to write the first word that comes to mind in 
association with each of these words.  Then, have a short conversation about why the individuals 
wrote their various words.  At the end of the conversation, the instructor will explain that today 
we will be studying the ideologies of these 4 Movements. 
 
Jewish Ideologies Jig Saw 
Part 1 
Divide the students into 4 groups.  Each group will be given a document that outlines some of the 
ideologies of 4 prominent Jewish movements in North America. 

 Chabad 
 “What is Lubovitch Chabad” printed from Chabad.org21 
 “What is Chassidut?” by Tzvi Freeman22  

 Conservative Judaism 
 “Conservative Judaism: Covenant and Commitment” by Rabbi Bradley Shavit 

Artson23 
 Reconstructionist Judaism 

 “What is Reconstructionist Judaism” by Rabbi Lester Bronstein24 
 Reform Judaism 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
20 The order of these words [names of Jewish Movements] are written here in alphabetical order, rather than in 
order of any perceived level of religiosity. 
21 “What is Chabad?”, Chabad, accessed March 31, 2013. 
http://www.chabad.org/library/article_cdo/aid/776104/jewish/FAQ.htm. 
22 “What is Chassidut?” by Tzvi Freeman, Chabad, accessed March 31, 2013. 
http://www.chabad.org/library/article_cdo/aid/1600969/jewish/Chassidut.htm. 
23 “Conservative Judaism: Covenant and Commitment” by Rabbi Bradley Shavit Artson, Rabbinical Assembly, 
accessed March 31, 2013. 
http://www.rabbinicalassembly.org/sites/default/files/public/publications/Conservative%20Judaism%20Covenan
t%20and%20Commitment.pdf. 
24 “What is Reconstructionist Judaism?”  by Rabbi Lester Bronstein, Reconstructionist Rabbinical College, accessed 
March 31, 2013. http://www.rrc.edu/resources/reconstructionist-resources/what-reconstructionist-judaism. 
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o “A Statement of Principles for Reform Judaism” by the Central Conference of 
American Rabbis, Pittsburgh, 199925 

Give Each Group the Following Guiding Questions: 
 In 3 sentences or less, what is the essence of the Jewish Movement about which you read? 
 What are the most important components of Judaism for this Jewish Movement? 
 In your opinion, what components of Judaism seem to be dismissed in this Jewish 

Movement? 
 Create a catchy slogan for this Movement. 

 
Part 2 
Jig the Students – regroup the students into groups where at least one student from each of the 
original group will represent the Movement about which they read, and explain it to the rest of 
the group, referring to the answers to their guiding questions. 
 
 
Movement Comparison: Chabad/Conservative/Reconstructionist/Reform 
Give each student a comparison chart, and instruct him/her to fill it out.  Once all of the 
students have filled out the chart, discuss their answers.  (Which words did you feel most strongly about, 
which words were you most conflicted about, which words were you surprised about, etc.?) Then, conclude by 
looking back at the words that were written on the board in the beginning of the class and ask if 
the students to edit the list to reflect some of the things that they have learned today. 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
25 “A Statement of Principles for Reform Judaism,” Central Conference of American Rabbis, accessed March 31, 
2013. http://www.rrc.edu/resources/reconstructionist-resources/what-reconstructionist-judaism. 
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Materials 
 chalk or dry-erase board & chalk or dry erase marker 
 ideologies handouts 

 “What is Lubovitch Chabad?” (enough for group 1) 
 ”What is Chassidut?” (enough for group 1) 
 “Conservative Judaism: Covenant and Commitment” (enough for group 2) 
 “What is Reconstructionist Judaism” (enough for group 3) 
 “A Statement of Principles for Reform Judaism” (enough for group 4) 
 Jewish movement guiding questions (1 per student) 

 comparison chart (1 per student) 
 writing utensils 

 
Resources to be included at the end of the Unit 

 ideologies handouts 
 “What is Lubovitch Chabad?” – 2.1 
 ”What is Chassidut?” – 2.2 
 “Conservative Judaism: Covenant and Commitment” – 2.3  
 “What is Reconstructionist Judaism” – 2.4 
 “A Statement of Principles for Reform Judaism” – 2.5 
 Jewish movement guiding questions – 2.6 

 comparison chart – 2.7 
!
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How Do Jews Celebrate Shabbat? Part 1 
Lesson 3 – Scripted Lesson 

Objectives 
 Students should be able to recall key differences in the way that Shabbat is observed 

among the 4 Jewish Movements that are being studied in this unit. 
 Students should be able to formulate their own ideas about Shabbat observance in their 

own lives. 
 Students should be able to discern that some form of Shabbat observance is crucial for 

the Jewish People. 
 
Set Induction 
Initiate a discussion about the students’ own Shabbat practices, and that of their family, friends, 
and acquaintances.   
Example Questions: 

 How do you celebrate Shabbat? 
 I don’t celebrate Shabbat. 
 I have Shabbat with my family. 
 I have Shabbat dinner. 
 I attend worship services at the synagogue. 
 I relax, in my own way, with my friends. 
 My family lights the candles, sings kiddush, and makes motzi over challah. 

 When do you celebrate Shabbat? 
 Never 
 Every week 
 Once a month 
 When something is going on at the synagogue 
 When I feel like it 
 When my parents make me 

 How does your family/friends/acquaintances celebrate Shabbat? 
 Nobody that I know celebrates Shabbat. 
 My Orthodox friends keep Shabbat by not driving or using electricity. 
 My parents attend Shabbat services. 
 My grandparents make Shabbat dinner. 
 They light the candles, sing kiddush, and make motzi over challah. 

 Why do you celebrate (or not celebrate) Shabbat the way that you do? 
 I haven’t thought about it. 
 Because that’s what my parents do. 
 Because it adds meaning to my life. 
 Because I am commanded to celebrate it this way in the Torah. 

 
Time Table 
0:00-0:05 Set Induction 
0:05-0:40 Shabbat Text Shopping 
0:40-1:00 Preparation for Shabbat Visits 
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Shabbat Text Shopping 
Attach various quotes about Shabbat around the room, with smaller copies of the quote below 
the (15 example quotes can be found in the resources section).  Then instruct the students to take 
some time to look around the room, and pick up any quotes that resonate with them.  Once they 
have done this, each student should arrange the quotes that s/he chose on a piece of construction 
paper in a way that makes the most sense to him/her.  If there is time, have the class share their 
creations with each other. 
 
Preparation for Shabbat Visits 
Before the class, arrange Erev Shabbat visits for the students at homes, which exemplify Shabbat 
practice as it envisioned by the 4 Jewish Movements that the students have been studying.  (This 
could be arranged by the instructor calling the leaders of the local Chabad, Conservative, 
Reconstructionist, and Reform Communities asking for community members who would be 
willing to host 2-4 students who have exemplary Shabbat practices.)  As an example, if I were 
teaching this class, I might choose the following people to host these Shabbat experiences: 

1. The local Chabad rabbi – Kabbalat Shabbat services at the local Chabad, followed by 
dinner at the Chabad rabbi’s home. 

2. The home of the United Synagogue Youth Regional President – family Shabbat dinner. 
3. A Reconstructionist minyan that takes place in a lay leader’s home, followed by a potluck 

dinner with the attendees of the minyan. 
4. Reform Shabbat services followed by a family dinner at the Cheesecake Factory 

Restaurant. 
 
Once you have secured hosts for the various Shabbat experiences, you should obtain a 
paragraph long description of what the students should expect, including the timing of the 
evening, the expected dress, and any other relevant information. 
 
During the class, announce which students will be attending which home for their Shabbat 
experience.  Those students should sit together and read through the descriptions provided by 
their hosts.  Then the students should come up with a list of questions that they would like to 
have answered during their Shabbat experience.  The students should expect that their questions 
will be answered through a combination of observation and dialogue. 
 
Materials 

 large copies of each Shabbat quote 
 adhesive to hang Shabbat quotes around the room 
 small copies of the Shabbat quotes (enough copies of each quote for each student) 
 blank paper 
 writing utensils 
 glue sticks or tape 

 
Resources  

 Shabbat Quotes – 3.1 
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How Do Jews Celebrate Shabbat? Part 2 
Lesson 4 

Objectives 
 Students should be able to recall key differences in the way that Shabbat is observed 

among the 4 Jewish Movements that are being studied in this unit. 
 Students should be able to formulate their own ideas about Shabbat observance in their 

own lives. 
 Students should be able to discern that some form of Shabbat observance is crucial for 

the Jewish People. 
 
Erev Shabbat Visits **Memorable Moment** 
Students will attend their assigned Erev Shabbat experiences and fill out the answer to the 
guiding questions from the previous lesson.  Students will also journal about any aspects of the 
experience that fell outside of the realm of the anticipated questions. 
 
Shabbat Lunch Discussion 
Students will meet at the instructor’s home, or at the synagogue for Shabbat lunch.  During this 
lunch they will discuss their experiences.  Depending on the size of the class, this discussion can 
take place as one class, or in smaller groups of students who attended different Erev Shabbat 
experiences. 
 
Example Guiding Questions for Discussion: 

• How would you describe your experience last night? 
• What was most memorable about your experience last night? 
• What conclusions can you draw about the motives behind the Shabbat practice that you 

observed last night? 
• Was there anything that you disliked about the Shabbat practice that you observed last 

night? 
• Why might a level of Shabbat practice be important for the Jewish People? 
• Why might a level of Shabbat practice be valuable in your own life? 

 
Wrap Up 
The instructor should wrap up the lunch by explaining that most all Jews are aware of the 
commandment to observe Shabbat.  However, different Jews, even within out own community 
observe Shabbat differently.  Shabbat is just one example of Jewish practice.  What’s more 
important for us is the common question – how do Jews practice Judaism?  The multiple answers 
to that common question are infinitely interesting but less important for our purposes as we study 
Jewish Peoplehood. 
 
Materials 
Food for lunch 
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How Do Jews Mark Life-Cycle Events: Case Study, Ketubot 
Lesson 5 

 
Objective 

 Students should be able to demonstrate an understanding of the notion that for any given 
lifecycle moment, more than one authentic way to Jewishly mark that moment exists. 

 
Journaling 
Prompt: What are the necessary components of an authentic Bar/Bat mitzvah?26   
 
Ketubot Comparison 
The instructor will hand out 6 different English translations of Ketubot (Halakhic, Halakhic with 
Lieberman Clause, Egalitarian, Brit Ahuvim, Interfaith, Gay).  Then, in chevruta pairs, the 
students will compare and contrast the Ketubot, by filling out the Ketubah Comparisons Chart 
found in the resources section. 
 
Wrap Up 
Go back to the journal entries that the students wrote, and discuss whether or not their minds are 
changed about the what makes a Jewish lifecycle event observance “authentic”. 
 
Materials 
journal handout (1 per student) 
writing utensils 
ketubah handout (1 per student) 
ketubah comparison chart (1 per student) 
 
Resources 
journal handout – 5.1 
ketubah handout – 5.2 
ketubah comparison chart – 5.3 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
26 You can find more information on the background to Bar/Bat Mitzvah, in the first chapter of Putting God on the 
Guest List: How to Reclaim the Spiritual Meaning of Your Child’s Bar or Bat Mitzvah by Rabbi Jeffrey K. Salkin. 
Jeffrey K. Salkin, Putting God on the Guest List: How to Reclaim the Spiritual Meaning of Your Child’s Bar or Bat Mitzvah 
(Woodstock: Jewish Lights Publishing, 2005), 1-18. 
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How Do Jews Pray? 
Lesson 6 

Objectives 
 Students should be able to identify that within Judaism there are many different forms of 

set prayers. 
 Students should be able to evaluate alternative ways of talking with/to God. 

 
Set Induction - Living Museum   Various Siddurim 
Collect as many siddurim as possible27 and place them throughout the classroom.  As students 
walk in, invite them to explore each siddur with the following directions: 

1. Flip through the siddur, take note of any first impressions that you might have. 
2. Find the Shema and V’ahavta pages in each prayerbook, write down any differences that 

you notice. 
 
Talking to God 
Read through the following excerpt as a class, and discuss it based on the questions listed below. 
Excerpt From Naomi Levy’s Book, Talking to God28  
 I like to sit in houses of worship long after the worshippers have gone… I sometimes find myself imagining 
words that have been passed from the congregants’ whispering lips to God’s ear.  Prayers seem to hover in the air 
like the smell of a fire long after the flames have died out.  These prayers are not the ones that come from books.  
They are less literate, without rhyme or meter, without fancy embellishment.  The ones not printed in black and 
white, but in all the subtlety and mystery of the human soul.  They are the prayers of life and death, joy and 
mourning, longing and thanksgiving.  Prayers shouted in anger or sung out in love.  They are daily prayers, once-in-
a-lifetime prayers.  Prayers of women and men, of the healthy and the ailing, of the young and of the elderly, of the 
rich and the poor. 
 Canonized prayers contain ancient and eternal wisdom and are central to religious experience.  They are 
dependable and beautifully written.  Often set to sublime music, they link us to our community when we recite them 
together, and to our history when we remember that these very words were uttered centuries ago.  They connect us to 
future generations as well, for they will continue to inspire for centuries to come.  No matter what our religious 
tradition, established prayers are the framework of our faith.  We teach them to our children and turn to them again 
and again throughout the measure of our days.  They instruct us in the articles of our belief, in our unique bond 
with God, and in the particular expressions of that relationship. 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
27 Suggested Siddurim: 

• Siddur Rinat Yisrael Ashkenazi 
• The Complete Artscroll Siddur Sefarad 
• The Complete Artscroll Siddur Ashkenaz 
• The Koren Siddur Ashkenaz or Sefarad 
• Siddur Sim Shalom 
• Kol HaNeshamah 
• Siddur Erev Shabbat Beit T’fila Yisraeli 
• Service of the Heart Ha’avodah She’ba’lev 
• The Union Prayer Book 
• Gates of Prayer 
• Mishkan T’filah 
• Siddur Sha’are Zahav 

28 Naomi Levy, Talking to God: Personal Prayers for Times of Joy, Sadness, Struggle, and Celebration (New York: Doubleday, 
2002), 1-2. 
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 But what are we to do when the prayer book does not contain the words we are searching for?  What do we 
do when certain feelings well up inside us, but the words to express them are absent from our liturgies? 
 
Prompt Questions: 

 What feelings do you think Rabbi Levy is talking about when she writes, “What 
do we do when certain feelings well up inside us…”?  Have you ever had 
experienced feelings that could be categorized in this way?  If so, when? 

 What do you believe about God? 
 What do you believe about prayer? 
 What value do you believe prayer might have in your life? 
 What makes a prayer(s) Jewish? 

 
 
Kobi Oz Song & Chevruta Discussions 
“Psalms of the Perplexed” by Kobi Oz 
Play the song, “Prayer of the Secular” by Kobi Oz,  for the student.  This song can be found with 
a translation at http://makomkobioz.wordpress.com/.  While the students are listening to the 
song, they should also have a copy of the translation and footnotes that can be found in the 
resource section.  Once you have played the song twice through, talk through the footnotes, 
making sure that the students understand all of the various cultural capital references.  Then, 
break the students into chevruta pairs, and discuss the following questions29: 

 What is the main message of this song? 
 In what way is this a personal prayer? 
 In what way is this a collective prayer? 
 Do you see the first verse as being critical of this non-religious approach to life? 
 Do current political issues find their way into your prayers? 
 Why might Jewish communal prayer the place for thinking about ‘tough stuff’? 
 Do you think that traditional prayers have more value than spontaneous prayers, why or 

why not? 
 
Invite the class to come back together, and share their responses.  Then go through all of the 
textual/Jewish historical references found in the song. 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
29 Questions adapted from “Guiding questions for Prayer of the Secular” Makom on Kobi Oz Mizmorei Nevuchim, 
accessed on April 4, 2013.  http://makomkobioz.wordpress.com/?page_id=62&preview=true.!
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Materials 
 various siddurim 
 blank paper 
 writing utensils 
 Naomi Levy excerpt (1 per student) 
 “Prayer of the Secular” translation 
 chevruta questions 

 
Resources 

 Naomi Levy excerpt – 6.1 
 “Prayer of the Secular” translation – 6.2 
 chevruta questions – 6.3 
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How Are Jews Jewish in Their Daily Lives? 
Lesson 7 

Objectives 
 Students should be able to internalize the notion that though the identities and practices 

of individual Jews vary, they remain part of Am Yisrael – The Jewish People. 
 Students should be able to begin to formulate their own personal Jewish practice 

preferences. 
 
I am Jewish Reading, Reflecting, Discussing 
Background Information on Daniel Pearl30 
The world has come to know Daniel Pearl as the Wall Street Journal reporter who was 
kidnapped and murdered by terrorists in Pakistan in early 2002, just four months after 9/11. 
People around the world, along with his pregnant wife and family, prayed for his release. Since 
then, he has been remembered as a symbol of hope: a man who built bridges between diverse 
cultures -- as a writer and a gifted musician. 
 
Daniel Pearl’s last known words were, “My father is Jewish, my mother is Jewish, I am Jewish.”  
We can consider Daniel Pearl as a modern day martyr.  Daniel’s parents put together a book to 
explore the questions begged by their son’s brave last words.  What does it mean to be Jewish 
today, and for the future?  In this book, Jews of all backgrounds reflect, argue and imagine about 
their own personal Judaism. 
 
Read this excerpt to the class from the introduction to the book, I am Jewish31: 
 History will record a tide of horror and madness that swept our planet in the beginning of the third 
millennium.  The basic rules of civilization were violated, and all theories of cognition, common sense, and human 
values laid shattered and betrayed. 
 History will also record that, in the midst of this chaos, there was a young man who, in a moment of 
extreme crisis, looked straight in the eye of evil, and said: “My father is Jewish, my mother is Jewish, I am 
Jewish.” 
 He did not say it under duress, nor did he say it with defiance or with gallantry.  He said it in his usual 
matter-of-fact way, slightly irritated, as if saying: “How many times do I have to repeat myself?  To plus two 
equals four, and I am Jewish!” 
 He was not so naïve as to ignore the venom that drooled from his captors’ mouths each time he uttered the 
words “Jewish.”  Still, he repeated: “My father is Jewish, my mother is Jewish, I am Jewish.” 
 
Then, in small groups, students should read as many of the following excerpts as possible, in any 
order that they choose, and answer the following questions about each excerpt. 
 
Excerpts 

 Joshua Malina – pp. 10 
 Norman Lear – pp. 34 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!

30!“Daniel!Pearl!Bio,”!Daniel!Pearl!Foundation,!accessed!on!April!4,!2013.!

http://www.danielpearl.org/about_us/danielpearl_bio.html.!

31!Judea!and!Ruth!Pearl!edit.,!I"am"Jewish:"Personal"Reflections"Inspired"by"the"Last"Words"of"
Daniel"Pearl!(Woodstock:!Jewish!Lights!Publishing,!2004),!xxRxxi.!



! 92!

 Kitty Dukakis – pp. 36 
 Cynthia Ozick – pp. 49 
 David J. Azrieli – pp. 60 
 Sarah Silverman – pp. 66 
 Jackie Mason – pp. 80 
 Rabbi Lawrence Kushner - pp. 120 
 Amos Oz–pp.131 
 Elie Wiesel – pp. 169 
 Ruth Bader Ginsburg – pp. 201 

 
 
Discussion Questions 
For each essay consider the following questions.  Record your answers. 

• What is the essence of the author’s Jewish identity/practice? 
• In what ways do/don’t you relate to this essay? 
• In the first lesson of this unit, we came up with a set of “common questions”, which of the 

questions that we came up with does this essay address?  How does it answer that/those 
question(s)? 

 
Panel Preparation 
For the concluding lesson, there will be a panel of guests representing all different walks of Jewish 
life.  The panelists will all be invited to share their honest viewpoints relating to their personal 
Jewish identities and practices.  Ideally, the panel would include people representing the 
following groups: 

 Chabad/Orthodox 
 Conservative 
 Reconstructionist 
 Reform 
 Renewal 
 Israeli 
 Ashkenazi 
 Sefardic 
 JewBu (Jewish Buddhist) 
 Kabbalist 
 “Cultural Jew” 
 Persian Jew 
 Atheist Jew 
 Etc. 

 
Divide the class into as many groups as there are panelists for the next session.  Instruct the 
groups to prepare 3 questions for the panel for their specific panel member.  These questions 
should be in line with the “common questions” that we’ve been asking in class thus far.  Then, at 
the end of session, the groups should come back together, share their 3 questions, and come up 
with 3 general questions to ask all of the panelists. 
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Materials 
 I Am Jewish excerpts (1 packet per student) 
 I Am Jewish guiding questions (11 per student) 

 
Resources 
 I Am Jewish Excerpts: 

 Joshua Malina – 7.01 
 Norman Lear – 7.02 
 Kitty Dukakis – 7.03 
 Cynthia Ozick – 7.04 
 David J. Azrieli – 7.05 
 Sarah Silverman – 7.06 
 Jackie Mason – 7.07 
 Rabbi Lawrence Kushner – 7.08 
 Amos Oz – 7.09 
 Elie Wiesel –7.10 
 Ruth Bader Ginsburg – 7.11 

 I Am Jewish Guiding Questions – 7.12 
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Jewish Practice Panel 
Lesson 8 

Objectives 
 Students should be able to evaluate the responses of the panelists. 
 Students should be able to create their own statements in regards to their personal Jewish 

identities and practices at this moment in time. 
 
Panel Discussion 
Using the questions that the students generated during the last session, the students should 
conduct a panel discussion with the guest panelists.  The students should ask each panelist 3 
general questions, and 3 specific questions.  You (the teacher) should be the moderator of the 
panel.  Students should take notes during the panel discussion. 
 
“I am Jewish” Reflection Assignment **Authentic Assessment** 
The students should write their own personal “I am Jewish” Reflection statement, based on the 
Daniel Pearl Book.  The statements can take any shape, be creative or straightforward.  If time 
allows, the students who feel compelled can share their statements with the rest of the class. 
 
Materials 

 questions for panelists from previous session 
 blank paper 
 writing utensils 
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Unit 2 Resource 1.1 
Glee Analysis Questions 

• In what ways do the characters in this scene practice their Judaism? 
 
 
 

• Interpret the meaning of Puck’s family eating Chinese food, including pork, and 
watching “Schindler’s List” in observation of the holiday Simchat Torah.  How might 
this be a commentary on American Jewish life? 

 
 
 

• What is your opinion of the Jewish practices portrayed in this clip? 
 
 
 

• What questions does this clip bring up for you about the how Jews practice 
Judaism? 

 
 
 
 
Holy Rollers Analysis Questions 

• In what ways do the characters in this scene practice their Judaism? 
 
 
 

• Do you believe that marriages have to be arranged in order for them to be Jewish?  
Why or why not? 

 
 
 

• How do you relate to these characters? 
 
 
 

• What questions does this clip bring up for you about the how Jews practice 
Judaism? 
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Nick & Norah’s Infinite Playlist Analysis Questions 
• In what ways does Norah practice Judaism? 

 
 
 

• How would you define Norah’s level of Jewish religiosity… why? 
 
 

• Norah’s Judaism is shown through values/ideas, do you believe that living by Jewish 
values in the secular world constitutes living a Jewish life?  Why or why not? 

 
 
 

• What questions does this clip bring up for you about the how Jews practice 
Judaism? 

 
 
 
Sex & The City Analysis Questions 

• How would you categorize Charlotte’s Jewish practice in this clip? 
 
 
 

• How would you categorize Harry’s Jewish practice in this clip? 
 
 
 

• Do you believe that Charlotte was justified in getting mad at Harry?  Why or why not? 
 
 
 

• Does a Jew have to observe Shabbat with a Shabbat meal on Friday night in order 
to be a “good” Jew? Why or why not? 

 
 
 

• What questions does this clip bring up for you about the how Jews practice 
Judaism? 
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Frequently  Asked  Questions

What  is  Chabad-­Lubavitch?

Chabad-­Lubavitch  is  a  major  movement  within  mainstream  Jewish  tradition  with  its  roots  in  the  Chassidic

movement  of  the  18th  century.  In  Czarist  and  Communist  Russia,  the  leaders  of  Chabad  led  the  struggle

for  the  survival  of  Torah  Judaism,  often  facing  imprisonment  and  relentless  persecution  for  their  activities.

After  the  Holocaust,  under  the  direction  of  Rabbi  Yosef  Yitzchaak  Schneerson  and  his  successor,  Rabbi

Menachem  M.  Schneerson,  of  righteous  memory,  Chabad  became  a  worldwide  movement,  caring  for  the

spiritual  and  material  needs  of  all  Jews,  wherever  they  could  be  found.

Today,  over  3,000  Chabad  centers  are  located  in  more  than  65  countries,  with  a  new  center  opening  on  the

average  every  ten  days.  In  South  Africa,  South  America,  Russia,  Australia,  the  UK,  and  many  parts  of  the

USA,  Chabad  has  become  the  most  dynamic  and  dominant  force  within  the  Jewish  community.

What  is  a  Chabad  House?

Chabad  is  influenced  by  the  teaching  of  the  Baal  Shem  Tov,  a  great  Jew  of  18th-­century  Eastern  Europe

who  loved  his  people  with  an  immeasurable  passion.  The  calamities  of  his  time  had  created  a  situation  in

which  there  were  many  simple  Jews  who  had  no  learning  and  little  knowledge,  alongside  great  scholars

who  looked  askance  at  the  ignorance  of  these  commoners.  The  Baal  Shem  Tov  taught  us  to  look  deeper,

beyond  the  knowledge  of  a  person,  beyond  his  outward  behavior,  into  the  depths  of  his  heart,  to  find  there

the  divine  spark  and  reveal  it  with  unconditional  love.

Today  things  are  different  and  the  same.  There  are  not  as  many  simple  Jews,  but  there  are  plenty  of  very

complicated  ones.  Our  Torah  scholars  cannot  be  compared  to  the  scholars  of  those  times,  but  the  chasm

remains,  this  fissure  that  sometimes  lies  between  the  Jews  that  rest  on  Shabbat  and  those  who  do  not  yet

know  its  beauty,  between  those  that  cherish  the  wisdom  of  Torah  and  those  who  are  looking  elsewhere

instead.

The  approach  of  Chabad  today  mirrors  that  of  the  Baal  Shem  Tov  in  his  time:  Look  past  the  outward

person  and  trust  in  the  soul  deep  inside.  You  may  disapprove  of  everything  he  does,  and  his  outlook  on  life

may  be  the  opposite  of  everything  you  believe.  Don’t  argue  with  him.  Instead,  be  one  with  him.

Unconditionally.  You  enjoy  Shabbat-­-­enjoy  it  with  him.  You  find  solace  and  counsel  in  the  wisdom  of  Torah-­-­

talk  to  your  holy  brothers  and  sisters  about  that  wisdom  in  their  own  language,  on  their  own  terms.  And  if  he

What  Is  Chabad?
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or  she  does  not  change  one  iota,  that  is  irrelevant.  You  have  done  your  job  of  love.  Two  Jews  became  one

and  that  is  all  that  matters.

A  Chabad  House,  then,  is  a  center  established  to  facilitate  all  of  the  above.  A  Chabad  House  will  generally

host  classes,  lectures,  and  workshops  on  Jewish  topics;;  religious  services;;  Shabbat  meals;;  and  special

events  as  needed  in  that  community.  Counseling  services,  the  Friendship  Circle  for  physically  or  mentally

challenged  children,  and  other  volunteer  services  are  common.  Most  often  a  Chabad  House  does  not

charge  membership-­-­if  you  are  Jewish,  you  are  a  member.  There  are  exceptions,  according  to  the  local

situation.

The  Jewish  People,  the  Zohar  tells,  is  the  heart  of  all  the  nations.  When  there  is  love  and  oneness  among

us,  peace  and  harmony  enter  the  entire  world.  When  our  light  is  pure  and  focused,  the  darkness  in  their

hearts  is  pushed  away  as  well.  And  so  this  is  the  mandate  of  Chabad:  To  create  light  for  the  sake  of  light,

just  by  doing  good  for  the  sake  of  doing  good,  until  all  the  world  is  filled  with  the  serene  light  of  G-­dly

wisdom  “as  the  waters  cover  the  ocean  floor.”

What  is  Chassidism?

Just  as  a  person  is  made  up  of  both  body  and  soul,  so  too  the  Torah  we  learn  comprises  both  elements.

There  are  the  dos  and  the  don'ts  and  the  historical  facts.  And  then  there's  the  "inner  Torah,"  a  system  of

teachings  passed  down  through  the  generations  that  penetrates  to  the  core  of  reality,  discussing  the  act  of

Creation,  the  soul,  and  how  the  soul  can  reconnect  itself  and  its  world  back  to  its  source.

People  today  are  not  satisfied  with  the  do's  and  don'ts  and  historical  facts.  We  need  a  deeper,  often

mystical  understanding.  Chabad  is  unique  in  that  its  teachers  are  trained  from  youth  in  the  authentic  texts

of  the  inner  Torah,  also  known  as  the  Kabbalah  and  Chassidut.

Chabad  thought  builds  on  the  wisdom  of  the  great  Jewish  thinkers  and  is  very  much  a  part  of  classic  Jewish

thought.  Rabbi  Schneur  Zalman  of  Liadi,  founder  of  Chabad,  was  a  deep  thinker  and  intellectual,  fascinated

with  all  aspects  of  knowledge.  He  was  a  prime  student  and  disciple  of  Rabbi  Dov  Ber  of  Mezritch,  known  as

“the  Magid  of  Mezritch,”  heir  to  the  Baal  Shem  Tov.  He  created  a  synthesis  of  Jewish  rationalism  and

esoteric  thought  using  the  rich  metaphor  of  the  human  psyche.  His  successors  and  their  students  continued

in  the  same  path,  expanding  Chabad  to  a  broad  and  lively  school  of  thought  and  debate.  Chabad

philosophy  has  influenced  the  thought  of  many  great  leaders  and  movements  outside  of  Chabad  as  well.

When  you  leave  a  typical  Chabad  class,  you  don’t  go  away  with  just  knowledge,  you  go  away  with  a  whole

new  way  of  knowing,  a  new  pair  of  eyes.  That’s  one  of  the  main  reasons  for  Chabad’s  popularity—Chabad

teachers  are  able  to  provide  meaningful  answers  to  critical  questions,  because  Chabad  is  all  about  how  you

use  your  mind.
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The  Baal  Shem  Tov  taught,  “G-­d  wants  the  heart.”  Chabad  teaches  that  you  can  reach  the  heart  through

the  mind—through  questioning,  through  meditation  and  deep  contemplation,  and  through  reframing  your

concept  of  the  world.

Is  Chabad  "Ultra-­Orthodox?"

Chabad  is  referred  to  as  an  "Orthodox"  Jewish  movement  because  it  adheres  to  Jewish  practice  and

observance  within  the  guidelines  of  Talmudic  law  and  its  codifiers.  The  prefix  “ultra”  is  commonly  used  by

media  broadcasters,  but  it  has  no  practical  meaning.  It  is  used  to  marginalize  a  group  or  to  portray  them  as

extremists  battling  with  extremists  of  other  religions.

Mother  Theresa  was  never  called  “ultra-­Catholic.”  Albert  Schweitzer  was  never  “ultra-­Calvinist.”  Doctors

Without  Borders  are  not  ultra-­militant  New-­Agers.  When  a  Chabad  couple  travel  to  a  community,  they  are

not  interested  in  converts,  in  battles,  or  in  brainwashing  youth.  They  are  only  interested  in  sharing  their

Shabbat  tables  and  the  heritage  that  belongs  to  every  Jew.  A  Chabad  House  is  a  “Jewish  Center”  and  a

Chabad  rabbi  is  a  rabbi,  period.

If  you  hear  Chabad  described  in  the  media  as  “ultra-­Orthodox,”  pick  up  the  phone  or  fire  off  an  email  and

complain.  Tell  them  Chabad  is  a  Jewish  movement,  without  any  labels,  and  they  should  describe  it  as  such.

Click  here  for  a  more  detailed  account  of  the  Chabad-­Lubavitch  movement,  its  history,  its  mission,  and  its

achievements.

For  more  on  Chassidism,  click  here.

The  content  on  this  page  is  copyrighted  by  the  author,  publisher  and/or  Chabad.org,  and  is  produced  by
Chabad.org.  If  you  enjoyed  this  article,  we  encourage  you  to  distribute  it  further,  provided  that  you  comply  with
the  copyright  policy.

Chabad.org  is  a  division  of  the  Chabad-­Lubavitch  Media  Center  ·  
In  everlasting  memory  of  our  founder,  Rabbi  Yosef  Y.  Kazen

©  1993-­2013  Chabad-­Lubavitch  Media  Center
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Teachings  from  the  core  essence

By  Tzvi  Freeman

Everyone  agrees  that  around  the  middle  of  the  eighteenth  century,  a

movement  began  in  Eastern  Europe  that  had  a  far-­reaching,  even

revolutionary,  impact  on  Jewish  practice  and  thought.  What  exactly

that  movement  was  (and  is)  all  about,  remains  rather  fuzzy.  That’s

not  hard  to  understand,  since  the  movement  itself  is  by  nature

enigmatic.

Perhaps  the  most  common  description  of  the  Chassidic  movement

frames  it  as  a  kind  of  social  upheaval.  Until  this  time,  there  was  a

pecking  order  in  the  Jewish  world—scholars  on  top,  the  simple  Jew  at  the  bottom,  and  the  illiterate  boor

only  nominally  Jewish.  In  the  minds  of  many,  a  great  soul  and  a  great  mind  were  practically  synonymous.

Then  the  Baal  Shem  Tov  came  and  uplifted  the  status  of  the  common  man  and  woman,  celebrating  the

heartfelt  earnestness  of  a  simple  Jew,  declaring  that  this  raised  him  higher  than  the  cold,  intellectual,  and

often  self-­infatuated  scholar.

Certainly  there  is  truth  to  this  vignette—in  fact,  letters  of  the  period  demonstrate  that  the  principal

opposition  to  this  movement  was  over  just  this  issue:  scholars  felt  their  status  was  being  diminished,  and

that  the  common  people  would  no  longer  pay  the  respect  due  to  the  learned  man  of  Torah.1  Yet  it  is  far

from  sufficient,  because  the  Baal  Shem  Tov  and  his  students  were  themselves  erudite  scholars  who  greatly

valued  study  of  Torah,  both  its  esoteric  and  legalistic  aspects.  Some  of  the  greatest  contributions  of  that  era

to  Talmudic  and  halachic  scholarship  are  from  these  men.

Another  common  description  is  that  the  Chassidic  movement

taught  Jews  to  serve  G-‐‑d  with  love  and  joy  rather  than  fear  and
trembling,  to  sing  and  dance  rather  than  cry  and  fast.  What

concerns  G-‐‑d  the  most,  the  Baal  Shem  Tov  would  preach,  is  that
you  serve  Him  with  your  heart.  Love  G-‐‑d,  even  if  you  don’t
always  understand  His  ways;;  love  His  Torah,  even  if  you  can

barely  read  the  words;;  and  most  of  all,  love  one  another,  even  if  that  “other”  doesn’t  measure  up  to  the

expectations  of  G-‐‑d  and  His  Torah.  And  celebrate  all  of  the  above.

© Natalia Kadish
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Chassidut  is  not  a
conglomeration  of  ideas,
but  one  simple  essence

with  many  facets.

Yet,  taken  alone,  this  is  also  misleading.  For  the  chassidim  were  also  known  for  their  meticulousness  in  the

details  of  Jewish  ritual  and  practice,  for  extending  themselves  much  further  than  the  strict  requirements  of

halachah,  in  consonance  with  the  Talmudic  dictum,  “Who  is  a  chassid?  One  who  goes  beyond  the  letter  of

the  law.”

Still  another  narrative  describes  the  Chassidic  movement  as  an  outcome  of  the  esoteric  teachings  of  Rabbi

Yitzchak  Luria,  “the  Arizal,”  the  great  sixteenth-­century  Kabbalist  of  Tzfat,  whose  ideas  captured  the

imagination  of  much  of  the  scholarly  Jewish  world.  The  Arizal’s  teachings  provided  a  comprehensive

theology  of  Jewish  practice  that  felt  far  more  native  to  the  Jewish  soul  than  the  apologetics  of  the

philosophers.  The  Baal  Shem  Tov  and  his  students  were  all  deeply  immersed  in  these  teachings.

Yet  still  insufficient.  The  teachings  of  the  chassidic  masters  are  not  exclusively  esoteric  and  kabbalistic.

Kabbalah  speaks  in  abstractions  comprehensible  only  to  the  most  elevated  soul.  Chassidut  can  do  that  as

well,  but  it  also  speaks  in  down-­to-­earth,  pragmatic  terms  for  the  everyman  in  his  everyday  world.

Obviously,  the  Chassidic  movement  as  it  embodies  the  teachings

of  the  Baal  Shem  Tov  is  not  a  conglomeration  of  ideas,  but  one

simple  concept  that  shows  itself  in  many  facets.  That  idea  is  so

deep,  so  essential,  that  we  find  ourselves  incapable  of  iterating  it

directly  with  words.  But  perhaps,  as  the  junction  of  two  lines

define  a  point,  with  some  metaphor  and  explanation  we  can

locate  the  essence-­point  of  Chassidut.

Life  at  the  core

Let’s  start  with  a  metaphor  of  the  human  psyche,  which  also  has  many  facets.  A  person  thinks,  feels,

speaks,  does—and  often  all  these  things  appear  disparate,  as  though  they  come  from  multiple  personalities

within  him.  And  they  do,  for  a  person  is  comprised  of  many  conflicting  forces  battling  within.

Yet,  hiding  behind  all  that  a  person  does  throughout  his  life,  there  is  a  common  theme,  a  thrust  in  a  certain

direction,  an  essence  struggling  to  emerge.  If  he  would  find  that  essence  and  recognize  it,  all  his  life  could

be  brought  into  harmony.  He  would  be  recharged,  filled  with  life.  Every  aspect  of  his  life,  his  deeds,  his

words,  his  thoughts  and  his  emotions  would  glow  brightly,  having  been  wired  in  to  their  core,  an  endless

reservoir  of  energy,  and  harmonized  with  every  other  aspect  of  his  psyche.

So  too,  the  Jewish  People—a  people  as  diverse  as  one  could  imagine  any  people  to  be  in  temperaments,

sentiments,  and  above  all,  opinions.  And  yet,  we  comprise  together  a  single  people,  as  a  single  body,  with  a

single  essence  breathing  within.

Torah,  as  well,  has  many  layers  and  facets.  There  are  the  stories  of  the  scriptures;;  the  laws  and  rituals
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There  came  a  time  when
we  had  to  reach  to  the

essence-­core.

prescribed  by  them;;  the  homiletical  interpretations  of  the  sages;;  the  deeper,  esoteric  meanings  known  only

to  the  initiated—yet  all  this  is  one  Torah,  single  and  united.

There  is  a  tradition  that  lends  significance  to  the  Baal  Shem  Tov’s  name.  You  see,  the  Baal  Shem  Tov

wasn’t  born  with  that  name—it  simply  means  “Master  of  a  Good  Name,”  and  was  a  common  title  for

miracle-­workers  in  those  days.  He  was  Israel,  son  of  Eliezer  and  Sarah.  We,  too,  are  Israel,  each  one  of  us,

at  our  very  core.  When  a  person  falls  into  a  coma,  tradition  tells  us,  you  may  whisper  his  name  into  his  ear

to  wake  him.  Why?  Because  the  name  of  a  person  touches  his  essence,  and  the  essence  is  always  awake.

At  the  time  when  Rabbi  Israel  Baal  Shem  Tov  arrived  on  the  scene,  it  was  time  for  the  Jewish  People  to  be

revived.  Israel  Baal  Shem  Tov’s  teaching  was  G-‐‑d’s  way  of  whispering  the  name  of  the  Jewish  people  into
their  ear.

To  put  it  another  way:  When  we  were  given  a  gift  of  the  Torah  at  Mount  Sinai,  we  were  handed  a  big

backpack  to  take  on  our  hike  through  history.  Over  the  centuries,  we  did  just  that,  discovering  within  this

Torah  all  the  guidance  and  resources  we  needed  for  our  many  sojournings.  But  then  there  came  a  time

when  the  journey  had  become  too  wearisome,  when  the  Torah  appeared  to  be  weighing  us  down  rather

than  carrying  us  through.

It  was  a  time  when  we  stood  at  a  threshold.  The  violent  pillaging  of  the  Cossack  revolt  had  disrupted  the

infrastructure  of  the  major  Jewish  settlements.  Already,  the  Jews  of  Western  Europe  had  begun  to

assimilate,  and  the  winds  of  secularization  were  blowing  eastward.  It  was  only  a  matter  of  time  before

Jewish  practice  and  belief  would  come  face  to  face  with  its  most  inexorable  challenge,  the  skeptical,  free-­

thinking,  socially  mobile  world  of  modernity.

At  this  point,  we  needed  not  just  another  strategy,  not  just  another

secret  of  the  Torah  revealed  to  us.  We  needed  a  charge  of  light

from  its  very  core.  Our  souls  had  to  make  contact  and  bond  with

the  very  soul  of  this  Torah  that  we  carried.

Bonding

This  explains  what  I  would  say  is  the  signature  motif  of  chassidic  teachings.  If  it  is  an  authentic  teaching,

and  it  has  been  presented  in  a  lucid  form,  then  it  resonates  as  no  other  teaching  does.  You  absorb  it  not  as

“received  tradition,”  but  as  one  who  hears  the  song  singing  within  his  own  soul.  Through  Chassidut,  no

longer  are  the  Torah  and  the  Jew  two  separate  beings,  one  instructing  and  one  being  instructed,  one

commanding  and  the  other  commanded.  Chassidut  is  life;;  as  the  body  and  soul  fuse  to  become  a  single

living  being,  so  the  Jew  bonds  with  these  teachings  as  though  they  were  his  own  soul—and  is  carried  by

them  through  the  most  stalwart  challenges,  as  an  indefatigable  soul  carries  the  body  through  fire  and  ice.
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In  the  last  quarter  of  the
sixth  millennium,  the
light  of  the  Moshiach

began  to  shine.
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Here,  too,  a  significant  detail  of  the  Baal  Shem  Tov’s  life  comes  into  play:  He  was  born  on  the  eighteenth

day  of  the  final  month  of  the  year,  the  month  of  Elul.  Elul  is  the  month  when  the  Jewish  soul  begins  to  shine,

in  preparation  for  the  “Days  of  Awe”  at  the  beginning  of  the  coming  year.  Eighteen,  in  Jewish  numerology,

stands  for  life.

Light  from  the  future

There  is  yet  one  more  reason  why  the  teachings  of  Chassidut  had  to  be  revealed  at  that  time.

The  history  of  our  world,  the  Talmud  tells  us,  has  six  millennia,  corresponding  to  the  six  days  of  the

Creation.  The  seventh  day  transcends  time,  and  must  be  preceded  by  the  days  of  Moshiach,  when  “the

world  will  be  filled  with  the  knowledge  of  G-‐‑d  as  water  covers  the  ocean  floor.”

The  Baal  Shem  Tov  moved  to  Medzhibuzh,  where  he  began  spreading  his  teachings,  in  the  year  1740.  On

the  Jewish  calendar,  that  is  the  year  5500.  Lining  up  the  millennia  with  the  days  of  Creation,  that  would  be

high  noon  on  the  eve  of  Shabbat.  At  that  time,  the  light  of  the  Moshiach  already  began  to  shine.

Today,  the  teachings  of  Chassidut  have  embedded  themselves

inextricably  within  most  of  religious  Jewish  thought.  Not  a  single

major  religious  thinker  since  that  time  has  not  been  deeply

influenced  by  them.  At  Chabad.org,  we  attempt  to  present  these

teachings  both  in  the  form  in  which  they  were  taught  by  their

original  masters,  as  well  as  in  the  language  of  the  contemporary

mind.  The  bonding,  the  living,  the  application  into  real  life—that  we  leave  up  to  you.

“On  Rosh  Hashanah  of  the  year  5507  (1747),”  wrote  the  Baal  Shem  Tov  in  a  letter  to  his  brother-­in-­law,  “I

ascended  higher  and  higher  .  .  .  until  I  entered  the  chamber  of  the  Moshiach.  I  asked  of  him,  ‘When,

master,  will  you  come?’

“He  replied,  ‘In  the  time  when  your  teaching  will  become  public  and  revealed  in  the  world,  and  your

wellsprings  will  burst  forth  to  the  farthest  extremes.’”

FOOTNOTES

1. See Mordecai Wilensky, Hasidim and Mitnagdim, Bialik Press.
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G
od and the Jew

ish People share a bond of love
and sacred responsibility, w

hich expresses itself
in our biblical b’rit (covenant). This b’rit rem

ains
a central pillar of Judaism

 and has com
e to sym

bolize the
m

ission of the Jew
ish People: to be partners in creation

w
ith G

od, to pursue the sacred task of bringing the
know

ledge of G
od to the w

orld, to be “a nation of
priests, a holy people” (Exodus 19:6). According to the
Torah, our purpose is to m

ake the w
orld m

ore just,
sacred, and com

passionate—
in other w

ords, m
ore closely

reflecting the im
age of G

od. Judaism
 guides us in this

sacred task by inspiring us to w
ork to repair the w

orld.
O

n a personal level, w
e strive to cultivate sensitivity,

learning, and decency. And on a com
m

unal level, w
e

w
ork to foster the ideals of fihesed (lovingkindness), kedushah

(holiness), and tzedek(justice).

This m
ission is m

ade concrete through the im
plem

enta-
tion of mitzvot(com

m
andm

ents). Believing that thought
w

ithout deed is incom
plete, mitzvotconcretize G

od’s w
ill,

thereby connecting us to G
od. The m

any mitzvot, giving
substance to G

od’s b’rit, reflect divine love in every aspect
of the hum

an endeavor. Through mitzvot, w
e have the

potential to transform
 each m

om
ent of our lives, even the

m
ost prosaic, into an encounter w

ith the divine. 

The mitzvotevolved through a long process of interpreta-
tion and debate into the body of law

 know
n as halakhah.

Based on the dual pillars of w
ritten Torah (the Bible) and

O
ral Torah (w

hich includes the Talm
ud, C

odes, Teshuvot—
legal rulings of later rabbis), halakhah

allow
s us to seek

G
od’s w

ill and apply that w
ill in each generation. Because

the halakhah
rem

ains the basis for all authentic Jew
ish

practice, C
onservative Judaism

 recognizes that no living
body of law

 can be frozen or fossilized, and holds dear
the notion that the Torah is m

eant to serve us as a road
“tow

ards” the know
ledge of G

od, not as a barrier keeping
us back. Indeed, the very w

ord halakhah
itself is related to

the H
ebrew

 w
ord for journey, and it is halakhah

that
guides and shapes us as a com

m
unity. W

hile the m
ethod

of establishing the rules rem
ains constant throughout the

ages, the interpretation and application of these rules is
shaped anew

 by em
erging realities, innovative technolo-

gies, and new
 insights. 

This com
m

itm
ent to Jew

ish law
 as the basis of our prac-

tice is m
atched by a com

m
itm

ent to Jew
ish thought.

Together, these inform
 our learning and our spiritual

search so that Judaism
 itself becom

es the physical m
ani-

festation of Torah in the lives of Jew
ish com

m
unities

across tim
e. These historical influences contribute to the

unfolding of G
od’s covenant. Integrating new

 insights to
elevate the spirit and nurture the m

ind continues the age-
old labor of harvesting the fullness of Torah. This, above
all else, rem

ains the cornerstone of the C
onservative

Jew
ish w

orldview.

This conception of an evolving Judaism
 has its basis in

the Talm
ud. A quick glance at any page of the Talm

ud
reveals a rabbinic passion for open discussion and a w

ill-
ingness to entertain a w

ide range of opposing view
points,

w
ith the single condition that all opinions expressed be

rooted in abiding faith and in a love of G
od, learning,

and reason. Indeed, the leading sages of the Talm
udic era

celebrated above all else the inquiring m
ind as the m

ost
valuable of G

od’s gifts to hum
anity. These rabbis com

-
bined a com

m
itm

ent to the traditions they inherited w
ith

a rem
arkable courage to keep those traditions both rele-

vant and com
passionate. To do so, they did not shirk

from
 offering new

 insights, or from
 instituting new

 rul-
ings, often in contrast w

ith established practice. 

It is precisely this traditional approach—
which com

bines
fidelity to inherited tradition and the courage to integrate
necessary change—

which m
otivates C

onservative Judaism
today. W

hether asserting the equality of wom
en, reaffirm

ing
the centrality of Shabbat(the Sabbath), kashrut (the dietary
laws), tzedekah(charity/justice), and prayer, or applying tim

e-
less wisdom

 to contem
porary issues, C

onservative Judaism
insists on observance of tradition and respect for visionary
change. The C

onservative Jewish com
m

unity places its trust
in its rabbis to be interpreters of halakhahand guides to
Jewish life and learning. Each rabbi serves as halakhicauthori-
ty for his or her com

m
unity, and our rabbis collectively give

direction through the Rabbinical Assem
bly. 

In our ow
n century, the partnership betw

een the Jew
ish

People and G
od has produced a m

iracle: the restoration
of the Jew

ish People to its ancestral hom
e, Israel. N

o less
m

iraculous is the restoration of our historical and sacred
language, H

ebrew, as the living language of today’s
Jew

s—
in Israel and in the D

iaspora. As C
onservative

Jew
s, w

e pray in H
ebrew

 and prom
ote H

ebrew
 literacy in

the D
iaspora. W

e support the State of Israel as a dem
o-

cratic and pluralistic Jew
ish center and are com

m
itted to

the ideal of aliyah
(im

m
igration to Israel) as an im

portant
com

ponent of contem
porary Jew

ish expression.

O
ur understanding of Judaism

 em
braces and celebrates

the diversity of K’lal Yisrael, the entire Jew
ish people.

M
em

bership in the Jew
ish com

m
unity does not require

uniform
ity of practice or of thought. W

e hold out an
open hand to any Jew

ish m
ovem

ent or ideology com
m

it-
ted to the values of our heritage and to the w

ell-being of
our people. At the sam

e tim
e, w

e aggressively reach out
to all Jew

s—
and interested non-Jew

s w
ishing to pursue a

Jew
ish path of holiness and m

eaning. W
e are happy to

provide access to the profound treasures of Jew
ish texts,

history, lifestyle, and spirituality for all those w
ho seek. 

“You shall be M
y 

People and I shall be Your G
od.”

(Lev. 26:12)aa
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What  Is  Reconstructionist  Judaism?

In  the  following  article,  Rabbi  Lester  Bronstein  draws  upon  his  blend  of  wit,

insight,  compassion  and  humor  to  address  the  question,  "What  is

Reconstructionist  Judaism?"  Rabbi  Bronstein  serves  as  rabbi  at  Bet  Am

Shalom  Synagogue  in  White  Plains,  NY.

A  Crash  Course  on  Reconstructionist  Judaism

If  you  advertise  yourself  as  a  Reconstructionist  rabbi,  people  will  inevitably

corner  you  with  "the"  question:  "Can  you  tell  me—in  a  few  words—what

Reconstructionist  Judaism  is  all  about?"

In  formulating  a  response  that  I  could  quickly  pull  out  of  my  back  pocket,  I  long

ago  decided  not  to  lead  people  into  the  abyss  of  "two  civilizations,"  "vote-­not-­

a-­veto,"  and  other  cul-­de-­sacs  of  Reconstructionist  jargon.  Instead,  I  like  to

approach  the  question  by  mentioning  three  arms  which  are  vitally  central  to

every  form  of  Judaism,  and  I  try  to  show  people  how  Reconstructionist  Jews
(and,  truth  be  told,  a  myriad  of  Jews  around  the  world)  view  these  matters  in  a

way  that  is  different  from  traditional  Judaism,  but  surprisingly  close  to  the  spirit
of  that  tradition.

My  three  litmus  topics  are  Torah,  prayer  and  ritual,  and  mitzvot.  Here  are  my
few  words  on  each.

Torah:  Tradition  tells  us  that  the  Torah  was  dictated  by  God  to  Moses,  and
then  transmitted  through  the  generations.  Reconstructionist  Jews  see  the

Torah  as  the  Jewish  people's  response  to  God's  presence  in  the  world  (and

not  God's  gift  to  us).  That  is  to  say,  the  Jews  wrote  the  Torah.  But  that  is  not  to
say  that  the  Torah  is  merely  a  human  creation.  It  is  a  response  to  the  sacred.  It
is  an  attempt  to  convince  an  entire  people  to  view  everyday  life  in  a  sacred

way.

Yes,  it  is  intriguing  to  apply  the  tools  of  history,  science  and  chronology  to  the
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Torah.  These  vehicles  give  us  the  historical  and  natural  context  of  the  Torah.
But  they  don't  give  us  the  essence  of  the  Torah.  The  essential  Torah  is  neither
the  tidal  explanation  for  the  parting  of  the  sea,  nor  the  geological  definition  of

the  primordial  flood  nor  the  cosmological  identification  of  "let  there  be  light."

The  essential  Torah  consists  in  the  truth  deep  within  these  stories,  a  truth  that

radiates  a  picture  of  a  society  based  on  courts  of  justice  and  on  social

empathy.  God  didn't  write  that  Torah,  since  God  does  not  write  per  se.  But
God  is  everywhere  in  the  details  of  it.

Prayer  and  Ritual:  On  the  face  of  it,  the  text  of  the  siddur  suggests  that  our
prayers  are  direct  recitations  and  petitions  to  a  God  who  is  "other"  and  who,

we  hope,  is  listening  and  contemplating  a  favorable  response.

Reconstructionist  Jews  retain  the  traditional  language  of  Jewish  prayer,  but

not  the  obvious  understanding  of  its  meaning  and  function.

Rather,  we  understand  prayer  to  help  us  perform  the  task  of  awakening.  We

need  to  awaken  ourselves  to  the  miracle  that  is  life  and  to  the  obligations  that

inhere  in  that  life.  We  believe  that  we  are  the  primary  respondents  to  our  own

prayers,  and  that  we  need  prayer  to  remind  us  of  the  Godly  values  behind  our

benevolent  actions  in  the  world.  We  also  understand  prayer  as  a  way  of

calling  out  to  others  in  the  world,  in  the  hope  that  they,  too,  would  sign  on  to

the  Godly  enterprise  of  healing,  caring,  and  righting  injustice.

In  sum,  prayer  and  ritual  are  the  Jewish  people's  way  of  heightening  our
awareness  of  the  sacredness  of  life,  of  clarifying  and  reiterating  our
moral  values  and  of  marking  time  and  space  in  a  sacred  way.

Mitzvot:  The  word  mitzvah  means  "commandment,"  and  tradition  literally
understands  mitzvot  to  be  direct  commandments  from  God,  via  the  Torah.  As

such,  we  might  utilize  a  mitzvah  as  an  opportunity  for  meaningful  relationship
with  God  or  our  own  souls,  but  we  are  obligated  to  perform  the  deed  in  any

case,  regardless  of  any  spiritual  uplift  it  may  or  may  not  provide.

As  you  would  expect,  Reconstructionist  Judaism  teaches  that  the  mitzvot  are
our  own  invention.  Mitzvot  are  our  particularly  Jewish  ways  of  responding
to  the  universal  God.  We  perceive  God  as  demanding  sacredness  in

general,  and  the  Jewish  mitzvot  are  our  people's  way  of  bringing  that
universal  sacredness  to  the  minutiae  of  daily  life  in  our  own  specifically

Jewish  context.
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In  this  system,  God  does  not  choose  the  Jews  to  be  performers  of  the

commandments.  Rather,  the  Jews  choose  to  be  called  by  God  by  means  of  a

vast  network  of  sacred  acts  (mitzvot)  ranging  from  balancing  work  and  rest
(Shabbat),  to  establishing  courts  and  laws,  to  sexual  fidelity,  filial  respect,

medical  ethics  and  the  rhythms  of  the  seasons.  (Hence,  asher  ker'vanu
la'avodato,  "who  has  called  us  to  your  service.")  Paradoxically,  it  is  the  mitzvot
that  keep  us  Jewish,  but  which  simultaneously  attune  us  to  the  greater

universe  of  which  we  are  a  tiny  part.

How  do  people  respond  to  these  sorts  of  answers?  Clearly,  most  have  never

heard  them  before.  They  are  not  the  answers  they  were  expecting.  Some  love

the  responses,  some  are  skeptical  and  some  know  that  they  simply  have  to  let

the  information  seep  in.  My  hope  is  that  this  crash  course  in  Reconstructionist

Judaism  leads  people  to  see  this  movement  not  as  a  loosely  defined

"anything  goes"  religion,  but  as  a  serious  modern  attempt  to  understand

Judaism  as  a  discipline,  as  a  life  path  and  as  a  response  to  the  holiness  that
fills  our  world.

©2012  Reconstructionist  Rabbinical  College  1299  Church  Road,  Wyncote,  PA  19095  P:

215.576.0800  F:  215.576.6143

info@rrc.edu            RRC  Infoserve  student  log  in
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Preamble
On three occasions during the last century and a half, the Reform rabbinate has adopted comprehensive
statements to help guide the thought and practice of our movement. In 1885, fifteen rabbis issued the
Pittsburgh Platform, a set of guidelines that defined Reform Judaism for the next fifty years. A revised
statement of principles, the Columbus Platform, was adopted by the Central Conference of American Rabbis in
1937. A third set of rabbinic guidelines, the Centenary Perspective, appeared in 1976 on the occasion of the
centenary of the Union of American Hebrew Congregations and the Hebrew Union College-Jewish Institute of
Religion. Today, when so many individuals are striving for religious meaning, moral purpose and a sense of
community, we believe it is our obligation as rabbis once again to state a set of principles that define Reform
Judaism in our own time.

Throughout our history, we Jews have remained firmly rooted in Jewish tradition, even as we have learned
much from our encounters with other cultures. The great contribution of Reform Judaism is that it has enabled
the Jewish people to introduce innovation while preserving tradition, to embrace diversity while asserting
commonality, to affirm beliefs without rejecting those who doubt, and to bring faith to sacred texts without
sacrificing critical scholarship.

This "Statement of Principles" affirms the central tenets of Judaism - God, Torah and Israel - even as it
acknowledges the diversity of Reform Jewish beliefs and practices. It also invites all Reform Jews to engage in
a dialogue with the sources of our tradition, responding out of our knowledge, our experience and our faith.
Thus we hope to transform our lives through  (kedushah), holiness.

God

We affirm the reality and oneness of God, even as we may differ in our understanding of the Divine presence.

We affirm that the Jewish people is bound to God by an eternal  (b'rit), covenant, as reflected in our varied
understandings of Creation, Revelation and Redemption.

We affirm that every human being is created (b'tzelem Elohim), in the image of God, and that therefore every
human life is sacred.

We regard with reverence all of God's creation and recognize our human responsibility for its preservation and
protection.

We encounter God's presence in moments of awe and wonder, in acts of justice and compassion, in loving
relationships and in the experiences of everyday life.

We respond to God daily: through public and private prayer, through study and through the performance of
other (mitzvot), sacred obligations -- (bein adam la Makom), to God, and (bein adam la-chaveiro), to other
human beings.

HOME ABOUT US RABBIS SPEAK LIFELONG LEARNING CCAR PRESS PLACEMENT RABBIS & COMMUNITIES DONATE NOW
MEMBERS
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We strive for a faith that fortifies us through the vicissitudes of our lives -- illness and healing, transgression and
repentance, bereavement and consolation, despair and hope.

We continue to have faith that, in spite of the unspeakable evils committed against our people and the
sufferings endured by others, the partnership of God and humanity will ultimately prevail.

We trust in our tradition's promise that, although God created us as finite beings, the spirit within us is eternal.

In all these ways and more, God gives meaning and purpose to our lives.

Torah

We affirm that Torah is the foundation of Jewish life.

We cherish the truths revealed in Torah, God's ongoing revelation to our people and the record of our people's
ongoing relationship with God.

We affirm that Torah is a manifestation of  (ahavat olam), God's eternal love for the Jewish people and for all
humanity.

We affirm the importance of studying Hebrew, the language of Torah and Jewish liturgy, that we may draw
closer to our people's sacred texts.

We are called by Torah to lifelong study in the home, in the synagogue and in every place where Jews gather to
learn and teach. Through Torah study we are called to (mitzvot), the means by which we make our lives holy.

We are committed to the ongoing study of the whole array of (mitzvot) and to the fulfillment of those that
address us as individuals and as a community. Some of these  (mitzvot), sacred obligations, have long been
observed by Reform Jews; others, both ancient and modern, demand renewed attention as the result of the
unique context of our own times.

We bring Torah into the world when we seek to sanctify the times and places of our lives through regular home
and congregational observance. Shabbat calls us to bring the highest moral values to our daily labor and to
culminate the workweek with (kedushah), holiness, (menuchah), rest and (oneg), joy. The High Holy Days call
us to account for our deeds. The Festivals enable us to celebrate with joy our people's religious journey in the
context of the changing seasons. The days of remembrance remind us of the tragedies and the triumphs that
have shaped our people's historical experience both in ancient and modern times. And we mark the milestones
of our personal journeys with traditional and creative rites that reveal the holiness in each stage of life.

We bring Torah into the world when we strive to fulfill the highest ethical mandates in our relationships with
others and with all of God's creation. Partners with God in ( tikkun olam), repairing the world, we are called to
help bring nearer the messianic age. We seek dialogue and joint action with people of other faiths in the hope
that together we can bring peace, freedom and justice to our world. We are obligated to pursue (tzedek), justice
and righteousness, and to narrow the gap between the affluent and the poor, to act against discrimination and
oppression, to pursue peace, to welcome the stranger, to protect the earth's biodiversity and natural resources,
and to redeem those in physical, economic and spiritual bondage. In so doing, we reaffirm social action and
social justice as a central prophetic focus of traditional Reform Jewish belief and practice. We affirm the
(mitzvah) of (tzedakah), setting aside portions of our earnings and our time to provide for those in need. These
acts bring us closer to fulfilling the prophetic call to translate the words of Torah into the works of our hands.

In all these ways and more, Torah gives meaning and purpose to our lives.

Israel

We are Israel, a people aspiring to holiness, singled out through our ancient covenant and our unique history
among the nations to be witnesses to God's presence. We are linked by that covenant and that history to all
Jews in every age and place.

We are committed to the (mitzvah) of (ahavat Yisrael), love for the Jewish people, and to (k'lal Yisrael), the
entirety of the community of Israel. Recognizing that  (kol Yisrael arevim zeh ba-zeh), all Jews are responsible
for one another, we reach out to all Jews across ideological and geographical boundaries.

We embrace religious and cultural pluralism as an expression of the vitality of Jewish communal life in Israel
and the Diaspora.

We pledge to fulfill Reform Judaism's historic commitment to the complete equality of women and men in
Jewish life.

We are an inclusive community, opening doors to Jewish life to people of all ages, to varied kinds of families, to
all regardless of their sexual orientation, to (gerim), those who have converted to Judaism, and to all individuals
and families, including the intermarried, who strive to create a Jewish home.

We believe that we must not only open doors for those ready to enter our faith, but also to actively encourage
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those who are seeking a spiritual home to find it in Judaism.

We are committed to strengthening the people Israel by supporting individuals and families in the creation of
homes rich in Jewish learning and observance.

We are committed to strengthening the people Israel by making the synagogue central to Jewish communal life,
so that it may elevate the spiritual, intellectual and cultural quality of our lives.

We are committed to (Medinat Yisrael), the State of Israel, and rejoice in its accomplishments. We affirm the
unique qualities of living in (Eretz Yisrael), the land of Israel, and encourage (aliyah), immigration to Israel.

We are committed to a vision of the State of Israel that promotes full civil, human and religious rights for all its
inhabitants and that strives for a lasting peace between Israel and its neighbors.

We are committed to promoting and strengthening Progressive Judaism in Israel, which will enrich the spiritual
life of the Jewish state and its people.

We affirm that both Israeli and Diaspora Jewry should remain vibrant and interdependent communities. As we
urge Jews who reside outside Israel to learn Hebrew as a living language and to make periodic visits to Israel in
order to study and to deepen their relationship to the Land and its people, so do we affirm that Israeli Jews
have much to learn from the religious life of Diaspora Jewish communities.

We are committed to furthering Progressive Judaism throughout the world as a meaningful religious way of life
for the Jewish people.

In all these ways and more, Israel gives meaning and purpose to our lives.

 

(Baruch she-amar ve-haya ha-olam).
Praised be the One through whose word all things came to be.

May our words find expression in holy actions.
May they raise us up to a life of meaning devoted to God's service

And to the redemption of our world.
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Unit 2 Resource 2.6 

Jewish Movement Guiding Questions 
 

In 3 sentences or less, what is the essence of the Jewish Movement about 
which you read? 
 
 
 
 
 
What are the most important components of Judaism for this Jewish 
Movement? 
 
 
 
 
 
 
 
In your opinion, what components of Judaism seem to be dismissed in this 
Jewish Movement? 
 
 
 
 
 
 
 
Create a catchy slogan for this Movement. 
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Unit 2 Resource 2.7 

Check!all!of!the!relevant!boxes!under!which!this!words!fits.!!If!you!feel!strongly!about!a!

word!belonging!more!to!one!movement!than!to!another,!rank!the!word!(1!being!the!least!

and!4!being!the!most).!

 Chabad Conservative Reconstructionist Reform 
Religious     

Mitzvot 
(Commandment
s) 

    

Kashrut (Jewish 
Dietary Laws) 

    

Chosen People     

Tradition     

Shabbat     

God     

Torah     

Israel     

Choice     

Halakha 
(Jewish Law) 

    

Jewish Values     

Choice     

Am Yisrael 
(Peoplehood) 

    

Brit (Covenant)     
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Unit 2 Resource 3.1 

Shabbat Quotes 
“The meaning of the Sabbath is to celebrate time rather than space.  Six 

days a week we live under the tyranny of things of space; on the 

Sabbath we try to become attuned to holiness in time.  It is a day on 

which we are called upon to share in what is eternal in time, to turn 
from the results of creation to the mystery of creation; from the world 

of creation to the creation of the world.”32 

 

“God blessed the seventh day and sanctified it.”33 

 
“Remember the Sabbath day to keep it holy.”34 

 

“Observe the Sabbath day to keep it holy.”35 

 
“If you refrain from trampling the Sabbath, from pursuing your affairs 

on My holy day; if you call the Sabbath ‘delight’, God’s holy day 

‘honored’; and if you honor it and go not your own ways, nor look to 

your affairs, nor strike bargains; then you can delight in God.”36 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
32 Abraham Joshua Heschel, the Sabbath: its meaning for modern man (New York: H. Wolff, 1951), 

10. 
33 Gen. 2:3 
34 Ex. 20:8 
35 Deut. 5:12 
36 Is. 53:13-14 
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“The Jewish Sabbath has been called an ‘island of holy time in a sea of 

secular activity.’  This is a powerful and apt metaphor, but it remains a 

metaphor, an inexact comparison.  Unlike a true island, which is formed 
by an act of nature, Shabbat is a human construction.  It becomes holy 

in our lives as a result of our own creative endeavor.  According to our 

tradition, we sanctify Shabbat by means of actions that correspond to 

four separate mitzvot [commandments].  We remember the Sabbath 

through our liturgy by the words we say and sing that distinguish this 
day from all others.  We observe the Sabbath by refraining from doing 

“work” on that day.  And we honor and delight in the Sabbath through 

the foods we eat, the clothes we wear, and the special ends to which 

we devote the hours of the day that would otherwise be given over to 

work and the pursuit of material gain.  In fulfilling these mitzvot, 
tradition teaches that we build a fence in time, setting Shabbat apart 

from the other days so that we may eperience a kind of life that is 

wholly different, a ‘foretaste of the World-to-Come.’  It is an exercise in 

the ‘art of living as it expresses itself through Shabbat.’”37 

 
“More than the Jewish People has kept Shabbat, Shabbat has kept the 

Jewish People.” – Ahad Ha’Am38 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
37 Mark Washofsky, Jewish Living: A Guide To Contemporary Reform Practice (New York: UAHC 

Press, 2001), 73-74. 
38 Elyse D. Frishman, Mishkan T’filah: A Reform Siddur (New York: CCAR Press, 2007), 251. 
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“Every seventh sunset, Shabbat comes.  Whether heralded or not, 

welcomed or not, on the seventh day Shabbat comes.  Brushed with 

the dew of Creation, Shabbat is different from the other Jewish 
holidays.  It does not mark a historical even tor a seasonal harvest.  It is 

not dependent upon the phases of the moon, and it existed even 

before there was a Jewish people.  Shabbat is, as it were, God’s 

holiday, the eternal seventh day of Creation, the day of completion and 

rest.”39 
 

“Having set aside our weekday distractions, on Shabbat we can devote 

ourselves fully to the blessings and goodness in our lives.”40 

 

“One of the great tragedies of Jewish life in America is the loss of the 
Sabbath.  Jewish life will not be restored to good health unless the 

Sabbath regains its sanctity and its central place.”41 

 

“Last in creation, first in intention.”42 

 
“The seventh day is a palace in time which we build.  It is made of soul, 

of joy and reticence.”43 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
39 Nina Beth Cardin, The Tapestry of Jewish Time: A Spiritual Guide to Holidays and Life-Cycle 
Events (Springfield: Behrman House Publishing, 2000), 35. 
40 Cardin, 36. 
41 Isaac Klein, A Guide to Jewish Religious Practice (New York: The Jewish Theological Seminary of 

America, 1992), 54. 
42 Rabbi Shlomo Alkabez, Lecha Dodi 
43 Heschel, 14-15. 
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“The Sabbath is no time for personal anxiety or care, for any activity 

that might dampen the spirit of joy. The Sabbath is no time to 

remember sins, to confess, to repent or even to pray for relief or 
anything we might need.  It is a day for praise, not a day for 

petitions.”44 

 

R. Yosi Bar Yehuda said, two malachim, one good-one evil – escort a 

person home from the synagogue on Erev Shabbat.  If the person 
arrives home and finds a kindled lamp, a set table, and a made bed, the 

good angel says, “May it be the will of God that it also be this way next 

Shabbat”.  The evil angel is then compelled to answer “Amen.”  But, if 

the person comes home and finds that his home has not been 

prepared for Shabbat, then the evil angel says, “May it be the will of 
God that it also be this way next Shabbat.”  The good angel is then 

compelled to answer “Amen.”45 

 

“Every person must carry the holiness of Shabbat to hallow the other 

days of the week.” (Rebbe Nachman of Braslav)46 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
44 Heschel, 30. 
45 Adapted by Rachel Marks from Talmud Bavli Shabbat 119b. 
46 “A Shabbat Frame of Mind: Shabbat Quotes” compiled by Rabbi Avi Weinstein, Hillel, accessed 

April 2, 2013. 

http://www.hillel.org/TemplatesHillel/Templates/hillel_general.aspx?NRMODE=Published&NRNODEG

UID=%7bEFE9AC14-57F5-4DD1-BE7F-

FFF4C7FABA0E%7d&NRORIGINALURL=%2fcampus%2fguides%2fshabbat%2fdefault&NRCACHEHI

NT=NoModifyGuest#quotes. 
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Unit 2 Resource 5.1 
What are the necessary components of an authentic Bar/Bat 
mitzvah? 
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Unit 2 Resource 5.2 

Halakhic Ketubah Text47 
 

On the __________ day of the week, the _____ day of the month __________ in the year five 
thousand seven hundred and _____ since the creation of the world according to the reckoning 
which we are accustomed to use here in the city of __________ in __________.  That __________ 
son of __________ of the family __________ said to this maiden __________ daughter of 
__________ of the family __________, “Be my wife according to the law of Moses and Israel, and 
I will cherish, honor, support, and maintain you in accordance with the custom of Jewish husbands 
who cherish, honor, support, and maintain their wives faithfully.  And I here present you with the 
marriage gift of virgins, two hundred silver zuzim, which belongs to you, according to the law of 
Moses and Israel; and I will also give you your food, clothing and necessisities, and live with you as 
husband and wife according to the universal custom.”  And __________, this maiden consented 
and became his wife.  The trousseau that she brought to him from her father’s house in silver, gold, 
valuables, clothing, furniture, and bedclothes, all this __________, the bridegroom accepted in the 
sum of one hundred silver pieces, making in all two hundred silver pieces.  And thus said 
__________ the bridegroom, “The responsibility of this marriage contract, of this trousseau, and of 
this additional sum, I take upon myself and my heirs after me, so that they shall be paid from the 
best part of my property and possessions that I have beneath the whole heaven, that which I now 
possess or may hereafter acquire.  All of my property, real and personal, even the shirt from my 
back, shall be mortgaged to secure the payment of this marriage contract, of the trousseau, and of 
the addition made to it, during my lifetime and after my death, from the present and day and 
forever.”  __________ the bridegroom, has taken upon himself the responsibility of this marriage 
contract, of the trousseau and the addition made to it, according to the restrictive  usages of all 
marriage contracts and the additions to them made for the daughters of Israel, according to the 
institutions of our sages of blessed memory.  It is not to be regarded as an indecisive contractual 
obligation or as a mere formula of a document.  We have followed the legal formality of symbolic 
delivery (kinyan) between __________ son of __________ and __________ daughter of 
__________ this maiden and we have used a garment legally fit for the purpose, to strengthen all 
that is stated above. 

AND EVERYTHING IS VALID AND CONFIRMED 
Attested to __________ Witness 
Attested to ___________ Witness 
 
 
 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
47 Anita Diamant, The New Jewish Wedding (New York: Simon and Schuster, 2001), 90-91. 
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Lieberman Clause – Conservative Jewish Ketubah48 
 

In 1953 the Rabbinical Assembly and the Jewish Theological Seminary accepted an 
additional clause in the ketubah proposed by Professor Saul Lieberman. The purpose of 
the Lieberman takana was to help solve the problem of agunot (women whose husbands 
refuse to grant them a religious divorce and who are thus prohibited from remarrying). 
The bride and groom agree to recognize the authority of the Bet Din of the Rabbinical 
Assembly and the Jewish Theological Seminary to summon either party at the request of 
the other to enable the party so requesting to live in accordance with the Torah. The 
point of this clause is to exert moral suasion upon a recalcitrant spouse already divorced 
under civil law to agree to a traditional get . 
 
In 1991, the Joint Bet Din of the Conservative Movement suggested the couple sign a 
letter of intent in addition to the clause in the ketubah . The wording was worked out in 
order to ensure its viability in American courts. 
 
The Aramaic and English texts of the Lieberman Clause and the Letter of Intent follow. 
Please consult with your rabbi about this issue. 
 
This paragraph appears as the penultimate paragraph in the Ketubah : 
 
_______________, the groom, and __________, the bride, further agreed that should 
either contemplate dissolution of the marriage, or following the dissolution of their 
marriage in the civil courts, each may summon the other to the Bet Din of the Rabbinical 
Assembly and the Jewish Theological Seminary, or its representative, and that each will 
abide by its instructions so that throughout life each will be able to live according to the 
laws of the Torah. 
 
Letter of Intent 
 
Each of us has met with Rabbi _________, who has provided us with a copy of the 
ketubah (a copy of which is attached) and explained to each of us the provisions 
contained in the ketubah concerning the dissolution of marriage. 
 
Each of us acknowledges and confirms our understanding that this ketubah is a legal 
contract and shall be binding under both Jewish and civil law concerning the formation 
and dissolution of our marriage. 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
48 “Lieberman Clause”, Ritualwell: Tradition and Innovation, accessed on April 2, 2013.  
http://www.ritualwell.org/ritual/lieberman-clause. 
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In particular, each of us acknowledges that according to this ketubah, should our 
marriage be dissolved in the civil courts, each of us is bound to appear before the Joint 
Bet Din of the Conservative Movement, or such Bet Din as shall be designated by the 
Joint Bet Din, if so requested by the other, and to abide by its instruction and decision 
with respect to the dissolution of our marriage under Jewish law. Each of us intends that 
the undertaking to appear before and to be bound by the directions of the Bet Din may 
be enforced by the civil court of law. Each of us acknowledges our agreement to the 
ketubah and our willingness to be bound by its terms. 
 
Dated ________________________ 
 
Signature of Bride ____________________ 
 
Signature of Groom _____________________ 
 
Explained and signed under the supervision of Rabbi _____________________ 
 
Signature of Rabbi__________________________________ 
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An Egalitarian Ketubah49 
 

On the _____ day of the week the _____ day of _____ five thousand seven hundred 
_____ since the creation of the world as we reckon it here in __________, the bride, 
__________, daughter of __________ and __________, and the groom, __________, 
son of __________ and __________, entered into this mutual covenant as equal 
partners, loving and supportive companions in life.  
We consecrate ourselves to one another, establishing a partnership built on the 
foundation of our love for each other. We promise to share our lives together in joy and 
hardships, the everyday and the special moments. We promise to contribute to each 
other’s personal and emotional growth, to open ourselves to each other in trust, and to 
respect one another completely. We promise to fully support one another, considering 
the other's needs as our own. We will always be honest with one another helping the 
other to gain perspective on any situation. We promise to bring laughter and comfort 
into our daily life together, as lovers and friends.  
I am my beloved and my beloved is mine. (Song of Songs 6:3)  
We promise to establish a loving home among Israel, dedicated to peace, hope, and 
respect for all people, to be a family filled with love and learning, goodness and 
generosity, comfort and compassion. We promise to mark the changing seasons and the 
moments of our lives according to the traditions of our people. We promise to build our 
home on the foundations of our Jewish values and to work together to do our share to 
mend the world.  
Hear, O Israel! Adonai is our God, Adonai is One. (Deuteronomy 6:4)  
The agreement into which we are entering is a holy covenant, like the ancient covenant 
of our people. It is a covenant of protection and hope, a covenant of distinction, a 
covenant of devotion, and a covenant of mutual lovingness. 
 
I will remember the covenant I made with you in the days of your youth, and I will establish it with you 
as an everlasting covenant. (Ezekiel 16:60)  
 

All This is Valid and Binding. 
Bride __________       Groom ___________ 
Rabbi  __________       Cantor __________ 
Witness __________      Witness__________ 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
49 Compiled by Rachel Kaplan Marks and Albert Marks. 
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Brit Ahuvim50 
 

On __________ (day of week), the _____ day of __________ (month), 57__ according 
to the Jewish reckoning (__________ [month]_____ [day,] _____ [year], according to 
secular reckoning), in the city of __________ (state or region), __________ (country), 
__________ (Hebrew name) daughter/son of __________ and __________, whose 
surname is __________, and __________, (Hebrew name) daughter/son of 
__________ and __________, whose surname is __________, confirm in the presence 
of witnesses a lover’s covenant between them and declare a partnership to establish a 
household among the People of Israel. 
 
The agreement into which ___________ and __________ are entering is a holy 
covenant like the ancient covenants of our people, made in faithfulness and peace o 
stand forever.  IT is a covenant of protection and hope like the covenant God swore to 
Noah and his descendants, saying, “When the bow is in the clouds, I will see it and 
remember the everlasting covenant between God and all living creatures, all flesh that is 
on earth.  That, “God said to Noah, “shall be the sign of the covenant that I have 
established between me and all flesh” (Gen. 9:16-17). 
 
It is a covenant of distinction, like the covenant made with Irael, saying, “You shall be 
My people, and I shall be your God” (Jer. 30:22). 
 
It is a covenant of devotion, joining hearts like the covenant David and Jonathan made, 
as it is said, “And Jonathan’s soul was bound up with the soul of David.  Jonathan made 
a covenant with David because he loved him as himself” (1 Sam. 18:1-3). 
 
It is a covenant of mutual lovingkindness like the wedding covenant between God an 
dZion, as it is said, “I will espouse you forever.  I will espouse you with righteousness 
and justice and lovingkindness and compassion.  I will espouse you in faithfulness and 
shall know God” (Hos. 2:21-22). 
 
The following are the provisions of the lover’s covenant into which __________ 
(Hebrew name), daughter/son of __________ and __________, and __________ 
(Hebrew name), daughter/son of __________ and __________, now enter: 
 
1. __________ and __________ declare that they have chosen each other as 
companions, as our rabbis teach: Get yourself a companion.  This teaches that a person 
should get a companion to eat with, to drink with, to study Bible with, to study Mishnah 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
50 Brit Ahuvim by Rachel Adler, found in: 
Gabrielle Kaplan-Mayer, The Creative Jewish Wedding Book: A Hands-On Guide to New & Old Traditions, 
Ceremonies & Celebrations (Woodstock: Jewish Lights Publishing, 2004), 70-72. 
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with, to sleep with, to confide all one’s secrets, secrets of Torah and secrets of wordly 
things. – Avot D’Rabbi Natan 8 
 
2. __________ and __________ declare that they are setting themselves apart for each 
other and will take no other lover. 
 
3. __________ and __________  hereby assume all the rights and obligations that apply 
to family members: to attend, care, and provide for one another [and for any children 
with which they may be blessed] [and for __________ __________ child/children of 
__________] 
 
4. __________ and __________  commit themselves to a life of kindness and 
righteousness as a Jewish family and to work together toward the communal task of 
mending the world. 
 
5. __________ and __________  pledge that one will help the other at the time of dying, 
by carrying out the last rational requests of the dying partner, protecting him/her from 
indignity or abandonment and by tender, faithful presence with the beloved until the end, 
fulfilling what has been written: “Set me as a seal upon you rarm, for love is stronger 
than death” (Song of Songs 8:6). 
 
To this covenant we affix our signatures. 
The partners 
____________________ 
____________________ 
 
Witnessed this day the __________ day of Parashat __________ (Hebrew date). 
The witnesses: 
____________________ 
____________________ 
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Interfaith51 
 

From every human being there rises a light that reaches straight to heaven.  And when 
two souls that are destined to be together find each other, their streams of light flow 
together and a single, brighter light goes forth from their united being. – Baal Shem Tov 
 
This certificate celebrates before God and all those present that on the _____ day of the 
week, the _____ day of __________ in the year _____ corresponding to __________ at 
__________, the holy covenant of marriage was entered into between the Groom, 
__________, and the Bride, __________.  We pedge to each other to be loving friends 
and partners in marriage, to talk and listen, to trust and appreciate one another, to respect 
cherish each other’s uniqueness, and to support, comfort and strengthen each other 
through life’s sorrows and joys.  We further promise to share hopes, thoughts and 
dreams as we build our life together.  May we grow our lives ever intertwined, our love 
bringing us closer.  We shall endeavor to establish a home that is compassionate to all, 
wherein the flow of the seasons and the passages of life, as witnessed by our mutual 
traditions, are revered and honored.  May our home be forever filled with peace, 
happiness and love. 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
51 From A Good Company as found in: 
Kaplan-Meyer, 68. 
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Gay Reform Ketubah Text52 
 

This ketubah witnesses before God and all those present that on the      day of the week, 
the __th day of the month of _____ in the year 57    , which corresponds to 
_______________, that the grooms, _______, son of ____ and ____, and 
____________, son of ______ and _____, stood together under the wedding canopy to 
enter the holy covenant of marriage. With love and reverence, they declared:  "With these 
rings, we consecrate ourselves in marriage according to the traditions of Moses and 
Israel." 
 
We promise to be equal partners, loving friends, and supportive companions throughout 
our lives. We value in each other and ourselves qualities of compassion and forgiveness, 
understanding and wisdom. Our love will provide us with the strength to be ourselves 
while cherishing our differences. We promise to share in each other’s dreams while not 
forgetting our own. Because we cherish the closeness that allows us to express our 
innermost thoughts and feelings, we promise to give one another respect, trust, and 
support throughout our lives together. We promise to support and comfort each other in 
times of sorrow and to share our joys and triumphs. 
 
We will create a home, where all are welcome, and fill it with laughter, empathy, faith, 
imagination, trust, friendship, companionship, and love. With our family and in our 
home, we will celebrate Jewish holidays and honor the traditions of Judaism and devote 
ourselves to learning, charity, and acts of kindness. If we have children in our new family, 
we will teach our family courtesy and compassion and we will live the values we teach 
our children. 
 
Together _________ and __________ declared before God and all present that they 
have signed their names to this ketubah of their own free will without reservation or 
restraint and they intend to be bound by this holy covenant so long as they shall live. 
 
Witness______________________ Witness______________________ 
Groom______________________ Groom______________________ 
Rabbi______________________ 
 
 
 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
52 “Gay Reform Ketubah Text”, Ketubah-Arts accessed on April 3, 2013.  http://ketubah-
arts.com/gay-ketubah-text/#.UVx4DqtVQhN. 
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Unit 2 Resource 5.3 
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Unit 2 Resource 6.1 

Excerpt From Naomi Levy’s Book, Talking to God53 
  
 I like to sit in houses of worship long after the worshippers have gone… I 

sometimes find myself imagining words that have been passed from the congregants’ 

whispering lips to God’s ear.  Prayers seem to hover in the air like the smell of a fire 

long after the flames have died out.  These prayers are not the ones that come from 

books.  They are less literate, without rhyme or meter, without fancy embellishment.  

The ones not printed in black and white, but in all the subtlety and mystery of the 

human soul.  They are the prayers of life and death, joy and mourning, longing and 

thanksgiving.  Prayers shouted in anger or sung out in love.  They are daily prayers, 

once-in-a-lifetime prayers.  Prayers of women and men, of the healthy and the ailing, 

of the young and of the elderly, of the rich and the poor. 

 Canonized prayers contain ancient and eternal wisdom and are central to 

religious experience.  They are dependable and beautifully written.  Often set to 

sublime music, they link us to our community when we recite them together, and to 

our history when we remember that these very words were uttered centuries ago.  

They connect us to future generations as well, for they will continue to inspire for 

centuries to come.  No matter what our religious tradition, established prayers are the 

framework of our faith.  We teach them to our children and turn to them again and 

again throughout the measure of our days.  They instruct us in the articles of our 

belief, in our unique bond with God, and in the particular expressions of that 

relationship. 

 But what are we to do when the prayer book does not contain the words we 

are searching for?  What do we do when certain feelings well up inside us, but the 

words to express them are absent from our liturgies? 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
53 Naomi Levy, Talking to God: Personal Prayers for Times of Joy, Sadness, Struggle, and Celebration (New 
York: Doubleday, 2002), 1-2. 



  
 

Elohai  

 
 

 
Father, oh merciful Father 

Be to me a trusted soul-mate 
Cushion my heart in your faith 

Lend to me awe at the sound of your name 
 

I never found myself a teacher  
and my laws are improvised 

When I am in distress I take a pill 
I made great progress  

(descendant of monkeys) 
And for all my weaknesses  
my parents are to blame 

And there’s no well-ploughed furrow,  
it’s a multi-lane highway  

That leads to the general mall 
And if a miracle happens  

it’s really no big deal  
Doesn’t happen because of me  

 
Father, oh merciful Father 

Be to me a trusted soul-mate 
Cushion my heart in your faith 

Lend to me awe at the sound of your name 
 

That’s how I prayed at a Jewish minyan 
Next to me a Haredi trembled  

a volcano of fears 
For the sake of G-d he is a systematic robot 

Hugely sweaty,  
blessed with (many) children 

Next to us a National Orthodox  
who worships dust 

And for all his invasion of the past 
He praises battle-dress as if the battle’s won 

And we all live by his sword 
An immigrant and caretaker  

decorated in a hunched back  
A reform Jew with a brand new cover,  

or a different book. 
A traditional and his lad 

Bar Mitzvah boy 
Kuzaris without candies 

  הָרַחֲמָן אָב הוֹי בָּאאַ
  נֶאֱמָן שׁפֶ נֶיָדִיד לִי הֱיֵה

  בֶּאֱמוּנָתְךָ לִבִּי רַפֵּד
  שִׁמְךָ לְמַשְׁמָע יִרְאָה בִּי תֵּן

  
 הֵן ייוחוּקוֹתַ רַב לִי עָשִׂיתִי לֹא

  אִלְתּוּר
  דוּר כַּלוֹקֵחַ אֲנִי בִּמְצוּקָה כְּשֶׁאֲנִי

  )פִיםמִקּוֹ מוֹצָאִי (הִתְקַדַּמְתִּי מְאֹד
  הַהוֹרִים אֲשֵׁמִים ייחוּלשוֹתַ וּבְכָל

ב רַ מָהִיר כְּבִישׁ יֵשׁ תֶּלֶם אֵיזֶה וְאֵין
  יסְלוּלִמַ

  הַכְּלָלִי הַקַּנְיוֹן אֶל הַמּוֹבִיל
 לְגַמְרֵי לְגַמְרֵי זֶה נֵס מִתְרַחֵשׁ וְאִם

  סְתָמִי
  בִּגְלָלִי קוֹרֶה לֹא

  
  הָרַחֲמָן אָב הוֹי אַבָּא

  נֶאֱמָן שׁפֶ נֶידיָדִ לִי הֱיֵה
  בֶּאֱמוּנָתְךָ לִבִּי רַפֵּד

  שִׁמְךָ לְמַשְׁמָע יִרְאָה בִּי תֵּן
  

  יְהוּדִים בְּמִנְיָן הִתְפַּלַּלְתִּי כָּךְ
  פְּחָדִים גָּעַשׁ רָעַד חֲרֵדִי לְצִדִּי

  שִׁיטָתִי רוֹבּוֹט הוּא םשֵהַ לְמַעַן כִּי
  יְלָדִים מְכוֹנַת, כַּמּוּתִי מְיֻזָּע

  לָעָפָר שֶׁסּוֹגֵד לְאֻמִּי דָּתִי דֵנוּלְיָ
  בְּעָבָר הִתְפַּלְּשׁוּת וּמֵרֹב
  חגוֹרוֹ כְּמַשִּׁיל הַחוֹגֵר מִתְּהַלֵל

  רְבּוֹ חַעַל חַיִּים וְכֻלָּנוּ
  תרֶוֹטֶטחֲ מְעֻטָּר וְשֶׁמֶשׁ עוֹלֶה

 בְּשִׁנּוּי אוֹבֶרֶת  גְבְּשִׁנּוּי רֵפוֹרְמִי
  הָאַדֶּרֶת

  עֲרוֹוְנַ מָסַרְתִי
  ווֹתמִצְהַ גִּיל חָתָן

  מַמְתָּקִים חֲשׁוּכֵי רִיםזָוּכּ

by Kobi Oz 

Prayer of the Secular 
Words and music by Kobi Oz 

℗&© Anana Ltd 
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And from behind there is  
a wild rustling and whispering 

Headscarves and wigs and hair-do’s 
For on the other side of the divide  

lifts the sensuous sound 
The feminine voice 
Of the non-counted 

 
Rabbi Yochanan ben Zakkai wept from on 
high out of sadness, or maybe happiness 

And the rain fell or he shed a tear 
A sigh escaped my heart 

All are thy students, Powerful Hammer, 
Candle of Israel, Right-hand Pillar. 

Bless thy children of all kinds,  
both religious and also secular 

 
 
 

Father, oh merciful Father 
Be to me a trusted soul-mate 

Cushion my heart in your faith 
Lend to me awe at the sound of your name 

 

  חָפְשִׁי וְלַחַשׁ רַחַשׁ יֵשׁ מֵאָחוֹר
  רוֹתפָּסְ מִוְעִצּוּב וּפֵאוֹת חוֹתפָּמִטְ

  יהחוּשִ הַקּוֹל רָם פַּרְגּוֹד מֵעֵבֶר כִּי
  הַנָּשִׁי הַקּוֹל קָם

  .רוֹתסְפָּ נִהֲלֹא שֶׁל
  

 מִלְּמַעְלָה ה בָּכָזַכַּאי בֵּן יוֹחָנָן רַבָּן
  חָהשִמְמִ אוּלַי, רעַצַמִ
  .מָחָה הוּא מְעָה דִאוֹ יָרַד וְהַגֶּשֶׁם

  ,אֲנָחָה נִפְלְטָה מִלִּבִּי
 נֵר, הֶחָזָק פַּטִּישׁ תַּלְמִידֶיךָ כֻּלָּם

  הַיְמָינִי עַמּוּד, יִשְׂרָאֵל
 דָּתִי גַּם הַגְוָונִים מִכָּל בָּנֶיךָ אֶת בָּרֵךְ

  .חִלּוֹנִי םגַּ
  

  הָרַחֲמָן אָב הוֹי אַבָּא
  נֶאֱמָן שׁפֶ נֶיָדִיד לִי הֱיֵה

  בֶּאֱמוּנָתְךָ לִבִּי רַפֵּד
  שִׁמְךָ לְמַשְׁמָע יִרְאָה בִּי תֵּן

  
  
 

 
 

1. Haredi – Ultra-Orthodox. The literal translation of ‘haredi’ would be ‘quaker’, or 
‘trembler’. 

2. The phrase “blessed with children” is now, among other things, a political phrase. It 
recalls the fact that large families are eligible for significant government subsidies, 
far more per child than small families. 

3. Here the reference is to the religious settlers who value the land of the Bible. The 
continued settlement of Biblical lands on the West Bank is, in this song, blamed for 
Israel’s continuing wars with her neighbours. 

4. Here Kobi Oz raises a question as to whether Reform Judaism has reformed 
Judaism, or created an entirely different religion. 

5. The Kuzari nation, that legend has it converted to Judaism after the persuasions of 
Rabbi Yehuda HaLevi, was a blond nation. Sephardi legends have it that the 
Ashkenazim are descended from the Kuzaris. The tradition of throwing candies at a 
Bar Mitzvah is a Sephardi tradition. Hence if you are a descendent of the Kuzaris, 
you will be without candies… 

6. A Jewish prayer quorum requires 10 people to pray together. In orthodox and 
ultra-orthodox Judaism, this number refers only to men: women are not counted. 

7. The story of Rabbi Yochanan ben Zakkai that Kobi Oz draws on is from 
               Kobi Oz draws on is from the Babylonian Talmud Gittin 55b-57a. 
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When the Romans were besieging Jerusalem, extremists were in control of the 
population of the Holy City. In order to hasten the coming of the messiah, these 
zealots even burned all the food stores of Jerusalem.  
 
It was at this point that Rabbi Yochanan ben Zakkai decided to sneak out of the 
city. The Roman commander Vespasian came upon him, and Yochanan ben Zakkai 
cried out: “Greetings, Emperor of Rome!” Before Vespasian could explain to ben 
Zakkai that he was not the Emperor, a messenger from Rome arrived with the 
decree naming Vespasian Emperor. Vespasian was so impressed with ben Zakkai’s 
prophetic powers, he offered to grant the Rabbi’s any request. Rabbi Yochanan 
ben Zakkai did not ask for Jerusalem to be saved, or for the Holy Temple to be 
spared destruction. Instead, he asked for “Yavneh and her sages” – the permission 
to establish a Jewish scholars’ academy in the city of Yavneh.  
 
In Yavneh, following the destruction of the Temple by the Romans, these scholars 
built the Jewish religion anew. This religion would have no centralizing Temple, 
nor would it be ruled by the hereditary Priestly caste: it would be, in Kobi Oz’ 
words, a privatized religion, interpreted differently in different places. The multi-
denominational, multi-customed Judaism that we know today was set in motion – 
so Kobi would maintain – by the fateful decision of Yochanan ben Zakkai. 
 

8. Kobi Oz sees Rabbi Yochanan Ben Zakkai as something of a ‘Patron Saint’ of 
Pluralism. He is so pluralist, suggests Kobi, that he even has three names!  

 
 

• In what way is this a personal prayer, in your opinion? 
• In what way is this a collective prayer, in your opinion? 

 
• Do you see the first verse as being critical of this non-religious approach to life? 
 
Kobi Oz sees Rabbi Yochanan Ben Zakkai as something of a ‘Patron Saint’ of 
Pluralism. He is so pluralist, suggests Kobi, that he even has three names!  
As such, this song offers a vision of pluralism in action. In the song/prayer’s 
minyan, the protagonist prays alongside those with whom he strongly disagrees 
and even dislikes.  
 

• Do you accept this as an ideal vision of pluralism and tolerance? 
 

• Do current political issues find their way into your prayers? 
 

• Is Jewish communal prayer the place for thinking about ‘tough stuff’? 
Maybe this is another unexpected consequence of the lack of separation 
between Religion and State in Israel – not only does religion insert itself into 
politics, but politics also inserts itself into religion! 
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Unit 2 Resource 6.3 

“Prayer of the Secular” Guiding Questions 
What is the main message of this song? 

In what way is this a personal prayer? 

In what way is this a collective prayer? 

Do you see the first verse as being critical of this non-religious approach 
to life? 

Do current political issues find their way into your prayers? 

Why might Jewish communal prayer the place for thinking about ‘tough 
stuff’? 

Do you think that traditional prayers have more value than spontaneous 
prayers, why or why not? 



I AM JEWISH

JOSHUA MAnNA was tapped by Aaron Sorkin to fill the
shoes of White [louse speechwriter iii the Eniiny
Award—winning series The West Wing.

For me the statement “I am Jewish” is no different from the statement
“Tam.” Judaism is the foundation of my identity, the fixed base upon
which all other aspects of my self are balanced—actor, husband,
father, American.

“I am Jewish.” It is an assertion of identity that has caused so
many of our people throughout history to be hated, exiled, killed.
That Daniel Pearl was murdered for embodying the truth of his final
statement is a terrible tragedy. But nothing can truly extinguish the
light of identity. And in a real way, his statement allows me to say that
although I never met him, he was my brother.

IRWIN CoTIn is the Canadian Minister of Justice and a
professor of law. F-k is an international humau rights lawyer
and has defended political prisoners all over the world for the
past twenty-five years.

“I am a Jew. My mother is a Jew. My
father is a Jew. We all met at Sinai.”

Daniel Pearl’s last words, “My father is Jewish, my mother is Jewish,
I am Jewish,” were not just a statement of fact; under the circum
stances, they were a courageous assertion of identity. And they have
inspired me to reflect upon my own identity—on my parents’ contri
bution to it—and, most importantly, the values imparted to me that
underpin this identity.

My father—of blessed memory—was a lawyer with the soul of
a poet, for whom being a lawyer was a melitz yosher—a counsel for

“Judaism is the foundation of my
identity.”

10



LEA
R
•
Ill ,RovrrZ

“A
‘cultural

Jew’
.
.
.
total

Jew.”
Iidentify

w
ith
everything

in
lifeasa

Jew.TheJew
ish
con

tribution
overthe

centuries
to
literature,art,science,the-

ate;
m
usic,plulosophy,the

hum
anities,pubhc

policy,and
the

field
of

philanthropy
aw
es
m
e
and

fills
m
e
with

pride
and

inspiration.
As
to

Judaism
,the

religion:Ilove
the

congregation
antifind

m
yselflessliner

ested
in
the

ritual,Ifthatdescribes
m
e
to
others

as
a
“cultural

few,”
I

have
failed

m
yself.M

y
description,as

Ifeelit.,w
ould

he:total
Jew.

Som
etim

es
Isay

itdifferently.Som
etim

es
Isay;“I’m

a
journalistfrom

Israel.”
But

itcom
es
dow

n
to
the

sam
e
thing:Iam

Jewish,and
itcol

ors
everything

I’ve
done,do,and

willth.’.

It m
eans

I w
as
horn

into
a
fam

ily
w
ith

a
rabbinical heritage

that

m
y
beloved

U
ncle

M
arkie

spent years
tracing

back
through

the
ages.

W
hen

m
y
m
other

w
as
single-h

iidediy
raising

m
y
sister

anti
m
e,
it

gave
her

the
fram

ew
ork

on
w
hich

to
C
O
flS
ti’
our

lives.
It
deter

m
ined

the
school

I w
ent

to, and
that there

w
ould

he
little

punch-ups

som
e
days

w
ith

the
kids

from
the

other
school

dow
n
the

road,
the

non_Jew
ish

school, on
the

w
ay
to
the
undergrch1

station
after

les

Sons.
The

Jew
ish

thing,
and

that
unm

istakably
Jewish

nam
e
that

cam
e
w
ith

it,
H
or0t.,

m
eant 1

knew
,
very

early
on,

that
I
w
asn’t

com
pletely

English, or
that even

if I w
as
back

then, I w
as
som

ething

else
as
w
ell.

It m
eant 1 learned

to
read

H
ebrew

, and
w
ent to

Israel for a
short

school trip, and
felt connected, if not im

m
ediately

at hom
e. It kept me

com
ing

back
to
IsraeL

the
country

seeping
into

m
e, onatiflg

som
e

w
here

w
ithin

m
e.

It’s because
she

is Jew
ish
that m

y
w
ife-to-be

w
as
sitting

in
a
polit

ical
science

class
at
the

H
ebrew

U
niverSi

in
jerusalem

the
fourth

d
au
ter

of the
sole

Holocau1st survivor of a big, boisterous, decim
ated

H
asidic

fam
ily
from

Lodz.
M
y
father-tnl,

ohaned
by
the

N
azis,

had
set

her
life

on
its
course

to
Jerusalem

because
he
knew

that
in

Israel, like
now

here
else

on
earth, we

Jew
s get to

choose
our ow

n
Fate,

rather
than

rely
for our

stiv
al

on
the

tolerance
of others. H

is
fam

ily

in
Poland

had
depended

on
such

tolerance,
and

been
w
iped

out.

it’s
w
hy
I’ve
5b
b
o
rn
iy

insisted,
thus

far
at
least,

on
raising

m
y

children
here, even

through
m
onths

and
years

w
hen, sim

ply
because

w
e
are

Jew
ish

and
intent

on
survival,

closing
the

front
door

in
the

m
orning

m
eant entering

a
grisly

lottery:
going

out into
the

w
orld

in

the
certaintY

that
today, every

day, significant num
bers

of people
w
ere

dream
ing

of killing
us, and

som
e
of them

w
ere

going
to
t
.
stubborn.

Perhaps, as
a
father

and
a
husband, even

irresponsible. But
not
irre

sponsible
as
a
Jew.

I
see

m
yself

as
one

of
the

fortunate
heirs

to
the

centuries
of

Jew
ish
traditiot1

tradition
of relentless

questioning
and

self-exam

ination. That’s
w
hy

1 w
as
draw

n
to
3ournalism

and
that’s

why
I w
as

draw
n
to
Israel, w

here
the

questions
and

the
constantly

reexam
ined

argum
ents

truly
m
atter, w

here
our

national destiny
is still unresolved

and
w
e
Jew

s
here, all of us, help

shape
it.
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strength
to
act for

the
benefitofthe

restof
hum

anity
D
aniel

Pearl’s
last

w
ords

testify
that

he
was

a
m
an

who
knew

w
here

he
caTne

from
.
H
e
w
as
m
a
alienated

from
his

identity.
O
nly

such
a
m
an
conic!

have
been

free
and

brave
enough

to
take

upon
him

self
the

im
portantand

dangerous
m
ission

during
which

he
w
as
n
u
ir

dered. The
freedom

that
beatw

ithin
him

,
the

ireedonithatcaine
fro
m

w
ithin

hisidentity,is
w
hatgave

him
the

strength
to
leave

his
land

and
Ins

fam
ily
and

to
do
w
hathe

thought
was

right
and

im
portant,

for
the

sake
ofthe

restofthe
w
orld.

N
oR
M
A
N
LEAR

isa
writer,producer,and

socialactivist,

D
A
vID

H
onovura

is
the

editor
of
The

Jerusalem
Report

newsm
agazine

and
authorofA

LittleToo
Close

to
G
od:

11w
Thrills

and
Panic

ofa
Lifr

in
Israel

and
the

new
Still Life

w
ith

B
om
bers:Israelin

the
A
geot

lErrorism
.

“1
am

Jew
ish,

and
itcolors

everything
I’ve

done,
do,

and
willdo.”
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N
ot
lcng

ago,
at
an
inrernanona!

conference
in
[ordan,

Ispot
ted

a
white—

robed
S
audi

prince
alone

on
a
plum

p
sofa

overlook
rig
the

D
ead

Sea.
“Fin

a
journalist

from
Israel,”

I
told

him
.
“l’erhaps

we
could

speak
for

a
w
hile.”

lie
looked

up
and

nodded
benign

assent.
H
e
had

read
m
y
nanietag,confirm

ed
that

Iam
Jewish,and

that
was

the
filterthrough

w
hich

he
looked

atm
e
as
we

talked.A
nd

itw
as,as

ever,the
prism

through
w
hich

1looked
athun.

and
chicken

soup.”

Ihave
feltJew

ish
since

m
y
earliestm

em
ories.

M
y
father,a

m
usician

w
ho
passed

aw
ay
atninety-fourw

asborn
to
Russian

im
m
igrantparentsw

ho
arrived

in
Boston

atthe
turn

ofthe
tw
entieth

century.
M
y
Poppa

(grandfather)
w
as
a
left-handed

tailor
and

also
a
conductur

on
the

streetcars
in
Cam

bridge
and

Som
erville,

w
here

they
lived.

Fle
w
as
not

a
very

religious
m
an,

butproud
of
his

Jew
ish

background.
M
y
Bohy

(grandm
other)

w
as
very

traditional
and

w
ent

to
synagogue

until
she

couldn’t
w
alk

anym
ore.

In
her

old
age,

she
w
ould

stand
on
streetcorners

w
ith

a
pushke

(charity
box)

collecting
m
oney

for
I-{adassah.

Irem
em
ber

w
hen

Iwas
very

young
sitting

w
ith

her
in
the

balcony
of
her

old
shril

(synagogue)
and

expressing
unhappiness

thatm
y
m
ale

firstcousins
w
ere

allow
ed
to
he

dow
nstairs.
M
y
m
other’s

biologicalfather
was

Irish,antiher
m
other

was
a

H
ungarian

Jew
w
ho

w
as

the
oldest

of
nine

children.
She

w
as

adopted
by
w
ealthy

G
erm

an
Jew

s,w
ho
w
ere
notreligious

atall,and
she

began
to
learn

aboutJudaism
and

its
traditions

aftershe
m
arried

m
y
dad.
M
y
im
m
ediate

fam
ily

did
riot

belong
to

a
synagogue,

so
m
y

understanding
of
my

religion
anti

its
traditions

cam
e
from

Shabbat
and

other
traditions

atmy
grandparents’

and
aunts’

hom
es. G

row
ing

up,
ny
neighborhood

w
as
m
ostly

Jewish,as
w
ere

the
gram

m
ar
and

high
school

I
attended.

W
hen

I
w
ent

to
Israel

in
1978,

bringing
a

m
ixed

group
of Christians

and
Jews

from
M
assachusetts, Ihad

a
pro

found
arid

spiritual
experience.

Being
Jew

ish
form

e
is m

ore
than

niatzo
balls, chopped

liver, and
chicken

soup, though
food

and
the

generosity
that go

w
ith

itare
very

m
uch

a
part

of
w
ho

I
am
.

I
love

the
Jewish

traditions
and

w
as

brought
up
to
believe

that
fairness

w
ith

all people
w
as
sacred.

J
it

SJSTIN0,19, Charleston, South
Carolina

G
row

ing
up

in
an
interfaith

household,
being

actively
Jew

ish
w
as

a
choice

for m
e. Judaism

now
can

be
seen

throughoutall ofm
y
actions

in
m
y
life. Being

Jew
ish

is w
ho

Iam
before

anything
else. Before

Iam
an
A
m
erican, or

a
girl,or

from
South

Carolina, Iam
Jew

ish.

THOM
AS
L
FRiED

M
A
N
isa

three-tim
e
Pulitzer Prize—

winning
colum

nist forthe
Neti’

York
Tim

es. I-Icis the
authorof From

Beirut
to
Jerusalem

,
The

Lexus
and

the
O
live

Tree:
U
nderstanding

G
lobalization, and

Longitudesand
A
ttitudes:

hxp luring
the

W
orld

After Septem
ber 1.1.

“A
very

im
portant partofm

y
identity,but not

the
only

partof m
y
identity.”

I have
to
confess, 1alw

ays
had

a
hard

tim
e
reading

the
stories

about
D
anny

Pearl’s
abduction. Itw

as
just too

close
to
hom

e
for

m
e.

I did
not

know
D
anny. O

ur
careerpaths

never
crossed,

but
it w

as
alw
ays

clear
to
m
e
that

our
dream

s
and

passions
m
ust

have.
W
e
w
ere

both
A
m
erican

Jew
ish

young
m
en
w
ho
loved

journalism
and

had
a
partic

ular
passion

and
interest

in
the

A
rab

and
M
uslim

w
orlds. W

e
both

K
rrn’

DUKAKIS
is
a
socialworker,assisting

ref igecs
sin
ce

1981,
and

a
m
em
ber

of
the

U
nited

States
H
olocaust

M
em
orialCouncil.She

isalso
a
dancer

and
has

been
a
m
od

ern
dance

instructorsince
1953.

“M
ore

than
m
atzo

balls, chopped
liver,

:4!
I

37



I
A
ii
JEW

ISH

I was
eleven

w
hen

Tim
m
igrated

to
Israel.Iwas captivated

by
the

blue
skies,

the
H
ebrew

letters,
and

sunburnt
pioneers.

I
w
anted

to
resem

ble
them

.Iwas
sentto

the
Ben

Shem
en
Y
outh

Village
to
study

agriculture
and

m
ake

ready
to
becom

e
a
kibbuiznik.

1 spent
som

e
tim
e
in
tw
o
kibbutzim

,
one

in
the

Jezreel
Valley

and
the

other
in

Low
er

Galilee.
I
reaped

w
heat,

led
herds

to
pasture,

constructed
houses,

lived,
together

w
ith

m
y
com

panions,
in
tents

open
to
the

w
ind,and

felt Iwas
a participantin

the
creation

ofa
state.[saw

how
a
desert

assum
ed

a
green

m
antle.

M
y
life

seem
ed
perfect.

Then
the

riots
started,

and
the

war,
and

I
was

caught
up

by
them

,
and

into
them

,draw
n
into

com
pletely

new
and

differentw
orlds.

O
f
three

m
illion

Jews
w
ho

lefteastern
Europe

betw
een

1882
and

1914
(w
hen

W
orld

W
ar

Ibroke
out),only

fifty
thousand

im
m
i

grated
to
Israel.W

hata
historicalm

istake!
A
nd

despite
everything,

even
this

m
eager

wave
of
im
m
igration

exercised
a
m
iracle:

For
the

firsttim
e
in
history,a

people
w
ho

left,or
was

banished
from

,their
country,w

as
revived

and
started

gathering
in
the

land
of
their

fore
bears.

Never
had

such
an
extraordinary

event
been

w
itnessed

until
then,nordid

ittake
place

since,w
ith

any
other

people.
Eretz

Yisraelwasdesolate,devastated, itsland
reluctantand

tired,
land

w
ith

practically
no

water.
Despite

the
lack

of
experience,

and
infertility

ofthesoil,thestandard
ofagriculturethatdeveloped

in
Israel

is today
perceived

by
m
any

to
be
the

highestin
the

world.N
otonly

did
the

desertbloom
,butnew

and
am
azing

cooperative
fram

ew
orks

were
also

built,
such

as
the

kibbutz
and

m
oshav,

thatencapsulated
a
dis

tinaive
type

ofsocialphenom
enon

neverpreviously
seen.

And
as
the

barren
land

was
being

tilled,w
ar
broke

out.
Israel

was
attacked

by
forces

thatwere
farsuperior—

both
in
num

bers
and

in
arm

s—
w
hereas

the
barely

born
state

was
desperately

short
of

arm
s,and

its
arm

y
practically

nonexistent.The
land

ofthe
Jews

was
attacked

five
tim
es,and

allfive
ended

in
victory.

Once
again,a

peo
pie

lacking
in
m
ilitary

tradition,and
in
the

face
ofan

unequalbalance
of
strategic

m
ilitary

power,
created

an
arm

y
w
hich,

in
this

case
as

well,is recognized
asone

ofthe
bestin

the
w
orld.

Isaw
the

ploughsand
Isaw

the
rifles.And

now
adays, Iseem

od
ern

m
icroscopes

in
universities

that
shed

light
on
atom

s
invisible

to
the

naked
eye,m

aking
itpossible

to
build

a
w
hole

new
w
orld,W

hat

1

could
he

m
ire

lulfi II ing,
m
ore

riv
etin

g
,
m
u
tt’ just, than

to
he

a
part of

such
a
people?

fluthfully, there
w
ere

mnomdnt.s
w
hen

it
seem

ed
that

all was
lost, that everything

had
vanished. And

then
there

were
other

instances, when
it appeared

that all
the

problem
s
had

been
resolved.

Yet the
form

er
did

not
happen, and

neither
did

the
latter. ‘fhe

road
ahead

is
still

very
long

and
hard,

but
inspiring

nevertheless.
W
e

stopped
being

slaves
in
Egypt’s

house
and

m
oved

into
a
hom

e
that is

independent, dem
ocratic, and

lewish—
in
(lU
t land.

W
hat

propels
us?

N
ot
m
arshals

and
riot

religion.
W
e
are
pro

pelled
by
trem

endous
faith

that tells
us
that a

new
genesis

is possible,
one

that will create
a better w

orld
inhabited

by
better people: created

in
the

im
age

of G
od
and

lovers
of hum

ankind.
I feel like

a
m
an
who

has
donned

biblical sandals
and

is m
oving

forw
ard

w
ith

a people
inspired

by
its faith, partof a process

of renewal
and

revival,
w
alking

on
w
ithout

feat.
A
people

that
fights

w
ithout

despairing, rem
em
bering

and
advancing

at one
and

the
sam

e
tim
e.

(N
N
T
H
IA

O
ZICK

is the
author of live

novels
anti

snen
col

lections
of short stories and

essays. She
has

inst completed
a

new
novel to

be published
in
2004.

“To
be

a
Jew

is
to
he
old

in
history, hut

not only
that.”

If
w
e
blow

into
the

narrow
end

of the
shofar, w

e
will he

heard
far. But

if
w
e
choose

to
be
M
ankind

rather
than

Jewish
and

blow
into

the
w
ider

part, we
will notbe

heard
at all,

‘ihe
Jewish

Idea
is
characterized

by
two

m
om
entous

standards.
The

first, the
standard

of anti-idolatry, leads to
the

second, the
standard

of
understanding

that the
properties

of one
proposition

are
not the

properties of another proposition.. Together, these
tw
o
ideals, in

the
form

of urgencies, have
created

Jewish
history. To

be
a

Jew
is to

he old
in
history, hut not only

that; to
be a

Jew
is to

he a
rnem

her ofa distinct civilization
expressed

through
an
oceanic culture

in
p05

session
ofa

m
ultitude

of texts and
attitudes elucidating

these concepts.

•
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For the Jewish
intellectualwho

defines
him

selfas
a
Jew

through
the

slogan
of
“I am

an
outsider”;and

forthe
Jewish

intellectualwho
disbelieves

w
hat

M
ark

Twain
calls

“evil
joy,”

and
w
hat

biblical
m
etaphor nam

es
Am

alek,Iofferthese
thoughts:A

m
om
entm

ay
com

e
when

itisneedfulto
he
decentto

our
own

side, concerning
w
hom

we
arenotto

witnessfalsely
or even

carelessly
to
prove

how
w
orse

we
are.

W
ithoutsuch

loyalty—
notalways

a
popularnotion

am
ong

the
global

sentim
entalists—

you
m
ay
find

thatyou
are

too
weak

in
self-respectto

tellthe
truth

or
to
com

m
ityourselfto

the
facts.The

responsibility
of

Jewish
intellectualsoughtto

include
thisrecognition,or

itisno
respon

sibility
atall. Thinkers

are
obliged

above
allto

m
ake

distinctions,par
ticularly

in
an
age

ofm
indlessly

spreading
m
oralequivalence.“Ihave

seen
the

enem
y
and

he
is
us”

is
not always

and
everywhere

true;and
self-blam

e
can

be
the

highestform
of self-congratulation.

R
uni

PEAJU.isagraduateofthe Technion-lsraelInstituteof
Technology

and
holds

a
master’s

degree
in
electrical

engi
neering.Shehasworked

asa com
puterconsultantand

iscur
rently

CFO
and

secretary
ofthe

DanielPear!Foundation,

“Em
pow

erm
entto

question,
zealfor

honesty,
reverence

for
learning,and

deep
com

m
itm
entto

create
a
better

w
orld

for
the

nextgeneration.”
G
row

ing
up

as
a
Jew

ish
child

in
Baghdad

left
m
e
w
ith

recurring
nightm

ares
ofbeing

chased
by

a
knife-w

ielding
A
rab

in
the

school’s
stairw

ay
while

tw
o
thousand

schoolm
ates

scream
ed
hysterically.The

scream
ing

was
a
real

and
frequent

occurrence
triggered

by
sudden

noise
or

a
m
inor

accidentin
a
chem

istry
lab,

a
consequence

of
the

traum
a
from

the
June

194
1
looting

and
m
assacre

of
one

hundred
eighty

Jews
in
Baghdad.

I
also

rem
em
ber

m
y
parents’

night
vigils

w
aiting

for
m
y
tw
o
brothers

to
com

e
hom

e
after

their
outings.

Indeed,one
tim
e
my

father
had

to
bailthem

outofjailw
ith

a
bribe

afterthey
were

arrested
notfarfrom

hom
e,justfor

being
Jew

ish.
50

All
that changed

when
we

left For
Israel

in
lS.S1.

M
y
acclim

a

tion
to
Israel was

am
azingly

easy
and

natural, though
my

nightm
ares

continued
for

m
a
n
y
years. In

Israel, one
does

not have
to

be. an
obser

vant Jew
to
feel Jew

ish, an
atm

osphere
that suited

me- perfectly. l3
the

tim
e
m
y
husband

and!
arrived

in
the

United
States

in
1960

for
post

graduate
studies, I was

a
proud

and
secure

Jew
and

did
not

expect

anti.Sem
itism

to
ever touch

m
y
life.

I w
as
raised

in
a
m
oderately

religious
hom

e
and

com
m
unitY, andl

i absorbed
m
any

of the
attitudes

and
values

from
m
y
Jew

ish
heritage,

such
as
em
pow

erm
ent

to
question,

zeal
for

honesty,
reverence

for

learning, and
a
deep

com
m
itm
ett to

create
a
better w

orld
for the

next
generation. I tried

to
pass

along
to
m
y
children

“m
y”
ethical Judaism

:

a
guilt-free, pragm

atic
religion

w
ith
open.m

indedness
at its

core.

M
y
security

and
sense

of justice
w
ere

shattered
w
ith
the

m
urder

of m
y
son, D

aniel.
Like

m
any

generations
before

us, w
e
are

now
em
barking

on
a

new
w
ar

against
anti.Sem

itisnl
and

fanaticism
.
M
ore

than
ever

before,
I am

conscious
of
m
y
Jew

ishness
and

m
y
obligation

to
con.

tribute
to
its
preservatioL

for I feel bonded
to
people

w
ho
share

m
y

values
anti

m
y
com

m
itm
ents.

D
riven

by
the

vision
of
D
anny—

a
proud

Jew
w
ho
continues

to
inspire

people
w
ith

his
values

and
dig

nity—
w
e
will w

in
this w

ar, as did
our ancestors

for m
any

generations.

LARRY
K
IN
G
,
Erniny

rd
—
w
in
flin
g
host of

cNN’S
Larry

King
Live,

has
conducted

m
ore

than
40,000

intervieW
S
ü
his

broadcasting
career.

He
is
the

founder
of

the
larry

K
ing

Cardiac
FoundatitI,

w
hich

has
raised

m
ilkons

(if dollats
for

needy
children

and
adults, and

established
a SI

m
illion

lout

nalism
scholarship

at
G
eorge

W
ashington

t.Jniversit)’S
School

Affairs
for students

(ruin
i5dvantaged

backgrounds.

“W
e
are

sm
all

in
num

ber;
our

im
pact has

been
incredible.”

first
and

forem
ost,

I
had

nothing
to

do
w
ith

being
Jew

ish.
Fortunately

for
m
c,
m
y
parents,

Eddie
and

Jennie
from

M
insk

and
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for meditation so that they become uniquely Jewish. I Jove all of my
teaching, but it is especially pleasurable for me to feel that I’ve learned
something valuable that I am able to share with my family.

“To accept a Jewish identification is to
embrace much more than belief alone.”

To accept a Jewish identification is to embrace much more than belief
alone—it is to accept responsibility that you are part of something
bigger and greater than yourself. It is to accept that you are part of a
history, a tradition, and a people that emphasizes learning; a people
that is often gifted with talents that contribute to society at large.

MARliN PERETZ taught social theory and politics at
Harvard University for more than three decades. lie has been
editor in chief of The New Republic since 1974.

“This is the lesson of Israel, the lesson
that Zionism spoke to the exiles.
Jewish meaning is made out of life, not
out of martyrdom.”

Would it not have been preferable had Abrabam actually consum
mated the Akedah, the sacrifice of his son, and that his hand had nor
been stayed by the Angel? Then Isaac would have died, like Jesus later

DAvtD J. AZRwII, architect and developer, is president of
Canpro Investments ltd., which develops, builds, and man
ages shopping centers and office buildings in North America,
and established the first enclosed shopping mall in Israel. He
won the Prime Minister’s JubiLee Award iii 1998 for his con

‘ tributions to the Israeli economy.

‘I’
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idea whether that is true or not, but that story has always contenalized my religious practice.
When I was a student at the Yeshiva of Flathush, my moth1Lola, served the children hamburgers with string beaus and buttsauce, a deliberate kosher violation. She told the rabbi’s children, wiappreciated the sweetness of the beans, that it was really lemon juicIn my childhood mind, I thought a burning bush or flying harwould come through our window in Flatbush at any moment.And yet, in many ways, those dinners seemed to me at the heaof why I consider myself Jewish. My sense of identity comes direct(torn the creativity of my mother and her profound sense of farnilMy mother, who had to he convinced by me to celebrate Passoveyearly, used to bang on televisions and tell who exactly was Jewish.remember distinctly her explaining to me that she didn’t care whanybody said, but that Senator Barry Goldwater was Jewish. I didneven know Jews lived in Arizona at that time.
I am often asked if I consider myself a woman writer or a jewiswriter. I am also often asked if I think my work is “too New Yorkto he appreciated in the rest of the country, or the world. My answcis: If I am not a Jewish or female writer, then I have no idea who I anAnd as for being “too New York,” I know what that is a euphemisrfor. I now have a four-year-old daughter. Whet) I define myself, I athappily now not only a Jewish female writer hut also the ul.tiniatform of Judaism: a Jewish mother.

SARAH SILVERMAN is a comic, actress, and writer. She is vetpretty.

“Remember the guy who smashed all
the idols in the idol store?”

Remember the guy who smashed all the idols in the idol store? Himother had a heart attack when she saw the mess, but I’m sure shbragged about it later. That’s us. That’s me. I am Jewish.



w
ith
freedom

and
joy. In

this
sense,being

Jewish
isto

have
thc
possi

bilities
of the

w
orld

perm
anently

open
to
the

w
onderof life.

The
joy,

optim
ism

, and
creativity

ofJew
ishness

dem
arcate

the
horizAm

of
the

eternal in
tim
e.JACKIE

M
A
SO
N
w
as

raised
on

the
Lower

East
Side

of
M
anhattan

surrounded
by
rabbis—

his
father,

grandfather,
great-grandfather,and

great-great-grandfather
were

allrab
bis,as

are
his

three
brothers.I-fe

rose
to
he
one

the
hottest

conucs
in
Am

erica
in
the

early
1960s

and
continues

to
enter

tain
his

m
any

loyal
long-tim

e
fans

and
the

legions
of
new

each
year.

“Everyone
know

s
by
now

thatno
one

can
kill

our
spirit.”

To
be

aJew
isto

w
atch

w
ith
good

hum
or
how

this
planethas

treated
itsJew

s,and
to
rem

ain
hum

orous.
A
m
ong

the
m
ostoften

thought-ofpeoples
are

the
Jew

s,existing
by
a
code

ofliving
given

to
the

w
orld

and
accepted

thousands
ofyears

ago.
In
return,

those
inspired

by
the

Jew
s
reduced

our
num

bers
by

torture,
m
ass

m
urder,

forced
conversion

or
dispersion,

assim
ilation,

or
interm

arriage,to
the

leastnum
ber

ofpeople—
barely

thirteen
m
il

lion
throughout

the
planet.

O
ur
divine

birthright,
the

continuously
em
battled

nation
of
Israel,

is
also

am
ong

the
tiniest

nations
on

the
globe,yetshe

m
anages

to
survive.

Everyone
know

s
by
now

that
no

one
can

killour
spirit,yetsom

e
are

stilltrying.
Itold

you,
ittakes

a
Jew

to
read

this
scriptand

stay
hum

orous.

M
A
U
RICE

LEVY
is
chairm

an
and

CEO
of
Publicis

G
roupe

S.A
(the

fourth—
largestcom

m
unication

group
in
the

world).
lie

is
an
officer

ofthe
French

Legion
d’llonneur

and
cool

rnander
ofthe

French
NationalOrderofM

erit.

“A
sense

ofbelonging, a
deeply

ingrained
attachm

entto
traditions,

and, above
all, a

set ofvalues
that

guide
m
y
actions.”

Jew
Iam

. Itis
nota

source
ofpride

or
ofem

barrassm
ent.It is

just a
fact. Born

in
a
traditional

fam
ily,Inever

had
any

question
aboutm

y
religion, m

y
origins,or

m
y
belonging.

Ilive
m
y
Jew

ishness
as

I
live

m
y
“Frenchness,”

in
a
sim

ple
way.As

a
child

it happened
thatIw

as
insulted

and
assaulted.Things

changed
late;

but
not

alw
ays

in
peo

ple’s
eyes.

A
nd
then

there
w
ere

anecdotes
that

I prefer
to
definitely

consider
just anecdotes.

I’m
in
the

habit
ofsaying

thatthe
strength

ofa
com

pany,
w
hat

m
akes

itstand
upright,lies

as
m
uch

in
the

strength
of its

values
as
in

the
strength

of its
balance

sheet.Those
values

are
the

backbone
of a

com
pany.

They
guide

the
actions

of
its
m
anagem

ent.
They

are
the

benchm
ark

forany
decision-m

aking
process.

I think
the

sam
e
applies

to
hum

an
beings.Igrew

up
on
a
staple

dietof textw
isdom

,ofrespectforothers,ofold-fashioned
honesty

to
the

pointof being
som

etim
es
stupid,and

ofcontinuous
references

by
m
y
grandfatherto

the
Talm

ud
orthe

K
abhalah.W

hat did
1 getoutof

it?
A
sense

of belonging,a
deeply

ingrained
attachm

entto
traditions,

and,above
all, a

set ofvalues
thatguide

m
y
actions.

And
finally,

the
happiness

to
see

that
in
this

environm
ent

of
globalization,

big
business,

and
financial

cynicism
,
it
is
possible

to
stay

true
to
oneselfand

to
succeed

(m
ore

or
less).

Ido
not feelthatthere

are
any

contradictions
in
m
y
life

as
aJew

and
m
y
life

as
a
som

ew
hatsuccessful

business
leader.

I neverw
orked

on
Yoin

K.ippur,and
itneverw

as
a
problem

.I’ve
alw
ays

respected
the

principles
that

Iw
as
taught

(never
feeling

the
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W
illourinfluence

co
n
tin
u
e?
W
ill so

m
an
y
ofus

choose
to
assim

—
flate

or
tu
rn
inw

ard
thatwe

becom
e
a
historicalcuriosity?

W
illwe

be
destroyed

by
our

c
u
rre
n
t
or
fu
tu
re
en
em
ies,

w
ho

will
soon

have
the

w
eapons

ofm
ass

destruction
denied

to
ourpastenem

ies?
N
o
one

can
know

the
answ

ers
to
these

haunting
questions. The

m
y
ste
ry
c
o
n
tin
u
e
s.

Each
ofus

w
ho
regards

him
selfor

herselfas
a Jew

has
a
respon

sibility
to
do
som

ething
to
m
axim

ize
the

chance
that our

civilization
will

not
only

endure
hut

also
thrive.

O
ur
survival

and
continuing

influence
isa

m
oral im

perative
forat leasttw

o
reasons—

one
positive,

the
other

negative.The
positive

reason
is
that

udaism
has

so
m
uch

to
offer—

both
to
Jew

s
and

non-Jew
s
alike.

If
diversity

m
eans

any
thing,

itm
ustinclude

a
significant Jewish

presence
and

influence. The
negative

reason
is
that

if the
forces

ofevilthat w
ould

destroy
us
are

allow
ed
to
succeed, itw

ould
seta

terrible
precedentforother

vulner
able

m
inorities.

W
e
have

alw
ays

been
the

“m
iners’

canary”—
the
lit

m
us
test for

tolerance
in
the

w
orld.

Som
e
see

enhancing
the

positive
as theirprim

ary
role. O

thers
see preventing

the
negative

astheir m
an

date.
I
see

m
y
ow
n
role,

as
a
hum

an
rights

advocate,
as
including

helping
to
ensure

that
never

again
will

any
Jew

be
m
urdered—

as
D
aniel Pearlw

as—
because

he
w
as

aJew.

RA
BBI

LA
W
REN

CE
K
U
SH
N
ER
,
spiritual

leader
of

Congregation
Beth

Elin
Sudhury, M

assachusetts,for
m
ore

than
twenty-five

years,
is
an
author

ofm
any

books.
He

is
currently

the
Em
anu-ElscholaratCongregation

Em
anu-El in

San
Francisco

and
an
adjunct

professor
at
Hebrew

Union
College—

Jewish
Institute

ofReligion.

“Life
in

au
its
form

s
is
sacred;

in
the

face
of

each
creature

Isee
m
y
C
reator.”

W
hen

Isay
thatI am

a
Jew, Iaffirm

the
follow

ing:

i.The
only

sound
m
y
G
od

utters
is
alef—

rhe
first

letter
of
the

H
ebrew

alphabet, w
hich

has
no
sound,the

sound
ofN

othing.
The

H
ebrew

w
ord

for
“I,”

A
nochi,

begins
w
ith

alef.

1..
K
v
srm

’t
•
L
u
tE
N

z. M
y
G
od

is
not

visible; m
y
G
od

isnot
invisible.

M
y
G
od

looks
like

N
othing.There

is
N
othing

to
see.

.
I’he

N
am
e
of
m
y
G
od

is
m
ade

from
the

root
letters

of
the

H
ebrew

verb
to
be,

w
hich

are
them

selves
vow

els.
It
probably

m
eant

som
ething

like
The

O
ne
w
ho

brings
into

being
allthat

is. Itis the
sound

of N
othing—

only
breathing.

4. O
ne
day

each
w
eek

Itry
to
pretend

that
the

universe
is
done,

finished, thatit (and
I)need

nothing
m
ore

to
he
com

plete.
.
M
y
parents

are
the

instrum
ents

G
od

used
to
bring

m
e
into

being. Through
trying

to
understand

and
listen

to
them

, Ibegin
to
com

prehend
m
yself.

6.Life
in
all its

form
s
is
sacred; in

the
face

ofeach
creature

Isee
m
y
Creator.

7. The
relationship

I share
w
ith

m
y
life-partner is

sacred
and

ulti
m
ate.She

is
m
y
O
nly

O
ne.

s. You
are

otherthan
m
e
and

yourthings
are

extensions
ofw

ho
you

are.Im
ay
not appropriate

yourthings
forinyself

they
are

yours.
.
Irespect society’s m

echanism
s
for resolving

disputes: Irenounce
perjury.

io. To
the

extent thatIcan
rejoice

in
and

w
ant nothing

m
ore

than
w
hat

I
already

have,
I
begin

to
resem

ble
m
y
G
od

w
ho

has,
w
ants, and

is
N
othing.

Ich
bin

a
Yid.Iam

a
Jew.

FEU
c1A

L
iL
w
i,
14, Naples,Florida

Being
Jewish

is
not

keeping
kosher,

it’s
not

going
to

services every
w
eek, and

it’s
not reading

from
the

Torah
daily. Judaism

is
a
decision

only
you

can
m
ake.There’s

no
right or

w
rong

w
ay
to
be Jew

ish
because

no
one

can
tellyou

how
to
connect w

ith
G
od.

Iam
a
giver; 1am

a
receiver, Iam

a
believer, Iam

strong, I am
proud, arid, m

ostim
portant, I am

Jew
ish.
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O
ur Jewish

faith
isw

hat enables us,despite
sunsetand

darkness,
despite

terror
and

war, despite
uncertainty

and
difficulty,despite

all
our

questions, to
go
on
w
ith

life
and

redeem
it. Itisw

hat enables
us

to
live

w
ith

m
ystery

and
say

a
blessing

over
it. Judaism

teaches
us

through
w
ords

and
rituals

to
kindle

the
firesthat will getus

through
the

night, and
to
celebrate

and
rejoice

in
the

new
day.

The
Rabbis

tellus
thatthe

fire
that G

od
taught A

dam
to
lightis

the
sam

e
fire

we
m
ake

at the
close

ofevery
Shabbat w

hen
we

kindle
the

H
avdalah

candle.
Every

week
we

rem
ind

ourselves
that

we
can

get through
the

night, that we
can

live
w
ith

the
questions

to
w
hich

there
are

no
answ

ers, and
thatm

orning
will com

e
again.

A
nd

so,
we

hold
in
tension

our
tw
o
questions

to
G
od—

” W
ill

notthe
Judge

ofall the
earth

do
justly?”

and
“Ilift up

m
y
eyes

to
the

m
ountains, from

w
here

willm
y
help

com
e?”

W
ith
one

hand
we
shake

a
fist, dem

anding
a
w
orld

thatis kinder and
m
ore

just. W
e
cry

out to
G
od, outraged

ata
w
orld

unredeem
ed, torn

by
war, pained

by
natu

raldisasters, and
devastated

by
hum

an
failings. W

ith
the

otherhand,
we

reach
out to

find
com

passion
in
the

know
ledge

of
God’s

eternal
em
brace.

W
e
find

refuge
in
the

shelter
ofG

od, in
the

beliefthat we
are

notalone
in
the

universe
and

that we
can

reshape
tom

orrow
.

In
a
w
orld

that seekssingle
solutions, the

Jew
asks

questions. In
a
w
orld

w
here

people
are

dangerously
preoccupied

w
ith

finding
divine

answ
ers, the

Jew
is m

ore
concerned

about struggling
w
ith
the

hard
questions

about life
and

death, about good
and

evil,about G
od

and
hum

anity. And
so
to
the

young
student w

ho
w
ondered

w
hether

Judaism
gave

me
the

answ
ers

to
allm

y
questions, Iresponded,“N

o,
Judaism

doesnot givem
e
the

answ
ers to

all m
y
questions,but

ithelps
m
e
ask

the
rightquestions

and
enables m

e
to
live

w
ith
those

to
w
hich

there
are

no
answ

ers.”

AM
OS
O
z
is the

internationally
acciaoned

author
of riuiner

otis
novels

and
essay

collections
that

have
been

rransbred
into

thirty
Ta nguages.

lie
lectures

in
literature

at
the

Ben
G
urioii

Liniversity
of
the

N
egev

and
lives

in
A
rad.

“A
Jew,in

m
y
unhalakhic

opinion,
is

som
eone

w
ho

chooses
to
share

the
fate

of other
Jews, or

w
ho

iscondem
ned

to
do
so.”

Iw
rote

these
sentences

in
1967.

Three
and

a
halfdecades

later as
I

reread
them

,
I find

that Istill agree
w
ith

m
yself. Thatdoes

notoften
happen

to
me.

M
ay

Idedicate
this

quote
to
the

m
em
ory

of D
aniel

Pearl, w
ho
not only

died
for being

a Jew
hutalso

cited
as aJew.

Iam
a
few

and
a
Zionist. In

saying
this, Iam

not basing
m
yself

on
religion. Ihave

never learned
to
resortto

verbal com
prom

ises like
“the

spirit of our Jew
ish
past”

or the
“the

values
of Jew

ish
tradition,”

because
values

and
tradition

alike
derive

directly
from

religious
tenets

in
w
hich

1cannot believe.Itis im
possible

to
severJewish

values
and

Jew
ish
tradition

from
theirsource, which

isrevelation, faith
and

com
m
andm

ents.
Consequently

nouns
like

“m
ission,”

“destiny”
and

“election,”
w
hen

used
w
ith

the
adjective

“Jew
ish,”

only
cause

me
em
barrassm

ent orw
orse

A
Jew, in

m
y
vocabulary, is

som
eone

w
ho

regards
him

self as
a

Jew, or
som

eone
w
ho

is
forced

to
be

a
Jew.

A
Jew

is
som

eone
w
ho

acknowledges his Jewishness. Ifhe acknowledges
it publicly, he isaJew

by
choice.Ifhe

acknow
ledges

itonly
to
his

inner
self, he

is
a
few

by
the

force
of
his

destiny. Ifhe
does

not acknow
ledge

any
connection

w
ith

the
Jewish

people
either in

public
orin

his torm
ented

inner being
he

is
nota

Jew, even
if religious

law
defines

him
as
such

because
his

m
other

isJewish.
A
Jew, in

my
unhalakhic

opinion, issom
eone

w
ho

chooses to
share

the
fate

of other Jews, orw
ho

iscondem
ned

to
do

so.
M
oreover: to

be
aJew

alm
ost always m

eans
to
relate

m
entally

to
the

Jewish
past, whetherthe

relation
is
one

ofpride
orgloom

or
both

together, w
hether

it consists of sham
e
or rebellion

or pride
or nostalgia.
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M
oreover:

to
be

a
Jew

alm
ost

alw
ays

m
eans

to
relate

to
the

Jew
ish

present, w
hether the

relation
is one

offearorconfidence,pride
in
the

achievem
ent

of Jews
or
sham

e
for

their
actions,

an
urge

to
deflect them

from
theirpath

or
a
com

pulsion
to
om

them
.

A
nd
finally:to

be
a Jew

m
eansto

feelthatw
hereveraJew

isper
secuted

for
being

aJew
—
thatm

eans
you.

The
ship

was
on

a
journey

from
jaffa

to
Tarshish

when
a
storm

sud
denly

descended
upon

it,threatening
to
destroy

it.
W
ith

the
fear

of
death

gripping
theirhearts,the

sailorsturned
to
theirpagan

gods
and

prayed
fora

m
iracle.

The
ship’s

captain
descended

into
the

hold
and

found
Jonah

the
Prophetfastasleep

in
hisbunk

despite
the

chaos
and

the
panic.“F-low

can
you

sleep
so
soundly?

Arise,
call

out
to
your

G-d!”
he
said

to
Jonah.The

sailors
castlots

to
see

w
hose

sins
were

responsible
for

the
storm

,
and

it
turned

our
to
be
Jonah.

“W
hatis

your
trade?”

they

132

asked
him

. “From
where

tin
you

com
e?
W
hat

is
your land?

And
w
hat

nation
do

ycti
belong

to?”
l’his

is
w
hen

Jonah
pronounced

his
historic

declaration:
“I
am

Jew
ish,and

I fear
1-lashern, the

G-d
of the

H
eavens,

w
ho
m
ade

the
sea

and
the

dry
land.”

Jonah
the

Prophet’s
proud

declaration
of Jewish

identity, w
hich

he
courageously

declared
to
the

w
orld

in
spite

of
the

dangers
stir-

rounding
him

,
becam

e
a
sym

bol of Jewish
affiliation

and
belief that

w
ould

he
uttered

tim
e
and

again
throughoutthe

m
illennia

of
Jew

ish

suffering. W
ith

these
code

w
ords

“1
am

Jew
ish,”

Jonah
set
an
exam

ple
of Jew

ish
pride

for all generations.And
it w

as
he
w
ho
caused

the
people

of N
ineveh

to
repent fortheir sins.

Before
Jonah

the
Prophet,

a
historical

precedent
had

already
been

set
by
Joseph,

w
hen

he
was

im
prisoned

under
harsh

and
life-

threatening
conditions

in
Egypt.

Alone,
separated

from
his

fam
ily,

incarcerated
in

a
foreign

land
for

a
crim

e
he

did
not

com
m
it,

he
declared

to
Pharaoh’s

butler,
“I
was

kidnapped
from

the
land

ofthe
Jews.”

lie
m
ade

no
attem

pt
to
hide

his
nationality

or
to
assim

ilate
am
ong

the
Egyptians. lie

proudly
declared

he
w
as
a
Jew.

O
ur
sages, never

ones
to
hide

from
the

truth. w
hen

it conies
to

teaching
us
object

lessons,
point

out
a
sharp

distinction
betw

een
Joseph

and
M
oses

w
hen

confronted
w
ith

sim
ilar

circum
stances.

Joseph,
w
ho

readily
adm

itted
his

nationality,
m
erited

burial
in
the

land
of Israel. M

oses, on
the

other hand, did
not.

W
hy
w
as
this?

The
M
idrash

tells
us
that when

M
oses

fled
from

Egypt and
res

cued
the

daughters
of Jerhro

from
the

M
idianite

shepherds
w
ho
were

accosting
them

,
the

girls
told

their
father,

“An
Egyptian

m
an
saved

its.”
M
oses

rem
ained

silent and
did

not reveal his
correct identity.

M
oses

could
have

been
excused

for
this. In.contrast to

Joseph,
w
ho
w
as
horn

in
Israel, M

oses w
as
horn

and
raised

in
Egypt, and

the
description

of Jethro’s
daughters

was
accurate.

Yet our
sages

tell
us

that M
oses

should
have

spoken
up. Because

he
did

not, he
was

pun
ished

and
was

buried
outside

of Israel.
Since

the
epoch

of
our

forefathers
and

prophets,
the

list
has

grow
n
long

of those
w
ho

have
given

their lives
for the

public
saricri

ficarion
of
G-d’s

nam
e.
Prom

inent
am
ong

them
were

Rabbi
Akiva

and
his

colleagues,
know

n
as
the

ten
m
arcyts.

O
ur
sages

tell
us
no

single
nightI

SA
M
A
N
TH
A
Scra&.j,

10,W
estPalm

Beach,Florida

W
hen

I
say

I’m
Jew

ish
I
think

of
m
y
uniqueness

and
how

lucky
I am

to
be
a Jew.Jam

one
ofthe

chosen
peo

ple
and

thatm
akes

me
feel

as
special

as
a
m
ovie

star.
Every

Saturday
Igo

to
tem

ple
to
pray

to
G-d

and
every

say
the

Sh’m
a.

RABBI
ISRAEL

M
EIR

L
w

was
born

in
Poland

in
1937

and
saved

from
Buchenwald

in
1945.He

served
as chiefrabbiof

Israelforten
years.

“I
am

Jew
ish,and

I fear
H
ashem

,
the

G
-d
ofthe

H
eavens,w

ho
m
ade

the
sea

and
the

dry
land:”
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r ELm WWSF.L is the Andrew W. Mellon Professor in the
r Humanities at Boston University, and the author of more

than forty hooks, the latest of which is Wise Men and Their
Tales. In 1986, he was awarded the Nohel Peace Prize.

“For a Jew, Judaism and humanity must
go together.”

Daniel Pearl’s last words are those of a Jew who was assassinated
only for his Jewishness. They will resonate in many hearts. They are
meant to he an answer to his murderers’ questions: Why are you
here? Why do you oppose terrorism? Why do you denounce injus
tice? “I am Jewish,” answered Daniel Pearl.

Did he believe that to he Jewish today means what it meant yes
terday and a thousand years ago? I do. It means fur the Jew in me to
seek fulfillment both as a Jew and as a human being. For a Jew,
Judaism and humanity must go together. To he Jewish is to recognize
that every person is created in God’s image and thus worthy of
respect. Being Jewish to me is to reject fanaticism everywhere.

As a Jew I must be sensitive to the pain of all human beings. là
remain indifferent to persecution and suffering anywhere, in
Afghanistan or in Kiev, is to become an accomplice of the tormentor.

I O



RU
TH

BA
D
ER

GLNSBURG,
associate

justice
of
the

United
States

Suprem
e
Court,

w
as
nom

inated
by
President

C
linton

in
1993

and
took

the
oath

of
office

on
August

10,
1993.

Priorto
her

appointm
entto

the
Supreme

Court,she
served

fur thirteen
yearson

the
bench

ofthe
United

States
Court

of
Appeals fortheDistrictofColum

biaCircuit,and
earlier, taught

on
the

law
faculties

olRutgers
(1963—

1972)and
Colum

bia
(1972-1980).

“The
dem

and
forjustice

runs
through

the
entirety

of the
Jewish

history
and

Jew
ish

tradition.”

Form
erSuprem

e
Court justice

A
rthurG

oldberg
once

said:
“M
y
con

cern
for

lustice,
for

peace,
for

enlightenm
ent

stem
s
from

m
y
her

itage.”
Justice

Stephen
Breyerand

Iare
fortunate

to
be
linked

to
that

heritage
and

to
live

in
the

U
nited

States
ata

tim
e
w
hen

Jew
ish

people
residing

here
face

few
closed

doors
and

do
notfear

letting
the

w
orld

know
w
ho
w
e
are.

For
exam

ple,
Isay

w
ho

Iam
in
certain

visible
signs.The

com
m
and

from
D
euteronom

y
appears

in
artw

orks,in
H
ebrew

letters,on
three

w
alls

and
a
table

in
m
y
cham

bers.
“Zedek,

zedek,
tirdof.”

“Justice, Justice
shaltthou

pursue,”
these

artw
orks

proclaim
;they

are
ever-presentrem

inders
to
m
e
ofw

hatjudges
m
ustdo

“thatthey
m
ay

thrive.”
There

is
also

a
large

silver
m
ezuzah

m
ounted

on
m
y
door

post.
It

is
a
gift

from
the

superbright
teenage

students
at
the

Shulam
ith
SchoolforGirls

in
Brooklyn,N

ew
Y
ork,the

schoolone
of

m
y
dearestlaw

clerks
attended

in
her

grow
ing-up

years.
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I
AM

JE
W
ISH

I’R
EEL)LA

N
L,

A
question

stated
in
various

ways
is
indicative

of
w
hatI

w
ouL

d

like
to
convey.

W
hat is

the
difference

between
a
N
ew

York
C
ity
gar

m
ent district bookkeeper and

a Suprem
e
Court justice?

One
generation

m
y
life

bears witness, the
difference

between
the

opportunities
open

to
m
y
m
other,a

bookkeeper, and
those

open
to
me.

I
am

a
judge,

born,
raised,

and
proud

of
being

a
Jew.

The
dem

and
for

justice
runs

through
the

entirety
of
Jewish

history
and

Jew
ish

tradition. I hope,
in
allthe

years
I have

the
good

forrnne
to

serve
on
the

bench
of the

Suprem
e
Court ofthe

U
nited

States,Iwill
have

the
strength

and
courage

to
rem

ain
steadfast

in
the

service
of

that dem
and.JO

N
A
TH
A
N
FREEDLAND

isa colum
nist forThe

Guardian
of

London.
He

is
currently

at work
on

a
hook

about
family,

identity, and
Jewishness.

“W
herever

there
is
a
revolutionary

political m
ovem

ent, you
will usually

find
Jew

s
involved

in
it:W

e
are

raised
to

believe
the

w
orld

can
be
m
ade

better.”

I am
Jew

ish
because

m
y
parents

were
Jewish

and
their

parents
and

their
parents

and
their

parents.
Yetthat hardly

contains
the

truth
of

it.Itis rather
m
ore

of a
choice

than
that.

Every
day

we
m
ake

a
choice

about how
Jew

ish
we
w
antto

he.
In
m
ost places

and
at m

ost tim
es,that choice

is relaxed
and

entirely
voluntary: Should

we
eat kosher,should

we
see thatnew

m
ovie

about
Israel?

Som
etim

es,
it is m

ore
pointed: Should

we
stand

up
to
the
per

son
w
ho

justm
ade

an
anti-Sem

itic
rem

ark?
O
ccasionally

itisa
pro

found
choice:Should

we
change

ournam
e
to
one

less overtly
Jewish?

A
nd,som

etim
es,very

rarely,
itisa

m
atteroflife

and
death.As

itwas
forD

anielPearl.
H
ow

do
we

m
ake

these
choices?

Form
any

Jews,
itisa

m
ixture

of
guilt,sentim

ent, and
obligation

to
parents

and
ancestors.

Rather

than
Letdown

the
past,we

continue
to
identify,how

ever
weakLy,as

Jews.
W
e
stay

Jewish
because

we
feel

we
ought

to;
to
walk

away
w
ould

be
an
act ofbetrayal.

But
I
am

keen
to
find

a
m
ore

positive
reason

to
say

“I
am

Jew
ish.”

Recently
Ihave

begun
to

Look
closely

atthree
m
em
bers

of
m
y
ow
n
fam

ily—
one

from
each

ofthe
Lastthree

generations—
and

I
have

seen
the

differentways
Jewishness

shaped
theirlives.Two

were
im
m
igrants;one

was
born

in
Palestine;one

died
in
Israel.

Each
one

oftheir
stories

reveals
a
differentaspectofw

hat
itis

to
be
Jew

ish.
For

one,Jew
ishness

m
eanta

life
ofdualidentities

and
allegiances:

He
was

forever
w
ith

a
foot

in
tw
o
differentw

orlds.To
say

“I
am

Jew
ish,”

at
least

in
the

diaspora,
is
often

to
say,

“I
can

belong
to
tw
o
different

societies
atonce. Ican

be
both

jewish
and

som
ething

else.”
In
the

United
States, that

has
becom

e
a
com

m
on

place,
w
ith

hyphenated
identities—

Irish-A
m
erican,

H
ispanic-

A
m
erican—

quite
the

norm
.
O
n
the

gLobalized
planet

of
the

tw
enty-firstcentury,

it ishow
m
illions

now
live.ButJews

introduced
this

hybridity
into

the
w
orld

a
long

tim
e
ago;

ithas
becom

e
absorbed

into
w
ho

we
are.

Foranother relative
ofm

ine,a great-uncle,to
be
aJew

m
eantto

be
a
force

forgood
in
the

w
orld.He

was
notreligious,ratheran

athe
ist
com

m
unist,

hut
still

he
believed

he
was

follow
ing

an
ancient

Jew
ish

im
perative:

tikkun
olam

,repair
the

w
orld.There

is
a
reason

why, w
herever

there
is
a
revolutionary

political
m
ovem

ent,you
will

usually
find

Jews
involved

in
it:W

e
are

raised
to
believe

the
w
orld

can
bem

ade
better.Thatthe

w
ork

ofcreation
isa

jointventure,w
ith
G
od

and
hum

anity
partners—

m
aybe

even
equal partners.

And
finally

there
ism

y
m
other.She

is, to
be
literal,w

hatdefines
m
e
as
aJew.H

er
life

has
crisscrossed

continents
and

know
n
tragedy,

hutI’m
notone

ofthose
w
ho

sees
perennialw

andering
ora

fam
iliar

ity
w
ith

suffering
as
partofthe

Jewish
essence.Rather,her

life
tells

m
e
thattiesof fam

ily
and

m
em
ory

can
w
ithstand

even
the

pressure
of

destruction,
and

that
a
version

of
these

ties
has

bound
the

Jews
to

each
other

for
milLennia.

Ttm
ay

defy
rational,

intellectualexplana
tion,butkinship

isa
pow

erfulforce,one
thatcan

be
turned

to
good

or
ill—

and
Jews

know
a
thing

or
tw
o
about

it.
W
hen

Isay
“I
am

Jew
ish,”

Isay
I am

connected
to
m
y
fellow

Jews:hum
an
beings

Iwill
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Unit 2 Resource 7.12 

I Am Jewish Guiding Questions 
For each essay consider the following questions.  Record your 
answers: 
What is the essence of the author’s Jewish identity/practice? 

In what ways do/don’t you relate to this essay? 

In the first lesson of this unit, we came up with a set of “common 
questions”, which of the questions that we came up with does this essay 
address?  How does it answer that/those question(s)? 

 

 
 
 
!
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Unit 3: Snapshots of Jewish History(ies) & Present(s) 
This unit explores the questions that are associated with the fact that the Jewish People have a shared memory with 
various narratives, both historical and present.  The lessons in this unit focus on how we view history, personally, 
and how we commemorate historical events.  It ends by exploring present disagreements that exist within the Jewish 
community. 
 
Enduring Understandings 

 A set of shared or common questions, rather than a set of shared or common answers to 
those questions, provide a helpful framework for thinking about Jewish Peoplehood. 

 Given the profound impact of the society in which Jews live on their expressions of 
Judaism, Jewish Peoplehood looks differently in the United States of America and in 
Israel, the two Jewish centers that exist in the 21st century. 

 Jews are commanded to have a common memory, they are not commanded to have a 
common history. 

 
Essential Questions 

 What is the difference between a shared memory and a shared history? 
 What messages/lessons do you think are valuable to take from the study of the 

Holocaust? 
 Are you a Zionist? 
 How is it possible for Jews living in the 2 Jewish centers today (Israel and the USA) 

share a common memory?  What factors make it difficult? 
 
Authentic Assessment 

 In lesson 6, students will create their own Yom HaAtzmaut poster.  The poster should 
depict symbolism that reflects their personal feelings about the State of Israel. 

 
Knowledge for Unit 

 An understanding that history is objective and memory is subjective. 
 An appreciation for the differences in the way that the Holocaust is taught in the 2 Jewish 

centers (Israel and the USA) 
 Knowledge of Israeli culture 
 Knowledge of specific Israelis who fell in the IDF or in acts of terror 
 Knowledge of the Israeli Declaration of Independence 
 Knowledge of different views regarding the role of women in Judaism 
 Knowledge of the disagreement over the question, “Who is a Jew?” 

 
Skills for Unit 

 Students will be able to analyze different perspectives on Jewish history. 
 Students will be able to understand differences in Jewish American and Jewish Israeli 

cultures. 
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What is Jewish Memory? 
Lesson 1 

Objectives 
 Students should be able to make a distinction between history and memory. 
 Students should be able to describe the concept of Jewish collective memory as shown in 

the biblical proof texts offered in this lesson. 
 Students should be able to interpret the importance of the notion of memory for the 

Jewish People. 
 
Background Information for Teacher 
 The short book, Zakhor: Jewish History and Jewish Memory by Yosef Hayim Yerushalmi 
explores the relationship between history and memory for the Jewish People.  Gerson D. Cohen, 
a former chancellor of the Jewish Theological Seminary of America, wrote the following about 
this book, “[Zakhor is] A brilliant and fundamentally new appraisal of collective Jewish historical 
memory…It opens up new horizons of thinking in a style that is beautiful and a scholarship that 
is overwhelming.” 
 Two specific passages from this book have framed this particular lesson.  The first of these 
passages speaks about the importance of the concept of memory for the Jewish People.  It reads, 
“Memory is always problematic, usually deceptive, and sometimes treacherous… Yet the Hebrew Bible seems to 
have no hesitations in commanding memory.  Its injunctions to remember are unconditional, and even when not 
commanded, remembrance is always pivotal.  Altogether the verb zakhar appears in its various declensions in the 
Bible no less than one hundred and sixty-nine times, usually with either Israel or God as the subject, for memory is 
incumbent upon both.  The verb is complemented by its obverse – forgetting. As Israel is enjoined to remember, so it 
is adjured not to forget.  Both imperatives have resounded with enduring effect among the Jews since biblical times.  
Indeed, in trying to understand the survival of  people that has spent most of its life in global dispersion, I would 
submit that the history of its memory, largely neglected and yet to be written, may prove of some consequence.”54 
 The second passage upon which this lesson is based is about the Jewish innovation of the 
idea of God in history.  It reads, “It was ancient Israel that first assigned a decisive significance to history and 
thus forged a new world-view whose essential premises were eventually appropriated by Christianity and Islam as 
well.  ‘The heavens,’ in the words of the psalmist, might still ‘declare the glory of the Lord,’ but it was human 
history that revealed his will and purpose.  This novel perception was not the result of philosophical speculation, but 
of the peculiar nature of Israelite faith.  It emerged out of an intuitive and revolutionary understanding of God, and 
was refined through profoundly felt historical experiences.  However it came about, in retrospect the consequences are 
manifest.  Suddenly, as it were the crucial encounter between man and the divine shifted away from the realm of 
nature and the cosmos to the plane of history, conceived now in terms of divine challenge and human response.  The 
pagan conflict of the gods with the forces of chaos or with one another, was replaced by a drama of a different and 
more poignant order: the paradoxical struggle between the divine will of an omnipotent Creator and the free will of 
his creature, man, in the course of history; a tense dialectic of obedience and rebellion…. With the departure of 
Adam and Eve from Eden, history begins, historical time becomes real, and the way back is closed forever.”55 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
54 Yosef Hayim Yerushalmi, Zakhor: Jewish History and Jewish Memory (Seattle: University of Washington Press, 1996), 
5. 
55 Yerushalmi, 8.!
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Set Induction – Concept Attainment 
Write two columns on the board.  The first column should contain examples of historical 
events/conceptual ideas.  These should be objective, and thinking about the “big picture”.  The 
second column should contain examples of memory, which are subjective, personal, and from a 
specific perspective.  Have a discussion with the students about the two columns, ultimately 
asking them what each column represents. 
 
Creating Definitions of Memory and History 
Students should create working definitions of the words “history” and “memory”, drawing 
distinctions between the two.  Record the definitions on the board, and point out similarities 
between all of the definitions.  Ultimately, you should drive home the idea that history is 
objective, and memory is subjective, and furthermore, because memory is subjective, it is 
personal, and therefore comes from a personal and specific perspective. 
  
Text Study: What do These Texts Have in Common? 
In small groups, students should study the following texts, and determine why they have been 
grouped together, using the directions found on the handout. 

 Ex. 3:16 
 Ex.20:2 
 Deut. 32:7 
 Is. 44:21 
 Deut. 25:17 
 Micah 6:5 
 Deut. 29:13 
 Josh. 4:6-7 
 II Kings 21:2 
 Deut. 6:10-12 
 Ex. 20:8-10 

 
 
Materials 

 chalk or dry-erase board & chalk or dry erase marker 
 blank paper 
 1 Tanakh for each small group 
 writing utensils 
 text study handout (1 per student) 

 
Resources 

 Text study handout – 1.1 
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Jewish Selective Memory 
Lesson 2 

Objectives 
 Students should be able to distinguish between objective historical events/facts, and 

historical timelines that are therefore historical memories. 
 Students should be able to develop their own Jewish historical timeline, as a result of their 

own personal interpretation of “Jewish collective memory.” 
 Students should be able to analyze a poem/song from the two major Jewish centers 

(Israel and the United States). 
 
Timeline Exercise 
Hand each student a list of historical events, from ancient history to present.  Given that the 
majority of these students have not taken a formal class on Jewish History, you will need to give a 
brief explanation to each of the historical events that are listed.  Once each event is clear, the 
students will each be given 10-12 post-it-notes.  They will write one event from the list on each 
post it note, and then post their timeline on the board.  The instructor will then compare this 
timeline to the Zionist timeline found in Yael Zerubavel’s book Recovered Roots. 
 
Poetry from the 2 Centers 
Once it is established that the students came up with a different timeline, as they are American 
Jews, as opposed to the Zionist timeline proposed by Zerubavel, we will now analyze a poem and 
a song from the two centers of Judaism as they exist today.  The American poem is titled, “The 
New Colossus” by Emma Lazarus.  The Israeli song is titled, “Jerusalem of Gold”, by Naomi 
Shemer.  As a class or in small groups, watch the youtube video of the “Jerusalem of Gold,” read 
“The New Colossus,” and answer the following questions: 

• Summarize the main idea of the song/poem. 
• What can you infer about the poets of each of these poems? 
• What conclusions can you draw about the respective Jewish centers that the poets were 

describing in their poems? 
 
 
Materials 

 post-it-notes (10-12 per student) 
 chalk or dry-erase board & chalk or dry erase marker 
 historical events handout (1 per student) 
 “The New Colossus” (1 per student) 
 “Jerusalem of Gold” YouTube Clip - 

http://www.youtube.com/watch?v=5NyqXB6b4c8 
 Projector and Speakers to show the YouTube clip 

 
Resources 

 Historical Events Handout – 2.1 
 Zionist Timeline Handout – 2.2 
 “The New Colossus” Handout – 2.3 

!
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Holocaust Study Inquiry Part 1 
Lesson 3 

 
Objectives 

 Students should be able to distinguish between the differing messages that the 
communities in the United States and in Israel wish to portray about the Holocaust.  

 Students should be able to draw conclusions about the mission/purpose for Holocaust 
awareness/education in each Jewish center (Israel and the United States). 

 Students should be able to discern that “Never Again” in Israeli culture refers to a 
particularistic message, whereas in the culture of the USA it takes on a universalistic 
message. 

 Students should be able to formulate their own messages that they take away from 
studying the Holocaust. 

 
Website Comparison 
For this exercise, students will work in small groups, with at least 2 laptops/tablets per group.  
The students will compare the websites of the United States Holocaust Memorial Museum 
(http://www.ushmm.org/) and of Israel’s Holocaust Museum: Yad Vashem 
(http://www.yadvashem.org/).  In their small groups students should fill out the worksheet titled 
USHMM & Yad VaShem comparisons. 
 
 
Discussion of Findings 
Take the last 10-15 minutes of class to discuss the “Overall Analysis” from each group.   

 What did they notice, overall?   
 How would they characterize the nature of Holocaust commemoration in the United 

States as opposed to in Israel?   
 What might these differences represent? 
 With which message do they resonate more? 
 Etc. 

 
Materials 

 2 laptops/Ttblets per small group 
 website comparison handouts (1 per student) 
 blank paper (at least 1 page per student) 
 writing Utensils 

 
Resources 

 website comparison handout – 3.1 
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Holocaust Study Inquiry Part 2 
Lesson 4 

Objectives 
 Students should be able to discern the differing messages that the communities in the 

United States and in Israel wish to portray about the Holocaust.  
 Students should be able to draw conclusions about the mission/purpose Holocaust 

awareness/education in each Jewish center (Israel and the United States) 
 Students should be able to formulate their own messages that they take away from 

studying the Holocaust. 
 
 
Speeches Comparison 
In small groups, the students will read, compare, and analyze the speech that President Shimon 
Peres (Israel) made on Yom HaShoah at Yad Vashem in 2013 with the speech that President Bill 
Clinton (USA) made at the dedication of the United States Holocaust Memorial Museum in 
1993. 
 
Guiding Questions 

• How did Peres and Clinton use first person pronouns in their respective speeches? 
o What might this imply? 

• What are the main ideas of each speech? 
o Which three quotations from each speech support the main ideas that you 

described above? 
• Which speech resonates more with you, as an individual?  Which speech resonates more 

with you, as an American?  Which speech resonates more with you, as a Jew? 
o Explain any differences in the way that you answered the questions above. 

 
Paper Tear Midrash56 
Torn paper midrash is an artistic technique that can allow the student to focus on feelings.  The 
process is simple and the results unusually stunning.  Give students paper and glue and no 
scissors and ask them to “tear” and glue images that reflect their answers to the following 
question: What is the message that most resonates with you from the study of the Holocaust?  
The process of tearing takes the emphasis off making a perfect image, and allows students to 
concentrate on interpretations. 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
56 This activity was taken fromThe Ultimate Jewish Teacher’s Handbook 
Nachama Skolnik Moskowitz ed., The Ultimate Jewish Teacher’s Handbook (Springfield, A.R.E. Publishing, 2003), 389.!



! 155!

Materials 
 copies of 2 presidential speeches (1 per student) 
 copies of speech comparison handout (1 per student) 
 writing utensils 
 construction paper (1 piece per student, with additional pieces for the tear & glue aspects) 
 glue sticks (1 per student) 

 
Resources 

 Shimon Peres Speech – 4.1 
 Bill Clinton Speech – 4.2 
 speech comparison handout – 4.3 
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Yom HaZikaron Inquiry  
Lesson 5 – Scripted Lesson 

Objectives 
 Students should be able to identify the ways in which Yom HaShoah, Yom 

HaZikaron, and Yom HaAtzmaut are a set of Jewish holidays rather than a set of 
solely Israeli holidays. 

 Students should be able to identify with the narratives of at least one of the five 
individuals that we remember on Yom HaZikaron. 

 Students should be able to feel a sense of gratitude for the sacrifices made in order 
that the Jewish People can have a sovereign state. 

 
Time Table 
0:00-0:05 Set Induction 
0:05-0:30 “9 Days of We” 
0:30-0:55 Jig Saw 
0:55-1:00 Magash Hakesef  
 
Set Induction – You Tube Clip of Cars stopping for sirens57 
Show a clip of cars on the highway in Israel stopping for the sirens that sound on Yom Shoah 
and Yom HaZikaron. 
 
Nine Days of We58 
In this wonderful short interview, Avram Infeld, who currently serves as the president of the 
Chais Family Foundation and is the President Emeritus of Hillel International.  He resides in 
Israel and is viewed by many different Jewish movements as a leader and teacher for the entire 
Jewish People,59 lays out a vision for understanding Yom Ha’atzmaut as part of a process that 
begins on Yom HaShoah, Holocaust Remembrance Day, 9 days before Yom Ha’atzmaut. 
 
Show the clip titled, “Nine Days of We” to the class, and ask them to write down answers to the 
following guiding questions, aimed at making sure that the students comprehend the main ideas 
of the clip.  You may want to show the clip twice, as there is a lot of information in a small 
amount of time. 
Guiding Comprehension Questions and Scripted Answers for “Nine Days of We” Clip: 

 To which “processes” in the Jewish calendar does Avram Infeld refer? 
 Rosh HaShanah  Yom Kippur 
 Tisha Ba’Av  9 days & 3 weeks leading up to it 
 Pesach (Exodus)  Shavuout (Receiving of Torah) 

 To which days are Yom HaAtzmaut intricately related? 
 Yom HaShoah 
 Yom HaAtzmaut 

 What is Infeld’s argument for why Yom HaShoah is commemorated in Israel? 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
57 http://www.youtube.com/watch?v=EAa54oIrbq4. 
58 “9 Days of We,” Makom. Israel. In Real Life., accessed on April 20, 2013. http://makomisrael.org/educational-
material/materials-for-campus/nine-days-of-we-2/ 
59 “Avraham Infeld” Greater Stamford New, New Canaan, Darien United Jewish Federation, accessed on April 21, 
2013. http://www.ujf.org/page.aspx?id=131885. 
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 It’s a profoundly Jewish event 
 What does Infeld say is the essence of Yom HaZkikaron? 

 Yom HaZikaron is a holiday to honor and remember those who gave their lives for our state and 
our indepence, and for the Jews who sacrificed to obtain sovereignty and power for the Jewish 
People. 

 What does Infeld say is the essence of Yom HaAtzmaut? 
 It is a celebration of the sacrifice that was made in order that we should have a state, so that what 

we remember on Yom HaShoah will never happen again. 
 What noun went along with the adjective Jewish prior to Infeld’s birth? 

 Refugee. 
 How can Yom HaAtzmaut be viewed as a Jewish holiday in addition to being an Israeli 

holiday? 
 Yom HaAtzmaut, Yom HaZikaron, and Yom HaShoah all need to be related to the rest of the 

holidays on the Jewish calendar. 
 To what does the phrase “10 Days of Teshuvah” refer? 

 Rosh HaShanah  Yom Kippur 
 To what does the phrase “9 Days of Redemption” refer?  Why does Infeld use the word 

“Redemption” to define those 9 days? 
 Yom HaShoah  Yom HaZikaron  Yom HaAtzmaut 
 The sacrifices made by Jews in order so that the State of Israel can exist for the Jewish People as 

a sovereign state ensures that the Holocaust can never happen to the Jewish People again.  
Therefore, the Jewish People have been redeemed from the destruction that took place during the 
Holocaust. 

 Infeld states, “There are moments when Jews live as I, and there are moments when Jews 
live as we.  It’s only the combination of both of those periods being of importance to both 
sides of the Jewish People that can create that I-we relationship.”  Re-state this statement 
in your own words, then reflect on whether or not this sentiment resonates with you. 

 Infeld is saying that it’s important to have holidays where the focus is on the self, such as Rosh 
HaShanah and Yom Kippur, in addition to holidays where the focus is on the collective Jewish 
People. 

• I agree with Infeld’s assessment because I think it is impossible to be a Jew without 
being a part of the Jewish People. 

• I disagree with Infeld’s assessment because I am part of the Jewish People, but have 
never observed these holidays before. 
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Jig Saw 
Divide the students into small groups, and give each group one of the five narratives of real 
people who are remembered on Yom HaZikaron. 

 Sarah Aaronsohn (1890-1917)60 
 Eli Cohen (1924-1965)61 
 Yonatan (Yoni) Netanyahu (1946-1976)62 
 Michael Levin (1984-2006)63 
 Marla Bennett (1978-2002)64 

In the small groups students should read about the person, and then practice retelling the 
narrative about the person’s life.  After each group is prepared, the students should be broken up 
into new groups, with one person from each original group represented.  In their new groups, 
each student should present on the person that he/she has just studied. 
 
Closing – Magash HaKesef & Mourner’s Kaddish 
As a class, read the poem, “Magash HaKesf” by Nathan Alternman, then light 5 Yartzeit candles 
and recite the Mourner’s Kaddish. 
 
Materials 

 narratives for 5 people remembered on Yom HaZikaron 
 “9 Days of We” clip - http://makomisrael.org/educational-material/materials-for-

campus/nine-days-of-we-2/ 
 computer 
 projector/speakers 
 “Nine Days of We”  bandout (1 per student) 
 writing utensils 
 Magash HaKesef Handouts (1 per student) 
 siddurim (1 per student) 
 5 yizkor candles 

 
Resources 

 Nine Days of We Handout – 5.1  
 narrative Information for: 

 Sarah Aaronsohn – 5.2 
 Eli Cohen – 5.3 
 Yonatan (Yoni) Netanyahu – 5.4 
 Michael Levin – 5.5 
 Marla Bennett – 5.6 

 Magash HaKesef Handout – 5.7 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
60 Yossi Katz, A Voice Called: Stories of Jewish Heroism (Jerusalem: Gefen Publishing House, 2010), 35-40. 
61 Katz, 111-116. 
62 Katz, 137-143. 
63 Katz, 195-201. 
64 “Marla Ann Bennett”, The Berkley Bayit Cooperative Jewish Living, accessed on April 20, 2013. 
http://berkeleybayit.net/MarlasGarden/garden/marlabennett.html.!
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Yom HaAtzmaut Inquiry  
Lesson 6 

Objectives 
 Students should be connect emotionally to the creation of the State of Israel. 
 Students should be able to recognize the complex and nuanced nature of the history of 

the Modern State of Israel. 
 
YouTube Clip, Amos Oz Excerpt & Journal Activity 
The teacher should show the YouTube clip titled, “November 29, 1947: The Story of a Vote” 
posted by ToldotYisrael65.  Then the teacher should read aloud an excerpt describing the night 
of November 29, 1947 from Amos Oz’s A Tale of Love and Darkness66 
 
After watching the YouTube Clip and listening to Amos Oz’s description of the UN vote on 
November 29, 1947, ask the students to journal on the following prompt.  What do you think it 
would have felt like to be present in the land of Israel on the night of November 29, 1947.  What 
might have been your hopes, your dreams, and your fears? 
 
Poster Tales67 
Part 1 – Poster Museum & Short Discussion 
Spread all of the laminated posters on tables throughout the room, in chronological order.  
Instruct the students to walk around the room, and pick up one poster that resonates with them.  
Once all of the students have picked a poster, ask each of them to describe what they were drawn 
to in the poster.  Then, the teacher should relate what was going on in Israel and in Jewish 
history for each of the posters selected.  The teacher can also spark discussion with the following 
questions: 

• What is the meaning behind the “Shalom” poster for the 1978 Independence Day? 
o This is the first Yom Haatzmaut after Anwar Saadat’s historic visit in Jerusalem that gave the 

citizens of Israel much hope for a future peace between the Israelis and their neighbors. 
• Why the “heart” shape on the 32nd Atzmaut poster?  

o 32 in Hebrew letters make the word “Lev” which is “heart” in Hebrew. 
• What’s the meaning behind the 1968 poster with the Jerusalem lions?  

o It was the first Yom Haatzmaut after the liberation of Jerusalem in the six day war. 
• On the 44th Atzmaut poster (1992) there are writings in a language that is different and 

the perspective is from an ancient looking window. Why?  
o That Independence Day was dedicated to the 500 year commemoration of the Edict of Expulsion. 

• What are the building on the 61st Azmaut poster in 2009?  
o In celebration of 100 year for the founding of Tel Aviv, it is the Azriely Towers. 

• Why was the theme for the 2005 Independence Day “unity and love”?   
o Israel was getting ready for the July disengagement from Gaza and Israel was full of tension 

between Jews of different opinions. 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
65 “November 29, 1947: The Story of A Vote” ToldotYisrael on YouTube, accessed on April 21, 2013.  
http://www.youtube.com/watch?v=QrIjzUK0FKg. 
66 Amos Oz, Nicholas de Lange trans., A Tale of Love and Darkness (Orlando: Harcourt, 2004), 355-358. 
67 This activity was adapted from the following program: 
“Israel Independence Day Posters,” Ask Herzl: Your Hub for Israel Programs and Strategies, accessed on April 21, 
2013.  http://www.askherzl.com/programs/227-israel-independence-day-posters 



! 160!

 
Part 2 – Creation of Yom HaAtzmaut Poster – **Authentic Assessment** 
In small groups, the students should create their own Yom HaAtzmaut poster.  The poster 
should depict symbolism that reflects their personal feelings about the State of Israel. 
 
Materials 

 YouTube clip: “November 29, 1947: The Story of a Vote”  
 computer 
 projector & speakers 
 excerpt from “A Tale of Love and Darkness” (1 per student) 
 journal prompt handout (1 per student) 
 Laminated Independence Day Posters68 
 Poster Boards (1 per small group) 
 Paint 
 Paint Brushes 

 
Resources 

 “A Tale of Love and Darkness” excerpt – 6.1 
 journal prompt handout – 6.2 

 
!

!

 
 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
68 Links to all of the Independence Day Posters can be found with the program write up. 
(http://www.askherzl.com/programs/227-israel-independence-day-posters.) 
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How Might Zionism Matter to Me?  
Lesson 7 

Objectives 
 Students  should be able to recall the concept of cultural capital from Unit 1, and apply it 

to contemporary Israeli life. 
 Students should be able to reflect about their own feelings towards Zionism. 
 Students should be able to evaluate Israel’s Declaration of Independence (Megillat 

Atzmaut). 
 
Set Induction – Israeli Cash Cab 
Students will watch the following YouTube clip: 
http://www.youtube.com/watch?v=zrtZJx_UUzU of an Israeli grandmother playing the TV 
game show, Cash Cab.  The clip is highlights the Israeli woman’s knowledge of Jewish and Israeli 
cultural capital, and also highlights Israeli culture to a tee.  In other words, the grandmother and 
the cab driver are pushy, direct, and simply put full of chutzpah.  However, you can also tell that 
they are both honest and kind.  The interaction between the two of them is humorous, 
entertaining, and telling of Israeli culture at large.  Given that the clip is in Hebrew, each student 
should follow along with the clip using the translation handout.  After the clip, pose the following 
question to the students: In what ways does this clip depict Israeli culture?  
 
Human Thermometer 
On the longest wall of the room place signs with the numbers 1-10, evenly spread out.  The 
number one should read, “Strongly Disagree;” number ten should read, “Strongly Agree;” and 
in between the numbers five and six, there should be a sign that reads, “Neutral.”  The instructor 
should read the following statements aloud to the class, and for each statement, ask the students 
to place themselves along the human thermometer in the place that best aligns with their feelings 
about the statement that is read.  In between each statement, ask students to share their views. 

 The word Zionism makes me uncomfortable. 
 As a Jew, I feel connected to the land of Israel. 
 Israel is important because it is a refuge for Jews in times of trouble. 
 As an American, I don’t need Israel in order to be a part of the Jewish People. 
 I plan to visit Israel some time in my life. 
 Even though I am not an Israeli citizen, I feel that I am a stakeholder in Israel’s future. 
 I am a Zionist. 
 Actions that the Israeli government sanctions, such as building in the territories, and only 

funding Orthodox Judaism, make it difficult for me to call myself a Zionist. 
 I can best be a Zionist by holding Israel up to the prophetic vision – as a “Light Unto the 

Nations”69 
 The land of Israel and the Israelis who live in the land enhance my personal Jewish 

identity. 
 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
69!Isaiah 49:6 
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Analyze the Declaration of Independence 
Background Information 
Shivat Zion – Returning To Zion70 
[This] narrative is the emergence of a modern movement in the late 19th to early 20th century for physical return of 
the Jewish people to its ‘homeland.’ The pre-Zionists (Hess, Kalischer) and the Zionists (Herzl, Ben-Gurion, 
Jabotinsky, A.D. Gordon, and Rav Kook) weaved a narrative that proposed that Jews could only find haven, 
creativity, sustainability, and dignity by physically returning to their ancestral homeland. The phrase was always 
“to return” and the methods were political, economic, and practical. This movement regarded the Jewish people not 
as a group of outsiders invading foreign territory but as an indigenous people returning to its original home. The 
pinnacle of this narrative is the establishment of a Jewish State, recognized by the world community on May 5, 
1948. 
 
As a class, read aloud the Israeli Declaration of Independence (Megillat Atzmaut).  Then, ask each 
student to journal about the following prompt: The authors of this document carefully crafted it 
to reflect a fine balance of ideologies and values of the different factions of the Jewish People who 
were all deeply committed to the Zionist dream.  What compromises can you detect in this 
document?  Who might those compromises represent?  In what ways were the hopes and dreams 
of this document realized?  In what ways have some of these hopes and dreams yet to be 
realized?  If time permits, discuss what the students wrote in their journal responses. 
 
 
Materials 

 Israeli Cash Cab translation handout (1 per student) 
 Israeli Declaration of Independence (1 per student) 
 11 numbered and labeled signs/tape 

 
Resources 

 Israeli Cash Cab translation handout – 7.1 
 Israeli Declaration of Independence – 7.2 

 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
70 Barry Chazan, “Lenses and Narratives for Teaching Israel” in The Aleph Bet of Israel Education  (Chicago: The 
iCenter), 5.  
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What Role Do Women Have in Judaism?  
Lesson 8 

Objectives!
 Students!should!be!able!to!evaluate!both!the!classical!view!of!the!role!of!women!in!

Judaism!and!a!contemporary!view!of!women!in!Judaism.!

 Students!should!be!able!to!articulate!their!own!feelings!about!the!role!of!women!in!
Judaism.!

!

Create!a!Talmud!Page!
Print!large!copies!of!each!“Talmud!Page”!from!the!resource!section!(One!containing!the!text!

of!Proverbs!31:10R31,!“Woman!of!Valor,”!in!the!center,!and!the!other!containing!excerpts!

from!Rachel!Adler’s!Engendering"Judaism71).!!Split!the!class!into!two!groups,!and!give!each!

group!one!of!the!two!“Talmud!Pages.”!!Ask!the!students!to!read!the!text!in!the!center,!and!

then!to!comment!on!the!text!in!the!space!around!it.!!Students!can!use!the!guiding!questions!

found!on!the!bottom!of!the!“Talmud!Page”,!or!they!can!make!their!own!comments.!!Once!all!

of!the!students!in!each!group!have!commented!on!the!first!page,!have!the!groups!switch!

pages,!and!this!time!instruct!the!students!to!comment!on!the!text!and!the!comments!of!the!

previous!group.!!At!the!end!of!this!activity,!share!the!completed!“Talmud!Pages.”!

!

Women!of!the!Wall!Clip!&!Discussion!
Watch!the!following!clip,!and!discuss!the!issues!it!brings!forth:!

!

http://www.youtube.com/watch?feature=player_embedded&v=3AOvDE5Y5Ao!

!

Guiding!Questions!

• What!does!the!Kotel!represent!for!the!Jewish!People?!

• What!is!the!purpose!of!Women!of!the!Wall?!

• Have!you!ever!encountered!religious!discrimination!in!your!own!life?!

• How!did!you!feel!when!you!learned!that!the!authorities!at!the!Western!Wall,!and!

even!the!law!discriminate!against!women?!

• What!might!possible!solutions!be!to!make!everybody!who!prays!feel!comfortable!at!

the!wall?!

!

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
71!Rachel Adler, Engendering Judaism (Boston: Beacon Press, 1998), 27-28.!
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Materials!
 Woman!of!Valor!“Talmud!Page”!(1!large!copy)!
 Engendering"Judaism!“Talmud!Page”!(1!large!copy)!
 writing!utensils!
 computer!
 projector!&!speakers!
 Women!of!the!Wall!guiding!questions!(1!per!student)!

!

Resources!
 Woman!of!Valor!“Talmud!Page”!!R!8.1!
 Engendering"Judaism"“Talmud!Page”!–!8.2!
 Women!of!the!Wall!guiding!questions!(1!per!student)!–!8.3!
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Who Is Jewish?  
Lesson 9 

Objectives 
 Students should be able to recognize that there is dissonance within the Jewish 

community regarding the question, “Who is Jewish?” 
 Students should be able to assess their own beliefs about who should be considered 

Jewish. 
 
Prepare for Debate 
Divide the students into two groups.  One group will be pro-patrilineal descent, and the other 
will be pro-matrilineal descent.  The students will have the first half of this session to prepare for 
their debate.  In order to prepare, they can use the following resources: 

 Pro-Patrilineal Descent 
 CCAR Responsa: 59. Three Generations of Mixed Marriage72 
 CCAR Responsa: Patrilineal and Matrilineal Descent73 
 CCAR Responsa: Report of the Committee on Patrilineal Descent 
 on the Status of Children of Mixed Marriages74 

 Pro-Matrilineal Descent 
 “Judaism: Who is a Jew?” by Rebecca Weiner75 
 “Who is a Jew?: Issues of Jewish Status and Identity and Their Relationship to the 

Nature of Judaism in the Modern World” by David Ellenson76 
 
Debate 
You should serve as the moderator as the students debate the merits of patrilineal v. matrilineal 
lineage.  At the end of the debate, highlight the synagogue’s policy on “Who is Jewish.” 
 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
72!“Three Generations of Mixed Marriage,” CCAR Responsa: Contemporary American Reform Responsa, 
accessed on April 23, 2013.  http://ccarnet.org/responsa/carr-95-96/. 
73 “Patrilineal and Matrilineal Descent,” CCAR Responsa: Contemporary American Reform Responsa, accessed on 
April 23, 2013.  http://ccarnet.org/responsa/carr-61-68/. 
74 “ Report of the Committee on Patrilineal Descent on the Status of Children of Mixed Marriages,” CCAR 
Responsa: Contemporary American Reform Responsa, accessed on April 23, 2013.  
http://ccarnet.org/responsa/arr-appendix/. 
75 “Who is a Jew” by Rebecca Weiner, Jewish Virtual Library, accessed on April 23, 2013.  
http://www.jewishvirtuallibrary.org/jsource/Judaism/whojew1.html.  
76 David Ellenson, “Who is a Jew?: Issues of Jewish Status and Identity and Their Relationship to the Nature of 
Judaism in the Modern World,” in Berit Mila in the Reform Context, ed. Lewish M. Barth (Los Angeles: Berit Mila Board 
of Reform Judaism, 1990), 69-79. 
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Materials 
o Debate resources (several copies per team) 

 
Resources 

 CCAR Responsa: 59. Three Generations of Mixed Marriage – 9.1 
 CCAR Responsa: Patrilineal and Matrilineal Descent – 9.2 
 CCAR Responsa: Report of the Committee on Patrilineal Descent on the Status of 

Children of Mixed Marriages – 9.3 
 “Judaism: Who is a Jew?” by Rebecca Weiner – 9.4 
 “Who is a Jew?: Issues of Jewish Status and Identity and Their Relationship to the Nature 

of Judaism in the Modern World” by David Ellenson – 9.5 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Directions: Compare and contrast each of these texts.  Write down the things that you 
notice that the texts have in common, and any questions that you have about these 
texts.  For your reference, you can use a TaNaKh to read for context around each text.  

Exodus 3:16
y§EhølTa hHÎwh◊y ‹MRhElSa §D;t√rAmDa◊w l#Ea∂rVcˆy y∞EnVqˆz_tRa D;tVpAs`Da◊w JK∞El
róOmaEl bëOqSoÅy◊w q¶DjVxˆy M¢Dh∂rVbAa yªEhølTa y$AlEa h ∞Da√rˆn ‹MRkyEtáObSa

:Mˆyá∂rVxImV;b M™RkDl y…wñcDoRh_tRa◊w M$RkVtRa ‹yI;t√d‹åqDÚp dûOqDÚp
Go and assemble the elders of Israel and say to them: Adonai, the God of your fathers,

the God of Abraham, Isaac, and Jacob, has appeared to me and said, ‘I have taken
note of you and of what is being done to you in Egypt...

Exodus 20:2
 :MyáóîdDbSo ty¶∞E;bIm MˆyäårVxIm X®r¶RaEm ÔKy¢ItaExwøh rªRvSa ÔKy¡$RhølTa h ∞Dwh ◊y ‹y™IkOn`Da

I Adonai am your God who brought you out of the land of Egypt, the house of bondage:

Deuteronomy 32:7
 :JK`Dl …wrVmañøy◊w ÔKy™Rnéq◊z ÔK√dY´…gÅy◊w ‹ÔKy‹IbDa l§AaVv rwúødÎw_rwø;d twâønVv …wny™I;b M$Dlwøo twâøm◊y ‹rOk ◊z

Remember the days of old, Consider the years of ages past; Ask your father, he will
inform you, Your elders, they will tell you:

Isaiah 44:21
 :yˆn`EvÎ…nIt añøl l™Ea∂rVcˆy hD;t$Aa ‹yIl_dRb`Ro ÔKy§I;t√rAx◊y hD;t¡Da_yî;dVbAo y∞I;k l™Ea ∂rVcˆy◊w b$OqSoÅy hR;l ∞Ea_rDk◊z

Remember these things, O Jacob For you, O Israel, are My servant: I fashioned you,
you are My servant - O Israel, never forget Me.

Deuteronomy 25:17
 :Mˆyá ∂rVxI;mIm M¶RkVtaExV;b JK®rä®;dA;b q¡ElDmSo äÔKVl h¶DcDo_rRvSa t¢Ea rw›økÎz

 Remember what Amalek did to you on your journey, after you left Egypt —

Micah 6:5
 MyIÚfIÚvAh_NIm rwóøoV;b_NR;b M∞DoVlI;b wäøtOa h¶DnDo_hRm…w b$Dawøm JKRl∞Rm ‹qDlD;b X#AoÎ¥y_hAm ‹aÎn_rDk ◊z y#I;mAo

 :h`Dwh◊y twõøq √dIx‹ tAoäå;d NAo›AmVl lYÎ…gVlˆ…gAh_dAo

“My people, Remember what Balak king of Moab Plotted against you, And how Balaam
son of Beor Responded to him. [Recall your passage] From Shittim to Gilgal — And you

will recognize The gracious acts of Adonai.”

Deuteronomy 29:13
 :taáø%zAh h™DlDaDh_tRa◊w taYø%zAh tyâîrV;bAh_tRa ‹térO;k y#IkOnDa M¡Rk√;dAbVl M™RkV;tIa añøl ◊w
I make this covenant, with its sanctions, not with you alone...



Joshua 4:6-7
:M`RkDl hR;l™EaDh My¶InDbSaDh h¢Dm r$OmaEl rDjDm M§Rky´nV;b N…w°lDaVvˆy_y`I;k M¡RkV;b√rIqV;b twäøa tañøz h¢RyVh`I;t NAo#AmVl

 …wyDh◊w Nóé;d√rÅ¥yAh y∞Em …wät√rVkˆn N$é;d√rÅ¥yA;b ‹wørVbDoV;b hYÎwh◊y_tyîrV;b NwêørSa ‹y´nVÚpIm ‹Né;d√rÅ¥yAh y§EmyEm …w%t√rVkˆn r°RvSa M#RhDl

:M`Dlwøo_dAo l™Ea ∂rVcˆy y¶EnVbIl NwÿørD;kˆzVl hR;lªEaDh My∏ˆnDbSaDh M ∞R;t√rAmSaÅw

This shall serve as a symbol among you: in time to come, when your children ask,
‘What is the meaning of these stones for you?’  You shall tell them, ‘The waters of the
Jordan were cut off because of the Ark of Adonai’s Covenant; when it passed through
the Jordan, the waters of the Jordan were cut off.’ And so these stones shall serve the

people of Israel as a memorial for all time.”

II Kings 21:2
:l`Ea∂rVcˆy y¶EnV;b y™EnVÚpIm hYÎwh ◊y vyâîrwøh ‹rRvSa MYˆywø…gAh ‹tObSowáøtV;k h¡Dwh◊y y ∞EnyEoV;b oäårDh cAo¶A¥yÅw

He did what was displeasing to Adonai, following the abhorrent practices of the nations
that Adonai had dispossessed before the Israelites.

Deuteronomy. 6:10-12
bëOqSoÅyVlá…w q¶DjVxˆyVl M¢Dh ∂rVbAaVl ÔKy¢RtObSaAl oªA;bVvˆn r°RvSa X®r%DaDh_lRa ÔKy#RhølTa h∞Dwh◊y —∞ÔKSayIb ◊y y¶I;k hHÎyDh◊w

‹MyIb…wxSj tûOrOb…w ~DtaE;lIm_aøl r∞RvSa b…wf_lD;k My∞IaElVm My%I;t°Db…w :Dty`InDb_aøl r¶RvSa täObOf ◊w tñølOd◊…g MyöîrDo JK¡Dl tRt∞Dl
:D;tVo`DbDc ™D;tVlAkDa◊w D;tVo¡DfÎn_aøl r∞RvSa My™Ity´z◊w My¶Im∂rV;k D;tVb$AxDj_aøl r ∞RvSa

When Adonai your God brings you into the land that He swore to your fathers,
Abraham, Isaac, and Jacob, to assign to you — great and flourishing cities that you did
not build,  houses full of all good things that you did not fill, hewn cisterns that you did

not hew, vineyards and olive groves that you did not plant — and you eat your fill,  take
heed that you do not forget Adonai who freed you from the land of Egypt, the house of

bondage.

Exodus 20:8-10
:~ÔK`R;tVkaAlVm_lD;k Dty ∞™IcDo◊w d$ObSoèA;t ‹My∞ImÎy tRv∞§Ev :wá#øv √;dåqVl t™%D;bAÚvAh Mwñ°øy_tRa ·rwöøkÎz

 °§ÔK√;dVbAo ÔK#R;tIb…w_∞`ÔK◊nIb…w —h∞D;tAa h%&DkaDlVm_lDkh∞°RcSoAt_aâáøl ÔKy¡#RhølTa h ∞DwhyAl —t∞™D;bAv y%$IoyIbVÚvAh ‹Mw‹øy ◊w
:Kyá$®rDoVvI;b r∞¶RvSa ‹™ÔK√r´g◊wÔ K#$R;tVmRhVb…w ‹%ÔKVt`DmSaÅw

Remember the sabbath day and keep it holy. Six days you shall labor and do all your
work,  but the seventh day is a sabbath of Adonai your God: you shall not do any

work — you, your son or daughter, your male or female slave, or your cattle, or the
stranger who is within your settlements.

After you have taken your general notes, answer the following questions:
1. Why do you think all of these texts have been grouped together?
2. What do these texts tell you about the relationship of the Jewish People to the 
concept of memory?



Specific'Events/People'

God$Makes$a$Covenant$with$Abraham$

God’s$Covenant$with$the$Jewish$People$on$Mt.$
Sinai$

King$Solomon$Builds$the$First$Temple$in$
Jerusalem$c.10th$century$BCE$

The$Destruction$of$the$1st$Temple$in$Jerusalem$&$
the$Exile$of$the$Jewish$People$to$Babylonia$586$
BCE$

Cyrus$Decree$539$BCE$

Building$of$the$2nd$Temple$in$Jerusalem$c.516$BCE$

Yochanan$Ben$Zakai$Moves$Academy$to$Yavneh$–$
c.$68CE$

Destruction$of$the$2nd$Temple$in$Jerusalem$by$the$
Romans$c.$70CE$

Masada$c.$73$CE$

Bar$Kochba$Rebellion$–$132V135$CE$

Masoretes$codify$the$Hebrew$Bible$V$c.$930$$

Life$of$Rashi$(Rabbi$Shlomo$Yitzchaki)$–$the$most$
important$biblical$and$Talmudic$commentator$
1040V1105CE$

Life$of$Maimonides$–$prolific$philosopher$and$
commentator$1135V1204$CE$

Jews$Expelled$from$England$–$this$is$the$first$time$
that$the$Jews$are$expelled$from$a$European$nation$
–$1290$

Edict$of$Expulsion$is$signed$in$Spain,$all$Jews$must$
either$convert$or$leave$the$land$–$1492$

Joseph$Karo$writes$the$law$code$Shulkhan(Arukh$
in$Safed$–$1563$

Jews$win$the$right$to$settle$in$New$Amsterdam$
and$establish$a$Jewish$community$–$1655$

Jews$permitted$to$hold$public$office$in$the$USA$–$
1788$

Hochschule$fur$die$Wissenschaft$des$Judentums$
(Higher$Institute$for$Jewish$Studies)$established,$
Berlin$–$1872$

'

Specific'Events/People'Continued'

Hebrew$Union$College$established,$Cincinnati$–$
1875$

Dreyfus$Affair,$France$–$1894/First$Zionist$
Congress$–$1897$

Protocols$of$the$Elders$of$Zion$is$Published$V$1905$

Louis$Brandeis,$a$secular$Jew$and$leader$of$the$
Zionist$Movement$in$the$USA$becomes$a$member$
of$the$Supreme$Court$–$1916$

Balfour$Declaration$V$1917$

Bolshevik$Revolution$–$1917$

Dead$Sea$Scrolls$discovered$V$1947$

State$of$Israel$Founded$–$1948$

Operation$Magic$Carpet$–$1949$

Nostra$Aetate,$an$official$Catholic$statement$on$
Jews$issued$as$a$part$of$Vatican$II$–$1965$

Six$Day$War$–$1967$

Association$for$Jewish$Studies$founded$in$the$USA$
–$1969$

Sally$Priesand,$the$first$woman$rabbi$is$ordained$–$
1972$

Yom$Kippur$War$–$1973$

Israel$Makes$Peace$with$Egypt$–$1979$

First$Palestinian$Intifada$–$1988V1992$

Mass$immigration$of$Soviet$Jews$to$Israel$
(950,000)$–$1989V2003$

Fall$of$Soviet$Union$V$1991$

Yitzhak$Rabbin$Assassinated$V$1995$

Second$Palestinian$Intifada$–$2000V2005$

Sen.$Joseph$Lieberman$nominated$for$the$vice$
presidency$of$the$USA$–$2000$

$

$

$



General'Periods'

The$Great$Sanhedrin$c.$57$BCE$–$c.30$CE$

Codification$of$the$Mishnah$c.$200CE$

Codification$of$the$Babylonian$Talmud$c.$600V750$
CE$

Academies$in$Babylonia$c.$6thV11th$centuries$

Golden$Age$for$Spanish$Jewry$c.8thV11th$centuries$

8$Crusades$V$$1096V1270$

Council$of$the$4$Lands,$Autonomous$Jewish$Body$
Governs$in$Poland$–$c.16thV18th$Century$

Jewish$Enlightenment,$Jews$begin$to$react$to$
modernity$with$the$rise$of$movements$such$as$the$
ProtoVReform$Movement$and$Hassidut$–$c.$1770V
1890$

Russian$Jews$forced$to$live$within$the$Pale$of$
Settlement$–$1835V1917$

Russian$Pogroms$V$1880’sV1920’s$$

Mass$Eastern$European$Jewish$immigration$to$the$
United$States$–$1881V1924$

First$5$Aliyot$to$Israel$(445,000$Jews)$–$1882V
1929$

Nazi$Holocaust$in$Europe,$6,000,000$Jews$are$
murdered–$1933V1945$

$

$

$

$
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Unit 3 Resource 2.3 

The New Colossus by Emma Lazarus77
!

!

Not like the brazen giant of Greek fame, 
With conquering limbs astride from land to land; 
Here at our sea-washed, sunset gates shall stand 

A mighty woman with a torch, whose flame 
Is the imprisoned lightning, and her name 
Mother of Exiles. From her beacon-hand 

Glows world-wide welcome; her mild eyes command 
The air-bridged harbor that twin cities frame. 

"Keep ancient lands, your storied pomp!" cries she 
With silent lips. "Give me your tired, your poor, 
Your huddled masses yearning to breathe free, 

The wretched refuse of your teeming shore. 
Send these, the homeless, tempest-tost to me, 

I lift my lamp beside the golden door!" 
!

 

 

 

 

 

 

 

 

 

Unit 3 Resource 3.1 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
77 “Statue of Liberty National Monument”, Liberty State Park, Liberty Science Center, 
The Statue of Liberty and Ellis Island Website, accessed April 14, 2013. 
http://www.libertystatepark.com/emma.htm. 
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United States Holocaust Memorial Museum & Yad Vashem Website 
Comparisons: 

 
On a separate piece of paper, please answer the following prompts: 
 

1. Homepage.  Go to the following websites: http://www.ushmm.org/ and 
http://www.yadvashem.org/.  Once there, look at all of the aspects of each of 
the homepages, and answer the following question: 

a. What do you notice about each homepage? 
b. What message(s) are most prominent on each of the homepages? 

2. About Us.  On the USHMM site, click on “Museum” and then “About the 
Museum”.  On the YVS site, click on “About Us”.  Read the text on both 
pages, and then watch all of the 3 video clips. (“What You Do Matters,” “The 
Power of Truth,” and “Remembering the Past Shaping the Future”) 

a. What is the main message of each video?  In what ways are these 
messages similar to one another, in what ways are they different from 
one another? 

b. Judging from the text and the videos, what is the main purpose/mission 
of each museum? 

3. Education & Research. 
a. Compare and Contrast the Education & Research sections of both 

websites. 
i. What similarities do you notice? 
ii. What differences to you notice? 
iii. In what ways might the differences reflect the purpose/mission of 

each museum? 
4. General Site Comparison. 

a. At this point, explore as much as you can on each website.  Write down 
any similarities and differences that you notice between the websites. 

5. Overall Analysis. 
a. How would you describe the differences between the websites for the 2 

Holocaust museums? 
b. Which museum would you rather visit… why? 
c. What conclusions can you draw about the United States Holocaust 

Memorial Museum and Yad Vashem from studying their respective 
websites? 

i. What evidence did you find to support those conclusions? 
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7  Apr  2013
“The  history  of  the  Holocaust  is

not  just  a  lesson  from  the  past,  it

is  also  a  lesson  for  the  future.

That  we  will  know  to  defend

ourselves  against  dangers  and

intercept  them  before  time.”

  

  President  Peres  speaking  at  Yad  Vashem.  Photo:
Amos  Ben  Gershom/GPO

Speech  by  President  Peres  at  Holocaust  Martyrs'  and
Heroes'  Remembrance  Day

(Communicated  by  the  President’s  Spokesperson)

Chairman  of  the  Directorate  of  Yad  Vashem,  Avner  Shalev,

Righteous  Among  the  Nations,

Honored  guests,

The  Holocaust  will  not  sink  into  the  dark  hole  of  history.  It  is  here  with  us,  burning,  real.

It  resonates  as  we  step  on  the  stones  of  the  ghettos.

It  floats  like  a  ghost  in  the  barracks  of  the  camps.

It  cries  from  the  prayer  shawls,  the  hair,  the  shoes  that  we  see  with  our  own  eyes.

It  whispers  from  the  tears  that  dried  before  we  said  goodbye.

It  is  reflected  in  the  photographs  of  the  babies  in  their  mothers'  arms.

The  noise  of  those  murderous  trains  which  have  ceased  stills  rings  in  our  ears.

The  smoke  which  has  not  faded  as  it  drifted  into  the  sky  above.

Survivors  walk  among  us,  the  Holocaust  and  its  horrors  are  with  them  every  day.

Their  blood  flows  through  our  veins.

Their  bravery  accompanies  every  step  of  our  lives.

There  was  no  greater  horror  in  the  history  of  mankind.

Nothing  can  remove  the  greatest  darkness  that  mankind  has  known

The  74  years  which  have  passed  are  more  biography  than  history.
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Millions  of  names  are  still  missing,  of  parents  and  children,  of  whole  Jewish  communities
who  were  murdered.  There  is  no  substitute  for  the  culture,  for  the  values,  for  the  talents
which  were  and  are  no  longer.  They  remain  as  an  open  wound.
We  will  not  stop  searching  for  every  scrap  of  information,  for  a  name  yet  to  be  identified,
for  a  photograph  that  has  been  blurred.  A  third  of  our  people,  six  million,  were  murdered
with  no  reason.

The  Jewish  people  today  are  fewer  in  number  then  on  the  eve  of  World  War  Two.

We  decreased  in  number,  but  not  in  spirit.

We  are  working  with  all  our  might  to  fill  the  void.  Physically  and  spiritually.

To  grow  out  of  the  ashes,  to  create  out  of  nothing,  to  build  protection.

To  build  a  new  independence,  and  not  tire  from  working  for  a  better  world,  for  Tikkun
Olam

The  Holocaust  is  an  orphan  with  no  comfort  and  a  moral  responsibility  without
compromise.  It  does  not  permit  us,  the  Jewish  people,  to  turn  a  blind  eye.  It  must  always
be  a  warning  to  the  entire  human  family.

The  map  of  Europe  stills  contains  local  stains  of  anti-­Semitism.  Racism  erupted  on  that
land  in  the  last  century  and  dragged  it  down  to  its  lowest  point.  Ultimately  the  murder
which  came  from  her,  damaged  her.

To  our  shame,  there  remain  some  who  learnt  nothing.

Young  skinheads.  False  scientists  dressed  in  false  suits.

Yes!  There  remain  those  who  forget  the  Holocaust,  those  who  deny  it.

Not  all  the  flames  have  been  extinguished.  Crises  are  once  again  exploited  to  form  Nazi
parties,  ridiculous  but  dangerous.  Sickening  anti-­Semitic  cartoons  are  published  allegedly
in  the  name  of  press  freedom.

The  journey  for  justice  and  freedom  is  not  yet  over.  When  I  hear  the  four  words,  'Let  My
People  Go'  I  feel  again  and  again  that  the  journey  out  of  the  house  of  slavery,  which
began  in  our  people  and  has  not  yet  ended,  must  not  stop.  It  must  not  stop  until  slavery,  in
all  its  forms,  is  stopped.  In  every  place,  in  every  situation.  Until  the  winds  of  freedom  blow
away  the  stench  of  racism  and  decimate  the  evil  smoke.

The  civilized  world  must  ask  itself  how  in  such  a  short  space  of  time  after  the  crematoria
were  extinguished,  after  the  terrible  death  toll  that  the  allied  powers  endured  to  put  an  end
to  the  Nazi  devil,  it  is  still  possible  for  the  leadership,  like  that  of  Iran,  to  openly  deny  the
Holocaust  and  threaten  another  Holocaust.

Whoever  ignores  the  threat  against  one  nation,  must  know  that  the  threat  of  a  Holocaust
against  one  nation  is  a  threat  of  a  Holocaust  against  all  nations.

The  Jewish  people  are  a  small  nation  in  number  but  large  in  spirit.  That  spirit  cannot  be
burned  in  the  ovens.  From  the  ashes  of  the  Holocaust  rose  spiritual  redemption  and
political  rebirth.  We  rose  and  we  built  a  state  of  our  own.

We  lost  possessions,  but  retained  our  values.

We  returned  to  our  ancient  homeland.  We  renewed  our  moral  legacy.

We  returned  to  independence.

We  returned  to  creating,  to  educating  and  we  returned  to  hope.

We  built  a  defensive  force  capable  of  dealing  with  dangers,  new  and  old.

The  Israel  Defence  Forces,  which  was  formed  in  response  to  the  attempt  to  annihilate  the
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Jewish  State  which  had  just  been  created,  is  also  the  right  lesson  from  the  Holocaust.  It  is

founded  upon  the  bravery  of  Jews  in  the  Holocaust.

Today,  Holocaust  Martyrs'  and  Heroes'  Remembrance  Day  is  also  the  memorial  day  for

70  years  since  the  beginning  of  the  Warsaw  Ghetto  Uprising.  There  was  a  never  a

rebellion  like  it.  They  were  so  few  and  their  bravery  remained  as  a  model  for  so  many.

From  now  and  forever.  Today  we  salute  their  bravery  with  the  flags  flying  in  the  wind  of

freedom.  These  are  flags  of  exaltation,  not  only  of  grief.

A  clear  line  exists  between  the  resistance  in  the  ghettos,  in  the  camps  and  in  the  forests

and  the  rebirth  and  bravery  of  the  State  of  Israel.  It  is  a  line  of  dignity,  of  renewed

independence,  of  mutual  responsibility,  of  exalting  Gods  name.  As  a  ray  of  hope  which

was  not  extinguished  even  during  terrible  anguish.  The  ghetto  fighters  sought  life  even

when  circumstance  screamed  despair.

A  few  days  ago  Peretz  Hochman  passed  away.  The  small  tobacco  seller  who  became  a

great  hero.  Peretz  Hochman  came  home  to  Israel  and  fought  in  Israel's  wars  with  the

courage  which  typified  him.  He  passed  away  only  a  few  days  before  he  was  meant  to

stand  with  us,  here  today,  on  this  stage  and  light  the  torch.  His  light  will  continue  to

illuminate.

Raising  the  heroism  of  the  fighters  is  not  just  a  matter  of  doing  justice  to  their  bravery.  It  is

an  existential  need,  for  each  of  us,  for  all  us  as  a  people.  It  is  time.  We  did  not  always

listen  to  the  beat  of  their  hearts.  To  the  health.  The  time  has  come  to  repair.

The  history  of  the  Holocaust  is  not  just  a  lesson  from  the  past,  it  is  also  a  lesson  for  the

future.  That  we  will  know  to  defend  ourselves  against  dangers  and  intercept  them  before

time.

That  we  can  rely  on  ourselves.

That  we  must  maintain  our  moral  legacy,  which  withstood  even  impossible  situations.  That

we  can  maintain  friendship  with  friends,  and  work  with  them  to  foster  a  better  future,  for

every  person,  for  every  nation,  for  all  nations.

And  to  guard  against  humanity  ever  losing  its  humanity  again.

We'll  ensure  that  every  person  will  have  the  right  to  be  different,  different  and  equal.

We  will  never  despair.  After  all,  we  were  commanded;;  "Do  not  fear,  my  servant  Jacob"

because  "The  Lord  will  give  strength  to  his  people."



REMARKS OF PRESIDENT BILL CLINTON AT THE DEDICATION CEREMONIES FOR THE 
UNITED STATES HOLOCAUST MEMORIAL MUSEUM, APRIL 22, 1993 

 
President Clinton at the Museum’s dedication ceremonies. —Bill Fitzpatrick(Photo #N07084) 

Mr. Vice President, Mrs. Gore, President and Mrs. Herzog, distinguished leaders of nations from around the world who have come 

here to be with us today, the leaders of our Congress and the citizens of America, and especially to Mr. Meyerhoff and all of those 

who worked so hard to make this day possible, and even more to those who have spoken already on this program whose lives and 

words bear eloquent witness to why we have come here today. 

 

It is my purpose on behalf of the United States to commemorate this magnificent museum, meeting as we do among memorials 

within the site of the memorial to Thomas Jefferson, the author of our freedom. Near where Abraham Lincoln is seated, who gave 

his life so that our nation might extend its mandate of freedom to all who live within our borders. We gather near the place where the 

legendary and recently departed Marian Anderson sang songs of freedom, and where Martin Luther King summoned us all to dream 

and work together. 

 

Here on the town square of our national life, on this 50th anniversary of the Warsaw uprising, at Eisenhower Plaza on Raoul 

Wallenberg Place, we dedicated the United States Holocaust Museum, and so bind one of the darkest lessons in history to the 

hopeful soul of America. 

 

As we have seen already today, this museum is not for the dead alone, nor even for the survivors who have been so beautifully 

represented; it is perhaps most of all for those of us who were not there at all. To learn the lessons, to deepen our memories and 

our humanity, and to transmit these lessons from generation to generation. 

 

The Holocaust, to be sure, transformed the entire 20th century, sweeping aside the enlightenment hope that evil somehow could be 



permanently vanished from the face of the earth; demonstrating here is no war to end all war; that the struggle against the basest 

tendencies of our nature must continue forever and ever. 

 

The Holocaust began when the most civilized country of its day unleashed unprecedented acts of cruelty and hatred abetted by 

perversions of science, philosophy, and law. A culture which produced Goethe, Schiller, and Beethoven, then brought forth Hitler 

and Himmler. The merciless hordes who, themselves, were educated as others who were educated stood by and did nothing. 

Millions died for who they were, how they worshiped, what they believed, and who they loved. But one people--the Jews--were 

immutably marked for total destruction. They who were among their nation’s most patriotic citizens, whose extinction served no 

military purpose nor offered any political gain, they who threatened no one were slaughtered by an efficient, unrelenting 

bureaucracy, dedicated solely to a radical evil with a curiously antiseptic title: The Final Solution. 

 

The Holocaust reminds us forever that knowledge divorced from values can only serve to deepen the human nightmare; that a head 

without a heart is not humanity. 

 

For those of us here today representing the nations of the West, we must live forever with this knowledge, even as our fragmentary 

awareness of crimes grew into indisputable facts, far too little was done. Before the war even started, doors to liberty were shut. And 

even after the United States and the Allies attacked Germany, rail lines to the camps within miles of military significant target were 

left undisturbed. 

 

Still there were, as has been noted, many deeds of singular courage and resistance. The Danes and the Bulgarians, men like 

Emmanuel Ringelbaum, who died after preserving in metal milk cans the history of the Warsaw ghetto. Janusz Korczak, who stayed 

with children until last breaths at Treblinka. And Raoul Wallenberg, who perhaps rescued as many as 100,000 Hungarian Jews. And 

those known and those never to be known, who manned the thin line of righteousness, who risked and lost their lives to save others, 

accruing No advantage to themselves, but nobly serving the larger cause of humanity. 

 

As the war ended, these rescuers were joined by our military forces who, alongside the allied armies, played the decisive role in 

bringing the Holocaust to an end. Overcoming the shock of discovery, they walked survivors from those dark, dark places into the 

sweet sunlight of redemption, soldiers and survivors being forever joined in history and humanity. This place is their place, too. For 

them as for us, to memorialize the past and steel ourselves for the challenges of tomorrow. 

 

We must all now frankly admit that there will come a time in the not-too-distant future when the Holocaust will pass from living reality 

and shared experience to memory and to history. To preserve this shared history of anguish, to keep it vivid and real so that evil can 

be combatted and contained, we are here to consecrate this memorial and contemplate its meaning for us; for more than any other 

event, the Holocaust gave rise to the universal declaration of human rights, the charter of our common humanity. And it contributed, 

indeed, made certain the long overdue creation of the nation of Israel. 

 

Now, with the demise of communism and the rise of democracy out of the ashes of former communist states, with the end of the 

Cold War we must not only rejoice in so much that is good in the world, but recognize that not all in this new world is good. We learn 



again and again that the world has yet to run its course of animosity and violence. 

 

Ethnic cleansing in the former Yugoslavia is but the most brutal and blatant and ever-present manifestation of what we see also with 

the oppression of the Kurds in Iraq, the abusive treatment of the Baha’i in Iran, the endless race-based violence in South Africa. And 

in many other places we are reminded again and again how fragile are the safeguards of civilization. 

 

So do the depraved and insensate bands now loose in the modern world. Look at the liars and the propagandists among us, the 

skinheads and the Liberty Lobby here at home; the Afrikaaners resistance movement in South Africa; the Radical Party of Serbia, 

the Russian blackshirts. With them we must all compete for the interpretation and the preservation of history of what we know and 

how we should behave. 

 

The evil represented in this museum is incontestible. But as we are its witness, so must we remain its adversary in the world in 

which we live. So we must stop the fabricators of history and the bullies as well. Left unchallenged, they would still prey upon the 

powerless; and we must not permit that to happen again. 

 

To build bulwarks against this kind of evil, we know there is but one path to take. It is the direction opposite that which produced the 

Holocaust, it is that which recognizes that among all our differences, we still cannot ever separate ourselves one from another. We 

must find in our diversity our common humanity. We must reaffirm that common humanity, even in the darkest and deepest of our 

own disagreements. 

 

Sure, there is new hope in this world. The emergence of new, vibrant democratic states, many of whose leaders are here today, 

offers a shield against the inhumanity we remember. And it is particularly appropriate that this museum is here in this magnificent 

city, an enduring tribute to democracy. It is a constant reminder of our duty to build and nurture the institutions of public tranquility 

and humanity. 

 

It occurs to me that some may be reluctant to come inside these doors because the photographs and remembrance of the past 

impart more pain than they can bear. I understand that. I walked through the museum on Monday night and spent more than two 

hours. But I think that our obligations to history and posterity alike should beckon us all inside these doors. It is a journey that I hope 

every American who comes to Washington will take, a journey I hope all the visitors to this city from abroad will make. 

 

I believe that this museum will touch the life of everyone who enters and leaves everyone forever changed; a place of deep sadness 

and a sanctuary of bright hope; an ally of education against ignorance, of humility, against arrogance, an investment in a secure 

future against whatever insanity lurks ahead. If this museum can mobilize morality, then those who have perished will thereby gain a 

measure of immortality. 

 

I know this is a difficult day for those we call ‘survivors.’ Those of us born after the war cannot yet fully comprehend their sorrow or 

pain. But if our expressions are inadequate to this moment, at least may I share these words inscribed in the Book of Wisdom: ‘the 

souls of the righteous are in the hands of God, and no torment shall touch them. In the eyes of fools they seem to die. They’re 



passing away was thought to be an affliction. And their going forth from us, utter destruction. But they are in peace. 

 

On this day of triumphant reunion and celebration, I hope those who have survived have found their peace. Our task, with God’s 

blessing upon our souls and the memories of the fallen in our hearts and minds, is to the ceaseless struggle to preserve human 

rights and dignity. We are now strengthened and will be forever strengthened by remembrance. I pray that we shall prevail. 
!
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Unit 3 Resource 4.3 

Speech!Comparison!Guide!
!

How!did!Peres!and!Clinton!use!first!person!pronouns!in!their!respective!speeches?!

!

!

!

!

!

!

What!might!this!imply?!

!

!

!

!

!

!

What!are!the!main!ideas!of!each!speech?!

!

!

!

!

!

!

Which!three!quotations!from!each!speech!support!the!main!ideas!that!you!described!

above?!

!

!

!

!

!

!

Which!speech!resonates!more!with!you,!as!an!individual?!!Which!speech!resonates!more!

with!you,!as!an!American?!!Which!speech!resonates!more!with!you,!as!a!Jew?!

!

!

!

Explain!any!differences!in!the!way!that!you!answered!the!questions!above.!
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Unit 3 Resource 5.1 

Guiding!Questions!for!“9!Days!of!We”!
To!which!“processes”!in!the!Jewish!calendar!does!Avram!Infeld!refer?!

!

!

!

To!which!days!are!Yom!HaAtzmaut!intricately!related?!

!

!

!

What!is!Infeld’s!argument!for!why!Yom!HaShoah!is!commemorated!in!Israel?!

!

!

!

What!does!Infeld!say!is!the!essence!of!Yom!HaZkikaron?!

!

!

!

What!does!Infeld!say!is!the!essence!of!Yom!HaAtzmaut?!

!

!

!

What!noun!went!along!with!the!adjective!Jewish!prior!to!Infeld’s!birth?!

!

How!can!Yom!HaAtzmaut!be!viewed!as!a!Jewish!holiday!in!addition!to!being!an!Israeli!

holiday?!

!

!

!

To!what!does!the!phrase!“10!Days!of!Teshuvah”!refer?!

!

!

!

To!what!does!the!phrase!“9!Days!of!Redemption”!refer?!!Why!does!Infeld!use!the!word!

“Redemption”!to!define!those!9!days?!

!

!

!

!

!

Infeld!states,!“There!are!moments!when!Jews!live!as!I,!and!there!are!moments!when!Jews!

live!as!we.!!It’s!only!the!combination!of!both!of!those!periods!being!of!importance!to!both!

sides!of!the!Jewish!People!that!can!create!that!IRwe!relationship.”!!ReRstate!this!statement!in!

your!own!words,!then!reflect!on!whether!or!not!this!sentiment!resonates!with!you.!!

(Answer!on!the!back!of!this!page.)!



S
A
R
A
H
A
A
R
O
N
SO
H
N

A
N
D
T
H
E
N
IL]
SPIE

S
Sarah

A
aronsohn

(1
8
9
0
-1
9
1
7
)

•
Sabra

(native-born
Israeii)

•
Ibgelher with

her brother,led
Nih

spy
organization

•
1917 (:oininiued

suicide
tiller

being
arrested

and
tortu

red
by
lurks

“N
etzach

Y
israello

yishaker.”
(The

Eternity
ofIsrael w

illnotdeceive)

I
fl 1915

a
group

of young
Jew

s
in
E
retz

Y
israel

(the
Land

of
Israel)

had
a

dream
.
T
hey

envisioned
a
day

w
hen
Is

raelw
ould

be
free

from
the

oppressive
rule

of the
O
ttom

an
Turks

and
w
hen

the
Jewish

peoplew
ould

havetheir ow
n

independenthom
eland.

K
now

ing
that

dream
sarerealized

only
through

action,
they

founded
the

Nih
spy

organization
and

setout
on

a
road

of danger
and

sacrifice.
Israel, atthe

turn
ofthe

century,
was partof the

O
ttom

an
Turkish

Em
pire.The

Turksw
ere
vehem

ently
opposed

to
Zionism

and
treated

the
Jewish

Yishuv
(com

m
unity)

in
Israelw

ith
brutality.M

any
Jews,having

w
itnessed

the
Turkish

geno
cide

oftheA
rm
enian

people,feared
a sim

ilarfate.In
1914

W
orld

W
art

broke
outw

ith
the

Turksand
G
erm

ansaligned
against England

and
the

W
estern

pow
ers. itwas w

ithin
this

atm
osphere

that Nih
wascreated.

Nih
was asecretspy

organization
founded

by
young

Jews in
Eretz

Yisraelin
1915. It num

bered
aboutsixty

m
em
bers,m

ostof w
hom

w
ere

native-born
Israelis(“sabras”) from

the
FirstAliyah

m
oshavot(Jewish

35



36
A
V
O
IC
E
C
A
LLED

Sarah
A
aronsohn

and
the

Nih
Spies

37

agricultural
settlem

ents
in
Eretz

Yisrael builtby
Zionistpioneers

be
tw
een

1882
and

‘904)
ofZilchron

Yaakov, H
adera

and
Rishon

LeZion.
Theirprim

ary
aim

wasto
supply

British
intelligence

with
inform

ation
aboutthe

Turkish
m
ilitary

presence
in
Palestine

w
ith
hopes

that the
British

w
ould

oust the
Turks

from
Eretz

Yisraeland
grant the

Jewsan
independenthom

eland.
The

originalfounders
ofNih

were
Dr.A

aron
A
aronsohn, aw

orld-
fam

ousagronom
istfrom

Zikhron
Yaakov, and

Avshalom
Feinberg, w

ho
from

the
ageoftwelve dream

ed
ofliberating

EretzYisraelfor the
Jewish

people.A
aronsohn

ran
an
experim

ental agriculturalstation
on
the M

edi
terranean

coast atAtlit (nearHaifa) w
here

he
carried

outhisrenow
ned

research
on
strains

ofw
heat and

other crops.Feinberg
served

as
the

assistantatthe
agriculturalstation

and
later becam

e
engaged

to
Aaron’s

sister, Rivka.(Feinbergwould
laterwrite Rivkaabeautiful loveletter with

thephrase“elef neshikot(a thousand
kisses)” m

adefam
ous yearslaterby

Israelisongw
riterand

singers Zvika
Pik

and
Yehoram

G
aon.)

Atfirst A
vshalom

suggested
a
Jewish

m
ilitary

operation
against

the
Turksbut Aaron’sview,thatespionage w

ould
bem

ore
effective

and
practical,prevailed. A

aronsohn
and

Feinberg
recruited

m
em
bers

and
their

spy
organization

began
to
grow.M

eanw
hile

a
plague

oflocusts
struck

the
M
iddle

East and
the

Turks appointed
Dr.A

aron
A
aronsohn

asinspector general ofthe
w
aron

the locusts.This gaveA
aronsohn

and
his“assistants”

free entry
into

O
ttom

an
governm

entoffices and
Turkish

m
ilitary

cam
ps
throughout Palestine. In

this
m
annerNih

was
able

to
easily

acquire
greatam

ounts
ofvaluable

intelligence
inform

ation.
Convincing

the
British

ofNih’s
value,though,was

notto
be
as

easy.A
aronsohn

sent hisbrother Alex
and

laterFeinberg
to
speak

w
ith

British
officialsin

Cairo
aboutNih

butboth
em
issariesm

etw
ith
failure.

O
nly

in
thesum

m
er of1916 did

the
Nih

spyorganization
receive official

approval w
hen

A
aronson

m
et w

ith
British

officials
in
London. They

becam
e
im
pressed

w
ith

Nih’s
w
ork

and
sentA

aron
to
British

head
quarters

in
Cairo

w
here

he
was to

advise
the

British
officersplanning

the
invasion

ofO
ttom

an-held
Palestine.

Feinherg, unaw
are

of Aaron’s
success

in
London,tried

to
reach

British
lutesin

Egyptw
ith

Nih
m
em
ber Yosef Lishansky.‘The two

tried
to
crossthe

Sinai D
eserton

foot hutwere attacked
by
Bedouins near R

a
fiach. A

vshalom
Feinberg

waskilled
hut Lishansky, w

ho
was w

ounded
in
the

attack, m
ade

his way
to
Cairo

w
here hefound

A
aronsohn. A

vsha
lom

Feinberg’s
body

was discovered
afterthe

1967
Six-D

ay
W
ar w

hen
Sinai Bedouins show

ed
Israeli troops hisgrave. A

palm
tree

had
grow

n
out of datesthat Feinberg

had
in
hispocket w

hen
hewas m

urdered. The
Bedonins called

the
spot “the

G
rave

of the
Jew”

and
considered

itholy
because

ofthe
palm

tree. A
vshalom

Feinbergs
rem

ains
w
ere

brought
to
Jerusalem

in
N
ovem

ber7,
1967, and

were
rehuried

in
the

N
ational

M
ilitary

Cem
etery

on
M
ountH

erzl.
Lishansky

returned
to
Israel in

February
1917

and
along

w
ith

A
aronsohn’s sister, Sarah,ran

the
espionage

ring
atAthit. Several tim

es
over the

next nine
m
onths

the
British

Royal N
avy

yacht M
enagem

an
chored

offthe
coast at A

tlitand
received

intelligence
reports

from
the

Nih
spies.O

n
one

occasion
A
aron

sailed
on
the

M
enagem

and
secretly

m
et one

ofhis
spies,Liova

Schneerson, a
relative

ofthe
Lubavitcher

Rebbe. A
aronsohn

asked
Liova

if he
could

think
ofa

good
nam

e
for

their
clandestine

undertaking. Schneerson
took

out ofhis pocket the
Tanakh

(Bible) he
had

been
given

asagift by
A
vshalom

Feinberg
and

random
ly
opened

the
holy

book
to

I Sam
uel

15:29.The
biblical verse

“N
etzach

Yisrael lv
yishaker

(the
Eternity

ofIsrael willnot
deceive)”

caughthis
eye

and
the

acronym
for it, N

ih, becam
e
the

group’s
nam

e
and

secret passw
ord.

In
the

spring
of
1917

the
Turks

expelled
the

Jews
from

Jaffa
and

TelAviv. Nilisent this
inform

ation
to
A
aron

A
aronsohn

in
Cairo

who
publicized

the
deportation

around
the

world. A
aronsohn

was
able

to
organize w

orldw
ide

protests against the Turks and
raised

two
thousand

English
pounds in

gold
coins for the Jewish

Yishuv
in
Israel. Nih’sefforts

brought m
uch

relief to
the

Yishuv
atthis

troubled
tim
e.

W
hen

the
M
enagem

was
no
longer able

to
approach

the
coast at

Atlit,Nih
began

sending
intelligence reports to

Cairo
by
carrier pigeon.



38
A
V
O
IC
E
C
A
LLED

Sarah
A
aronsohn

and
the

N
ih
Spies

39

In
Septem

berof
1917, the

Turks
caught one

ofthese
pigeons

and
this

provided
clearproofof a Jewish

espionage
netw

ork
iiiPalestine.A

week
later

t hey
captured

Nih
spy

N
aam

an
Belkind,w

ho
afterbeing

tortured
gave

his
interrogators inform

ation
aboutNih

and
itsoperations.

The leadersofthe Jewish
Yishuvin

Israeldenounced
Nih

beforethe
Turks.though

they
m
ay haveagreed

with
Nih’sgoals,they

w
ere

fearful
thatNAil w

ould
bring

Tbrkish
retribution

on
theentire

Yishuv.O
n
O
c

tobera, 1917, theTurkssurrounded
Zikhron

Yaakov
and

although
Yosef

Lishansky
succeeded

in
escaping,Sarah

A
aronsohn

wasarrested.
Sarah

A
aronsohn

wasasabra,born
in
Zikhron

Yaakovin
1890.in

1914
she

m
arried

a
Bulgarian

Jew
and

m
oved

to
Constantinople

1-ler
m
arriage

was
unhappy

and
a
yearlater,she

returned
hom

e
to
Israel.

In
A
pril

1917
she

visited
herbrotherA

aron
in
Cairo

and
he
tried

to
convinceherto

stay
there

forherow
n
safety

Sarah
w
ould

hearnothing
of this.She

returned
to
At.hitand

from
there

directed
Nih’s

operations
w
hile

A
aron

rem
ained

in
Cairo.

W
hen

the
carrierpigeon

wasdiscovered
she

ordered
allNih

spies
to
dispersebutsherem

ained
in
Zikhron

Yaakovto
facilitatetheirescape.

A
fterherarrestthe

Turksdem
anded

thatshe
divulge

the
w
hereabouts

ofLishansky
and

the
otherNilispies.Sarah

refused.Firstthe
Turkish

policetortured
herfatherand

brotherZvibeforehereyes.‘Iheirscream
s

were
heard

allthroughoutthe
terrified

village.Then
forthe

nextfour
days

Sarah
A
aronsohn

wasputthrough
the

m
ostterrible

tortures
the

Turks
could

invent.They
burned

her
alloverherbody

and
beatthe

soles
ofherfeetw

ith
aw
hip

called
afalaka.Sarah

stillrefused
to
ta&

H
erheroic

stand
saved

m
any

livesin
Zikhron

Yaakov
and

throughout
the

Yishuv.
O
n
O
ctober4

Sarah
was

transferred
to
a
Turkish

prison
in
N
az

ereth
form

ore
intensive

interrogation.Sarah
requested

to
change

her
bloodied

clothes
before

departing.AllofZikhron
YaakoVs

Jewish
in

habitantsw
atched

through
theirw

indow
shuttersasSarah

wasm
arched

up
the

m
ain

streetofthe
village

to
the

A
aronsohn

hom
e
by
Turkish

soldiers.
Though

her
feetw

ere
sw
ollen

from
thefalaka

beatings
and

caused
her excruciating

pain, shew
alked

erectand
proud.She knew

the

tow
nspeople

were
w
atching

and
she

didn’tw
antto

show
any

w
eakness.

Sarah
entered

the
house

and
w
ent into

the
bathroom

alone
w
here

she

jotted
dow

n
the

follow
ing

letter:
[.1

i was
beaten

m
urderously,and

they
bound

m
e
w
ith

ropes.

D
o
rem

em
ber,

to
describe

all our
suffering

to
those

w
ho

shall
com

e

after we
have

passed
away. I do

notbelieve
thatwe

shallsurvive
after

having
been

betrayed,and
the

w
hole

(ruth
aboutusprobably

exposed.

The
new

s
ofvictory

m
usteventually

com
e,and,as you

will be
seeing

m
y
brothers,tefl them

aboutourm
artyrdom

,and
letthem

know
that

Sarah
has

asked
thateach

drop
ofher blood

be
avenged

m
easure

for

m
easure...that no

m
ercy

shallbe
show

n, justas
they

have
show

n
no

m
ercy

to
us.Believe

m
e,I have

no
m
ore

strength
leftto

endure,and
I

prefer to
kill m

yselfthan
to
be
tortured

any
m
ore

at theirbloodstained

hands.They
say

they
willsend

us
away

to
D
am
ascus;there

they
will

surely
hang

m
e. I shall try

to
gethold

of som
e
sm
allfirearm

or poison.

I do
not w

antthem
to
m
aulm

y
body.M

y
sorrow

is
the

greater
for

seeing
m
y
father suffering

in
innocence.Butthere

will com
e
a
day

of

reckoning;we
have

died
as w

arriors, and
have

not given
w
ay.... lhey

have
com

e,and
I can

w
rite

no
longer.’

Then
Sarah

A
aronsohn

pulled
out a pistolshe had

hidden
earlierin

thehouse,putthe barrelin
herm

outh
and

pulled
the

trigger.W
hen

the

Turksheard
the

shotthey
burstopen

thebathroom
door and

found
her

m
ortally

w
ounded

on
the

floor.Sarah
lay

suffering
for tw

o
days w

hile

the
Turkstried

to
save her for“furtherinvestigation:’ H

erlast w
ish

was

forthe
villagersto

look
afterher elderly

and
beaten

father.She
died

on

O
ctober

9, 1917,and
wasburied

in
the

Zikhron
Yaakov

C
em
etery

Yosef Lishansky
tried

to
m
ake

his
way

on
footto

Egyptbut was

caught,and
along

with
N
aam

an
Belkind,wastransferred

to
a Turkish

prison
in
D
am
ascus,The

tw
o
were

sentenced
to
death

by
hanging

and

w
ereexecuted

on
D
ecem

ber5, 1.917. A
aron

A
aronsohn

survived
thew

ar

13.
Quoted

in
Shm

uel Katz,
The

A
aronsohn

Saga
(Jerusalem

:
(efen

Publishing
H
ouse,

2007),333—
34.
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but died
in
a m
ysterious plane

crash
over the

English
Channelin

1919.

M
any

believe
he was killed

by
the

very
British

he
had

helped,fortheir
fear that one

day
he
m
ight dem

and
fulfillm

entof the
English

w
artim

e
p
ro
m
ises

to
N
ih
and

the
Jews.

W
ith
A
arods death, Nih

finally
disbanded

butby
then

the
British

had
liberated

Eretz Yisraeland
signed

the
BalfourD

eclaration,calling
foran

independent Jewish
hom

eland
in
Palestine.

U
ntil this

day
the

Nih
saga

issurrounded
by
debate

and
contro

versy. There
arethose

w
ho
claim

Nih
wasirresponsiblein

acting
on

its
ow
n
and

could
have

broughttragedy
to
the

Yishuv.Nih’s
accom

plish
m
ents, how

ever,are
im
pressive.Nih

reported
to
the

w
orld

aboutthe
Turks’ deportation

of TelAviv
and

Jaff&s Jewsand
the
proteststhatfol

low
ed
helped

putan
end

to
theTurkish

brutality.N
ih
raised

thousands
ofdollarsforthe

Jewish
Yishuv

in
EretzYisraelatatim

e
w
hen

poverty
and

starvation
w
ere

ram
pant.Finally,Nih

played
a
m
ajor

role
in
the

British
conquestofPalestineand

wasan
im
portant consideration

in
the

giving
ofthe

BalfourD
eclaration.Sarah

A
aronsohn

and
the

N
ib
spies

w
ere
the

precursors
and

inspiration
fora new

generation
thatgrasped

Jewish
destiny

in
itshandsand

helped
to
bring

aboutthe
liberation

of
the

Jew
ish
hom

eland
and

Israel’s
independence.Their

sacrifice
was

notin
vain.

R
A
H
EIA

A
N
D
SH
E
L
L
Y

M
Y
H
E
R
o
A
N
D
M
Y
FR
IE
N
D

Rahel the
Poetess

(1890—
1931)

•
1909

M
oved

to
Israel on

‘Second
Aliyah”

•
Becam

e
halntzah

(pioneer)
and

I lebrew
poetess

•
1931

Died
of tuberculosis, buried

at K
inneret

“O
nly

a
tree

have
m
y
hands planted...”

R
achel

(Rahel)
Bluw

stein
was

born
in
czarist Russia

on
Septem

ber
20,

1890. She grew
up
in
a traditional Jewish

hom
e, the

granddaughter
ofan

O
rtho

dox rabbi. Rachel, or “RaheU’ as she was
know

n
in
Hebrew, studied

first ata tra
ditional Jewish

elem
entary

school and
later ata Russian

high
school and

devel
oped

a deep
love of poetry

and
painting.

At the
age

of seventeen
she

m
oved

to
Kiev

and
began

studying
painting

but
those

w
ere

the
days

of m
urderous

po
grom

s
(organized

attacks
on
the

Jew
ish
com

m
unity) in

Russia. W
hile

over tw
o
and

a half m
illion

Russian
Jews fled

the
pogrom

s to
A
m
erica

in
the

early
19005, Rahel was one

of the
few

ardent Zionists w
ho
chose

a different path. In
1909

she
m
ade

A
liyah

to
Eretz Yisrael (the

Land
of

Israel)
as
part of the

wave
of Zionist im

m
igration

called
the

“Second
Aliyah.”Som

e
forty

thousand
Russian

Jews caine
to
Eretz Yisrael betw

een
1904

and
19L

4
as
part of the

“Second
Aliyah.”

These
highly

m
otivated

im
m
ig
ran
ts
so
u
g
h
t
to
build

a new
lifefor their

p
eo
p
le,
n
o
t
in
a
n
ew
D
i

aspora like A
m
erica, but in

the Jewish
people’s ancient hom

eland, Eretz
Yisrael. These

im
m
igrants

w
ere
know

n
as halutzim

(Zionist pioneers)

41
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N
EliC

ohen
(1924—

1965)

Iany
196os

Israeliespionage
igeni

in
I)a
liia
sc
u
s,
S
y
ria

INC
to
i

Ill lienec
in
Syrian

g
wein m

e
it

•
Stippled

Israelw
ith

vitalintelligeiice
that helped

it
w
ill

the
967

Six-Day
W
ar

•
1965

C
aplured, tortut-ed

and
executed

by
Syria

“Against the A
rabs you

m
ustn’t defend

yourself.
You

have
to
attack...”

“Iw
ould

like
to
have

been
like

all
otherchildren. Iw

ould
have

liked
m
y
fatherto

be
a
sim

ple
m
an
and

not ahero.Then
hew

ould
be
alive

today
and

I w
ould

have
a
father

who
lived

with
uslike

allthe
other

fathers.
I
have

read
everything

about
m
y
father’s

life
and

w
hat

he
did

forourcountry. Ihave
col

lected
all the

books, articles
and

photographs
but Ihave

hesitated
to
talk

about
him

until
now

be
cause

I know
that itstill hurts

m
y
m
otherw

hen
his
nam

e
is

m
entioned.Iwill now

m
ake

m
y
vow. Iprom

ise
you,Father,

thatin
m
y
life

I will neverfailyou.I willdo
m
y
duty

w
ith

allm
y
strength

and
devotion

forthe
N
ation

ofIsrael. Iwill
be
afaithful son

ofan
adm

ired
hero. Iwilltry

to
be
like you,

Father.That ism
y
pledge:’

ith
these m

oving
w
ords, thirteen-year-old

ShaiCohen
concluded

hisbarm
itzvah

speech
on
July

29,
1977. He,along

with
onehundred

in
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EliCohen
113

other thirteen-year-old
boys

w
hose

fathers
had

fallen
in
Israel’swars,

celebrated
his
bar

m
itzvah

thatday
at Kfar

Chabad
near

TelAviv
in

Israel. There, everyyear,a com
m
unalbarm

itzvah
cerem

ony
forIsraeli

w
ar orphans

is held.Twelveyearsearlier,on
M
ay
i8,

1965,Shai’sfather,
Eli Cohen, was

hanged
in
D
am
ascus

as
an
Israelispy. He

was
one

of
the

greatestheroesin
Israel’shistory

and
wasaspy

w
ho
saved

anation.
EliCohen

wasborn
on
D
ecem

berz6,
1924,in

A
lexandria,Egypt,

and
lived

there
untilhe

was thirty-tw
o
yearsold.His fatherem

igrated
in
1914

from
A
leppo,Syria, to

Egyptw
here

Eliwasborn
and

received
a
rich

Jewish
education.As

a young
boy,he

dream
ed
ofbeing

arabbi
and

teaching
in
the

local synagogue
huthe

was
destined

to
serve

the
Jewish

people
in
adifferent way.

Like
m
anyyoung

Jewsin
Egyptduring

thatperiod, Eliwasactive
in
the

localZionistm
ovem

ent.In
1954hewascontacted

by
the

M
ossad,

Israel’s
intelligence

organization,and
asked

to
give

assistance
to
an

Israelispy
ring

operating
in
Egypt,w

hich
Eliw

illingly
did.‘Ihe

Israeli
spy

ring
wascaughtin

1955
and

Eliwasalso
arrested

and
interrogated

by
the

Egyptian
police.Two

ofthe
Israelis,Shrnuel A

zar
and

M
oshe

M
arzuk,w

eretortired
and

subsequently
executed

but Eliwasreleased
forlack

ofevidence.In
1957

EliCohen
was

expelled
from

Egyptand
m
ade

A
liyah

to
Israel.Two

yearslaterhem
arried

a beautifulSephardic
w
om
an
nam

ed
N
adia

and
began

to
w
ork

as
an
accountantfor

the
H
am
ashbirchain

ofretailstores,butafterseveralm
onths

he
was

laid
offfrom

hisjob.Allthistim
e,w

ithouthim
know

ing
it, theM

ossad
had

been
keeping

an
eye

on
him

.
EliCohen’s

potentialas
a
M
ossad

agentwas
enorm

ous.H
e
had

lived
allhis

life
in
an
A
rab

country
and

spoke
fluent A

rabic.H
e
was

brightand
had

rudim
entary

training
in
intelligence

w
ork

from
hisdays

in
Egypt.The

M
ossad

was
in
need

ofan
espionage

agentto
infiltrate

the
upperechelons

ofthe
Syrian

arm
y
and

governm
entand

turned
to

EliCohen.Eliaccepted
the

m
ission

and
im
m
ediately

began
a
yearof

arduous
training

w
ith
the

M
ossad.H

e
had

to
erase

his
identity

as
an

Egyptian
Jew

and
asan

Israeliand
adoptanew

oneasa w
ealthy

Syrian

M
oslem

businessm
an.

lUs
new

nam
e
was

to
be
K
am
al A

tnin
Tabet

and, according
‘tO
the

biography
prepared

forhim
by
the

M
ossad, he

was horn
in
Beirutto

Syrian
parents

w
ho
im
m
igrated

to
Buenos

Aires,
A
rgentina, w

here there
existed

a large
Syrian

com
m
unity. The plan

was
for Elito

m
oveto

Syriafrom
A
rgentina w

ith
the

Syrian
connections he

had
m
ade

in
Buenos A

ires and
thism

eant thathehad
to
learn

Spanish
as wellasthe

Syrian
dialect of A

rabic.
In
early

1961,he
finished

histraining
and

arrived
in
Buenos Aires

w
here he

setup
a successful im

port-export business
w
hich

prospered
•

w
ith
the

financialhelp
ofthe

M
ossad. Soon

Eli had
influential friends

in
the A

rgentinean
Syrian

com
m
unity

including
im
portant m

em
bersof

Syria’s ruling
Baath

Party.They
were

im
pressed

w
ith
the handsom

e and
charism

atic
K
am
al A

m
in
Tabet (Eli)and

the
patrioticway

in
w
hich

he
spoke ofhis “beloved”

Syria. These
Syrian

V
IP5convinced

him
to
return

to
the

“fatherland,”
telling

him
that Syria

needed
loyal sonslike

him
.

•
In
January

1962,Eli arrived
in
D
am
ascus

and
w
ent rightto

w
ork

on
his dangeroussecret m

ission. He
rented

an
apartm

ent near the
Syr

ian
m
ilitary

com
m
and

and
for

the
nextthree

years
transm

itted
vital

inform
ation

nightly
to
Israel. (Proxim

ity
to
Syrian

arm
y
headquarters

in
D
am
ascuswas dangerous but also

gave excellent cover to
hisnightly

radio
transm

issions
w
hich

w
ere

undetected
in
the

radio-busy
neigh

borhood.)
U
sing

his unique
capabilities, Eli befriended

leading
Syrian

arm
y

officers and
politicians. He

invited
them

to
sw
inging

parties athis hom
e

and
used

his
new

friends
to
gather im

portant inform
ation. W

hen
the

Syrians planned
to
divert the

w
atersof the

Jordan
River so

that Israel
w
ould

he
pum

ped
d
r
3

it was
Eli Cohen

who
relayed

to
the

M
ossad

every
detail oftheirdeadly

plan. This intelligence
data

was im
m
ediately

translated
into

Israeli m
ilitary

action
w
hich

on
N
ovem

ber
13,

1964,

destroyed
the

Syrian
diversion

project.
Elidiscovered

and
revealed

to
Israelthe precise

nature
and

caliber
of allnew

Soviet w
eapons received

by
D
am
ascus, the

num
ber ofSyrian

pilots capable
offlying

Russian
M
igs,the

exact hour that Syrian
pilots
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atebreakfast and
w
ere
not sitting

battle-ready
in
theirplanes,and

the
precise Syrian

orderof baffle;and
he
accurately

reported
and

predicted
the

upheavals
and

events
in
Syrian

politics.
Cohen

even
senta

letter
bom

b
to
Franz

Radem
acher,a

N
aziw

arcrim
inalliving

in
Syria

who
had

been
an
assistantto

A
dolfEichrnann

in
the

H
olocaust.Perhaps

his
m
ost im

portantcontribution
was

the
sketching

and
photograph

ing
ofthe

entire
Syrian

fortificationson
the

G
olan

H
eights.It wasthis

very
data

thatenabled
Israelin

the
1967

Six-D
ay
W
arto

conquerthe
seem

ingly
im
pregnable

G
olan

H
eights

and
free

northern
Israelfrom

years
ofSyrian

shelling.
A
m
ong

Eli’s
closestfriends

w
ere

the
com

m
ander

ofthe
Syrian

forces
on
the

G
olan

H
eights

and
a
Baath

politicalleaderhe
had

m
et

in
A
rgentina,A.m

in
al-H

afez,w
ho
on
M
arch

8,
1963,becam

e
Syria’s

president.Eliwassentby
PresidentHafez

on
im
portantpoliticalm

is
sions

and
there

wastalk
thatperhaps

one
day

lie
w
ould

replace
Hafez

asSyria’spresident.EliCohen,the
Israelispy,wasjusta heartbeataway

from
becom

ing
the

nextpresidentof Syria.No
espionageagenthasever

risen
so
farin

the
ranks

ofthe
enem

y
country

he
wasspying

on.
In
the

beginning
of 2965,Elireturned

to
Israel

fora
shortvaca

tion
to
see

his
fam

ily
and

to
m
eethis

new
born

son
Shaul(Shaulwas

originally
nam

ed
forEli’s

father;he
was

renam
ed
Shaior

‘gift”
after

Eli’sexecution
as he

was Eli’slastgiftto
N
adia).He

prom
ised

hiswife,
who

believed
he
wasw

orking
asan

arm
s
procurerforthe

IsraeliM
in

istry
ofD

efense
in
Europe,thathe

w
ould

m
ake

only
one

m
ore

trip
abroad.Hisw

ordsw
ould

tragically
prove

to
be
prophetic.Elireturned

forone
last tim

e
to
Syria

but,by
then,the

Syrians
knew

there
was

a
cleverspy

w
orking

in
theirm

idst.In
m
id-1965,using

advanced
Soviet

electronic
tracking

devices,the
Syrians

located
the

elusive
spy

during
one

ofhis
transm

issions
to
Israel.They

burstinto
his

apartm
entand

w
ere

shocked
to
learn

thatthe
spy

they
w
ere

searching
forwas

Kam
al

A
m
in
Tabet

—
EliCohen.

Eliwasarrested
and

w
entthrough

m
onths

of long
interrogations

and
horrible

torture
butrevealed

nothing
to
his

captors,His
trial was

EliCohen
115

a farce
and

at the
end

he
was sentenced

to
death.O

n
Tuesday,M

ay
i8,

1965, Eli washanged
in
D
am
ascusbefore acrow

d
ofoverten

thousand.
His

last w
ords

w
ere

the
‘Shem

a
Yisrael”

prayer.In
a
finalletterto

his
beloved

wife,N
adia,Eli senthisloveand

kissesand
asked

herto
rem

arry
and

to
go
on
w
ith
herlife,butshe

neverrem
arried,rem

aining
faithfu.l

to
the

m
em
ory

of herlate
husband.

Sadly,Cohen’srem
ains were

neverreturned
to
Israeland

hisfam
ily

continues to
long

forthe
day

w
hen

they
can

say “Kaddish”
byhis grave.

Two years afterCohen’s execution,the
StateofIsrael wasthreatened

with
extinction

by
the

com
bined

arm
ed
forces

of Syria,Egypt,Jordan
and

Iraq,but Israelw
on

alightening
victory

in
w
hat becam

e
know

n
as the

1967
Six-Day

W
ar.Israelipilots

destroyed
m
ostof the

Syrian
A
irForce

on
the

firstday
ofthe

war atthe
exacthour

Elihad
suggested. Israel

clim
bed

and
liberated

the
G
olan

H
eights in

justtwo
daysof fighting

de
spiteestim

atesby
w
estern

m
ilitary

sourcesthatIsraelcould
not takethe

strategic
heights.It was

the
inform

ation
supplied

to
Israelyearsearlier

by
Eli Cohen

thatenabled
Israelto

achieve
this

m
iraculousvictory.

O
ne
of Eli’sgreatestaccom

plishm
entsin

the
early

196oswas con
vincing

the
Syrian

m
ilitary

on
the

G
olan

H
eightsto

planttrees around
top-secret Syrian

gun
em
placem

entsand
bunkersas cam

ouflageagainst
Israeliattacks.In

1967
these

trees
w
ere

the
beacons

thatled
the

Israel
D
efenseForcesto

their objectives.Israelwassaved
from

annihilation
in

1967
by
the

w
ork

of one
m
an
—
perhapshisnation’sgreatesthero

—
Eli

Cohen.He
was

the
spy

w
ho
saved

a nation.
Twelveyearsafterhis father’sexecution

and
ten

yearsafter Israel’s
am
aiing

victory
in
the

1967
Six-Day

W
ar,ShaiCohen

w
ould

read
his

barm
itzvah

speech
to
a selectcrow

d
at KfarChabad

—
an
audience that

included
new

ly
elected

prim
e
m
inister M

enachem
Begin.The

young
boy

proved
to
be
no
less heroic

than
his

fatherw
hen

he
pledged

to
do

everything
hecould

for hispeople
and

hiscountry.N
o
nation

hasever
faced

greaterthreats
to
itsexistence

than
the

StateofIsraelbutheroes
like

EliC
ohen

and
his

son,
Shai,ensure

that
Israel’s

future
is
even

brighterthan
itsglorious

past.
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To
learn

m
ore

aboutEli Cohen
and

to
sign

a petition
asking

the
Syrian

JA
C
O
B
B
IR
N
B
A
U
M
t\N
D

governm
ent to

return
Eli’s rem

ains
to
Israel,go

to
w
w
w
.elicohen.org.

1SA
rA
..N
S
H
A
B
.
1&
N
S
K
1
T

“L
E
T
M
Y
P
E
O
P
L
E
G
O
”

Jacob
B
irnbaurn

(1926—
)

•
I
[herofm

ovem
entto

Iiberate
Soviet Jewrv

•
1964

I’()U
IldC

d
SLudent

SIruggle
forSovietJew

ry
(sssj)

N
atan

S
haransky

(1948—
)

•
Soviet Jewish

refusenik
and

PrisonerofZion
•

•
Spent nine

ycars
in
Sovietgulag

(laborcam
p)

•
Feb

ii,
g86

Released
by
Soviets

m
ade

Alivah
to
Israel

“Fearno
evil:’

D
uring

the
19605

and
19705,there

lived
over

threem
illion

Jewsin
theSovietUnion,m

ak
ing

tip
one

quarterofthe
world’s

Jewish
popula

tion. Atthattim
e,the SovietUnion

wasoneofthe
m
ost powerfulem

piresin world
history.Itsingled

outits
Jewish

population
fora

state-sponsored
warofspiritualand

nationalannihilation.W
hat

the Rom
anov

Czarshad
begun

w
ith
anti-Sem

itic
laws and

pogrom
swould

now
becom

pleted
with

Soviet persecution
and

oppression.
Asa thirteen-year-old

Jewish
studentin

1969, 1wascognizantof
the

suffering
ofm

y
SovietJewish

brothers
and

sisters
butcould

not
im
agine

thatone
day,the

greatSovietEm
pire

w
ould

be
broughtto

its
knees

by proud,courageous Jewson
both

sidesof the
Iron

Curtain.Yet,
in
1989

the
Berlin

W
all collapsed

and
tw
o
yearslater, in

D
ecem

ber1991,
theSovietU

nion
wasdissolved.Threem

illion
Soviet Jewswerenow

free
and

during
the

19905
overone

m
illion

im
m
igrated

to
their

ancestral
hom

eland
in
Israel,w

herethey
now

livein
freedom

and
dignity.Two

of

SH
A
RA
N
SK
Y
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heroism
.As

M
orris

requested
in
his

finalletter,we
should

hold
our

heads
up
high

and
be
proud

Jews.A
nd
m
ay
his

life
be
an
inspiration

to
us all.

“Yizkor
—
m
ay
the

loyaland
valiantheroes

offreedom
and

victory
be
sealed

forever
w
ithin

the
heartofIsrael?’

(From
the

Yizkorprayerforthe
fallen

ofthe
IsraelD

efense
Forces)

Y
O
N
I

A
H
E
R
O
IN
W
O
R
D
S
A
N
D
D
E
E
D
S

Y
onatan

(Y
oni)

N
etanyahu

(1946—
1976)

•
!sraclisoldier and

com
m
ander

of SaveretN
iatk;l

(to
p
Israeli com

iiw
ndo

sri
I)

•
H
ero

011976
Entebbe

rescue
m
ission

•
Personalletters

collected
and

published
in
Self-Portraitofa

H
ero

“Tzahalisthe
only

thing
that stands

betw
een

us
and

the
slaughterof ourpeople

as
in
days gone

by.”

“I rem
em
bered

we
storm

ed
in
tw
o

groups,
Yoni’s

on
the

right
and

m
ine

on
the

left.W
hen

Ireached
the

top
of the

hill,I saw
a
kind

of
crevice

fartherahead
w
hereseveral

Syrians
were

firing
atus.I shouted

to
Yonito

coverusso
we
could

at
tack

theposition
but before

Icould
m
ove,Yoni had

already
taken

his
m
en
and

in
a
m
atter

ofseconds
storm

ed
the

position. Ihad
noth

ing
leftto

do
butto

coverhim
and

the
picture

I alwaysrem
em
beris thatof Yonirunning

ahead
ofhis

eight
m
en
and

destroying
the

enem
y
force,W

hen
I arrived

I saw
ten

Syrian
com

m
andos;they

w
ere

alldead?’
5°

Thisis how
an
Israeliarm

y
officerrem

em
bersoneof the

decisivebattles
in
the

G
olan

H
eights

during
the

Yom
K
ippur

W
ar,The

hero
in

that battle
wasY

onatan
(Yoni)N

etanyahu
-
a m

an
of both

w
ords

and
deeds.

—

5o.JonathanNetanyahu. Self-Portraitofa Hero: TheLettersof Jonathan
Netanyahu,

1963—
1976(New

York:BallantineBooks,
L
980),

224.
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y
oni wasborn

on
M
arch

13,1946,in
New

York
City,w

here
his
par

ents, Benzion
and

Cela
N
etanyahu,w

ere
w
orking

asem
issaries

of
the

Zionistm
ovem

enttrying
to
create

aJewish
state

in
Israel.In

1948
the

fam
ily
returned

to
their

hom
eland

in
Israel and

Yonigrew
up
in

Jerusalem
.
Yoniwas

active
in
the

Israeliscouting
m
ovem

entand
in

eleventh
grade

he
was

elected
presidentofhis

high
school’s

student
council.Atthe

ageofseventeen
Yonireturned

to
the

U
nited

Statesw
ith

his
fam

ily. His
father,a

professor
ofJewish

history,was
the

editor
of

the
Encyclopedia

Judaica
and

cam
e
to
the

U
nited

States
on
sabbatical

to
teach

atD
ropsie

College
in
Philadelphia.Yoni lived

in
the

affluent
Elkins

Park
suburb

ofPhiladelphia
and

studied
at Cheltenham

H
igh

School w
herehewasa classm

ate
ofform

erN
ew

YorkYankeesstarR
eg

gie
Jackson.In

the
sum

m
er
of
1963

Yoniw
orked

as
a
cam

p
counselor

atCam
p
Young

Judea
in
N
ew
H
am
pshire.Itwasduring

this
period

in
his

life
thatYonibegan

to
w
rite

letters
to
his

friends
and

fanuly
back

in
Israel. W

elearn
m
uch

about Yoni’sheartand
soul from

these
letters.

In
one

he
w
rites

to
a
friend:

F...]
Ilive

outside
Philadelphia.M

y
schoolhas

about
1,500

students
w
ho
donk

know
w
hatthey’re

doing
there,Itlooks

m
ore

likethe
TelAviv

Sheraton
than

a.school (beautifuleven
by
A
m
erican

standards,brand
new,and

it cost6.5
m
illion

dollars
to
build).M

y
house

is“terribly”
nice,surrounded

by
law
ns
and

treesand
em
pty,m

eaninglesslife.
The

only
thing

people
talk

aboutis
cars

and
girls.Life

revolves
around

one
subject

—
sex;Ithink

Freud
w
ould

have
found

very
fertile

soilhere.BitbybitI’m
becom

ing
convinced

I’m
living

am
ong

apesand
nothum

an
beings.
5
t

Perhaps
Yoniw

as
a
bitharsh

on
his

fellow
students

but
one

ofhis
Cheltenham

H
igh

Schoolclassm
atestold

an
interview

er:“Allwecared
aboutin

high
schoolw

ere
cars,parties

and
footballgam

es,butYoni
51.

Y
onatan

N
etanyahu,

The
Letters ofJonathan

N
etanyahit,

the
Com

m
ander

of
the

Entebbe
Rescue

Force
(Jerusa!em

:G
efen

Publishing
H
ouse,

aooi),
10.

had
broader

horizons.
W
e
just didn’tunderstand

Yoni’s
depth

atthe
tim
e. SC)we

dism
issed

him
as different.”
5
2

O
n
his
return

to
Israel, Yoniwas

drafted
into

Tzahal (the
Israel

D
efense

Forces) w
here

he volunteered
fortheelite paratroops unit. Yoni

becam
e
an
outstanding

soldier and
wassentto

officers’ training
school

w
herehe

graduated
atthetop

ofhisclass. D
uring

the
i967

Six-Day
W
ar,

Yonitook
partin

several battles
in
the

Sinaiand
in
the

G
o]an

Fleights
and

on
the

lastday
ofthe

w
ar he

wasw
ounded

in
hisarm

,w
hile

reach
ing

outto
help

aw
ounded

com
rade. H

e
m
anaged

to
crawl back

to
the

Israeli lines,and
upon

reaching
them

,fainted.Yoni was evacuated
to
a

hospital, w
here

he
was

operated
on
tw
ice

and
released

from
the

arm
y

asa disabled
veteran.H

isleft elbow
rem

ained
perm

anently
disabled.

Like
his

father,Yoni was
a scholarby

nature. He
wasaccepted

to
H
arvard

U
niversity

as
a philosophy

m
ajorand

excelled
in
his

studies.
It was

during
this

tim
e, how

ever, thatthe
PLO

terrorist organization
began

to
carry

out m
urderous

terrorist attacks
against innocentJew-

ish
civilians.Yoni felt com

pelled
to
return

to
Israel and

reenlistin
the

arm
y.He

prayed
forthe

day
w
hen

he
could

return
to
Ins

studies
but

for now
he
had

to
lend

a
hand

in
the

defense
of his

people.In
a letter

to
his

father,Yoniexplained
his

reasons
for leaving

his
studies

atthe
university

and
reenlisting

in
the

arm
y:

Iam
notatall reconciled

to
being

a
civilian. N

otonly
am

I
restless, butIfeelthatby

continuing
w
ith
m
y
presentway

of
life I’m

being
untrue

to
m
yself.Ihave been

torn
betw

een
m
y

desire
to
go
on
w
ith

m
y
present life

and
m
y
conviction

that
m
y
duty

to
m
y
country, to

m
y
people,and

aboveallto
m
yself

dictates
thatIgo

back
to
serve

in
the

arm
y. Itw

ould
be
an

evasion
in
the

full sense ofthew
ord

ifIw
ent on

w
ith
m
y
cur

rent w
ay
oflife,an

evasion
well cam

ouflaged
by

allkinds
of

considerations and
argum

ents.N
ot thatthese

considerations

52.“Loner in
the

Class: Classmate
Remembers

1-lero
of Entebbe’

Philadelphia
Inquirer,November

30,
1983, A23.

I
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and
argum

ents aregroundless. They
m
ay have

asolid
enough

foundation,but to
m
e
they

don’t constitute
sufficient reason

not to
rejoin

Zahal.Iwon’tbe
faithful to

m
yself, and

Iwill
betray

thatinner sum
m
ons

thatcalls m
e
forw

ard, if1failto
do

so. Your argum
ent,Father,that ifthey

needed
m
e
they’d

call m
e
is
w
rong. You

have
no
idea

how
badly

Zahalneeds
good

officers
now. Things

have
com

e
to
such

a
pass

thatin
the

new
spapersand

even
in
thecinem

a new
sreelsappeals are

m
ade

foryoung
m
en
to
reenlistfor active

service.
W
hen

Italk
aboutthis

w
ith
friends, they

all agree
that

we
oughtto

enlist,but m
ostdon’t do

so.H
ow

can
Ialso

say
that,and

yet notdo
anything

aboutit?!
[...]

Zahalisthe
only

thing
thatstands

betw
een

us
and

the
slaughter ofour peopleasin

days goneby. O
urstateexists

and
willgo

on
existing

aslong
aswe

can
defend

ourselves. I
feelthatIm

ust lend
ahand

in
this defense

byforceagainst the
A
rab

states. In
tw
o
yearsI’llknow

w
here

to
turn.I hopew

ith
allm

y
heartthat I’llbe

able
to
resum

e
m
y
studies. Perhaps

there
won’tbe

any
need

form
e
to
stay

in
the

arm
y.It is

es
sential forusto

have educated
peoplein

allspheres,and
in
the

future
they’ll bethe

onesw
ho
willdeterm

ine the
direction

of
our country;butatthis m

om
ent,now,theproblem

isfar m
ore

fateful. It’saquestion
oflife

ordeath,and
Ioptfor life!

Ihope
you’ll understand

m
e. I’m

not listing
allthe

rea
sonsthathave brought m

e
to
thisdecision. Ideliberated

hard
form

onths before
reaching

the conclusion
thatIm

ust return
to
the

arm
y. Itwillbe

hard
for you

to
im
agine

the
sense

of
reliefthatcam

e overm
ew
hen

Ifinally arrived
atthis decision.

Iknow
I’m

doing
the

rightthing!
5
3

Yoni joined
the

eliteIsraeli com
m
ando

unit“Sayeret M
atkal”

and
served

there
w
ith

his
two

brothers, Benjam
in
(who

w
ould

eventually
becom

e

IsraeI’
niinister) and

Iddo.lie
later would

becom
e
the

unil’scom
m
ander

and
his

m
issions

behind
enem

y
lines

rem
ain

classified
tillthis

day. O
n
O
ctober

6,
Israel wassurprise

attacked
by
Egyptand

Syria
on
the

holiest day
in
the

Jewish
calendarin

whatbecam
e
know

n
asthe

Yom
K
ippur W

ar.Yoni took
an
active

partin
the

fighting
in
the

G
olan

Heights.D
uring

a fierce
tank

battle
with

the
Syrians,an

Israelitank
com

m
ander,Yossi Ben-H

anan,wasw
ounded

behind
enem

y
lines.W

hen
Yoni

heard
Ben-Hanan’s radio

callforhelp
herushed

into
action,foughtSyrian

com
m
andos

and
rescued

the
Israeliofficer. N

etanyahu
wasaw

arded
the

IsraeliM
edalofD

istinguished
Serviceforthisaction

and
Ben-H

anan
later

nam
ed
hisdaughter,Yonit, in

honorofthe
m
an
who

saved
hislife.

Though
Yoniwasa hero

long
beforeJuly4,

1976,it wasthe
raid

he
led

on
thatdate

w
hich

broughthis
nam

e
and

legend
outin

the
open.

O
n
Sunday,June

27,
1976,an

A
irFrance

plane
en
route

from
Tel

Aviv
to
Paris

was
hijacked

by
a
group

of
PLO

terrorists
w
ith

256
pas

sengers
aboard. O

n
June

28,the
plane

landed
in
Entebbe

A
irportin

U
gandaw

herethe
terrorists weregreeted

by
U
gandan

dictatorIdi A
m
in.

TheChristian
passengersw

erefreed
and

the
io6

Jewish
passengersand

crew
aboard

wereheld
as hostages.Theterroristsdem

anded
therelease

offellow
terrorists

being
held

in
Israelijails,orthey

w
ould

kill allthe
hostages.W

hen
no
nation

in
the

w
orld

w
ould

liftafingerto
help

these
Jewish

hostages,the
Israeli governm

entdecided
to
act.O

n
July

4, 1976,
the

Israel D
efense

Forces (Tzahal)m
ounted

them
ostrem

arkable
rescue

m
ission

in
history.

Flying
thousandsofm

ilesoverhostile
territory,Israeli com

m
andos

took
off from

Sharm
el-Sheikh,atthe

southern
tip
of the

SinaiD
esert,

heading
for

A
frica

in
fourH

ercules
transportplanes.Yoni’s

unitwas
flown

in
three

ofthese
planes,w

ith
the

lead
plane

carrying
Yoni and

hisinitial assaultparty
oftw

enty-nine
m
en. Atthe

stroke
ofm

idnight,
U
gandan

tim
e, on

July
4,
1976,the

firstplanelanded
at Entebbe

A
irport.

Yoniand
his

m
en, driving

in
a
black

M
ercedes

and
tw
o
Land

Rovers,
w
hich

w
ere

cam
ouflaged

to
look

like
IdiAm

in’s
lim
o
and

U
gandan

m
ilitary

cars,got offthe
plane

and
proceeded

to
the

O
ld
Term

inal,
53. Ibid.,

173—
74.
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w
here

the
hostages

w
ere

held. A
battle

developed
w
iih

the
U
gand

soldiers
and

the
A
rab

terrorists, follow
ing

w
hich

the
terrorists

in
the

building
w
ere

killed
and

the
hostagesfreed. The

hostagessay
they

will
never forget the

voice
of an

[sraeli officertelling
them

,“XV
are

Israelis
and

we’ve
com

e
to
take

you
hom

e!”
D
uring

the
battle,Yoniwas

hitin
the

chest, as
he
com

m
anded

the
action, and

lay
critically

w
ounded

outside
the
m
ain

hailw
here

the
hostagesw

ere
held. The

efforts of the
m
edical team

to
reviveYoniwere

unsuccessful and
he
died

atthe entrance
to
the

evacuation
plane,asthe

hostages w
ere

being
herded

aboard. Yoniwasthe
only

m
an
ofthe

res
cue

force
to
die

in
the

battle.(Threeout ofthe
io6

hostagesw
erekilled

during
the

exchange
of fire

and
a
fourth, seventy-four-year-old

D
ora

Bloch,waslaterm
urdered

by
IdiAm

in’sm
en.) Yoni’sbody

wasplaced
inside

the
plane, w

hich
then

took
offto

safety
in
Kenya.From

there
it

proceeded
to
Israel.O

nly
afew

of the
hostages

m
ay
have

realized
that

the
fallen

soldier lying
atthe

front of theirplane
wasthe

com
m
ander

of the
force

responsible
for saving

their lives.
Yonidied

as
he
had

lived, atthe
head

of his
m
en,leading

by
ex

am
ple.H

e
saw

him
self asan

inseparable
link

in
the

chain
ofJewish

his
tory,an

heirto
the

M
accabees

and
BarK

okhba. Hislifewasdedicated
to
ensuring

Israel’s
independence

and
Jewish

freedom
.
W
hen

Yoni
was

a
teenager atCheltenham

H
igh

School in
Philadelphia,he

w
rote

a
letter to

a
girlfriend

back
in
Israelon

the
occasion

of hersixteenth
birthday.He closed

thatletter w
ith

areflection
on

lifethatw
ould

prove
to
beprophetic:

D
eath

—
that’s

the
only

thing
that

disturbs
m
e.Itdoesn’t

frighten
m
e;itarousesm

y
curiosity.Itisapuzzle

thatI,like
m
any

others, have
tried

to
solvew

ithout success.Ido
notfear

itbecause
Iattribute

little
value

to
a
life

w
ithouta

purpose.
A
nd
ifIshould

have
to
sacrifice

m
y
life

to
attain

itsgoal,I’ll
do
so
w
illingly.
5
4

Yoni lived
and

sacrificed
his

life
for

his
ideals

and
values.

H
e
died

defending
his

people
and

nation
and

lefta
legacy

that
w
ould

inspire
generations

to
com

e.In
1978, justtwo

years
after Yonifell hi Entebbe,

I m
ade

A
liyah

to
Israel and

a
dear

friend
gave

m
e
a
book

of Yoni’s
personal letters

asa going-aw
ay
gift.The

book, entitled
Self-Portrait of

a Hero: 71w
Lettersof Jonathan

N
etanyahu, becam

e
the

m
ost inspiring

book
I w
ould

ever read
in
m
y life. Itgave

m
e
a w
indow

into
Yoni’s soul

and
enriched

m
ine beyond

description. Loversof freedom
everyw

here
should

m
ake

it their second
Bible. Y

onatan
N
etanyahu

liesat rest now
in
the

N
ational M

ilitary
Cem

etery
on
M
ount l-Ierzlin

Jerusalem
. His

m
em
ory

and
legacy

will forever light ourway through
the darkest nights.

He
wasa hero

in
his w

ords
and, m

ost im
portantly, in

his
deeds.

54. lbicL,
13.

-
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are, of course, m
any

issues that need
to
he
investigated

and
lessons that

m
ust be

learned
so
that we

can
continue

to
preserve

our
freedom

in
Israel. W

hile
our prim

e
m
inister, defense

m
inister and

chief of staffall
earned

poor grades
for their leadership

in
the

war, the
soldiers

in
the

field
proved

that they
are

am
ong

the
finest generations

of young
Jews

in
tw
o
thousand

years. it w
ould

be
wise

forus to
honor the

courage
of

our youth
and

the
m
em
ories

of our fallen
heroes

so
that their legacy

will never die. From
A
kiva

to
Roi Klein, itis thatvery

legacy
thathas

been
the

secret of our survival.e
n

M
IC
H
A
E
L
L
E
V
IN

‘A
H
A
R
A
J
!“

M
ichaelLevin

(1984—
2006)

•
Born

in
Philadelphia;m

ade
Aliyah

to
Israelin

2003
•
Joined

Israeliparatroops,fulfilling
a
personaldream

•
Rushed

back
to
Israelto

rejoin
leliow

soldiers
in
battle

w
hen

Israelwas
aitacked

•
Fellin

battle
against

Flizhullah
terrorists

on
A
ugust

1
,2
0
0
6

“You
can’tfulfillyourdream

s
unlessyou

dare
risk

itall:’

ichaelLevin
grew

up
like

m
ost

m
erican

Jew
ish

kids.Born
on

February
17,1984,and

raised
in
Philadel

phia,he
graduated

from
C
ouncilRock

H
igh

Schoolin
2002.M

ichael’sm
aternal

grandparents
were

survivors
ofthe

H
o

locaustand
passed

on
to
him

alegacy
of

pride
and

strength
in
hisJew

ish
heritage.

AsateenagerM
ichaelwasactive

in
the

H
aG
esherRegion

ofU
nited

Synagogue
Y
outh

(usy)and
attended

Cam
p
Ram

ah
in
the

Poconos.Heloved
sportsand

was
an
avid

fan
ofPhilly

team
s,especially

the
Philadelphia

Phillies.
In
February

zooi,M
ichaelcam

eto
Israelfortwo

m
onthsto

study
the

four-thousand-yearhistory
of the

Jewish
people

at the
A
lexander

M
uss

High
Schoolin

Israel(AM
HSI). W

hilein
IsraelM

ichaelexpressed
hisdesire

to
m
ake

A
liyah

(m
ove

to
Israeland

becom
e
an
Israelicitizen)

and
serve

in
Tzahal,the

IsraelDefenseForces.M
ichaelproved

to
bean

outstanding
studentat

A
M
U
SIand

wasespeciallym
oved

bythestoriesofJewish
heroes

like
Judab

the
M
accabee,Shim

on
BarK

okhba,RabbiA
kiva,H

annah
Senesh,EliCohen,A

vigdorK
ahalaniand

Yonatan
“Yoni”N

etanyahu.

194
T
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M
ichaelLevin

197

The
m
ostm

oving
m
om
entat

A
M
H
SIforM

ichaelwas
on
the

last
day

of the
program

w
hen

his classVisited
the

grave
ofYoniN

etanyahu,
hero

of the
1976

Entebbe
rescue

m
ission,at M

ountHerzlin
Jerusalem

M
ichaellooked

up
to
Yoniasa role

m
odeland

ahero
and

wastouched
by

Yoni’s w
ords

from
a
1975

letter:

By
“past”

Im
ean

notonly
m
y
ow
n
past, butthew

ay
in
w
hich

Iseem
yself asan

inseparable
part, alink

in
the

chain
ofour

existence
and

Israel’sindependence.
6
0

Like
Yoni,M

ichaelalso
saw

him
selfas a link

in
the

chain
ofJewish

his
tory,and

feltan
obligation

to
defend

hispeople.Hedream
ed
ofserving

in
the

IsraelD
efense

Forces.
A
fter

graduating
high

school,M
ichael

attended
“N
ativ’

usy’s
year-long

course
in
Israel,and

in
his“Nativ”yearbook

w
rote

thew
ords

thatw
ould

becom
e
his m

otto:“You
can’tfulfill yourdream

sunlessyou
dare

risk
itall:’

M
ichaelwas

neither
a
daredevilnor

a
gam

bling
m
an.

He
was

a
sweet,funny,hum

ble,Icind,loving
hum

an
being

w
ho
relished

lifeand
lived

it to
the

fullest.
H
e
sim

ply
believed

thatlife
wasn’t w

orth
living

unless
there

was
som

e
idealyou

loved
so
m
uch

that you’d
be
w
illing

to
sacrifice

your
life

forit. ForM
ichael,thatidealwasIsrael.

In
2003

M
ichaelm

adeAliyah
to
Israeland

began
studying

H
ebrew

at an
ulpan

(intensive
course

in
speaking

H
ebrew

)
on
K
ibbutz

Yavne.
Like

allIsraelis,M
ichaelwasdrafted

into
theIsraelD

efenseForces
(ID
F)

and
reported

to
theA

rm
y
Induction

Centerat TelH
aShom

er.Ashe was
being

processed,the
officerin

charge
noticed

hispapershad
notbeen

finalized
due

to
his

new
statusin

the
country.The

officertold
him

that
he
couldn’tbe

drafted
at this

tim
e.U

ndeterred,M
ichaelw

entoutside
the

A
rm
y
Induction

Centerand
clim

bed
up

a
trash

dum
pster,sneak

ing
into

the
second

floor ofthe
building.W

hen
the

officerdiscovered

6o. Jonathan
Netanyahu,

The
Letters

ofJonathan
N
etanyahu:

The
Com

m
anderof

theEntebbeRescueForce(Jerusalem:Gefen
PublishingHouse,

2001),
262.

him
, he

hollered
at M

ichael and
said,“No

one
can

getthrough
the

frontdoor here
w
ithoutpapers:’ to

w
hich

M
ichaelsm

iled
and

replied,
“W
hat m

akes
you

think
I cam

e
through

the
frontdoor?”

The
officer

pulled
som

e
strings

and
arranged

for M
ichaelto

be
processed

as
an

Israeli soldier.He later rem
arked: “I’vebeen

here
at the

A
rm
y
Induction

Center for tw
enty

years. Som
e
kids

don’t w
antto

be
here

and
look

for
ways to

get out,but M
ichael was the

first kid
I ever m

et w
ho
‘broke

in’
to
be
inducted

into
Tzahal!”

O
nce

in
Tzahal, M

ichaelvolunteered
forthe

ID
?s
finest com

bat
unit, the

red-bereted
paratroops.

D
uring

his
basic

training
M
ichael

learned
to
parachute. Sm

all in
size, five

foot six
and

w
eighing

only
118

pounds, M
ichaelwas blow

n
offcourseon

his first jum
p. A

fterw
ards his

officershad
to
tie
w
eights

to
his
parachute

to
keep

him
from

drifting.
D
espite

his
sm
all size, M

ike
was

a
fierce

fighter w
ith

a
lion’s heart. At

the
end

of their basic training
the
paratroops go

on
a ninety-kilom

eter
(fifty-five-m

ile) m
arch

to
Jerusalem

w
here they

receive theirred
berets

at A
m
m
unition

Hill, a
fam

ous
battle

site
from

the
1967

Six-D
ay
W
ar.

In
2001,w

hile
at
A
M
I4SI, M

ichael had
learned

about the
heroism

of the
paratroops in

that battle
from

one of the
surviving

veterans w
ho
spoke

to
his dass. N

ow
hewas receiving his red bereton

thathallow
ed
ground.

M
ichael described

that day
as one

ofthe
happiest in

his
life!

M
ike wasnot only

a brave soldierbut he rem
ained

a loving
son

and
brother.He

once
said, “I’m

not w
orried

about dying! I’m
just w

orried
about w

hat it w
ould

do
to
m
y
fam

ily:’ M
ichael held

a
special status

in
Tzahal called

chayal boded, given
to
lone

Israeli soldiers w
hose parents

do
not live

in
the

country. M
ilitary

service
is
tough

enough
for m

ost
young

Israelis
but they

are
com

forted
know

ing
they

will com
e
hom

e
on
theirShabbat leavesto

a w
arm

and
loving

fam
ily. M

ichael had
none

in
Israel, m

aking
his

service
that m

uch
tougher.

In
June

2
0
0
6
, M

ike
received

a
thirty-day

leave
from

the
ID
F
to

visit his
fam

ily
back

in
Philadelphia. M

ichael, w
ho
had

a
great sense

of hum
or, w

anted
to
surprise

his m
om

and
dad

and
w
orked

out a cute
prank

w
ith
his oldersister, Elisa. W

hen
he
arrived

in
Philadelphia

that
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sum
m
er
he
had

Fiisa
puta

gigantic
cardboard

box
w
ith

realFed-Ex
m
arkings

on
the

frontstepsoftheirhom
e.M

ichaelgotinto
the

box
and

had
his

sistertape
itup

and
ring

hisparents’doorbell.W
hen

M
rs.Levin

saw
the

package, shetried
to
carry

itinto
the

house,but
itw
astoo

heavy.
Suddenly

M
ichaeljum

ped
outof the

box
and

scream
ed,

“Surprise!!”
This story

isindicative
ofM

ichael’sloving
heartand

playfulspirit.
M
ichael

spentquality
tim
e
w
ith

his
fam

ily
and

visited
friends

at Cam
p
Ram

ah
in
the

Poconos.W
hen

som
e
friends

expressed
their

w
orriesto

M
ichaelabouthissafety

in
an
elite

com
batunitofthe

Israeli
arm

y, he
responded

philosophically,“I’m
doing

exactly
w
hatIw

ant
to
do
and

going
exactly

w
here

Iw
antto

be,and
ifG

od
should

decide
to
callm

e
hom

e, I’m
fine

w
ith

that:’
D
uring

his
visitto

Philadelphia,
M
ichaeltold

his
parents

thatif anything
everhappened

to
him

, he
w
anted

to
be
buried

on
M
ountH

erzlin
Jerusalem

.O
n
July

12,
2
0
0
6
,

the
Lebanese

terroristorganization
H
izbullah

attacked
Israeland

kid
napped

tw
o
Israelisoldiers,Ehud

G
oidw

asserand
Eldad

Regev.The
H
izbullah,dedicated

to
Israel’sdestruction

and
arm

ed
by
Iran,began

shelling
Israel’s

northern
cities.M

ichaelheard
thathis

unitwas
sent

into
battle

and
he
prom

ptly
told

his
fam

ily
that he

had
to
cuthis

visit
short to

rejoin
his

com
rades

atarm
s. He

rushed
back

to
Israeland

re
joined

his
unit, the
s9o
th

battalion
ofthe

Paratroopers
Brigade,then

fighting
inside

Lebanon.
M
ichael’s

unitwas
on

a
m
ission

in
the

Lebanese
village

ofA
ita

al-Shaab,
a
1-Iizbullah

stronghold,
w
hen

they
cam

e
under

heavy
m
issile-

and
gunfire.H

eld
up
in
a
house,M

ichaelfoughtbravely
but

on
A
ugust

i,
2006,he

was
tragically

killed
by

a
H
izbullah

sniper.His
fellow

soldierand
friend,Shlom

iSinger,described
M
ichael’slast m

o
m
ents:I

heard
a
round

of gunfire
and

saw
M
ichaellying

on
his

stom
ach.Iknew

in
m
y
hearthe

wasdead.Ilifted
him

to
one

of the
houses

w
here

Itried
to
revive

him
, butthere

was
no

chance.I said
quietly

in
English,

CJlove
you,

M
ichael,

and
I

am
so
sorry:’

H
e
w
as
w
earing

a.big
green

kippah
and

beiàre
we
w
entinto

Lebanon, ]put his
kippah

on
m
y
head

and
said

the
“Shem

a”
.
..praying

that
we

allcom
e
back

safely. A
fter

M
ichaeL

was kified
weplaced

hisbody
on

astretcher and
car

med
him

for several kilom
eters

betw
een

the
cliffsand

rocks
to
bring

hisbody
to
safety. Itwasthe

final honor and
respect

that we
could

give
him

.

M
ichael’sfam

ily
wasnotified

in
Philadelphia

of hisdeath
in
battle

and
they

im
m
ediately

flew
to
Israelfor

his
funeral.

O
ne
of their

biggest
w
orries wasw

hetherthey’d
be
able

to
find

am
inyan

(a
quorum

often
necessary

forcom
m
unalprayer) forthe

cerem
ony,as theyhad

no
fam

ily
in
the

country.They
arrived

at Ben-G
urion

A
irport on

A
ugust3, zoo6,

and
drove

rightfrom
the

airportto
the

N
ational M

ilitary
Cem

etery
on
M
ount H

erzl.W
hen

the
cararrived

at the
cem

etery,the
Levins saw

thousands
of people

gathered
there.M

ichael’s
fatherwas

confused
by

the
large

crow
d
and

thoughtthere
w
ere

ten
or fifteen

other
funerals

taking
place

at the
sam

e
tim
e. The

soldiers
escorting

the
fam

ily
told

them
that M

ichael’swasthe
only

funeralbeing
held

at this tim
e
and

all
the

thousands
of people

in
attendance,m

ost of w
hom

had
notknow

n
M
ichael,w

erethere
to
honortheir fallen

son. Im
m
ersed

in
theirshock

and
grief but em

braced
by

a
loving

and
grateful nation,the

Levins
buried

their son
on
the

hillsof Jerusalem
,the

city
he
loved

w
ith

allhis
heart.. .justa

few
yards

from
the

grave
of hishero, YoniN

etanyahu.
M
ichael’sm

other, H
arriet,at firsthad

w
anted

herfallen
son

buried
nearher hom

e
in
Philadelphia

buther rabbiconvinced
herthat it was

M
ichael’slast wish

to
beburied

in
theland

heloved.She said
that w

hen
she

and
herhusband, M

ark,saw
allthe people

w
ho
had

com
e
to
honor

M
ichael,they

knew
they

had
m
ade

the
rightdecision.

H
arriet said

that abouta m
onth

after the
funeral,a

friend
of hers

from
Philadelphiaw

entto
visit M

ichael’sgraveon
M
ountHerzl.W

hen
the

friend
reached

the
burialsite, she

was shocked
to
seethere

was an
Israeli soldiersitting

on
the

grave
drinking

acup
of coffee w

ith
a sm

all
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gasburnerand
finjan

(coffeepot)nextto
him

.Thinking
he
wasacting

im
properly

in
the

cem
etery, the

w
om
an
asked

him
w
hathe

wasdoing
there.The young

w
arrioransw

ered
softly,“M

ichaelwasm
y
bestfriend

in
the

arm
y
and

every
Friday

afternoon
justbefore

Shabbat,we’d
sit

dow
n
and

drink
a cup

ofcoffee
togetherand

shm
ooze

about life.Now,
justlike

before,I com
e
visitM

ichaelevery
week

justbefore
Shabbat

and
drink

acup
a coffee

and
chatw

ith
m
y
bestfriend:’

H
arriet Levin

said
thatifM

ichaelhad
been

buried
in
Philadelphia,

probably
only

a
handfuloffam

ily
w
ould

visithis
grave

butatrestat
hom

e
in
Israel,hundredscom

e
every

w
eek

to
pay

their respectsto
the

young
hero

from
Philly

w
ith
the

contagious
sm
ile
and

the
heartofa

lion.M
ichaelwas

buried
on
the

afternoon
ofTisha

b’Av
on
A
ugust
,

2
0
0
6
.Tisha

b’Av
is a

fastday
w
here

we
com

m
em
orate

the
m
any

trag
edies

thathave
befallen

ourpeople
on
this

black
date

in
ourhistory,

notably
including

the
destruction

ofthe
Firstand

Second
Tem

ples
in

Jerusalem
,thefallof Betarduring

the
BarK

okhbarevoit,the
expulsion

ofthe
JewsofSpain

in
1492

and
the

transportation
of over

3
0
0
,0
0
0
of

W
arsaw’sJewsto

the gascham
bersin

Treblinkain
July1942.As asign

of
m
ourning

wedo
notw

eartefiuin
during

the
m
orning

service
on
Tisha

b’Avbutwe
do
put on

tefillin
during

the
afternoon

service
thatday

as
asign

thatlife
m
ust continue

and
we
m
ustm

ove
on
from

destruction
and

m
ourning

to
com

fortand
rebirth.

Itisfitting
that M

ichaelwasburied
on
the
afternoon

of Tishab’Av
and

notin
the m

orning.Hisdeath
wasatragedy

thattoreinto
thehearts

and
soulsofallw

ho
loved

him
;but M

ichael’slegacy
to
usis one

ofhope
and

com
m
itm
ent.Ashe

sm
iles

dow
n
on

us
from

above,his
m
em
ory

willbestbe
honored

notby
rem

em
bering

so
m
uch

how
he
died

but
m
ore

im
portantly

how
he
lived.The

m
otto

ofthe
Israeliparatroops

is
‘A
harai(Follow

m
e)!”

M
ichaelsetadugm

a
Lshit(personalexam

ple)of
how

to
live

alife
asa com

m
itted

Jew
w
ith
passion

and
pride

dedicated
to
the

Jewish
people,to

the
Torah

and
to
Israel.Hislegacy

com
m
ands

us
all,“Aharaft’

PO
STSCRIPT: M

ichael Levin’s
m
other, H

arriet Levin,once
told

this
author

that
M
ichael

was
a
norm

al A
m
erican

Jewish
kid. She

said
he

wasjustlike
you

and
m
e
and

added, “You
know

he
wasn’t

alw
ays

an

angel...at tim
es lie m

ade
m
istakesand

could
getinto

trouble?’ In
m
any

ways, though, that m
akes

M
ichael even

m
ore

inspiring. I-fe
wasn’ta

“superhero”!
He

was
just the

kid
from

dow
n
the

block, but w
hen

his
people

and
Israel needed

him
—
he
wasthere!

A
m
oving

docum
entary

film
by
Sally

M
itlashas

been
m
ade

aboutM
i

chael Levin
called

“A
H
ero

in
Heaven?’Form

ore
inform

ation
on
the

film
go
to: w

w
w
.aheroinheaven.com

.

e
n
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Marla Bennett '00 Killed in Bombing at Hebrew University

Marla Bennett, 24, grew up in San Diego and was completing the second year of a three-year master's program in
Judaic Studies at Hebrew University. She had been at the university to take a final exam in her sole Hebrew
University class of the semester, Hebrew language. She was to have returned home on Friday for the wedding of
close friends. 

She received a BA in political science from the University of Berkeley at California in 2000. She was very active
in Berkeley Hillel, particularly in the Conservative minyan and Hillel's women's group. She was the first recipient
of the Berkeley Hillel award, Hineni . The award goes  to a student who, "whenever there was something that
needed to be done, their response was 'here I am,'" which perfectly exemplified Marla. She was also a leader at
the Berkeley Bayit where she lived for two years. 

In 1998 she attended the Rothberg School's One Year Program for her junior year abroad and decided to return
after graduation in 2000. She was very much aware of the situation she was living in. "This question may seem
inconsequential, but the events of the past few months in Israel have led me to believe that each small decision I
make, by which route to walk to school, whether or not to go out to dinner, may have life-threatening
consequences," Bennett wrote in a May 10 column in a newspaper in her hometown of San Diego. (see below) 

"Marla was incredibly bright, top of her class. She was extremely outgoing, a bubbly young lady,
very seriously involved in investigating her Judaism. She was interested in human beings, and
finding a peaceful resolution to the Arab-Israeli conflict," family spokesmen Norman Greene said. 

"My friends and family in San Diego ask me to come home, it is dangerous here," she wrote. "I
appreciate their concern. But there is nowhere else in the world I would rather be right now. I have
a front-row seat for the history of the Jewish people. I am a part of the struggle for Israel's survival.

Paying for my groceries is the same as contributing money to my favorite cause."

(Sources include The Israel Line, Daily Californian, San Francisco Chronicle, SF Jewish Bulletin)

'This Struggle Is Worthwhile'

BY MARLA BENNETT

Each morning when I leave my apartment building, I have an important question to contemplate: Should I turn

left or should I turn right? This question may seem inconsequential, but the events of
the past few months in Israel have led me to believe that each small decision I make--
by which route to walk to school, whether to go out to dinner--may have life-
threatening consequences.

I have been living in Israel for a year and a half; I arrived just a month before the
current wave of violence and horror began. And for about that same period of time, I
have been receiving calls each week from various friends and family members who
subtly, or less than subtly, suggest I think about coming home. My friends and family
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subtly, or less than subtly, suggest I think about coming home. My friends and family
talk about how dangerous it is here, and I have to agree with them. It is dangerous.
But I remain unconvinced that the rest of the world is such a safe place. At least if I
am here I can take an active role in attempting to put back together all that has broken. I can volunteer in the
homes of Israelis affected by terrorism, I can put food in collection baskets for Palestinian families, I can see what
goes on each day with my own eyes instead of with the eyes of CNN. Beyond all of the brutality, in most places
in Israel life goes on.

Three weeks ago, I went to Prague for the weekend. One of the perks of living in Israel is easy (and cheap!)
travel to Europe, and as the stress of living in Israel continued, my friend Amanda and I decided to take a break
for a few days. Indeed, it was a break: We felt free to walk in large, crowded areas without looking over our
shoulders. We went to cafes and drank coffee without constantly eyeing the door for anyone in bulky clothing,
we used public transportation without second-guessing our choice. But as we sat in shul on Friday night, an
announcement was made that a rally for the Palestinians was being held in a square nearby and we should be
careful to take a different route home. With the rising anti-Semitic violence in Europe, no one was sure that the
night would end peacefully. Could we feel carefree anywhere?

During Pesach this year, while terror attacks within Israel were a nearly daily occurrence, an acquaintance [noted]
that though she does not always feel safe going to public places in Jerusalem, she still feels safe to walk alone on
the streets at 1 in the morning. I question which way I will walk to school in the morning, but I too feel secure
walking the streets of Jerusalem alone at night--even the small side streets I frequent now to avoid the popular
thoroughfares. I never felt safe enough to do that while I lived in the United States.

My friends and family in San Diego are right when they call and ask me to come home. It is dangerous here. I
appreciate their concern. But there is nowhere else in the world I would rather be right now. I have a front-row
seat for the history of the Jewish people. I am a part of the struggle for Israel's survival. Paying for my groceries is
the same as contributing money to my favorite cause. Since traveling to Prague and feeling the fear of the Prague
community as they faced possible violence, I know that this struggle is worthwhile.

Jerusalem: There’s Nowhere Else I’d Rather Be
BY MARLA BENNETT

I’ve been living in Israel for over a year and a half now, and my favorite thing to do here is go to the grocery
store. I know, not the most exciting response from someone living in Jerusalem these days. But going grocery
shopping here—deciphering the Hebrew labels and delighting in all of the kosher products—as well as picking
up my dry cleaning, standing in long lines at the bank, and waiting in the hungry mob at the bakery—means that I
live here. I am not a tourist; I deal with Israel and all of its complexities, confusion, joy and pain every single day.
And I love it.

I got the “Israel bug” during my junior year, when I studied at the Hebrew University of Jerusalem. I had traveled
in Israel before, but living here was a qualitatively different experience. I left knowing I would return. I was not
sure whether I would study or work, but I knew that my love for Israel, my desire to understand this country, and
my desire to learn more about Judaism were not yet satiated.
I came back to Israel a year and a half ago . . . and what a year and a half it has been. In September 2000, I began
studying at the Pardes Institute of Jewish Studies, where I have been learning traditional Jewish texts from master
teachers, with other students who represent a broad range of Jewish backgrounds and perspectives. I have learned
more in my year and a half of study at Pardes than I learned during my entire undergraduate career.

But my learning is a result not only of the hours I spend pouring over material in the Beit Midrash (Jewish house
of study), but also of my life in Jerusalem... Here in Jerusalem I’ve found a community of seekers: people who
like me who want to try living in another country, who want to know more about Judaism; people who are trying
to figure out exactly what they want their lives to look like. The air is charged with our debates and discussions as
we try to assimilate into our lives all that we’ve learned. Life here is magical.

I have learned more in my year and a half of study at Pardes than I learned during my entire undergraduate career.

It’s also been difficult. Just a month after I arrived the current “Intifada” began. My time here has been
dramatically affected by both the security situation and by the events happening around me. I am extremely
cautious about where I go and when; I avoid crowded areas and alter my routine when I feel at all threatened. But
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cautious about where I go and when; I avoid crowded areas and alter my routine when I feel at all threatened. But
I also feel energized by the opportunity to support Israel during a difficult period. This is undoubtedly an
important historic moment for both Israel and for the Jewish people—I have the privilege of reporting to my
friends and family in the U.S. about the realities of living in Israel at this time and I also have the honor of being
an American choosing to remain in Israel, and assist, however minimally, in Israel’s triumph.

I remain in Israel this year as part of the Pardes Educators Program, a joint program between Pardes and the
Hebrew University. At the Hebrew University I am completing a Master’s Degree in Jewish Education while I
continue to study classical Jewish texts at Pardes. I receive a stipend each month from The AVI CHAI
Foundation, which is funding the program, and after I complete the degree in June 2003, I have made a
commitment to teach in a Jewish school in North America for three years.

As I look ahead to the next year and a half that I will spend in Israel, I feel excited, worried, but more than
anything else, lucky. I am excited that I can spend another year and a half in a place that truly feels like home, a
home in which I am surrounded by an amazing community of bright and interesting friends who constantly help
me to question and define myself. I am worried for Israel—a historic moment this is, but also difficult and
unpredictable. I feel lucky because the excitement always wins out over the worry. The exhilaration of Torah and
Talmud study, close friendships and a lively community far outweigh the fears. Stimulation abounds in Jerusalem
—and I need only go to the supermarket to be struck once again by how lucky I am to live here. There is no other
place in the world where I would rather be right now.

Other Stories: 
San Diego Jewish Journal
San Francisco Jewish Journal
Ministry of Foreign Affairs (Israel)
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1מגש  הכסף

מילים:  נתן  אלתרמן

והארץ  תשקוט,  עין  שמיים  אודמת

,תעמעם  לאיטה  על  גבולות  עשנים

ואומה  תעמוד  ­-  קרועת  לב  אך  נושמת

...לקבל  את  הנס,  האחד,  אין  שני

היא  לטקס  תיכון,  היא  תקום  למול  הסהר

.ועמדה  טרם  יום  עוטה  חג  ואימה

אז  מנגד  יצאו  נערה  ונער

.ואט  אט  יצעדו  הם  אל  מול  האומה

לובשי  חול  וחגור  וכבדי  נעליים

בנתיב  יעלו  הם,  הלוך  והחרש

לא  החליפו  בגדם,  לא  מחו  עוד  במים

.את  עקבות  יום  הפרך  וליל  קו  האש

עייפים  עד  בלי  קץ,  נזירים  ממרגוע

...ונוטפים  טללי  נעורים  עבריים

דם  השניים  יגשו  ועמדו  עד  בלי  נוע

.ואין  אות  אם  חיים  הם  או  אם  ירויים

אז  תשאל  האומה  שטופת  דמע  וקסם

ואמרה:  "מי  אתם?",  והשניים  שוקטים

,יענו  לה:  "אנחנו  מגש  הכסף

."שעליו  לך  ניתנה  מדינת  היהודים

כך  יאמרו  ונפלו  לרגלה  עוטפי  צל

.והשאר  יסופר  בתולדות  ישראל

1
  “Magash  HaKesef,”  eYront,  accessed  on  April  21,  2013.

http://shironet.mako.co.il/artist?type=lyrics&lang=1&prfid=743&wrkid=4982.

http://www.google.com/url?q=http%3A%2F%2Fshironet.mako.co.il%2Fartist%3Fprfid%3D743%26lang%3D1&sa=D&sntz=1&usg=AFQjCNFdHqXKnW34SZ3I7cJ5Z7C9FDVLhA


The  Silver  Platter  by  Nathan  Alterman
Translator:  David  P.  Stern2

…And  the  land  will  grow  still

Crimson  skies  dimming,  misting

Slowly  paling  again

Over  smoking  frontiers

As  the  nation  stands  up

Torn  at  heart  but  existing

To  receive  its  first  wonder

In  two  thousand  years

As  the  moment  draws  near

It  will  rise,  darkness  facing  Stand  straight  in  the  moonlight  In  terror  and  joy

...When  across  from  it  step  out

Towards  it  slowly  pacing  In  plain  sight  of  all  A  young  girl  and  a  boy

Dressed  in  battle  gear,  dirty

Shoes  heavy  with  grime

On  the  path  they  will  climb  up

While  their  lips  remain  sealed

To  change  garb,  to  wipe  brow

They  have  not  yet  found  time  Still  bone  weary  from  days  And  from  nights  in  the  field

Full  of  endless  fatigue

And  all  drained  of  emotion

Yet  the  dew  of  their  youth

Is  still  seen  on  their  head

Thus  like  statues  they  stand

Stiff  and  still  with  no  motion  And  no  sign  that  will  show  If  they  live  or  are  dead

Then  a  nation  in  tears

And  amazed  at  this  matter  Will  ask:  who  are  you?  And  the  two  will  then  say

With  soft  voice:  We-­-­

Are  the  silver  platter  On  which  the  Jews'  state  Was  presented  today

Then  they  fall  back  in  darkness

As  the  dazed  nation  looks  And  the  rest  can  be  found  In  the  history  books.

2
  “The  Sacrifices  Made  in  Israel  for  Independence,”  Shalom  Hartman  Institute,  accessed  on  April  21,  2013.

http://www.hartman.org.il/SHINews_View.asp?Article_Id=117&Cat_Id=303&Cat_Type=shinews.
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or at d of a good
looki female rep
resen - e against the
partittuu pian, even though her government had promised the Jews
their support. “But at once;’ Mr. Kolodny, the proprietor of Kolodny’s
Printing Press, chuckled, “they sent a clever Jew to spill the beans to the
infatuated diplomat’s husband, and a clever Jewess to spill the beans to
the diplomatic Don Juan’s wife, and in case that doesn’t do the trick,
they’ve also arranged .J’ (here the conversation switched to Yiddish, so
I wouldn’t understand).

On Saturday morning, they said, the General Assembly would con
vene at a place called Lake Success and there they would determine our
fate. “Who is for life and who for destruction;’ said Mr. Abramski. And
Mrs. Tosia Krochmal fetched the extension cord from the sewing ma
chine in her husband’s dolls’ hospital to enable the Lembergs to bring
their heavy black radio receiver outside and set it up on the table on
the balcony. (It was the only radio in Amos Street, if not in the whole of
Kerem Avraham.) They would put it on at full volume, and we would
all assemble in the Lembergs’ apartment, in the yard, in the street, on
the balcony of the apartment upstairs and on the balcony opposite, and
so the whole street would be able to hear the live broadcast, and learn
the verdict and what the future held for us (“if indeed there is a future
after this Saturday”).

name Lake Success’ Father remarked, “is the opposite of the
Sea of Tears that symbolizes the fate of our people in Bialik. Your High
ness:’ he continued, “will be allowed to take part on this occasion, as be
fits his new role as devout newspaper reader and as our political and
military commentator:’

Mother said:
“Yes, but with a sweater on: it’s chilly out:’
But on Saturday morning it turned out that the fateful meeting due

to take place that afternoon at Lake Success would start here only in the
evening, because of the time difference between New York and Jerusa
lem, or perhaps because Jerusalem was such an out-of-the-way place, so
far from the great world, over the hills and far away, that everything that
happened out there only reached us faintly, and always after a delay. The
vote, they worked out, would be taken when it was very late in Jerusa

lem, close to midnight, an hour when this child
tucked in bed, because we have to get up for schc

Some rapid sentences were exchanged betwe
a short exchange in shchphzhenic Polish and yan
the end of which Mother said:

“It might he best after all if you go Lobed as
sit outside by the fence and listen to the broadca
balcony, and if the result is positive, we’ll wake r
night and tell you. We promise.”

After midnight, toward the end of the vote, I woF
derneath the window that looked out on the streel
kneel and peer through the slats of the shutters. I

Like a frightening dream, crowds of shadows
silently by the yellow light of the street lamp, in c
boring yards, on balconies, in the roadway, lik
ghosts. Hundreds of people not uttering a sounc
tances, and strangers, some in their nightclothe
and tie, occasional men in hats or caps, some wo:
ers in dressing gowns with scarves around their
carrying sleepy children on their shoulders, and or
I noticed here and there an elderly woman sittin
old man who had been brought out into the stre

The whole crowd seemed to have been mi
frightening night silence, as if they were not real
of dark silhouettes painted onto the canvas of ft
As though they had died on their feet. Not a
cough or a footstep. No mosquito hummed. Only
of the American presenter blaring from the radic
volume and made the night air tremble, or it ma
of the president of the Assembly, the Brazilian (
after another he read out the names of the last cc
English alphabetical order, followed immediatel)
representative. United Kingdom: abstains. Union
publics: yes. United States: yes. Uruguay: yes. Venc
Yugoslavia: abstains.
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At that the
voice suddenly

stopped, and
an
otherworldly

silence
de

scended
and

froze
the

scene,a terrified,panic-stricken
silence,asilence

of hundreds
of people

holding
theirbreath, such

as I have
neverheard

in
m
y
life

either before
orafter thatnight.

Then
the

thick, slightly
hoarse

voice cam
e
back, shaking

the
airasit

sum
m
ed
up

with
a
rough

dryness
brim

m
ing

with
excitem

ent:Thirty-
three

for.Thirteen
against.

Ten
abstentions

and
one

country
absent

from
the

vote.The
resolution

is approved.
Hisvoicewas swallowedup

in
a roar that burstfrom

the radio,over
flowing

from
the

galleries in
the

hallat Lake
Success,and

afteracouple
m
ore

seconds
of shock

and
disbelief,oflips parted

as though
in
thirst

and
eyeswide

open,our faraway
street on

the
edge

of Kerern
Avraham

in
northern

Jerusalem
also

roared
all at once
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a
firstterrifying

shout
that tore

through
the

darkness
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the
buildings

and
trees,piercing

it
selC
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shouts
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sports
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crowds,perhaps

m
ore

like
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ofhor
ror

and
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ilderm
ent,

a
cataclysm

ic
shout,

a
shout

that
could

shift
rocks,that could

freezeyourblood,as though
allthe

dead
who

had
ever

died
here

and
all those

stillto
die

had
received

abriefw
indow

to
shout,

and
the

next m
om
entthe

scream
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roarsofjoy
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am
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Jewish
People

Lives”and
som
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sing
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and
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en
shrieking
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“Here

in
the

Land
O
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Loved:’ and
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whole
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stirred
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the poolin

the
garden. Even though
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knew
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pty, intact, into
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houses
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stone and
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any
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Then
there

was
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and
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on
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os Street,in
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whole
of
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and
in
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and
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later, in
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shop, and
allthe

kiosksin
Zephaniah

Streetand
Geula

Streetand
C
han

cellor
Street

and
Jaffa

Road
and

King
George

opened,
and

the
bars

opened
up

alloverthe
city

and
handed

out soft drinksand
snacksand

even
alcoholic

drinks
until the

fIrstlightof dawn, bottles offruitdrink,
beer,and

wine
passed

from
hand

to
hand

and
from

m
outh

to
m
outh,

strangers
hugged

each
other

in
the

streets
and

kissed
each

otherwith
tears,and

startled
English

policem
en
were

also
dragged

into
the

circles
of dancers

and
softened
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m
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Unit 3 Resource 6.2 

What do you think it would have felt like to be present in the land of 
Israel on the night of November 29, 1947.  What might have been your 
hopes, your dreams, and your fears? 
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Unit 3 Resource 7.1 

Driver: Hello 

Lily: Hello to you.  To Shlom Tzion HaMalka 

Driver: Certainly.  Which number? 

Lily: I think #9. 

Driver: Shlom Tzion Hamalkah 9, I will take you. 

Lily: I am certain of this.  Nu78, I am making a mistake (messing with her umbrella) 

Driver: Hello, my lady – You have come on “Cash Cab” 

Lily: What does this mean? 

Driver: Oh! What does this mean!?  “Cash Cab” this is a trivia game, that is filmed here 
in the cab.  I will take you to Shlom Tzion HaMalkah 
 
Lily: This is certain. 

Driver: On the way I will ask you trivia question about general knowledge. 

Lily: What will be? 

Driver: What will be? You tell me.  You can earn money. 

Lily: First go. 

Driver: What is your name? 

Lily: Lily. 

Driver: Lily. 

Lily: Yes. 

Driver: My name is Idon, nice to meet you.  We are a kilometer and a half from… 

Lily: First things first, give me a break, go. 

Driver: I am going Lily.  But if you make three mistakes 

Lily: Because I will be late to this doctor that I… 

Driver: Which doctor?  Here, I am driving – so, it’s ok.  Please the first question for 
NIS79 250, Lily 
 
Lily: No, No, No, No, For me, no…without money. 

Driver: I give to you, you don’t loose money. 

Lily: Ok, Nu – What is this?  I did not ride… this is nonsense, Nu. 
!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
78 The Hebrew phrase “Nu” is not one that translates well.  It can sometimes mean “well…” but it is 
usually just expressive. 
79 NIS is the abbreviation for New Israeli Shekel. 
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Driver: You never rode on a cab like this in your life. 

Lily: Good, ok. 

Driver: That gives you money, Lily. 

Lily: Good, I don’t believe in all of this nonsense. 

Driver: Why not? 

Lily: That direction, suddenly you were so kind? 

Driver: But this is a television program, Lily. 

Lily: I… television program, that’s at home.  There’s a television, there’s alos a 
telephone and but what’s this, suddenly in a cab? 
 
Driver: That’s the idea… Nu? You’ve never seen a cab in you life.  First time.  

Lily: Not really. 

Driver: Lily, what does it look like to you? What?  What is this? 

Lily: A belt, a seat belt. 

Driver: No, this, this, this thing.  This, what is this? What is this? 

Lily: Ah, what is this?  

Driver: What is this? 

Lily: I have no idea what you are doing with this. 

Driver: Camera, Lily, Camera. 

Lily: So, what are you taping for? 

Driver: For television, the trivia game. 

Lily: Aha, Good.  Where is your lisence for television? 

Driver: Television liscense?  First question, Lily.  I ask you not, you answer. 

Lily: Nu, good, ok. 

Driver: The Shaloshe Regalim (The Three Pilgrimage/Festival Holidays) are: Passover, 
Sukkot, and… 
 
Lily: Shavuout 

Driver: Shavuout, Very Nice.  You have NIS 250 already Lily –  

Lily: That’s something. 

Driver: Even though you don’t believe that you have. 

Lily: No, ok, good.   
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Driver: Continue with the next question.  For another NIS 250.  What will a calf turn into 
when it grows up? 
 
Lily: Into a cow. 

Driver: Very true. 

Lily: That’s something. 

Driver: Very nice, NIS 500. 

Lily: Also a child from kindergarten can answer this for you. 

Driver: Come on, Ok….This is how it is, Lily?  This is how it is?  Of which city is Amram 
Mitznah the standing mayor? 
 
Lily: Haifa. 

Driver: Haifa, see NIS 750. 

Lily: Nu, that’s something. 

Driver: 1,200 meters until we arrive, Lily. Concentrate.  I will continue. 

Lily: Continue, Continue, because I am late. 

Driver: In which city is there a neighborhood called Meiah She’arim? 

Lily: In Jerusalem, the holy. 

Driver: In holy Jerusalem – NIS 1,000 you have already. 

Lily: Good.  This is an account book now? 

Driver: Yes. 

Lily: Good, only a little more. 

Driver: Phase of questions for NIS 500, Lily.  Good – In which field does Ilana Dayan 
have a doctoral degree? 
 
Lily: Law and Justice. 

Driver: Justice… very nice.  Lily, what is that, here? Wow!  600 Meters until we arrive, 
Lily.  We will continue.  Which role in the Kneset80 that also plays an active role as 
president of the country? 
 
Lily: The one who sits at the head of the Knesset. 

Driver: Good!  Lily, you have NIS 2,000 already. 

Lily: That’s something!! 

Driver: We are on the questions for NIS 500.  And we are very close to the target.  400 
meters until we arrive.  Lily, you will arrive to the doctor.  You will tell him. 
!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
80 Israeli government 
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Lily: So I must arrive quickly. 

Driver: Exactly.  Who wrote the article “I Accuse” following the Dreyfus trial? 
One moment, that was… 
 
Lily: No, I know.  That was the… he wrote “I Accuse”.  It was very well known. 

Driver: Tue --. 

Lily: I forgot. 

Driver: You forgot? 

Lily: I knew, yes. 

Driver: Not bad.  This is not important.  Emile Zola81. 

Lily: Emile Zola, very true. 

Driver: Emile Zola.  You still have NIS 2,0000.  And nothing happened. 

Lily: Good.  Next question.  In general, I do not play for money. 

Driver: I am playing for money.  Me, Me!  Even, if you don’t want it, I will give you the 

money. 

Lily: The main thing is that I will arrive on time. 

Driver: Take you to the doctor, and give him the money. 

Lily: Good. 

Driver: What was Shalom Rabinowitz’s pen name? 

Lily: The pen name of…  Shalom Aleichem. 

Driver: Very nice!  We are very close. 

Lily: What do I owe you? 

Driver: Soon. Lily. 

Lily: Yes. 

Driver: Tell me in a second.  How many times can a person tell you, here you don’t pay 

money? 

Lily: No, that’s not logical.  It took you good time. 

Driver: True. 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
81 Emile Zola was a famous author who published “J’Acuse – The Accused” After the Dreyfus Affair, 
which brought attention to the trial, and led to the agitation of Theodore Herzl, whereby he then wrote Der 
Judenstat – The Jewish State, and became the father of modern political Zionism.!
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Lily: Because you were simply being entertained a little.  And you are not bored, you 
aren’t looking just now ….  Wait, this is #3?  A little further.  I don’t want to ride for free. 
 
Driver: Don’t worry, you won NIS 2,500, Lily.  You won. 

Lily: Nonsense, Nu, what… 

Driver: You won, Lily, Here, this is your money.  Ok? 

Lily: No, No No, I am not taking… I will pay you the fare. 

Driver: Don’t pay me anything, Lily.   

Lily: There’s no such thing. 

Driver: I am telling you. 

Lily: What’s your name? 

Driver: What’s my name? Idon – Idon – Lily, this is your money. 

Lily: I will not take it. 

Driver: But you won it.  You answered the questions. 

Lily: No, No, No, No, No, hold on, excuse me. 

Driver: No Lily, you are not paying.  What, you deserve it? 

Lily: First of all, what, you deserve it? 

Driver: I don’t deserve it but, I am not a cab driver Lily. 

Lily: Oh, what are you? 

Driver: I am a television program. 

Lily: Wait, 1, 2… 

Driver: Lily, you don’t pay, I am explaining to you.  I am forbidden to take money. 

Lily: Ok – 4 

Driver: This is not… this is not a game…Wait, hold on a second, I will take the money. 

Lily: No, no, no, hold on, excuse me.  Let me out. 

Driver: I am not allowed to take money, Lily.  Take it, Lily. 

Lily: I am not taking the money. 

Driver: I am also not taking money, like you are not taking, Lily. 

Lily: What is this?  But where is it written that you are a television [program 

Driver: They will tell you, it’s written outside. 

Lily: Where?  I want to see. 

Driver: You want to see?  Let’s go, I will show you that it is written. 
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Music – I loved you and all the world, I loved you and all the world, flower in front of my 
eye, that grew so maybe… that grew so maybe…My Lily, What were you for me?  What 
will be without or with or with or withot – Music 
 

Driver: Please, Lili’la. 

Lily: Good…But this, this isn’t so clearly understood. 

Driver: This isn’t clear, but that’s how it is in life. 

Lily: You know what?  I have grandchildren today, I have five grandchildren.  Each of 
them will receive NIS 30.  
 
Driver: Very Nice. 

Lily: Aside from this, I always give to them. 

Driver: Slang – Very Large. 

Lily: No, this is, really, I am completely shocked.  Thank you very much.  You are a nice 
guy.  There’s nothing else to say.  But I am totally shocked, and that’s it I don’t know 
what to tell you.  I don’t know, I am very grateful to you.  And I don’t know what to say.   
Thank you. 
!

 

!

!

!



Israel’s Declaration of Independence1 

 
ERETZ-ISRAEL [(Hebrew) - the Land of Israel, Palestine] was the birthplace of the Jewish 
people. Here their spiritual, religious and political identity was shaped. Here they first 
attained to statehood, created cultural values of national and universal significance and 
gave to the world the eternal Book of Books. 
 
After being forcibly exiled from their land, the people kept faith with it throughout their 
Dispersion and never ceased to pray and hope for their return to it and for the restoration in 
it of their political freedom. 
 
Impelled by this historic and traditional attachment, Jews strove in every successive 
generation to re-establish themselves in their ancient homeland. In recent decades they 
returned in their masses. Pioneers, ma’pilim [(Hebrew) - immigrants coming to Eretz-Israel 
in defiance of restrictive legislation] and defenders, they made deserts bloom, revived the 
Hebrew language, built villages and towns, and created a thriving community controlling its 
own economy and culture, loving peace but knowing how to defend itself, bringing the 
blessings of progress to all the country’s inhabitants, and aspiring towards independent 
nationhood. 
 
In the year 5657 (1897), at the summons of the spiritual father of the Jewish State, 
Theodore Herzl, the First Zionist Congress convened and proclaimed the right of the Jewish 
people to national rebirth in its own country. 
 
This right was recognized in the Balfour Declaration of the 2nd November, 1917, and re-
affirmed in the Mandate of the League of Nations which, in particular, gave international 
sanction to the historic connection between the Jewish people and Eretz-Israel and to the 
right of the Jewish people to rebuild its National Home. 
 
The catastrophe which recently befell the Jewish people – the massacre of millions of Jews 
in Europe – was another clear demonstration of the urgency of solving the problem of its 
homelessness by re-establishing in Eretz-Israel the Jewish State, which would open the 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
1!“Declaration!of!Independence”!in!Makon.!Israel.!In!Real!Life.!Last!accessed!April!14,!2013.!
http://makomisrael.org/conceptualEframes/declaration/.!



gates of the homeland wide to every Jew and confer upon the Jewish people the status of a 
fully privileged member of the comity of nations. 
 
Survivors of the Nazi holocaust in Europe, as well as Jews from other parts of the world, 
continued to migrate to Eretz-Israel, undaunted by difficulties, restrictions and dangers, and 
never ceased to assert their right to a life of dignity, freedom and honest toil in their national 
homeland. 
 
In the Second World War, the Jewish community of this country contributed its full share to 
the struggle of the freedom- and peace-loving nations against the forces of Nazi wickedness 
and, by the blood of its soldiers and its war effort, gained the right to be reckoned among 
the peoples who founded the United Nations. 
 
On the 29th November, 1947, the United Nations General Assembly passed a resolution 
calling for the establishment of a Jewish State in Eretz-Israel; the General Assembly 
required the inhabitants of Eretz-Israel to take such steps as were necessary on their part 
for the implementation of that resolution. This recognition by the United Nations of the right 
of the Jewish people to establish their State is irrevocable. 
 
This right is the natural right of the Jewish people to be masters of their own fate, like all 
other nations, in their own sovereign State. 
 
ACCORDINGLY WE, MEMBERS OF THE PEOPLE’S COUNCIL, REPRESENTATIVES OF 
THE JEWISH COMMUNITY OF ERETZ-ISRAEL AND OF THE ZIONIST MOVEMENT, 
ARE HERE ASSEMBLED ON THE DAY OF THE TERMINATION OF THE BRITISH 
MANDATE OVER ERETZ-ISRAEL AND, BY VIRTUE OF OUR NATURAL AND HISTORIC 
RIGHT AND ON THE STRENGTH OF THE RESOLUTION OF THE UNITED NATIONS 
GENERAL ASSEMBLY, HEREBY DECLARE THE ESTABLISHMENT OF A JEWISH 
STATE IN ERETZ-ISRAEL, TO BE KNOWN AS THE STATE OF ISRAEL. 
WE DECLARE that, with effect from the moment of the termination of the Mandate being 
tonight, the eve of Sabbath, the 6th Iyar, 5708 (15th May, 1948), until the establishment of 
the elected, regular authorities of the State in accordance with the Constitution which shall 
be adopted by the Elected Constituent Assembly not later than the 1st October 1948, the 
People’s Council shall act as a Provisional Council of State, and its executive organ, the 
People’s Administration, shall be the Provisional Government of the Jewish State, to be 
called “Israel”. 
 
THE STATE OF ISRAEL will be open for Jewish immigration and for the Ingathering of the 
Exiles; it will foster the development of the country for the benefit of all its inhabitants; it will 
be based on freedom, justice and peace as envisaged by the prophets of Israel; it will 
ensure complete equality of social and political rights to all its inhabitants irrespective of 
religion, race or sex; it will guarantee freedom of religion, conscience, language, education 
and culture; it will safeguard the Holy Places of all religions; and it will be faithful to the 
principles of the Charter of the United Nations. 
 
THE STATE OF ISRAEL is prepared to cooperate with the agencies and representatives of 
the United Nations in implementing the resolution of the General Assembly of the 29th 
November, 1947, and will take steps to bring about the economic union of the whole of 
Eretz-Israel. 



WE APPEAL to the United Nations to assist the Jewish people in the building-up of its State 
and to receive the State of Israel into the comity of nations. 
 
WE APPEAL – in the very midst of the onslaught launched against us now for months – to 
the Arab inhabitants of the State of Israel to preserve peace and participate in the 
upbuilding of the State on the basis of full and equal citizenship and due representation in 
all its provisional and permanent institutions. 
 
WE EXTEND our hand to all neighbouring states and their peoples in an offer of peace and 
good neighbourliness, and appeal to them to establish bonds of cooperation and mutual 
help with the sovereign Jewish people settled in its own land. The State of Israel is prepared 
to do its share in a common effort for the advancement of the entire Middle East. 
 
WE APPEAL to the Jewish people throughout the Diaspora to rally round the Jews of Eretz-
Israel in the tasks of immigration and upbuilding and to stand by them in the great struggle 
for the realization of the age-old dream – the redemption of Israel. 
 
PLACING OUR TRUST IN THE “ROCK OF ISRAEL”, WE AFFIX OUR SIGNATURES TO 
THIS PROCLAMATION AT THIS SESSION OF THE PROVISIONAL COUNCIL OF STATE, 
ON THE SOIL OF THE HOMELAND, IN THE CITY OF TEL-AVIV, ON THIS SABBATH 
EVE, THE 5TH DAY OF IYAR, 5708 (14TH MAY,1948). 
  
David Ben-Gurion 
Daniel Auster 
Mordekhai Bentov 
Yitzchak Ben Zvi 
Eliyahu Berligne 
Fritz Bernstein 
Rabbi Wolf Gold 
Meir Grabovsky 
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Rabbi Yitzchak Meir Levin 
Meir David Loewenstein 
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Golda Myerson 
Nachum Nir 
Zvi Segal 
Rabbi Yehuda Leib Hacohen Fishman 
David Zvi Pinkas 
Aharon Zisling 
Moshe Kolodny 
Eliezer Kaplan 
Abraham Katznelson 
Felix Rosenblueth 
David Remez 
Berl Repetur 
Mordekhai Shattner 
Ben Zion Sternberg 
Bekhor Shitreet 
Moshe Shapira 
Moshe Shertok 
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Prov. 31:10 What a rare find is a capable wife! Her worth is far 
beyond that of rubies.  11 Her husband puts his confidence in 
her, And lacks no good thing.  12 She is good to him, never bad, 
All the days of her life.  13 She looks for wool and flax, And sets 
her hand to them with a will.  14 She is like a merchant fleet, 
Bringing her food from afar.  15 She rises while it is still night, 
And supplies provisions for her household, The daily fare of her 
maids.  16 She sets her mind on an estate and acquires it; She 
plants a vineyard by her own labors.  17 She girds herself with 
strength, And performs her tasks with vigor.  18 She sees that 
her business thrives; Her lamp never goes out at night.  19 She 
sets her hand to the distaff; Her fingers work the spindle.  20 
She gives generously to the poor; Her hands are stretched out to 
the needy.  21 She is not worried for her household because of 
snow, For her whole household is dressed in crimson.  22 She 
makes covers for herself; Her clothing is linen and purple.  23 
Her husband is prominent in the gates, As he sits among the 
elders of the land.  24 She makes cloth and sells it, And offers a 
girdle to the merchant.  25 She is clothed with strength and 
splendor; She looks to the future cheerfully.  26 Her mouth is 
full of wisdom, Her tongue with kindly teaching.  27 She 
oversees the activities of her household And never eats the 
bread of idleness.  28 Her children declare her happy; Her 
husband praises her,  29 “Many women have done well, But you 
surpass them all.”  30 Grace is deceptive, Beauty is illusory; It is 
for her fear of the LORD That a woman is to be praised.  31 Extol 
her for the fruit of her hand, And let her works praise her in the 
gates.  

What are your initial reactions to this text? 
If you are a woman, how would you feel if your future spouse sang this text to you? 
If you are a man, would you feel comfortable singing this text to your future spouse, or to an important woman in 
your life?  Why or why not? 
What does this text imply about a woman’s role in Judaism? 

Woman of Valor – Proverbs 31:10-31! 

!
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 The secular values of equal respect, 
inclusivity, diversity, and pluralism obligate 
citizens to recognize and protect one another’s 
intergrity and well-being.  Jews have obvious 
cause to espouse these values.  At the same 
time, classical halakhah is committed to the 
subordination and exclusion of women in 
communal life.  The inability of classical 
halakhah to resolve this dissonance is the 
paradigmatic example of its inadequacy as a 
praxis for Jews in modernity…  

…The problems actually raised in the feminist 
critique, however are systemic wounds too deep 
for liberal Band-Aids.  As one of the originators 
of this critique, I have contended that members 
of a Jewish male elite constructed the categories 
and method of classical halakhah to reflect their 
own perspectives and social goals and have 
held a monopoly on their application… 

What are your initial reactions to this text? 
What is Rachel Adler arguing in this text? 
What might some alternatives be to classical halakhah? 
What does this text imply about a woman’s role in Judaism? 

!

Excerpt from Engendering Judaism by Rachel 
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Unit 3 Resource 8.3 

Women of the Wall Guiding Questions 
 

What does the Kotel represent for the Jewish People? 
 
 
 
 
 
What is the purpose of Women of the Wall? 
 
 
 
 
 
Have you ever encountered religious discrimination in your own 
life? 
 
 
 
 
 
How did you feel when you learned that the authorities at the 
Western Wall, and even the law discriminate against women? 
 
 
 
 
 
What might possible solutions be to make everybody who prays 
feel comfortable at the wall? 
!
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CCAR RESPONSA1 
Contemporary American Reform Responsa 

59. Three Generations of Mixed Marriage 
 

QUESTION: A young man who grew up in the South is the product of three generations of mixed 
marriage. His great grandfather was Jewish and his great grandmother was Christian. His grandmother 
was raised as a Christian, but married a Jew. Both of his parents come from mixed marriages, and have 
provided him with no formal religious education. He would now like to claim his Jewish heritage and feels 
that the recent decision of the Central Conference of American Rabbis would make this easier for him. (H. 
S., Washington, DC) 
 
ANSWER: The resolution of the Central American Rabbis, passed in 1983, has stated: 
"The Central Conference of American Rabbis declares that the child of one Jewish parent is under the 
presumption of Jewish descent. This presumption of the Jewish status of the offspring of any mixed 
marriage is to be established through appropriate and timely public and formal acts of identification with 
the Jewish faith and people. The performance of these mitzvot serves to commit those who participate in 
them, both parents and child, to Jewish life. 
"Depending on circumstances, mitzvot leading toward a positive and exclusive Jewish identity will include 
entry into the covenant, acquisition of a Hebrew name, Torah study, Bar/Bat Mitzvah and Kabbalat 
Torah (Confirmation). For those beyond childhood claiming Jewish identity, other public acts or 
declarations may be added or substituted after consultation with their rabbi." 
This resolution deals with the current generation and cannot be applied retroactively. In any case, there 
was no Jewish education orcommitment in the previous generations. This young man has been raised in 
a secular fashion which has been colored by Christian traditions. Although there was very little formal 
Jewish education for three generations, some Jewish heritage survived. Otherwise, the young man 
in question, who now lives in a slightly larger town, would not be interested in reclaiming his 
Jewish identity. From a traditional Jewish point of view, he would not be considered Jewish as the 
link was broken in the second generation in which the father was Jewish and the mother non-Jewish. Had 
this not been the case, traditional Judaism might consider him as a Jew in accordance with the view of 
Solomon ben Simon of Duran (Rashbash, Responsa #89). He was concerned with the offsprings of 
Marranos and considered them Jewish indefinitely if the female Jewish lineage remained unbroken. Most 
authorities would insist on some form of haverut to mark a formal re-entry into the Jewish community 
(Shulhan Arukh Yoreh Deah 268.10 f; Ezekiel Landau, Noda Biyehudah, #150, etc.) We, however, feel 
that there must be a strong educational component which will create a positive identity, and so would 
demand more regardless of matrilineal or patrilineal descent. As this young man and his forefathers had 
no Jewish education or contact, we should treat him as a convert to Judaism and welcome him 
to Judaism. In the process of conversion and the final ceremony, we should stress his links to a Jewish 
past which he now wishes to establish firmly for himself and for future generations. 
September 1983 
 
!
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Contemporary American Reform Responsa 

38. Patrilineal and Matrilineal Descent 
 

QUESTION: What are the origins of matrilineal descent in the Jewish tradition; what halakhic justification 
is there for the recent Central Conference of American Rabbi's resolution on matrilineal and patrilineal 
descent which also adds various requirements for the establishment of Jewish status? 
 
ANSWER: We shall deal first with the question of matrilineal and patrilineal descent. Subsequently we 
shall turn to the required positive "acts of identification." 
It is clear that for the last two thousands years the Jewish identity of a child has been determined by 
matrilineal descent. In other words, the child of a Jewish mother was Jewish irrespective of the father 
(Deut. 7.3, 4; M. Kid. 3.12; Kid. 70a, 75b; Yeb. 16b, 23a, 44a, 45b; A. Z. 59a; J. Yeb. 5.15 (6c), 7.5 (8b); 
J. Kid. 3.12 (64d); Yad Issurei Biah 15.3 f; etc. ). The Talmudic discussion and that of the later 
codesindicate the reasoning behind this rule. 
The rabbinic decision that the child follow the religion of the mother solves the problem for offspring from 
illicit intercourse of unions which are not recognized, or in which paternity could not be established, or in 
which the father disappeared. This practice may have originated in the period of Ezra (Ezra 10 3; Neh. 
13.23 ff) and may parallel that of Pericles of Athens who sought to limit citizenship to descendants of 
Athenian mothers (G. F. Moore, Judaism, Vol. 1, p. 20). It may also have represented 
temporary, emergency legislation of that period. We hear nothing about such a permanent change till 
early rabbinic times, then the union between a Jew and a non-Jew was considered to have no 
legal status (lo tafsei qiddushin). At one stage in the Talmudic discussions, an authority, Jacob of Kefar 
Neburya, considered a child of such a union Jewish, but subsequently retracted his opinion when faced 
with a verse from Ezra quoted by R. Haggai (J. Kid. 64d; J. Yeb. 4a; see Shaye J. D. Cohen, "The Origin 
of the Matrilineal Principle in Rabbinic Law," Judaism, Winter, 1984, note 54). R. Judah in the name of R. 
Assi considered a union between a Jew and non-Jew valid in "his time" as the non-Jew might be a 
descendent of the lost ten tribes (Yeb. 16b). Many authorities considered children of all such unions 
as mamzerim. They felt that the danger lay with non-Jewish women who could not be trusted to establish 
the Jewish paternity of their child, though that was contested by others. 
The statement which grants the status of the mother to the child saves that child from the status 
of mamzerut or other similar disabling category. There was considerable disagreement before the 
decision later universally accepted was reached (Kid. 66b ff; Shulhan ArukhEven Haezer 4.19 and 
commentaries). The discussions demonstrate that this decision represented rabbinic reaction to specific 
problems. 
We should contrast the rabbinic position to the view of the earlier Biblical and post-Biblical period. 
Patrilineal descent was the primary way of determining the status of children in this period. The 
Biblical traditions and their early rabbinic commentaries take it for granted that the paternal line 
was decisive in the tracing of descent, tribal identity, or priestly status. A glance at the 
Biblical genealogies makes this clear. In inter-tribal marriage paternal descent was likewise decisive 
(Nu. 1.2, l'mishpehotam l'veit avotam); the line of the father was recognized while the line of the mother 
was not (mishpahat av keruyah mishpahah, mishpahat em enah keruyah mishpahah, B. B. 109b; Yeb. 
54b; YadHil. Nahalot 1.6, etc.). 
We should also recognize that later rabbinic tradition did not shift to the matrilineal line when conditions 
did not demand it. Therefore, the rabbinic tradition remained patrilineal in the descent of the priesthood; it 
was and remains the male kohen who determines the status of his children. The child is a kohen even if 
the father married a Levite or an Israelite. Thus lineage was and continues to be determined by the male 
alone whenever the marriage is otherwise proper (M. Kid. 3.12; Kid. 29a; Shulhan Arukh Yoreh Deah 
245.1). 
If a marriage is valid but originally forbidden, (marriage with someone improperly divorced, etc.), then the 
tainted parent, whether mother or father, determines lineage (Kid. 66b; Shulhan Arukh Even Haezer 
4.18). The same rule applies to children born out of wedlock if bothparents are known. 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
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Matrilineal descent, although generally accepted for the union of a Jew and a non-Jew, has rested on an 
uncertain basis. Some have deduced it from Deuteronomy 7.4, others from Ezra 9 and 10. Still others feel 
that the dominant influence of the mother during the formative years accounted for this principle. A few 
modern scholars felt that the rabbinic statement followed the Roman Paulus (Digest 2.4 f), who stated 
that the maternity was always known while paternity was doubtful; this, however, could be extended to 
the offspring of any parents. Shaye Cohen has also suggested that the rabbis may have abhorred this 
type of mixture of people as they felt negatively toward mixtures of animals and materials. A 
full discussion of this and other material may be found in Aptowtizer's "Spuren des Matriarchats 
im jüdischen Schriftum," Hebrew Union College Annual, Vols. 4 and 5 and Shaye J. D. Cohen's "The 
Origin of the Matrilineal Principle in Rabbinic Law,"Judaism, Winter, 1984. 
We should note that the Karaites considered the offspring of a Jewish father and a Gentile mother to be a 
Jew. It is, however, not clear from the sources available to me whether the conversion of the mother to 
Judaism may not have been implied (B. Revel, "The Karaite Halakhah," Jewish Quarterly Review III, pp. 
375 f. ) The matter continues to be debated. 
These discussions show us that our tradition responded to particular needs. It changed the laws of 
descent to meet the problems of a specific age and if those problems persisted, then the changes 
remained in effect. 
The previous cited material has dealt with situations entirely different from those which have arisen in the 
last century and a half. Unions between Jews and non-Jews during earlier times remained rare. 
Furthermore, the cultural and sociological relationship with the people among whom we lived did not 
approach the freedom and equality which most Jews in the Western World now enjoy. 
We in the twentieth century have been faced with an increasing number of mixed marriages, with 
changes in the structure of the family, and with the development of a new relationship between men 
and women. This has been reflected in the carefully worded statement by the Committee on Patrilineal 
Descent (W. Jacob, American Reform Responsa, Appendix). 
We may elaborate further with the following statements which reflect the previously cited 
historical background, the introduction to the resolution as well as other concerns. We shall turn first to 
the question of descent and then to the required "acts of identification." 
1. In the Biblical period, till the time of Ezra or beyond, patrilineal descent determined the status of a child, 
so the children of the kings of Israel married to non-Jewish wives were unquestionably Jewish. This was 
equally true of other figures. Furthermore, our tradition has generally determined lineage (yihus) through 
the father, i.e., in all valid but originally forbidden marriages. This was also true for priestly, Levitical and 
Israelite lineage which was and continues to be traced through the paternal line (Nu. 1.2, 18; Yad Hil. 
Issurei Biah 19.15;Shulhan Arukh Even Haezer 8.1) . If a marriage was valid, but originally forbidden, 
then the tainted parent (mother or father) determines status (Kid. 66b; Shulhan Arukh Even Haezer 4.18). 
The same rule applies to children born out of wedlock if both parents are known. 
Yihus was considered significant, especially in the Biblical period, and long genealogical lines were 
recorded; an effort was made in the time of Ezra and, subsequently, to guarantee pure lines of descent 
and precise records were maintained (Ezra 2:59 ff; genealogies of I, II Chronicles). An echo of that 
practice of recording genealogies remained in the Mishnah and Talmud despite the difficulties caused by 
the wars of the first and second century which led to the destruction of many records (M. Kid. 4.1; Kid. 
28a, 70a ff). In the Biblical period and in specific later instances, lineage was determined by the father. 
2. Mishnaic and Talmudic authorities changed the Biblical laws of descent, as shown earlier in this 
responsum, as well as many others when social or religious conditions warranted it. Family law was 
changed in many other ways as demonstrated by the laws of marriage. For example, the Talmudic 
authorities validated the marriage of Boaz to Ruth, the Moabites, despite the strict ruling against such 
marriages (Deut. 23.4); they indicated that the Biblical rule applied only to males, not to females (Yeb. 
76b ff). Earlier the Mishnah (Yad. 4.4) claimed that the various ethnic groups had been so intermingled by 
the invasion of Sennacherib that none of the prohibitions against marriage with neighboring people 
remained valid. In this instance and others similar to them, we are dealing with clear Biblical 
injunctions which have been revised by the rabbinic tradition. We have followed these examples in our 
own twentieth century revision. 
3. The Reform movement has espoused the equality of men and women, virtually since its inception (J. 
R. Marcus, Israel Jacobson, p. 146; W. G. Plaut, The Rise of Reform Judaism, pp. 252 ff). As equality has 
been applied to every facet of Reform Jewish life, it should be applied in this instance. 



4. We, and virtually all Jews, recognize a civil marriage between a Jew and a Gentile as a marriage 
although not quidushin, and have done so since the French Sanhedrin of 1807 (Tama, Transactions of 
the Parisian Sanhedrin - Tr. F. Kerwan, p. 155 f; Plaut, op. cit., p. 219). We are morally obliged to make 
provisions for the offsprings of such a union when either the father or mother seek to have their children 
recognized and educated as a Jew. 
5. We agree with the Israeli courts and their decisions on the matter of status for purposes of leam, the 
registration of the nationality of immigrants and the right to immigrate under the Law of Return. Such 
rulings are secular in nature and do not bind the Israeli rabbinic courts or us, yet they have far reaching 
implications for all Jews. In the Brother Daniel case of 1962, this apostate was not judged to be Jewish 
although he had a Jewish mother (1962 - 16 - P.D. 2428). The court decided that a Jew who practiced 
another religion would not be considered Jewish despite his descent from a Jewish mother. "Acts of 
religious identification" were determinative for secular purposes of the State of Israel. The court 
recognized that this had no effect on the rabbinic courts; nonetheless, it marked a radical change which 
deals with new conditions. 
Earlier in March, 1958, the Minister of Interior, Israel Bar-Yehuda, issued a directive which stated that 
"any person declaring in good faith that he is a Jew, shall be registered as a Jew." No inquiry about 
parents was authorized. In the case of children, "if both parents declare that the child is Jewish, the 
declaration shall be regarded as though it were legal declaration of the child itself" (S. Z. 
Abramov, Perpetual Dilemma, p. 290; Schlesinger v. Minister of Interior 1963 - I - 17 P.D. 225; Shalit v. 
Minister of Interior 1968 - II - 231P.D.477-608) . This was for the purposes of immigration and Israeli 
registration. It represented the farthest stance away from halakhah which any official body in the State of 
Israel has taken in this matter. It remained law until challenged and later legislation replaced it. There 
have been a number of other decisions which have dealt with this matter. 
The current law, passed in 1970 after a government crisis over the question of "Who is a Jew," reads, "for 
the purpose of this law, Jew means a person born to a Jewish mother, or who has become converted to 
Judaism, and who is not a member of another religion" (Law of Return -Amendment, March, 1970, #4b; 
M. D. Goldman, Israel Nationality Law, p. 142; Israel Law Journal, Vol. 5, #2, p. 264). Orthodox efforts to 
change this to read "converted according to halakhah" have been defeated on various occasions. We 
should note that although the definition of a Jew was narrowed, another section of the law broadened the 
effect of the Law of Return and included "the child and grandchild of a Jew, the spouse of a Jew and the 
spouse of the child and grandchild of a Jew - with the exception of a person who was a Jew and willingly 
changed his religion" (Law of Return Amendment #2, #4a, March, 1970). This meant that a dual definition 
(descendants from Jewish mothers or fathers) has remained operative for immigration into the State of 
Israel. 
The decision of an Israeli Court is a secular decision. It is, of course, not determinative for us as American 
Reform Jews, but we should note that their line of reasoning is somewhat similar to ours. We also see 
flexibility to meet new problems expressed in these decisions. 
For the reasons cited in the introduction to the Resolution, those stated above and others, we have 
equated matrilineal and patrilineal descent in the determination of Jewish identity of a child of a 
mixed marriage. 
Now let us turn to the section of the resolution which deals with "positive acts of identification." There are 
both traditional and modern considerations for requiring such acts and not relying on birth alone. 
The clause which deals with the "appropriate and timely acts of identification with the Jewish faith and 
people..." has gone beyond the traditional requirements for consideration as a Jew. Here we have 
become stricter than traditional Judaism. We have done so as the normal life of Jews has changed during 
the last two centuries. 
In earlier periods of our history, individuals whose status was doubtful were limited in number. The 
question became significant only during the period of the Marranos. When such individuals identified 
themselves and lived as part of the Jewish community, they joined a semi-autonomous corporate 
community largely cut off from the surrounding world. Its entire way of life was Jewish. Emancipation 
changed this condition. It is difficult for those of doubtful status to integrate in an effortless way as was 
possible in earlier periods of our history. They and virtually all Jews live in two worlds. 
We are dealing with a large number of individuals in our open American society as well as in all western 
lands. The Jewish status of apotentially large number of immigrants from the Soviet Union is also 
doubtful. 



In order to overcome these problems as well as others, we now require "appropriate and timely public and 
formal acts..." The requirement has been worded to permit some flexibility for individual circumstances. 
With time and experience, custom will designate certain acts as appropriate and others not. It would be 
wrong, however, to set limits now at the beginning of the process. 
We are aware that we have made more stringent requirements than our tradition. We believe that this will 
lead to a firmer commitment to Judaism on the part of these individuals and that it will enable them to 
become fully integrated into the Jewish community. We have taken this step for the following additional 
reasons: 
1. We do not view birth as a determining factor in the religious identification of children of a 
mixed marriage. 
2. We distinguish between descent and identification. 
3. The mobility of American Jews has diminished the influence of the extended family upon such a child. 
This means that a significant informal bond with Judaism which played a role in the past does not exist for 
our generation. 
4. Education has always been a strong factor in Jewish identity. In the recent past we could assume a 
minimal Jewish education for most children. In our time almost half the American Jewish community 
remains unaffiliated, and their children receive no Jewish education. 
For those reasons the Central Conference of American Rabbis has declared: "The Central Conference of 
American Rabbis declares that the child of one Jewish parent is under the presumption of Jewish 
descent. This presumption of the Jewish status of the offspring of any mixed marriage is to be 
established through appropriate and timely public and formal acts of identification with the Jewish faith 
and people. The performance of these mitzvot serves to commit those who participate in them, both 
parents and child, to Jewish life. 
"Depending on circumstances, mitzvot leading toward a positive and exclusive Jewish identity will include 
entry into the covenant, acquisition of a Hebrew name, Torah study, Bar/Bat Mitzvah, and Kabbalat 
Torah (Confirmation). For those beyond childhood claiming Jewish identity, other public acts or 
declarations may be added or substituted after consultation with their rabbi." 
October 1983 
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APPENDIX 
 

Report of the Committee on Patrilineal Descent 
on the Status of Children of Mixed Marriages 

 
Adopted by the Central Conference of American Rabbis 
at its 94th Annual Convention, March 15, 1983 
The purpose of this document is to establish the Jewish status of the children of mixed marriages in the Reform Jewish community 
of North America. 
One of the most pressing human issues for the North American Jewish community is mixed marriage, with all its attendant 
implications. For our purpose mixed marriage is defined as a union between a Jew and a non-Jew. A non-Jew who joins the Jewish 
people through conversion is recognized as a Jew in every respect. We deal here only with the Jewish identity of children born of a 
union in which one parent is Jewish and the other parent is non-Jewish. 
This issue arises from the social forces set in motion by the Enlightenment and the Emancipation. They are the roots of our current 
struggle with mixed marriage. "Social change so drastic and far reaching could not but affect on several levels the psychology of 
being Jewish.... The result of Emancipation was to make Jewish identity a private commitment rather than a legal status, leaving it a 
complex mix of destiny and choice" (Robert Seltzer, Jewish People, Jewish Thought, p. 544). Since the Napoleonic Assembly of 
Notables of 1806, the Jewish community has struggled with the tension between modernity and tradition. This tension is now a 
major challenge, and it is within this specific context that the Reform Movement chooses to respond. Wherever there is ground to do 
so, our response seeks to establish Jewish identity of the children of mixed marriages. 
According to the Halacha as interpreted by traditional Jews over many centuries, the offspring of a Jewish mother and a non-Jewish 
father is recognized as a Jew, while the offspring of a non-Jewish mother and a Jewish father is considered a non-Jew. To become 
a Jew, the child of a non-Jewish mother and a Jewish father must undergo conversion. 
As a Reform community, the process of determining an appropriate response has taken us to an examination of the tradition, our 
own earlier responses, and the most current considerations. In doing so, we seek to be sensitive to the human dimensions of this 
issue. 
Both the Biblical and the Rabbinical traditions take for granted that ordinarily the paternal line is decisive in the tracing of descent 
within the Jewish people. The Biblical genealogies in Genesis and elsewhere in the Bible attest to this point. In intertribal marriage in 
ancient Israel, paternal descent was decisive. Numbers 1:2, etc., says: "By their families, by their fathers' houses" (lemishpechotam 
leveit avotam), which for the Rabbis means, "The line (literally: 'family') of the father is recognized; the line of the mother is not" 
(Mishpachat av keruya mishpacha; mishpachat em einah keruya mishpacha; Bava Batra 109b, Yevamot 54b; cf. Yad, Nachalot 
1.6). 
In the Rabbinic tradition, this tradition remains in force. The offspring of a male Kohen who marries a Levite or Israelite is considered 
aKohen, and the child of an Israelite who marries a Kohenet is an Israelite. Thus: yichus, lineage, regards the male line as 
absolutely dominant. This ruling is stated succinctly in Mishna Kiddushin 3.12 that when kiddushin (marriage) is licit and no 
transgression (ein avera) is involved, the line follows the father. Furthermore, the most important parental responsibility to 
teach Torah rested with the father (Kiddushin 29a; cf. Shulchan Aruch, Yoreh De-a 245.1). 
When, in the tradition, the marriage was considered not to be licit, the child of that marriage followed the status of the mother 
(MishnaKiddushin 3.12, havalad kemotah). The decisions of our ancestors thus to link the child inseparably to the mother, which 
makes the child of a Jewish mother Jewish and the child of a non-Jewish mother non-Jewish, regardless of the father, was based 
upon the fact that the woman with her child had no recourse but to return to her own people. A Jewish woman could not marry a 
non-Jewish man (cf. Shulchan Aruch, Even Ha-ezer 4.19, la tafsei kiddushin). A Jewish man could not marry a non-Jewish woman. 
The only recourse in Rabbinic law for the woman in either case was to return to her own community and people. 
Since Emancipation, Jews have faced the problem of mixed marriage and the status of the offspring of mixed marriage. The Reform 
Movement responded to the issue. In 1947 the CCAR adopted a proposal made by the Committee on Mixed Marriage and 
Intermarriage: 
With regard to infants, the declaration of the parents to raise them as Jews shall be deemed 
sufficient for conversion. This could apply, for example, to adopted children. This decision is in 
line with the traditional procedure in which, according to the Talmud, the parents bring young children (the Talmud speaks of 
children earlier than the age of three) to be converted, and the Talmud comments that although an infant cannot give its consent, it 
is permissible to benefit somebody without his consent (or presence). On the same page the Talmud also speaks of a father 
bringing his children for conversion, and says that the children will be satisfied with the action of their father. If the parents therefore 
will make a declaration to the rabbi that it is their intention to raise the child as a Jew, the child may, for the sake of impressive 
formality, be recorded in the Cradle-Roll of the religious school and thus be considered converted. 
Children of religious school age should likewise not be required to undergo a special ceremony of conversion but should receive 
instruction as regular students in the school. The ceremony of Confirmation at the end of the school course shall be considered in 
lieu of a conversion ceremony. 
Children older than confirmation age should not be converted without their own consent. The Talmudic law likewise gives the child 
who is converted in infancy by the court the right to reject the conversion when it becomes of religious age. Therefore the child 
above religious school age, if he or she consents sincerely to conversion, should receive regular instruction for that purpose and be 
converted in the regular conversion ceremony." (CCAR Yearbook, Vol. 57) 
This issue was again addressed in the 1961 edition of the Rabbi's Manual: 
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threats
of
w
ithdraw

al
of A

m
erican

Jewish
com

m
unal

support
for

Israel
should

the
Law

be
am
ended

so
as
to
exclude

such
converts

are
increasingly

com
m
on.

In
addition,

there
exist

throughout
the

w
orld

m
any

persons
who

fulfilled
the

traditional
Jew

ish
legal

requirem
ent

(i.e.,
birth

from
a
Jew

ish
m
other)

for
consideration

as
Jew

s,
but

w
ho
display

neither
com

m
it

m
ent

to
nor

consciousness
of
their

Jew
ishness.

Conversely,
there

are
others

w
ho

affirm
their

identity
as
Jew

s,
but

w
hose

halachic
(Jewish

legal)
status

as
Jew

s
is,at best,uncertain.

Further,
in
an
era

where
interm

arriage
is
frequentand

w
here

the
overw

helm
ing

m
ajor

ity
of

conversions
are

conducted
by

Reform
and

Conservative
rabbis,

the
O
rthodox

m
aintain

a
principled

refusal
to
regard

such
conversions

as
valid.
1

Finally,
recent

decisions
by

the
Reform

and
Reconstructionist

M
ovem

ents
in
favor

of
patriineality

(i.e.,
the

notion
that

descent
from

a
Jew

ish
father,

and
not

just
a
Jew

ish
m
other,

m
ay
quali’

one
as
a
Jew

),
as
w
ell

as
articles,

statem
ents,
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and
responsa

by
several

leading
Conservative

rabbis
in
favor

of
this

principle,
2

have
given

rise
to
trem

endous
controversy

and
discus

sion.
3
This

paper
proposes

to
explore

a
variety

of
historical

and
socio

logical
factors

thathave
propelled

these
issues

of
status

and
identity

to
the

forefrontofm
odem

Jew
ish

com
m
unal

concerns.
In
so
doing,

it
hopes

to
explain

how
different

understandings
of

these
m
atters

em
erge

w
ithin

different
sectors

of
the

contem
porary

Jew
ish

com
m
unity

as
w
ell

as
the

significance
these

understandings
hold

for
com

prehending
the

pluralistic
nature

ofm
odern

Judaism
.

A
t
the

outset,
it
should

be
noted

that
the

question
“W
ho

is
a

Jew
?”

involves
m
atters

of
both

status
and

identity,
and

while
the

m
eanings

of
these

tw
o
term

s
m
ay

overlap,
they

are
two

distinct
referents

that
are

not
necessarily

identical.
Status,

stem
m
ing

as
it

does
from

the
Latin

w
ord

m
eaning

“standing,”
refers

to
the
condi

tion
ofa

person
in
the

eyes
of the

law. W
hen

em
ployed

in
regard

to
a
person’s

relationship
to
a
group,the

person’s
ow
n
definition

ofthat
relationship

m
ay
be
totally

irrelevant.
A
uthorities

either
external

to
the

group
or

w
ithin

the
group

itself
m
ay

w
ell

m
ake

such
status

designations
w
ith
absolutely

no
regard

forthe
individual’s

ow
n
sense

of
self-definition,

For
exam

ple,
there

w
ere

Christians
living

in
Nazi

G
erm

any
w
ho
w
ere

defined
as
Jew

s
under

the
N
urem

berg
Laws

of
1935.

Sim
ilarly,

a
person

born
of

a
Jew

ish
m
other

w
ho

sw
ore
alle

giance
to
another

religious
faith

w
ould

still
be
considered

Jew
ish

by
m
ost

traditional
Jew

ish
legal

authorities.
Conversely,

despite
an

individual’s
ow
n
sense

of
identification

and
belonging,

a
group

m
ightwell deny

her
legal

status
as
one

oftheir
ow
n.
H
ere

one
need

only
think

ofthe
child

ofa
w
om
an
converted

to
Judaism

under
C
on

servative
auspices

being
denied

status
as
a
Jew

by
O
rthodox

rabbini
calauthorities.Jn

sum
,
“status”

is
essentially

a
legalistic

term
.

Identity,in
contrast,

em
braces

a
m
ore

subjective
and

personalistic
com

ponent.
Its

etym
ological

root,
derived

from
the

ancient
G
reek

kilos,
m
eans

“private”
or
“individual.”

W
hen

the
term

“identity,”
as
opposed

to
“status,”

is
utilized

to
refer

to
a
person’s

relationship
to
a
group,

it
m
ay

sim
ply

signify
the

psychological
orientation

of
that

individual
tow

ards
the

group.
Sim

ply
put,

it
reflects

the
individual’s

autonom
ous

understanding
of w

ho
she

is.A
person

born
to
a
non-Jew

ish
m
other

who
participates

in
the

life
ofa

given
Jew

ish
com

m
unity

m
ight well

identify
herselfas

a
Jew

despite
having

failed

W
H
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to
undergo

any
form

al
rite

of conversion
to
Judaism

.
Identity,

in
this

instance,
would

sim
ply

not
address

the
issue

of
the

Jew
ish

legal
relationship

that
obtains

betw
een

this
w
om
an

and
the

Jew
ish

com
m
unity.

It
w
ould

rather
reflect

a
personal

definition
of
self

in
refer

ence
to
a
group.
4

The
question

“W
ho

is
a
Jew

?”
is
a
com

plex
one

precisely
because

it involves
considerations

of status
and

identity.
Furtherm

ore,as
the

exam
ples

cited
above

illustrate,
tile

individual,
the

group
itself,

or
bodies

external
to
the

group
w
ho

possess
authority

over
it
m
ay

all
be
involved,

depending
upon

the
particular

case,
in
determ

ining
the

answ
er

to
a
given

person’s
status

and
identity

as
a
Jew.

The
relevance

these
distinctions

and
factors

hold
for

the
issue

of
“Jew

ishness”
is
apparent

w
hen

we
reflect

upon
the

nature
of
Jew

ish
existence

in
the

pre-m
odern

w
orld

and
contrastitw

ith
thatof Jew

ish
life

in
a
country

like
the

U
nited

States
today.

W
ithin

the
context

of
a
pre-m

odem
feudal

political
order,

status
was

corporate.
Individual

citizenship
in

a
nation-state,

as
a
m
odern

w
estern

m
odel

w
ould

have
it,

was
essentially

unknow
n.

Further
m
ore, the

Jew
ish

com
m
unity

itselfwas
either

politically
autonom

ous
or
sem

i-autonom
ous

in
governing

the
lives

of
its
niem

bers
and

it
provided

these
m
em
bers

with
a
sense

of cultural
identity.There

was
thus

little
or
no
dissonance

betw
een

public
and

private
spheres,

indi
vidual

and
collective

realm
s,
over

w
ho

was
a
Jew

.
The

halachic
definition

of Jew
ishness,

w
here

one
is
defined

as
a
Jew

by
virtue

of
birth

to
a
Jew

ish
m
other

or
conversion

into
Judaism

through
the

agency
of

a
qualified

beit
din

(rabbinical
court),

is
based

upon
and

entirely
suitable

to
a
corporate

w
orld

w
here

pluralism
was

con
trolled

politically
in

such
m
atters

and
w
here

individualism
and

voluntarism
had

notyet arisen
to
the

degree
they

have
in
the

m
odern

w
orld.
5

W
hen

an
individual

was
born

of
a
Jew

ish
m
other

or
con

verted
into

the
com

m
unity,

it
was

m
ore

than
a
case

of
religious

affiliation.
It
was

a
m
atter

of
that

person’s
political

status
and

cul
tural

identity.
O
nly

in
rare

instances
could

a
conflict

have
arisen

betw
een

the
individual

and
public

political
bodies

as
to

a
person’s

status
and

identity
as

a
Jew

.
Status

and
identity

in
the

m
edieval

set
ting

w
ere

virtually
one

and
the

sam
e
in
alm

ostevery
case.

An
indi

vidual
w
ho

defined
herself

as
a
Jew

could
have

done
so
only

with
the

assent
of

a
politically

self-governing
Jew

ish
com

Tnunity
as
well

as
the

G
entile

authorities
who

perm
itted

the
Jew

s
to
enjoy

a
sem

i
autonom

ous
politicalstatus.

71
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W
ith

the
advent

of
“m
odernity”

in
the

W
est,

the
situation

began
to

change.
The

traditional
halachic

definition
of

Jew
ishness—

essentially
a
status

one—
w
as
in
m
any

w
ays

too
narrow

to
deal

w
ith

the
full

param
eters

of
this

issue.
M
odernity

largely
transform

ed
the

m
atter

of
Jew

ishness
from

a
question

of
status

into
one

of
identity.

Changes
in
the

political
and

religious
realm

s
reduced

the
com

m
unity

from
its
previous

position
as
a
political

corporation
possessing

legal
authority

over
its

m
em
bership

into
a
pluralistic

and
voluntaristic

association.
Several

varieties
of
non-O

rthodox
Judaism

as
w
ell

as
secular

Zionism
arose.

This
fragm

entation
not only

signaled
a
diver

sity
of

religious
view

points
w
ithin

the
com

m
unity.

It
w
as

also
m
arked

by
a
tendency

am
ong

each
of
these

denom
inations

to
arro

gate
for

itself
the

right
to
determ

ine
w
ho

w
as
a
Jew

.
Furtherm

ore,
because

the
political

structure
and

authority
of
the

com
m
unity

w
as

dism
antled

by
the

em
ergence

of
the

m
odern

nation-state,
no

one
denom

ination
w
ithin

the
com

m
unity

could
legally

im
pose

its
definition

of
Jew

ishness
upon

the
entire

com
m
unity.

In
addition,

these
political

and
religious

changes
granted

the
individual

the
right

to
participate

in
the

com
m
unity

and
affirm

her
identity

as
a
Jew

or,
if
she

chose,
electnot

to
participate

in
it.
In
short,

by
creating

con
ditions

w
hich

have
m
ade

“Jew
ishness”

a
m
atter

of
option

for
m
any

individual
Jew

s,
m
odernity

has
altered

the
traditional

understanding
of
Jew

ishness.
It
is
now

,
in
m
any

instances,
not

a
m
atter

of
pre

destined
fate, buta

question
of assum

ed
identity.

A
s
Peter

Berger,the
fam

ed
sociologistof religion,has

phrased
it:

In
the

situation
of
the

ghetto,
.
.
. itwould

have
been

absurd
to
say

that
an
individualchose

to
be

a
Jew.

To
be
Jewish

was
a
taken-for-

granted
given

of the
individual’s

existence,ongoingly
reaffirm

ed
with

ringing
certainty

by
everyone

in
the

individual’s
m
ilieu

.
.

.There
was

the
theoretical

possibility
of
conversion

to
Christianity.

but
the

social
pressures

against
this

were
so
strong

that
it
was

realized
in

very
few

cases.
.
.
. The

com
ing

of
em
ancipation

changed
all

this.
Form

ore
and

m
ore

individuals
itbecam

e
a
viable

projectto
step

out
side

the
Jewish

com
m
unity.

Suddenl,
to
be
Jewish

em
erged

as
one

choice
am
ong

others.
.

.
. The

fullest
developm

ent
was

reached
in

Am
erica

in
the

twentieth
century.

Today,
within

the
pluralistic

dynam
ic
ofAm

erican
society,there

m
ustbe

very
few

individuals
for

whom
being

Jewish
has

the
quality

ofa
taken-for-granted

fact.
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Yet those
who

affirm
ed

an
orthodox

or
even

a
m
oderately

orthodox
version

of Jewish
identity

continued
to
define

the
latteras

such
a
fact.

Their
problem

is
thatthey

m
ustallirm

itin
the

face
of em

pirical
evi

dence
to
the

contrary.The
orthodox

precisely
defines

Jewish
identity

as
destiny,

while
the

social
experience

of
the

individual
reveals

itas
an

ongoing
choice.

This
dissonance

between
definition

and
experi

ence
is
atthe

core
ofevery

orthodoxy
in
the

m
odern

world.
.

.
. The

orthodox
defines

him
self

as
living

in
a
tradition;

it
is
of
the

very
nature

of tradition
to
be
taken

for
granted;

this
taken-for-grantedness

is
continualLy

falsified
by

the
experience

of
living

in
a
m
odern

society.
The

orthodox
m
ust

then
present

to
him

self
as
fate

what
he

knows
em
pirically

to
be

a
choice.

This
is
a
difficult

feat.
It goes

far
to
explain

the
attraction

of
such

m
ovem

ents
as
that

of
Lubavitcher

Flasidism
,
which

constructs
an
artificial

shier!
for

its
followers.

The
difference

from
the

old
shier!

is
quite

sim
ply

this:
All

the
individual

has
to
do

to
getoutof his

alleged
Jewish

destiny
is
to
walk

outand
take

the
subway.

Outside,
waiting,

is
the

em
porium

of
life-styles,

identities,
and

religious
preferences

that
constitute

Am
erican

plural
ism

.
6
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Berger’s
observations

reveal
that

w
hat

w
as
form

erly
a
m
atter

of
fate

and
destiny

has
now

been
transform

ed
into

an
issue

of
option

and
choice.

The
answ

er
to
the

query
‘W
ho

is
a
Jew

?”
has

evoked
a

furor
in
so
m
any

Jew
ish

quarters
precisely

because
it
speaks

to
the

heartofthe
struggle

thathas
m
arked

Judaism
in
the

W
estin

its
tran

sition
from

the
pre-m

odern
to
the

m
odern

w
orld.

A
look

at
the
fe

rocity
of
the

debate
betw

een
O
rthodox

and
Reform

Jew
ish

leaders
surrounding

the
issue

of
patrilineality

w
ill
reveal

w
hy

this
is
so.

M
oreover,

the
argum

ents
over

this
issue

provide
an
accurate

barom
eter

for
m
easuring

how
different

denom
inations

conceptualize
Juda

ism
in
the

m
odern

setting.
At

the
1983

convention
of
the

Central
C
onference

of
A
m
erican

Rabbis
in
Los

A
ngeles,

a
resolution

w
as
passed

declaring
that

“the
child

of
one

Jew
ish

parent
is
under

the
presum

ption
of
Jew

ish
des

cent”
and

that
“this

presum
ption

of the
Jew

ish
status

of the
offspring

of
any

m
ixed

m
arriage

is
to
be
established

through
appropriate

and
tim
ely

public
and

form
al
acts

of
identification

w
ith

the
Jew

ish
faith

and
people.”
1

W
hile

the
w
ording

of
the

resolution
has

been
sharpiy

criticized
for

its
am
biguity,
8

one
thing

is
clear.

The
fram

ers
of
the

resolution
and

the
CCA

R
as

a
w
hole

envision
Judaism

,
in
som

e
m
easure,as

a
voluntaristic

enterprise.
The

resolution,no
m
atterhow

bell.
)le
and

‘ish
Is:i
as

lxathe

1hair
11.
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interpreted,
affirm

s
a
m
odem

notion
of
choice.

Jew
ishness

is
not

autom
atically

accorded
the

offspring
of
one

Jew
ish

parent.
9

Rather,
given

the
w
ording

of
the

resolution,
“Jew

ishness”
is
aw
arded

an
individual

only
w
hen

there
are

“appropriate
and

tim
ely

public
and

form
al
acts

of
identification

w
ith

the
Jew

ish
faith

and
people.”

The
“birth

dogm
a”
of
traditional

Judaism
,’°

w
hereby

an
individual

born
of
a
Jew

ish
m
other

is
autom

atically
accorded

the
status

of
Jew

,
is

seem
ingly

discarded
by
the

intentofthe
resolution.

Berger’s
conten

tion
about

the
transform

ed
nature

of
the

m
odern

setting,
and

his
observation

thatJew
ish

identity
is
now

a
m
atter

of
choice

and
nota

given,
im
m
utable

legal
status,

is
not

sim
ply

acknow
ledged

as
a

description
of
contem

porary
social

reality.
R
ather,

it
is
enshrined

as
a
foundational

prem
ise

of
liberal

Judaism
and,

consequently,Jew
ish

identity
Itis

this
conceptualization

ofJudaism
as
a
m
atter

ofchoice,ofthe
autonom

y
accorded

individuals
in
determ

ining
their

religious
iden

tity,
w
hich

provokes
the

bitter
reaction

of
the

O
rthodox.

A
s
Rabbi

Binyam
in

W
alfish,

the
executive

V
ice-President

of
the

O
rthodox

Rabbinical
Council

ofA
m
erica

has
w
ritten,

Although
the

patrilineal
descent

resolution
enacted

by
the

Central
Conference

of
Am

erican
Rabbis

is
certainly

not
the

first,
or
only

resolution
passed

by
the

Reform
rabbinate

which
breaches

halakhah,
nor

is
it necessarily

the
m
ost

serious
violation

of
halakhic

principle,
ithas

evoked
m
ore

reaction
and

com
m
entthan

prior
resolutions

since
Reform

’s
initial

break
with

halakhah
and

Jewish
tradition.

The
ques

tion
is, therefore,whatis

there
aboutthis

particularissue
which

calls
forth

so
m
uch

com
m
entand

analysis?
1
2

W
alfish’s

colleague,
Rabbi

W
alter

W
urzburger,

the
editor

of
the

O
rthodox

academ
ic
journal

T
radition,

echoes
those

thoughts.
H
e

states,

A
t
first

sight
it
seem

s
strange

that
acrim

ony
should

have
developed

from
whatseem

s
only

one
m
ore

in
a
long

series
ofviolations

offun
dam

ental
halakhic

principles.
.
.
Since

its
very

inception,
Reform

openly
and

unabashedly
declared

its
independence

from
the

authority
ofthe

H
alalchoii.

W
hy,then,should

whatam
ounts

m
erely

to
another

link
in
the

long
chain

ofcategorical
repudiations

of
halakhic

princi
ples

send
such

shock
waves

through
the

Jewish
com

m
unity?

Can
it

really
be

claim
ed

that
the

rejection
of

halakhic
criteria

for
the

determ
ination

of
Jew

ish
status

constitutes
a
m
ore

blatant
violation

of

Jew
ish

law
than

the
sanctioning

of
hillul

shabbat
.
.

,abolition
of

kashrt1t
and

Taharat
H
arnishpachah

or
the

substitution
of

a
civil

divorce
for the

Get?

indeed, W
urzhurger

continues

Patrilineal
descent

is
far

from
being

the
m
ost

serious
threat

to
Jew

ish

unity.
It
does

not
even

com
pare

w
ith

the
irreparable

dam
age

to
Jew

ish
unity

that
resulted

from
the

Reform
policy

of
sanctioning

rem
ar

riage
w
ithout

a
G
et

Ifa
w
om
an

w
ere

to
rem

arry
solely

on
the

basis
of

a
civil

divorce,
her

off-spring
w
ould

be
a
M
am
zer,

perm
anently

disqualified
from

m
arrying

any
other

individual
w
ho

is
not

sim
ilarly

stigm
atized.

There
is
no

possibility
of
rem

edying
this

unfortunate
condition.

O
n
the

other
hand,

the
consequences

of
the

patrilineal
des

cent
resolution

are
not

quite
so
drastic.

A
lthough

the
offspring

of
a

non-Jew
ish

m
other

wouLd
be

regarded
as

a
non-jew

by
traditional

Jew
s,
there

still
rem

ains
the

option
of

a
subsequent

conversion
to

Judaism
w
hich

wouLd
rem

ove
obstacles

to
m
arrying

other
Jew

s
.2’

the
sharpness

of
the

reaction
to
the

issue
of
patrilineal

the
subsequent

affirm
ation

of
the

individual’s
Jew

ish

flow
s
from

it?
W
urzburger

answ
ers

in
the

follow
ing

To
appreciate

fully
the

revolutionary
nature

ol
a
patrilineal

descent
resolution,

it
is
essential

to
bear

in
m
ind

that
the

new
Reform

policy
am
ounts

not
m
erely

to
a
revision

of
the

procedures
required

to
gain

adm
ission

to
the

ranks
of
the

Jew
ish

people,
but

it
constitutes

the

relection
of

the
biological,

ethnic
dim

ension
of

the
covenantal

existence
of
the

Jew
.
It
strikes

at
the

very
root

of
Jew

ish
eK
istence.

A
ccording

to
the

classical
conception,

Jew
ish

identity
is
not

a
m
atter

of
a
Jew

’s
voluntary

choice,
but

is
im
posed

upon
those

w
ho

qualify
by
birth

for
m
em
bership

in
the

Jew
ish

peopLe.
.

.Jew
ishness

ceases

to
be

acquired
sim

ply
by

birth.
It
becom

es
a
m
atter

of
voluntary

self-identification.

The
param

ount
im
portance

assigned
to
voluntary

self-identification
as

a
criterion

for
children

of m
ixed

m
arriages

am
ounts

to
a
rejection

of
the

ethnic,
‘tribal”

com
ponent

of
Jewish

identity..
Judaism

has
always

operated
with

the
prem

ise
that

the
accident

of birth
im
poses

upon
an

individual
the

irrevocable
responsibilities

and
obligations

(continued
on
back

flap)

-
_
_
_
_
_
_

W
hy

then
descent

and
identity

that
w
ay:

‘II

.4
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associated
with

Jewish
identity.

Once
required,be

itby
birth

or
by

conversion,one
cannotrenounce

one’s
Jewish

identity
Once

a
Jew

always
aJew

.”
1
4

The
O
rthodox

critique
ofthe

Reform
position

on
patrilineality,as

articulated
here

by
Rabbi

W
urzburger,

reflects
a
status

approach
to

the
issue

of
Jew

ishness.
In

so
doing,

it
contrasts

sharply
w
ith

the
m
ore

voluntaristic
stance

tow
ards

this
question

adopted
by

Reform
and

reveals
an
entirely

differentconceptualization
ofJudaism

in
the

present
situation.

For
O
rthodoxy,w

hile
itm

ay
be
forced

to
concede

the
em
pirical

correctness
of

som
e
of
Berger’s

insights
about

the
nature

of
the

Jew
ish

condition
in
the

m
odem

w
orld,

refuses
to

accord
them

norm
ative

status.
The

issue
of
Jew

ish
status

and
iden

tity,
the

question
“W
ho

is
a
Jew

?,”
has

been
elevated

to
such

a
param

ount
position

on
the

contem
porary

Jew
ish

scene
because

it
reflects

the
ongoing

divisions
that

divide
different

Jew
ish

groups’
approaches

to
Judaism

in
the

current
w
orld.

The
O
rthodox

continue
to
view

Judaism
and

the
Jew

ish
com

m
unity

in
the

traditional
way

that
ithas

been
conceptualized

for
over

tw
o
m
illennia.

In
so
doing,

the
O
rthodox

reject
the

“right”
of
m
odernity

to
alter

the
nature

of
the

Jew
ish

religion
and

its
com

m
unity.

Reform
,
in
contrast,

is
inform

ed
by
m
any

of the
values

ofthe
m
odem

w
orld

and
legitim

ates
their

place
in
a
contem

porary
approach

to
Judaism

.
In
sum

,Reform
affirm

s
voluntarism

and
choice

as
integral

parts
of m

odern
Judaism

.
The

baffle
betw

een
Reform

and
O
rthodoxy

over
Jew

ish
status

and
identity,

w
hen

seen
from

this
perspective,

is
the

reflection
of

a
deeper

controversy
over

the
nature

ofJudaism
itself

in
the

m
odern

w
orld.
The

practical
consequences

flowing
from

these
differences

in
approach

to
the

question
of
Jew

ish
identity

is
that

Reform
,
in
gen

eral,
is
w
illing

to
acceptthe

“Jew
ishness”

oflarge
num

bers
ofindi

viduals
w
hose

halachic
status

as
Jew

s
w
ould

be
denied

by
the
O
rtho

dox,
Cases

such
as

this
are

too
num

erous
to
docum

ent.
Y
et,

it
should

be
noted

that
the

considerations
involved

in
this

question
of

“Jew
ishness”

can
som

etim
es
lead

in
the

opposite
direction.

In
Los

A
ngeles,for

instance,w
here

nearly
tw
enty

Reform
m
ohalim

/ot
have

been
trained

and
certified

during
the

last
few

years,
a
case

was
reported

in
w
hich

a
Jew

ish
m
other

w
ho

had
affirm

ed
a
belief

in
Jesus

as
the

M
essiah

desired
to
have

her
son

ritually
circum

cised
as

a
Jew

in
a
bentm

ila
cerem

ony.
The

Reform
m
ohel,

feeling
thatthe

m
other’s

decision
in
the

realm
of
belief

obviated
her

right
to
hold

such
a
cerem

ony,
declined

to
perform

the
ritual

circum
cision.

Sub
sequently,

the
m
other

approached
an
O
rthodox

m
ohel w

ho,
satisfied

that the
m
other

was
indeed

Jew
ish, perform

ed
the

cerem
ony.

O
r, to

cite
another

instance,
a
Reform

rabbi
was

approached
to
officiate

at
the

m
arriage

of
a
Jew

ish
m
an

to
a
w
om
an

w
ho,

though
born

of
a

Jew
ish

m
other,

was
raiscd

as
a
Christian.

W
hen

the
Reform

rabbi
refused

to
officiate

at
the

w
edding

unless
the

bride
receive

form
al

instruction
in
Judaism

,
the

couple
w
ent

to
an
O
rthodox

rabbi
w
ho

agreed
to
perform

the
cerem

ony.
These

tw
o
exam

ples
sim

ply
highlight how

com
plex

and
paradox

ical
the

issue
of
Jew

ish
status

and
identity

m
ay

be
in
the

m
odern

w
orld

w
here

no
governm

ental
body

legally
authorized

to
adjudicate

these
cases

exists.
H
ow
ever,

the
cases

also
illum

inate
som

ething
of

the
distinction

that
often

separates
the

O
rthodox

from
the

Reform
approach

in
these

m
atters.

For
the

O
rthodox

officiants
in
these

cases,
Jew

ishness
is
ultim

ately
a
question

of
status

alone.
To

be
Jew

ish
is
to
be
part

of
a
covenantal

com
m
unity

one
enters

through
birth.

N
o
action

on
the

individual’s
part can

alter
that

fact.
In
con

trast,
the

Reform
officiants’

decisions
in
these

instances
reveal

their
resolve

to
reject

birth
alone

as
the

decisive
criterion

in
assigning

Jew
ish

status
and

identity
to
an
individual.

Before
concluding,

it
is
vital

to
note

that
this

picture
of
Reform

and
O
rthodox

positions
tow

ards
issues

of
Jew

ish
status

and
identity

is
som

ew
hat overdraw

n
for

the
heuristic

purpose
of
defining

w
hat is

significantly
distinctive

about
each

of
them

.
In

this
sense,

it
is

hoped
that

the
paper

has
not

only
succeeded

in
illum

inating
the

nature
of
each

m
ovem

ent’s
contem

porary
stance

tow
ards

Judaism
.

Rather,
inasm

uch
as
these

stances
do

reflect
the

distinctive
attitude

each
denom

ination
holds

in
regard

to
the

nature
of
Judaism

in
the

m
odern

w
orld,

a
com

prehension
of

them
aids

in
explaining

the
extrem

e
hostility

and
bitterness

this
m
atter

has
engendered

on
the

m
odern

Jew
ish

scene.
•

Y
et,

it
w
ould

be
equally

m
isleading

not
to
acknow

ledge
that

the
social

reality
surrounding

the
m
atter

of
Jew

ish
status

and
identity

•
does

not
entirely

conform
to
the

theoretical
postures

advanced
by

each
of these

m
ovem

ents.
In
m
any

instances
w
ithin

local com
m
uni

ties,
there

is
a
shared

consciousness
am
ong

both
liberal

and
tradi

tionalistic
Jew

ish
leaders

that
perm

its
them

to
adopt

som
ething

of
the

posture
advanced

by
the

other’s
m
ovem

ent
concerning

this
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m
atter.

Thus,
m
ost

m
odern

O
rthodox

leaders,
w
hile

not
ready

to
concede

the
halachic

status
of
a
person

converted
to
Judaism

under
non-O

rthodox
rabbinical

auspices,
will

nevertheless
facilitate

these
persons’

entry
into

the
O
rthodox

com
m
unity

should
they

express
such

a
desire.

There
is
a
recognition

on
the

part
of
these

m
en
that

such
persons,

and
m
any

others,
affirm

a
sense

of
Jew

ish
identity

and,consequently,
share

in
a
Jew

ish
fate.
1
5

Conversely,
the

resolution
on

patrilineality
aside,

virtually
no

Reform
leader

sees
Jew

ishness
sim

ply
as
a
m
atter

of personalchoice
and

affirm
ation.

Indeed,
the

Reform
M
ovem

ent’s
1983

decision
on

patrilineal
status

elevated
w
hathad

been
the

de
facto

practice
ofthe

Reform
M
ovem

ent
for

nearly
half

a
century

into
an

official
status

that
children

born
of
non-Jew

ish
m
others

and
Jew

ish
fathers

could
now

claim
de

jure.
Concern

w
ith

status
is
thus

hardly
alien

to
Reform

.
M
oreover,

questions
of
w
ording

and
logic

aside,
the

intent
of
the

resolution
and

the
way

in
w
hich

ithas
been

interpreted
have

allow
ed

the
offspring

of
m
any

different
types

of
unions—

endogam
ous

Jew
ish

m
arriages,

m
arriages

in
w
hich

the
m
other

is
Jew

ish—
as
well as

m
arriages

in
w
hich

the
father

is
Jew

ish, the
right

to
have

their
“Jew

ishness”
affirm

ed
by

the
Reform

Jew
ish

com
m
un

ity
in
an

overw
helm

ing
m
ajority

of
cases.

In
short,

few
Reform

leaders
are

prepared
to
reject

the
traditional

notion
that

a
person

is
born

into
the

Jew
ish

com
m
unity

and,as
such,shares

in
a
covenantal

faith. 16
This

last
observation

is
not

m
eant

to
obscure

the
real

differences
that

divide
liberal

and
traditional

Jew
ish

cam
ps

on
these

m
atters.

Reform
does

adopt
a
socio-psychological

posture
m
ore

in
accord

w
ith

the
voluntaristic

and
pluralistic

spirit
of

the
m
odern

w
orld

w
hile

O
rthodoxy

continues
to
affirm

a
pre-m

odern
approach

to
Juda

ism
and

Jew
ish

existence
as

a
com

m
unity

of
destiny

and
fate.

Even
if
unity

in
such

m
atters

was
a
desideratum

,
in
a
country

like
the

U
nited

States,
w
here

the
pre-m

odem
political

structure
of
the
com

m
unity

can
never

be
resurrected,

it
is
im
possible

that
this

breach
could

ever
be

hilly
healed.

A
nd

in
Israel,

the
pluralistic

nature
of

Israeli
culture

m
akes

this
unlikely.

N
evertheless,

these
differences,

real
as

they
are,

should
not

obscure
the

fact
that

the
approaches

taken
to
Judaism

and
Jew

ishness
by
adherents

and
leaders

w
ithin

the
various

denom
inations

of
Judaism

in
the

m
odern

w
orld

reflect
an

adm
ixture

of these
two

w
orld

view
s.
As

such,
they

offer
a
hope

that
w
hile

hill-scale
consensus

overthese
m
atters

m
ay
notbe

achieved,a

total
division

of
the

Jew
ish

People
into

tw
o
w
arring

cam
ps
m
ay

yet

be
avoided.

(This
chapter

was
originally

delivered
at
the

A
nnual

Convention
of

the
Society

for
the

Scientific
Study

of
Religion

in
Louisville,

K
en

tucky, on
O
ctober 30,

1987.)

wjir
I-4C.
ij

(continued
on
bock/lap)

—
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N
O
TES

I.
O
n
this

point, see
the

article
by
Orthodox

Rabbi3.
D
avid

Bleich,
“Param

eters

and
Lim

its
of
Com

m
unal

U
nity

from
the

Perspective
of
Jew

ish
law
,”
Journal

of

H
alakha

and
Contem

porary
Society

(FaIl,
1983),

pp.
13—

14.
For

a
general

survey

of contem
porary

O
rthodox

attitudes
on
this

issue, see
D
avid

Ellenson,
“R
epresenta

tive
O
rthodox

Responsa
on

Conversion
and

Interm
arriage

in
the

Contem
porary

Era,”
Jew

ish
Social Studies

(Sum
m
er-Fall,

1985),pp. 209—
220.

2.
For

a
sam

ple
of
such

Conservative
opinions, see

Solom
on
G
oldfarb,

“W
ho

Is

a
Jew

ish
Child?,”

Conservative
Judaism

(Fall,
1976),pp.

3—
10;

Philip
Sigal,

“C
hil

dren
of
M
ixed

M
arriages,Are

They
Jew

ish:
A
Sym

posium
on
Patrilineal

D
escent,”

Judaism
(W
inter,

1985),pp.
89—

96;
Seym

our
Siegel, Proceedings

of the
Rabbinical

A
ssem

bly,
1986,

V
ol.
X
LV
III,p.

318;
H
arold

Schulw
eis, Israel

Today
(January

17.

1980).
p.

10;
and

W
olfe

Icelm
an,

“Reaching
In,

Reaching
Out:

A
Com

m
ent,”

M
om
ent (M

arch,
1979),p. 24.

3.
A
sam

pling
of
this

literature
is
found

in
D
avid

Ellenson,
“The

Integrity
of

Reform
W
ithin

K
elal

Y
israel,”

CCAR
Yearbook

(1986),
V
ol.

X
CV
I,
pp.

30—
31.

A
lso

see
the

m
any

articles
contained

in
the

W
inter,

1985,
issue

of Judaism
cited

above.
4.

O
f course,

m
odernity

also
creates

the
obverse

situation
in
w
hich

a
segm

ent of

the
com

m
unity

m
ay

well
refuse

to
affirm

the
Jew

ish
identity

of
a
person

w
ho

m
ay

have
halachic

claim
to
such

status—
e.g.,

a
person

born
of

a
Jew

ish
m
other

w
ho

is

raised
in
another

religion.
As

the
practical

locus
of
the

current
debate

over
m
atters

of
Jew

ish
status

and
identity

tends
to
center

around
the

issue
of
w
hether

the

individual’s
right

to
affirm

her
identity

and,
hence,

status
as

a
Jew

ought
to
be

confirm
ed

by
the

group,
these

obverse
cases

are
not

highlighted
at
this

point
in
the

discussion.
5.

This
is
not to

assert that
individualism

w
as
unknow

n
in
the

pre-m
odern

w
orld.

I thank
m
y
colleague

M
ichael

Signer
for

sensitizing
m
e
to
this

point,

6.
Peter

Berger,
The

H
eretical

Im
perative

(G
arden

City,
N
ew

Y
ork.

1979),
pp.

29-30.
7.

From
the

Report
of
the

Com
m
ittee

on
Patrilineal

D
escent

adopted
by

the

CCA
R
at its

annual
convention,

M
arch

15,
1983.

8.
See

H
ow
ard

A
pothaker

and
M
ark

W
ashofsky,

“Patrilineality
and

Presum
p

tion,”
Journalof Reform

Judaism
(Sum

m
er,

1984),pp.
39—

46;
as
well

as
Sol

Roth,

“Children
of M

ixed
M
arriages. A

re
They

Jew
ish:

A
Sym

posium
on
Patrilineal

D
es

cent,”
pp. 69—

70,
9.

Indeed,
Joseph

Edelheit,
Chair

of
the

CCA
R
Com

m
ittee

on
Patrilineal

D
es

cent
w
hich

offered
the

resolution
that

was
passed

at
the

CCA
R’s

1983
convention,

advocates
precisely

this
position

in
his,

“Children
of
M
ixed

M
arriage:

A
Non-

Lineal
A
pproach,”

Journalqf Reform
Judaism

(W
inier,

1983),pp.
37—

42.

10.
This

term
is
taken

from
A
lvin

Reines,
“Birth

D
ogm

a
and

Philosophic
R
eli

gious
Faith,”

H
ebrew

Union
College

Annual V
ol.

X
LV
I,
(1975),pp. 297—

330.

11.
On

the
notion

of
choice

as
a
Reform

Jew
ish

principle,
see,

for
exam

ple,
the

m
any

w
orks

of Eugene
Borow

itz.
12.

Binyam
in
W
alfish,

“Children
of
M
ixed

M
arriages,

Are
They

Jew
ish:

A
Sym

posium
on
PatrilinealD

escent,”
p.
107.

13.
W
urzburger,Ibid.,pp.

119—
120.

14.
Ibid.,p.

121.
J5.

See,
for

exam
ple,

A
lbert

Ehrm
an

and
C.
A
braham

Feaster,
“Conversion

and
A
m
erican

O
rthodox

Judaism
,”
Jewish

JournalofSociology
(June,

1968),p. 53,
for

a
description

of
the

lenient
way

in
w
hich

m
odern

O
rthodox

rabbis
often

interpret
Jew

ish
law

to
include

persons
w
ithin

the
com

m
unity

w
hose

haiachic
status

is
doubt

flil. A
lso

see
J.
Sim

cha
Cohen,

“The
Conversion

ofChildren
Born

to
G
entile

M
oth

ers
and

Jew
ish

Fathers,”
Tradition

(W
inter,

1987),pp.
1—

17.
16,

I
am

grateful
to
Rabbi

Patricia
K
arlin-N

ew
m
an
of
U
CLA

H
illel

for
helping

m
e
to
form

ulate
this

point.
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How Am I Am Yisrael? 
A Concluding Lesson 

Objectives 
 Students should be able to apply Kaplan’s philosophical ideas about Judaism as a 

civilization to the ideas that they have been learning about all year long. 
 Students should be able to articulate what they have learned about Jewish 

Peoplehood in the 21st Century. 
 Students should be able to explain how they are part of Am Yisrael. 

 
Do You Hear What I Hear82 – Kaplan’s Philosophy of Judaism as a Civilization 

 Two times in a row, read the two excerpts about Mordechai Kaplan’s philosophy from 
the book, Choices in Modern Jewish Thought: A Partisan Guide by Eugene Borowitz83.  Instruct 
the students to take detailed notes. 

 Instruct the students to get into chevruta groups and review their notes together.  One 
student puts the notes aside, while the other coaches him/her to a complete summary of 
the excerpts.  Then the students switch roles. 

 Pose the following guiding questions (At this point, you may want to hand out the Kaplan 
philosophy excerpts to each student, so that the students who are inclined as visual 
learners can use the excerpts as a tool): 

o What is the main idea of each excerpt? 
o Kaplan wrote his ideas two generations ago, how do they still apply today?  In 

what ways might they need to be updated? 
o In what ways have the things that we learned in this class reflected Kaplan’s main 

ideas?  In what ways have the things that we learned in this class contradicted 
Kaplan’s main ideas? 

 Come back together as a class, and share the answers to the guiding questions that each 
chevruta group generated. 

 
Revisiting The Journal Activity From the Introduction Lesson 
Ask the students to fill out the same set of questions from the first session.  After they have done 
so, return their original forms to them.  As a class, discuss any changes from the first time that 
they filled out the questions until now. 
 
Materials 

 Kaplan Philosophy Excerpts (1 Per Student) 
 Blank Journaling Handout (1 Per Student) 
 Completed Journaling Handout from Session 1 

 
 
Resources 

 Kaplan Philosophy Excerpts 

!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!
82 Adapted from Harvey F. Silver, Richard W. Strong, Matthew J. Pereni, The Strategic Teacher: Selecting the Right 
Research-Based Strategy for Every Lesson (Alexandria: ASDC Publications, 2007), 233. 
83 Eugene Borowitz, Choices in Modern Jewish Thought: A Partisan Guide (Springfield: Behrman House, 1983), 104-107.!
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